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THE PROBLEM OF KNOWLEDGE IN THE PHILOSOPHY OF VIJNANAVADA
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The doctrine of Vijiianavada is a phenomenological approach to the problem of
the ultimate reality, tathata. The term phenomenological here may be
understood exactly in the Husserl's sense. Vijfiana is usually interpreted as
mind, or cognition, or consciousness. But by using these terms, one is inclined
to think of Vijfiana as the subject of cognition, the thinker or knower which
exists by itself as an independent mental entity. Actually, Vijiana. according to
the Vijiianavadins. is not this subject of cognition, or this thinker or knower.
Such a mental entity which exists independently from its object is not possible
in the doctrine of Vijiianavada; Vijiiana includes in itself the subject and the
object of cognition. This concept is by no means the foundation of a
subjectivistic idealism. Cognition is always cognition of something, there can
not be cognition all by itself. This basic principle must be kept in mind if one is
to understand the doctrine of Vijianavada at all.
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The doctrine of Vijnanavada is a phenomenologlcal ap-

proach to the problem of the ultimate reality, tathata., The

term phenomenologlical here may be understood exactly in the

Husserl's sense, Vijnana is usually interpreted as mind, or

cognition, or consciousness, But by using these terms, one

is inclined to think of Vijnana as the subject of cognition,

the thinker or knower which exists by itself as an independ=-
ent mental entity. Actually, Vijinana, according to the

Vijnanavadins, 1s not this subject of cognition, or this

thinker or knower, Such a mental entity which exists inde-
pendently from 1ts object is not possible in the doctrine of
Vijnanavada;Vijn&na includes in 1tself the subject and the
ocbject of cognition. This concept 1s by no means the founda-
tion of a subjectivistic ideslism. Cognition 1s always cog-

nition of something, there can not be cognition all by iltself

This basic principle must be keptin mind 1f one is to under-
stand the doectrine of Vijnanavada at all.

It is obvious that the object of the Vijnanavada 1s not
the study of the tathata 1tself: such a study is not the aim?
of the school which is known as the "dharmalsks$ana school,”

the school of the study of the dharmas in their phenomenal

aspects, t}ﬁ *Q EE . This name, however, is relatively late
and belongs to the Vilnana school founded in China by Hiuan
Tsang and his disciple K'ouei-ki. The name Vijnanavada is
thus more universal, although 1ts meaning does not embrace
both Mahayana and Hlnaysna. The famous Chinese monk Tal-Hsu

Kok R éﬂb says thet since in the tradition of Hinayana
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and suffering.

Perhaps the last thing to be said is that these wisdoms
are seen only in the realm of manifestation in will. The en-
lightened Bodhisattvas live in the world, but are free from

all karmas and bondage. Thelr raison d'etre in the world is

to help and to save beings. Therefore, in their personali-
ties which are the effects of a marvellous manifestation from

the paramartha, the wisdoms function as miracles: they are

not vijndnas any more. But they can, in the purpose of help-
ing beings, function as vijnanas.. Looking at a flower, a
bodhisattva knows as anybody else that it is a flower;but

the difference is that his flower is not the product of vi-
kalpa.

Although it deals with tathata, the notion of an onto-
logical ground of existence, and although its notion of vi-
paka is an attempt to clarify the doctrine of rebirth, the
doctrine of VijhAanavada aims primarily at pointing out the
phenomenological aspect of cognition. Its nature is much
more psychological rather than metaphysical. In the Western
tradition, such a combination of psychology and metaphysics
in an almost perfect consistency is not usually known. Wes-

tern systems of philosophy are more of a logico-metaphysical

system rather than a psycho-metaphysical system. Psychology

in the Western tradition has never been closely assoclated
with metaphysics in the way they are in the doctrine of
Vijfidnavada.

ﬁsanga and Vasubandhu are not the fathers of the doc-
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