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Abstract

The Buddha’s authentic teachings are known as the Three Baskets (Tipizaka), the
last one of which is the Abhidhamma Pitaka. There are seven treatises in this last basket
and the Paficappakarara Atthakatha contains the Commentaries on the last five treatises,
namely, the Dhatukatha, the Puggalapafifatti, the Kathavatthu, the Yamaka and the
Pasthana. The Commentaries offer guides and explanations so that readers can correctly

interpret and understand the Canonical Texts.

This thesis is a study of sixty one selected Pal/i words taken from the
Paficappakarana Atthakatha on the parts of Dhatukatha and of Kathavatthu. The selected
Pali words are analyzed under both the traditional Pa/i grammar and the modern
philological approaches. For each word, the traditional approach reveals its formation and
definition, and the philological approach offers insight into those through comparison
between the word and its equivalent in the Sanskrit language. Remarks are also included
at the end of the analysis when proper. By studying the words comprehensively this way,
knowledge of the Pali language is significantly improved and as a result, correct

understanding of the words is obtained.
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Introduction

Essential Need for Pali Studies

The Venerable Kaccayana in the very first sutta in his Kaccayanabyakarana
declares that “Attho akkharasaiiiidato™, which means to say that the meaning of all words
is known only by means of letters. Consequently, the meaning indeed would be mistakenly
perceived in false manifestation of the letters, that is to say, wrong display of the letters
would lead to mishaps in retrieving or comprehending the intended meaning of the words.
Consider for instance the following passage taken from the Asthakatha of the Sangiti Sutta
in the Digha Nikaya?, “Ajjavanti gomuttavankata candavankata nangalakotivankatati tayo
anajjava. Ekacco hi bhikkhu pathamavaye ekavisatiya anesandsu chasu ca agocaresu
carati, majjhimapacchimavayesu lajji kukkuccako sikkhakamo hoti, ayam gomuttavarnkata
nama.”  Herein, the  Commentator  explains the  three  types  of
unrighteousness/unstraightfulness, i.e., the crookedness of the ox urine, that of the moon
and that of the tip of a ploughshare. According to the existing text quoted above, the so-
called crookedness of the ox urine is the term designated to describe a monk who, in the
first portion of his life, practices twenty one wrong ways of making a livelihood (anesana)
and frequents six improper places (agocara), while in the middle and last parts, instead
becomes shameful, remorseful and desires the three trainings. However, this description
does not appear valid because the praiseworthy behaviors and admirable practice in the

middle and last parts of this monk’s life do not seem to fit into the description of the

1 Kb. 81.
2D-a. I1l. 163.



crookedness of the ox urine. With this reasoning, in his work rendering this Atthakatha into
the Myanmar language, the Venerable Nandavamsa made a comment suggesting that the
three words ‘lajji’ (shameful person), ‘kukkuccako’ (remorseful person) and ‘sikkhakamo’
(one who desires the three trainings) must have been misspelt and that they instead should
be ‘alajji’ (shameless person), ‘akukkuccako’ (remorseless person) and ‘asikkhakamo’
(one who does not desire the three trainings)®. This example demonstrates that misspellings
are dangerous and hence, would distort the intended meaning of the words. Therefore,
skillfulness in the letters is of great service in studying and correctly understanding the

Texts.
Abhidhamma Studies

The Texts here refer to the teachings of the Buddha, which have been recorded
authentically in the Pa/i language and arranged into three baskets (Tipiraka). Among these,
the last basket known as the Abhidhamma Piraka contains seven treaties, namely, the
Dhammasarngant, the Vibharnga, the Dhatukatha, the Puggalapafiiatti, the Kathavatthu,
the Yamaka and the Pagthana. In particular, the Dhatukatha “studies how the Dhamma
listed in the Tikas and the Dukas of the Matika [presented in the Dhammasarigani] are
related to the three categories of khandha, ayatana and dhatu in their complete distribution,
i.e., five khandhas, twelve ayatanas and eighteen dhatus. These are discussed in fourteen
ways of analytical investigations.”® On the other hand, the Kathavatthu “is mainly

concerned with wrong views such as ‘person exists; self exists; jiva exists’ which were

8 D-a-nis. I11. 492.
4 U Ko Lay, Guide to Tipitaka (Selangor: Selangor Buddhist Vipassana Meditation Society, 2000), 154.



prevalent even in the Buddha’s time, or wrong views such as ‘Arahat falls away from

Arahatship’ which arose after the Parinibbana of the Buddha.””®
Pali Traditional Approach

As an effort in supporting and guiding learners and practitioners to study and
correctly understand the Buddha’s words, numerous Commentaries (Atthakatha) and
Subcommentaries (7ika) have been written offering invaluable and insightful
interpretations. The Paficappakarana Atthakatha written by the great commentator
Venerable Buddhaghosa is collectively the Commentary of the last five treaties of the
Abhidhamma Piraka and has been proven to be inevitably indispensable to consult with
and to study alongside with its corresponding Canonical Texts. In addition to the
Commentaries (Atthakatha) and the Subcommentaries (77ka), a number of explanatory
grammatical treaties on the Pa/i language have been composed — notable ones including
the Kaccayanabyakarana, the Moggallanabyakarana, the Padaripasiddhi, the Saddaniti
and the Niruttidipani to name a few. In these documents, rules (sutta), explanations (vutti)
and evidences (udaharana) are provided for correct understanding and proper
interpretation of the words. Learners of the Pa/i language would encounter tremendous
difficulties should these invaluable documents in the so-called traditional stream not be in
existence. Having said that, it has been observed that in a number of instances, the
explanations offered therein appear terse and forcefully presented. One representative is as
follows: The word ‘vehapphala® (which refers to one of the fine material abodes

(ripavacara bhiomi) where beings dwell as a result of their attainment of the fourth jhana

5 U Ko Lay, Guide to Tipitaka, 155.



in their previous life) is defined as “vipula phald'ti vehapphala”® (which means “It is great
result/fruition; therefore, it is called vehapphala™) or as “jhanappabhavanibbattam vipulam
phalametesan 'ti vehapphala”’ (which means “It is called vehapphala because it has great
result/fruition arisen by the power of the jhana’) with no further satisfactory explanation
on how the word itself is originated or formulated. Another example is the word ‘araddha’
(meaning ‘undertaken with effort’ or ‘attempted’), which is said to have the formation as
a + \rabh + ta > araddha®, where the kita suffix ‘7a’ changes into ‘dha”® and the ending
consonant ‘bh” of the root \rabh changes into d"'°. Doubtful and curious learners would
not be satisfied with such brief information like these and would seek more detailed

explanations etymologically and morphologically.
Philological Approach

Philology is a study of languages in the so-called modern stream. In fact, as pointed
out by Turner, it is “[a] comparative study of the structures and historical evolution of
languages and of language families.”** Specifically, in this case, philology explains the
relationship and comparison between words in the Pali language and their equivalents in
its sister language, Sanskrit. This type of language study offers informative details on how
certain words have their formations and intended meanings. In the case of the Pa/i word
‘vehapphala’ mentioned above, philology reveals that its Sanskrit equivalent is

‘brhatphala’, where ‘brhat’ means ‘great’, and that the morphological change from the

5 M-a. I. 37.

" Abhvi-t. 163.

8 TPMD. IV. 1. 318.

9 Dha-¢ha-bha-hehi dha-dha ca, Kb. §576.

10 Ha-catutthanam antanam do dhe, Kb. §611.

11 James Turner, Philology: The Forgotten Origins of the Modern Humanities (New Jersey: Princeton
University Press, 2014), x.



Sanskrit word ‘brhatphala’ to the Pa/i word ‘vehapphala’ is as follows: b > v, r >i>e
and tph > pph*2. This satisfactory explanation shines light into the formation of the word
and helps learners gain much more insight. For the case of the Pali word ‘araddha’, a
detailed analysis via the philological approach will be presented as part of the contents of

this thesis.
Outline and Structure of the Thesis

In this thesis, a collection of sixty one words selected from the Paficappakarara
Atthakatha, nineteen on the part of Dhatukatha and forty two on the part of Kathavatthu,
are analyzed. For each of the words, the meaning in the context is first presented. Its
formation and definition according to the Pali tradition are discussed next. Then its
Sanskrit equivalent is shown via a philological study to obtain a better understanding on
how the word is formed. Suitable and important remarks are offered to conclude the
discussion for the word. The nineteen words selected from the Dhatukatha portion
constitute Chapter One while the forty two words from the Kathavatthu part are divided
and grouped into the last three chapters, i.e., Chapter Two, Chapter Three and Chapter
Four, each of which contains fourteen words. The words are orderly displayed herein in
accordance with the order of their appearance in the original document (i.e., the
Paficappakarana Arthakatha). Specifically, Chapter One details an analysis of the words
(1) matika, (ii) sangani, (iii) sudda, (iv) nivuttha, (v) vavatthana, (Vi) upadinna, (Vii)
vissajjana, (viii) olarika, (iX) araddha, (X) sukhuma, (xi) gocchaka, (xii) sazikhara, (Xiii)

vinicchaya, (Xiv) kotthasa, (Xv) vifiiana, (Xvi) pariyosana, (Xvii) uttana, (xviii) indriya

12 Venerable Issariya, “A Philological Studies of Special Pali Words in the Visuddhimagga Atthakatha
Volume Il (With Reference to the First Three Niddesas)” (Master’s thesis, International Theravada Buddhist
Missionary University (Yangon), 2016), 73-76.



and (xix) cu/a. The list of words in Chapter Two contains (i) paricchattaka, (ii) sopana,
(iii) niggahita, (iv) pannatti, (v) sabbatthi, (vi) viloma, (vii) pakkosapeti, (viii) anubhava,
(iX) byanijanacchaya, (X) akappa, (Xi) ghdasacchadana, (xii) samaya, (Xiii) amaravikkepika
and (xiv) sanipakara. Chapter Three includes the words (i) saccikastha, (ii) papana, (iii)
ropana, (iv) niggaha, (v) chalavada, (Vi) miccha, (vii) jiva, (Viii) sarira, (ix) parinibbuta,
(X) brahmana, (xi) vekalla, (xii) bhindana, (xiii) a/a and (xix) niga/a. Finally, Chapter Four
offers insight into the following words (i) sasikhalika, (ii) kumara, (iii) apatti, (iv)
parisajjati, (v) vasra, (vi) sayamkata, (vii) paramkata, (viii) vedaka, (ix) parikkhepa, (x)
patinia, (xi) yogavacara, (Xii) suvaupna, (Xiii) nirutti and (xiv) sammuti. Sources and
references for the study in accordance with the Pali traditional method include the Pali
Canonical Texts, the Commentaries, the Subcommentaries and grammatical treaties such
as the Kaccayanabyakarana, the Padarupasiddhi, the Moggallanabyakarana, the
Saddaniti and the likes. The philological approach is conducted based on materials such as
‘A Pali Grammar’ by Williams Geiger and ‘A Sanskrit Grammar for Students’ by Arthur
A. MacDonell. A number of dictionaries such as the PTS Pa/i English Dictionary, the
Sanskrit English Dictionary by Sir Monier Monier-Williams, U Hoke Sein’s Pa/i Myanmar
Dictionary, the Abhidhanappadipika and its Tika as well as the Tipitaka Pali Myanmar

Dictionary are also consulted.

Aims of the Thesis

The teachings of the Buddha are very deep and profound, and were well expounded
in the Pali language. Efforts have been and should be made to analyze and to interpret these
teachings via a variety of methods and techniques for the meanings of the teachings to be

correctly understood and then for the benefits of the teachings to be gained. This thesis



studies the selected words in the Paficappakarana Atthakatha via the Pali traditional
method and the modern philology method with the aims first to gain better understanding
and to have a clearer picture of the formation and of the meaning of the words, and then to
encourage fellow Pali learners to follow suit in applying these methods and techniques in

studying the Buddha’s teachings.



Chapter One

In this chapter, the following nineteen words from the portion of the Dhatukatha in
the Parficappakarana Arthakatha are analyzed: (i) matika, (i) sangant, (iii) sudda, (iv)
nivuttha, (v) vavatthana, (Vi) upadinna, (vii) vissajjana, (viii) olarika, (iX) araddha, (X)
sukhuma, (xi) gocchaka, (xii) sarkhhara, (xiii) vinicchaya, (xiv) kotthasa, (Xv) viinana,
(xvi) pariyosana, (Xvii) uttana, (xviii) indriya and (xix) ci/a. For each of the words, the
meaning in the context is first presented. Its formation and definition according to the Pali
tradition are discussed next. Then its Sanskrit equivalent is shown via a philological study
to obtain a better understanding on how the word is formed. Suitable and important remarks

are offered to conclude the discussion for the word.

Matika = Tabulated summary, condensed contents, table of contents

The Pali word ‘matika’ is extracted from the sentence: “Tattha matika uddeso,”™>

which may be translated into English as “Therein, the word ‘uddeso’ has the meaning of

% 9

‘tabulated summary’, ‘condensed contents’ or ‘table of contents’.
Pali Tradition

In terms of its formation and meaning, the word ‘mdatik@’ comes into its final form

with its intended meaning as shown above through the following procedure:

1. The Kaccayanabyakarana states that “Dhammena puttam maneti’ti mata”**, which

means “She adores her child righteously; therefore, she is called a mother.” From

13 Abh-a. 111, 1.
14 Manadihi ratu, Kb. §568.



this, it then offers the following word formation: \mana + ratu > matu®®, with the
‘na’ of the root ‘“Nmana’ dropped and the ‘ra’ of the kita suffix ‘ratu’ also dropped.
Thus, the word ‘matu’ means ‘a mother’.

2. The Vimativinodani Tika states that ‘Mata viya'ti matika, ivatthe ka-paccayo
dagthabbo’®, which means “the word ‘matika’ means ‘like a mother’, where the
‘ka’ suffix should be understood in the sense of ‘like’ (iva).” Therefore, the word
‘matika’ is a taddhita (secondary derivative noun) whose formation is matru + ka +
a > matika meaning ‘like a mother’, with ‘i’ inserted (which results in the elision
of the vowel ‘u’ at the end of the word ‘mata’) and ‘a’ the feminine suffix (which
results in the elision of the vowel ‘a’ at the end of the suffix ‘ka’).

Therefore, the word ‘matika’ in this context means ‘condensed contents’, ‘tabulated

summary’ or ‘table of contents’, which is like a mother.
Philology
P. Matika = Skt. Matrka

The Pali word ‘matika’ is equivalent to the Sanskrit word ‘matrka’. The Buddhist
Hybrid Sanskrit Grammar and Dictionary gives two definitions for the word ‘matrka’, the

second of which is ‘summary, condensed statement of contents’*’.

The Sanskrit word ‘matrka’ becomes the Pali word ‘matika’ with the change of r

> 1.

15 A Thitzana. trans., Kaccayana Pali Grammar, vol. 2 (Onalaska, WA: Pariyatti Books, 2015), §568. 697.
16 \/mt-t. I1. 194.
" HSD. 428.
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Sangant := Collection, container, compendium

The Pali word ‘sangani’ is extracted from the compound ‘dhammasangani’ in the
sentence: “Sabbapi dhammasangani dhatukathaya matika'ti ayam chasagthi tikapadani,
dve ca dukapadasatani sankhipitva nikkhitta bahiramatika nama,”*® which may be
translated into English as “‘Sabbapi dhammasangani dhatukathdaya matika (All of the
Compendium of States is the table of contents of the Discourse on Elements) is called the
external table of contents for it collects and puts down all the 66 triplet items (3 items x 22

triplets = 66) and 200 couplet items (2 items x 100 couplets = 200).”
Pali Tradition

The Tipifaka Pal/i Myanmar Dictionary explains the word ‘dhammasasnigani’ as
dhamma + sangani, and then offers two formations for the word ‘sangapi” with

corresponding definition sentences?® as follows:

1. sam+ \/gah + ya + 1> sangani, with the definition sentence: “Kusaladayo dhamma
sangayhanti ettha etayati va dhammasangani,” which means “It is called
Dhammasarngani (Compendium of States or Phenomena) because in it or with it all
the natures such as the wholesome and so on are collected/compiled.” According
to the definition, the kita suffix ‘ya’ is in the sense of either adhikarara (locative)
or karapa (instrumental). For the formation of the word,

a. ‘m’ of the prefix ‘sam’ becomes ‘i’ because of ‘g’ of Vgah®,

b. ‘h’of Vgah and ‘y’ of the suffix ‘ya’ are dropped?,

18 Abh-a. 1. 2.

B TPMD. XI. 150.

20 Vaggantam va vagge, Kb. §31.

2L Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop dgama ca, Kb. §517.
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c. nisinserted?, and
d. ‘a’of the kita suffix ‘ya’ is elided because of the feminine suffix ‘7',

2. sam + \gan + a + 1 > sangani®, with the definition sentence: “Atha va te yeva
dhamma sammadeva ganiyanti ettha etayati va dhammasangani,” which means “It
is also called Dhammasangani (Compendium of States or Phenomena) because in
it or with it, all those natures are collected/gathered properly or in completeness.”
According to this definition, the kita suffix ‘a’is in the sense of either adhikaraza
(locative) or karara (instrumental). For the formation of the word,

a. ‘m’ ofthe prefix ‘sam’becomes 7 because of g of \/ganZS, and

b. the kita suffix ‘a’is elided because of the feminine suffix 72,
Philology
P. Sangani = Skt. Samgrahani or Skt. Samganana

Given the two formations of the Pali word ‘sazigani” from the two different roots
\gah and \gan as mentioned above, its Sanskrit equivalent may be ‘samgrahani’ (meaning
‘gathering, compiling”’)?’ or ‘samganana’ (meaning ‘counting together, enumeration’)?,
correspondingly. For the Sanskrit word ‘samgrahani’, it becomes the Pali word ‘sangani’

with the changes of m > 7, of gr > gg and one of them dropped, and of the ‘aha’ contracted

22 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §517.

3 Sara sare lopam, Kb. 812,

2 In TPMD, the formation is given as ‘sam + \/ga(z + 7’, which must be a mistake because then the kita-
suffix would be missing. In fact, ‘7’ is the feminine suffix which helps forming the word ‘sargani’ from the
word ‘sangana’ whose formation is ‘sam + \/gan + a’as shown in TPMD. XXI. 299.

% Vaggantam va vagge, Kb. §31.

% Sara sare lopam, Kb. 812.

27 SED. 1129.

28 SED. 1128.
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into ‘a’. Regarding the Sanskrit word ‘samganana’, it becomes the Pali word ‘sangani’

with the changes of m > 7 and of ana > 1.
Remarks

It should be noted that even though the Pal/i word ‘sangani’ and the Sanskrit
‘samganana’ are considered equivalent, their formations are different. In fact, the Paji
word ‘sangani’is formed as sam + \/gan + a + 7> sangani while the Sanskrit ‘samganana’

Sam + \/gan + ana + a > samganand.
Sudda := A Sudra, a person of the Sadra caste

The word ‘sudda’ is extracted from the following sentence: “Sabbe khattiya
agacchantu, sabbe brahmana, sabbe vessa, sabbe sudda dgacchantu.”zg This Pali sentence
can be translated into English as follows: “May all the people of the warrior caste come,
[may] all the people of the Brahman caste [come], [may] all the people of the Vaisya caste
(i.e., the third social grade) [come], may all the people of the Siidra caste (i.e., the fourth

or lowest grade) come.”

The PTS Pali English Dictionary defines the word ‘sudda’ as “a Siidra’*°, while the

U Hoke Sein’s Pal/i Myanmar Dictionary lists its meaning as ‘a person of the Sidra

caste’3L,

Pali Tradition

The Saddaniti Dhatumala offers a detailed explanation of the word as follows:

2 Abh-a. 111. 3.
S0 PED. 718.
31 UHS. 1052.
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Tattha suddoti suddatiti suddo, parapothanadiluddacarakammuna
darukammadikhuddacarakammund ca lahum lahum kucchitam gacchatiti attho. Tatha hi

su iti sighatthe nipato, da iti garahattho dhdtu kucchitagativiacakatta 32
What it means is that the word ‘sudda’ is formed with the indeclinable ‘su’, the root ‘Vda’
and the kita suffix ‘da’ as in su + \Vda + da > sudda®, with the definition sentence
‘Suddati’ti suddo’. A person is so-called because he goes bad or becomes disgusting very
quickly by means of his action as in his cruel habits of hurting or beating other people and
so on, and by means of his many inferior jobs such as cutting wood and the likes. Therefore,
the indeclinable ‘su’ here means ‘swift, rapid, quick’, and the root ‘\Nda’ has the meaning

of ‘reproach, reproof, blame’ because of the state of expressing a disgusting behavior.

Regarding its formation, the vowel ‘@’ of the root Vda is dropped®*; therefore, the

word ‘sudda’ is formed as su + Vda + da > sudda.
Philology
P. Sudda = Sk. Sidra

The Pali word ‘sudda’ is equivalent to the Sanskrit word ‘Siidra’ (a man of the
fourth or lowest of the four original classes or castes)*®. The word ‘Siidra’ becomes ‘sudda’
via the following three steps: (i) s > s, (ii) dr > dd via assimilation (Here, the letter ‘r’ is
assimilated by the letter ‘d’ because ‘d’ is a vagga-consonant while ‘r’ is an avagga-

consonant), and (iii) # > u (because it is followed by a conjunct consonant ‘dd”).

32 5dh. 82.

33 TPMD. XXIV. 356.

34 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §517.
% SED. 1085.
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Nivuttha := Dwelled, inhabited, stayed

The Pali word ‘nivuttha’ is extracted from the kammadharaya compound
‘nivutthokasena’ in the sentence: “Ekatthane jata samvaddha agacchantii’ti vuttatthane
viya hi idha sabbepi sasijatithanena nivutthokasena ekasangaham gata,”* which may be
translated into English as “Herein everything goes to the same compilation/classification
by means of/because of the place of origin, which is the open space to be dwelled in, just
like in the place mentioned as in ‘May those who were born and brought up in the same

place come’.”
Pali Tradition

The PTS Pali English Dictionary indicates that the word ‘nivuttha’ is the past

participle of the verb ‘nivasati’®’

meaning ‘lives, dwells, inhabits, stays’, and the Tipizaka
Pali Myanmar Dictionary gives the formation of the word as ni + \vas + ta > nivuttha®.

This word formation is obtained in accordance with the following procedure:

1. The Padaripasiddhi says that “Vasato uttha”®°, which means “Followed by the
suffix ‘ta’, the ending consonant ‘s’ of the root Vvas together with the suffix ‘ta’
changes into ‘uttha’.” Thus, \vas + ta > vuttha.

2. Then ni + \vas + ta > ni + vuttha > nivuttha.
Philology

P. Nivuttha = Skt. Nivasita

36 Abh-a. IlI. 3.

87 PED. 373.

38 TPMD. XII. 823.

% Vasato uttha, Pr. §613.
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The Pali word ‘nivuttha’ is equivalent to the Sanskrit word ‘nivasita’. The Sanskrit
English Dictionary gives two definitions for the word ‘nivasita’, the second of which is
‘dwelled, lived’*. In addition, its formation is also ni + \vas + fa > nivasita, with i’
inserted. Thus, the Sanskrit word ‘nivasita’ becomes the Pali word ‘nivuttha’ via the
following procedure: First, ni + \vas + ta > nivasta; second, st > tth leading to nivasta >
nivattha; third, va > u leading to nivattha > niuttha; finally, the vowel ‘v’ is inserted in

between ‘i’ and ‘U’ leading to niuttha > nivuttha.
Remarks

Sutta 613 of the Padarupasiddhi is commonly considered a detailed explanation of
Sutta 574 of the Kaccayanabyakarana. However, a closer look reveals that the sutta in
Kaccayanabyakarana deals with the root \vas in the sense of ‘to rain’ while that in
Padarupasiddhi the same root in the sense of ‘to live’. In fact, in the Kaccayanabyakarana,
it shows that Vvas + fa > vugtha (rained), while in the Padaripasiddhi, it is \vas + ta >
vuttha (lived). The difference can be seen with proper comparison to the corresponding
equivalent words in the Sanskrit language. Specifically, vuszha in Pali is equivalent to vrsra
in Sanskrit, which comes from the root Vvrs, while vuttha in Pali to vasita in Sanskrit from

the root Vvas. Both \vrs and Vvas in Sanskrit however reduce to Vvas in Pali.
Vavatthana := Analysis, determination, arrangement

The Pali word ‘vavatthana’ is extracted from the word ‘Palivavatthanam’ in the

sentence: “Pdlivavatthanam panettha ayatanadhdtuniddesasadisameva™!, which may be

40 SED. 559.
41 Abh-a. 111. 5.
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translated into English as “However, herein the analysis or the arrangement (of the
faculties) in the chononical text is just similar to the detailed explanation for bases and for

elements.”
Pali Tradition

The Tipitaka Pali Myanmar Dictionary gives the formation of the word

‘vavatthana’ as vi + ava + \Ntha + (n)e + yu > vavatthana® via the following steps:

1. the vowel ‘i’ of the first prefix ‘vi’ is dropped because the beginning vowel ‘a’
of the second prefix ‘ava 3

2. the consonant ‘th’ of the root Vthd becoming conjunct “tth**,

3. the vowel of the root 4 is elided because of the karita suffix ‘€”*°, and

4. yu>ana*, and

5. the karita suffix ‘e’ is dropped*’ and the beginning vowel ‘@’ of the ‘ana’ is

lengthened“®,
Philology

P. Vavatthana = Skt. Vyavasthana

2 TPMD. XVIII. 790.

43 Sara sare lopam, Kb. 812,

4 Vagge ghosaghosanam tatiyapathama, Kb. §29.
4 Sara sare lopam, Kb. 812,

* Anaka yu-nviinam, Kb. §622.

47 Sara sare lopam, Kb. 812.

48 Digham, Kb. §15.
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The Pali word ‘vavatthana’ is equivalent to the Sanskrit word ‘vyavasthana’. The
Sanskrit English Dictionary states one of the definitions of the word ‘vyavasthana’ as

‘regular arrangement or distribution’°.

The Sanskrit word ‘vyavasthana’ becomes the Pali word ‘vavatthana’ with the

changes of the ‘y’ being dropped and of sth > tth.
Remarks

Note that the formation of the Pali word ‘vavatthana’ is vi + ava + tha + (n)e +
yu, which means that, of the root \/thd, the letter ‘t’ is doubled. The question then may be
how there comes the doubling of the letter ‘t’. The answer is found in the formation of the
Sanskrit word ‘vyavasthana’, whose root is \stha. In fact, it could be said that the Pali
word ‘vavatthana’ implicitly had ‘#tha’ as its root, but in reality, one of the ‘t’s is dropped
and the root assumes the form of Vtha. However, when the root stands in the middle of a

word as in this case, the dropped letter ‘t” may reappear.
Upadinna := Grasped at, laid hold of, object of grasping

The Pali word ‘upadinna’ is extracted from the word ‘upadinnakadhammava’ in
the sentence: “Yasma cete upadinnakadhammava tasma ‘ekadasahayatanehi sattarasahi
dhatiiht’'ti vuttam™°, which may be translated into English as “Because, in addition, these
are only natures which are objects of grasping, this phrase ‘with eleven bases (and) with

seventeen elements’ is said.”

49 SED. 1033.
%0 Abh-a. 111. 6.
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Pali Tradition

The Tipitaka Pali Myanmar Dictionary offers the formation of the word ‘upadinna’
as upa + a + Nda + ta > upadinna®. The PTS Pali English Dictionary states® that the
word is related to the past participle of the verb ‘adiyati’ meaning ‘to take up, to seize on,
to grasp’. The Kaccayanabyakarana®® offers the formation of the portion ‘dinna’ of
‘upadinna’ as “Kammani dutivayam kto”, which means Vda + kta > dinna. The
Padariipasiddhi®® gives a detailed explanation thereof as “Danam adasiti atthe
ktappaccayo, ‘kvaci dhatii’ tiadina paccayakakarassa lopo, tassa innadeso”, meaning to
say that, of the suffix ‘kta’, the ‘k’ is elided and the ‘ta’ is substituted by ‘inna’. Therefore,
the morphological procedure of the word ‘updadinna’ is as follows: upa + a + \da + kta >

upadinna, where

1. the ‘@’ of the first prefix ‘upa’ is dropped because of the second prefix ‘a *°,
2. the ‘k’ of ‘kta’ is dropped and the remaining ‘ta’ changes into ‘inna’®®, and

3. the ‘@’ of Vda is dropped because of the i’ of the suffix ‘inna .

Note that there is another reading of the word as in ‘upadinna’, which can be found

abundantly in the Pali, Atthakatha and Tika literatures.
Philology

P. Upadinna = Skt. Upatta (contracted form of Upadatta)

SLTPMD. IV. 2. 428.

52 PED. 149.

53 Kb. §626.

54 Pr. §634.

% Sara sare lopam, Kb. 812.

%6 Kammani dutiyayam kto, Pr. §634.
5" Sara sare lopam, Kb. 812.
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The Pali word ‘upadinna’ is equivalent to the Sanskrit word ‘upatta’ (meaning
‘obtained, taken away, seized’), which is the contracted form of the Sanskrit word

‘upadatta’®

. Therefore, the full form ‘upddatta’ of the Sanskrit word ‘updtta’ may become
the Pali word ‘upadinna’ via the following procedure: (i) the middle vowel ‘a’ becomes

‘I’ and (ii) tt > nn.
Vissajjana := Answer, distribution

The Pali word ‘vissajjana’ is extracted from the word ‘sadisavissajjanatta’ in the
sentence: “Vipakadhammadhamma  pana  samkilifthasamkilesikehi saddhim
sadisavissajjanatta ekato gahita”®®, which may be translated into English as “Moreover,
the natures which have resultants are taken together on one side because of the state of

(having) the same answer together with the (natures which are) defiled and (are) also

objects of defilements.”
Pali Tradition

U Hoke Sein’s Pali Myanmar Dictionary states that the formation of the word
‘vissajjana’ is vi + \sajj + yu > vissajjana®®. According to this information, the word
‘vissajjana’ manifests with the letter ‘s’ of the root Vsajj becoming doubled. However, the
root Vsajj with the meaning of ‘going’ (gatiyan), of ‘procuring, acquiring’ (ajjane), or of
‘preparing, making ready’ (sajjane)®* does not seem to support the formation of the word

‘vissajjana’ with the intended meaning of ‘answer, distribution’.

%8 SED. 213.

5 Abh-a. 1. 7.

60 YUHS. 910.

81 Venerable U Silananda, Pali Roots in Saddaniti (Half Moon Bay, CA: Dhammananda Vihara, 1999), 161.
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On the other hand, the Padariipasiddhi, on explaining the formation of the word
‘vissajja’, declares that the word “vissajjana’ comes from the root Vsaj with the prefix ‘vi’62
in the sense of ‘dispensing, distributing’. The Dhatumala of Saddaniti also offers another
entry for the root Vsaj with the meaning of ‘attachment, clinging’®®. Therefore, with the
prefix ‘vi’, the meaning of ‘non-attachment, non-clinging’ is conveyed. This root Vsaj with
these meanings is more suitable in supporting the formation of the word ‘vissajjana’ with
the intended meaning of ‘answer, distribution’ in the sense of ‘giving out or distributing
the information’. Thus, according to this reasoning, the word ‘vissajjana’ manifests (vi +

\saj + ana > vissajjana) via the following procedure: of the root \saj, (i) the letter s’ is

doubled®, and (i) the letter j’ is also doubled®®.

It should be noted that there is another reading of the word as in ‘visajjana’, which
can be found mostly in the Milindapaitha Pali®, Nettippakarana Pali®’, Petakopadesa

Pali%, Saratthadipant Tika®® and so on.
Philology

P. Vissajjana = Skt. Visarjana

62 Saja vissagge, vissajjanam vissajja, Pr. 8660.

83 Saja sarige. Sango laganam. Sajjati. Sajjanan, sajjito, satto, Sdh. 224.
54 Paradvebhavo thane, Kb. §28.

8 Vajadihi pabbajjadayo nipaccante, Pr. 8660.

% Miln. 1.

57 Nt. 11.

68 Pe, 227.

% Srd-t. 1. 108.
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The Pali word ‘vissajjana’ is equivalent to the Sanskrit word ‘visarjana’. Amongst
the many definitions offered by the Sanskrit English Dictionary, the most suitable meaning

of the word ‘visarjana’ in this context is ‘answering a question’’°.

The Sanskrit word ‘visarjana’ becomes the Pa/i word ‘vissajjana’ with the changes

of ‘s’ being doubled and of rj > jj, which need further analysis:

1. Regarding the double consonant ‘SS’: The Kaccayanabyakarana in fact mentions

the word ‘visajjana’’*

instead of ‘vissajjana’ (as shown in the Padaripasiddhi).
The PTS Pali English Dictionary, on the entry of the word ‘vissajjati’, mentions
that “the ‘ss’ is after analogy of ussajjati [and] nissajjati”’?, which implies that this
‘ss’ of ‘vissajjana’ is a false analogy. This conclusion appears proper and may come
from a closer look at the formation of the equivalent Sanskrit word ‘visarjana’: vi
+ \srj + ana. Indeed, there is no reason why the letter ‘s’ becomes doubled.

2. Regarding the double consonant ‘jj’: Even though the Pali word ‘vissajjana’ comes
from the root Vsaj, which is with the single consonant ‘j°, this ‘j> becomes doubled
because of the following reason: The root of the equivalent Sanskrit word
‘visarjana’ is Vsrj, which becomes ‘sarj’ in the final form of the word. From this,

the double consonant ‘rj’ goes through a progressive assimilation step and becomes

‘jI” in the Pali word ‘vissajjana’.

0 SED. 1001.
"L Visajjanam visajja, Kb. §638.
2 PED. 641.
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Olarika = Gross, coarse

The Pali word ‘olarika’ is extracted from the kammadharaya compound
‘olarikayatanani’ in the sentence: “Anidassanasappatigha hi dhamma nama nava
olarikayatanani”’®, which may be translated into English as “Indeed, the natures so-called

invisible and with impingement are nine gross bases.”
Pali Tradition

U Hoke Sein’s Pali Myanmar Dictionary states the formation of the word ‘o/arika’

as Ulara + nika > olarika™, where

1. u > o because of the n-anubandha of the suffix ‘nika’™,
2. n-anubandha of the suffix ‘nika’ is elided’®, and
3. the ending vowel ‘@’ of ‘u/ara’ is dropped because of the beginning vowel ‘i’

of the remaining suffix ‘ika """

Thus, this is a secondary derivative form (taddhita) of the word ‘u/ara’.

Regarding the reason why a certain nature (matter) is called ‘o/arika’ in the sense
of ‘being gross, easy to perceive’, the Vibhaniga Atthakatha offers the following detail:
“Sukhapariggahahena lakkhanasuppativijihataya olarikaripam santiketi”’®, which
means to say that this kind of nature is gross or coarse because it is easy to grasp and its

characteristics are easy to penetrate or to comprehend.

73 Abh-a. 1. 9.

74 UHS. 274.

S Vuddhadisarassa va’samyogantassa sane ca, Kb. §400.
76 Tesam no lopam, Kb. §396.

" Sara sare lopam, Kb. 812.

8 Abh-a. I1. 11.
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Philology
P. Olarika = Skt. Audarika

The Pali word ‘olarika’ is equivalent to the Sanskrit word ‘audarika’. The Sanskrit
English Dictionary defines the word ‘audarika’ as ‘the gross body which invests the

soul’’,

The Sanskrit word ‘audarika’ becomes the Pali word ‘0larika’ with the changes of
au > o0 and of d > /. Note that the Sanskrit word ‘audarika’ also is a secondary derivative
form of the word ‘udara’; its formation is udara + ika > audarika, with ‘u’ becoming

vuddhi ‘au’.

Araddha := Begun, undertaken (with effort), attempted

The Pali word ‘araddha’ is found in the sentence: “Idani
asangahitenasangahitapadam bhajetum vedandkkhandhenatiadi araddham”®, which may
be translated into English as “Now, [the passage] beginning with the word
‘vedanakkhandhena’ is  attempted/undertaken  (with  effort) to deal out
‘asangahitenasazigahitapada’ (which refers to the third method of analyzing ultimate

realities).”
Pali Tradition

The PTS Pali English Dictionary indicates that the word ‘@raddha’ is the past

participle of the verb ‘arabhati’ meaning ‘to begin, to undertake, to attempt’L. Thus, the

9 SED. 237.
8 Abh-a. I11. 10.
81 PED. 107.
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formation of the word ‘araddha’ is a + Nrabh + ta > araddha®. The Kaccayanabydkarana

explains the formation of the word ‘araddha’ as follows:

1. The kita suffix ‘o’ changes into dha®3, and

2. The ending consonant ‘b%’ of the root Vrabh changes into d®.
Philology
P. Araddha = Skt. Arabdha or Skt. Arambhita

The Pali word ‘araddha’ is equivalent to two Sanskrit words ‘arabdha’ and
‘arambhita’. The Sanskrit English Dictionary defines both of them as ‘begun,

undertaken’®®.

Note that the Sanskrit word ‘@rabdha’ is formed as @ + \rabh + ta > arabdha,
where t (aghosa) > d (ghosa) because of the influence of the ghosa ‘bh’ of the root \rabh,
and bhd > bdh because ‘b4’ cannot stay in the beginning of a conjunct and the aspirate ‘%’
therefore is ‘transferred’ to the following letter of the conjunct. Now the Pali equivalent

‘araddha’ becomes according to the following steps:

1. First, because ‘bh’ of the root Vrabh is ghosa (sound), the letter ‘t* of the suffix
‘ta’, which is aghosa (soundless), changes into ‘d’.
2. Next, bhd > bdh > ddh as in progressive assimilation to give the final form

‘araddha’.

82 TPMD. IV. 1. 318.

8 Dha-¢ha-bha-hehi dha-dha ca, Kb. §576.

84 Ha-catutthanam antanam do dhe, Kb. §611.
85 SED. 150.
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For the Sanskrit word ‘arambhita’, its formation is @ + \Vrambh + ta > arambhita,
with the vowel ‘i’ being inserted because ‘bh’ (ghosa) and ‘t” (aghosa) cannot stay next to

one another. The Pali equivalent ‘aGraddha’ is formed according to the following steps:

1. First, the letter ‘m’ of Sanskrit root \rambh is dropped because in Pali, there is no
triple consonant as in ‘mbht’.

2. Next, because ‘bh’ is ghosa (sound), the letter ‘t” of the suffix ‘ta’, which is aghosa
(soundless), changes into ‘d’.

3. Finally, bhd > bdh> ddh as in progressive assimilation to give the final form

‘araddha’.
Sukhuma := Subtle, fine

The Pali word ‘sukhuma’ is extracted from the word ‘sukhumaripamattam’ in the
sentence: “Na pana ripakkhandhova dhammdyatanam, riapakkhandhato — hi
sukhumariipamattam dhammayatanam bhajati”®®, which may be translated into English as
“The matter aggregate itself is certainly not the cognizable base; indeed, merely the (part
of) subtle matter of/from the matter aggregate associates with/belongs to the cognizable

base.”®’

Pali Tradition

The Abhidhanappadipikatika on explaining the formation of the word ‘sukhuma’

offers the following: “Sukha takriyayam, takriya sukhanam, umo”®, which means to say

8 Abh-a. I11. 10.

87 This is the author’s own translation, but the terminologies are adopted from U Narada, trans., Discourse
on Elements (London: Pali Text Society, 1962).

8 Abhp-t. 461.



26

that the word ‘sukhuma’ is formed as sukha + uma > sukhuma, with the ending vowel ‘@’
of ‘sukha’ elided because of the vowel ‘u’ of the suffix ‘uma ®°. Regarding the meaning of
the word, the Moggallanabyakarana defines it as “Sukhayati’ti sukhuma = anu”®, saying

that the word ‘sukhuma’ is equivalent to the word ‘anu’, which means ‘small, subtle’®?.

Regarding the reason why ‘sukhumaripa’ is called ‘sukhuma’ in the sense of ‘being
subtle, not easy to perceive’, the Vibhanga Arthakatha offers the following detail:
“Imasmim pana duke duppariggaharhena lakkharaduppativijjhataya sukhumariapam
ditreti kathitam”?, which means to say that this kind of matter is subtle/far because it is

difficult to grasp and its characteristics are not easy to penetrate or to comprehend.
Philology
P. Sukhuma = Skt. Sizksma

The Pali word ‘sukhuma’ is equivalent to the Sanskrit word ‘sizksma’. Amongst
many definitions given by the Sanskrit English Dictionary to the word ‘sizksma’, a few of

them are “fine, subtle, keen’®.

The Sanskrit word ‘sizksma’ becomes the Pali word ‘sukhuma’ with the changes of

i > u, of ks > kkh > kh, with the ‘k’ dropped, and the ‘u’ inserted between ‘kh’ and ‘m’.

8 Sara sare lopam, Kb. 812,

% Mb. VII. §130.
%1 PED. 17.
%2 Abh-a. I1. 11.

9 SED. 1240.
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Gocchaka := Cluster, bundle, group

The Pali word ‘gocchaka’ appears in the verse: “Samatimsa pada honti,
gocchakesu dasasvatha; Duve cilantaraduka, attha honti mahantara’'ti”®, which may be
translated into English as “There are exactly thirty items in the ten clusters. Moreover, there
are two (items) from the small intermediate set of pairs (and) eight (items) from the great

intermediate set (of pairs).”

The PTS Pali English Dictionary does not offer an entry for the word ‘gocchaka’.
The definition proposed above however agrees with the terminology (‘group’) used for the

word (‘gocchaka’) in the third edition of the PTS translation of the Dhammasargani®®.
Pali Tradition

The Tipitaka Pali Myanmar Dictionary gives the formation of the word ‘gocchaka’
as gudh + nvu > gocchaka®, which can be explained in accordance with the following

details:

1. The Abhidhanappadipikatika says “Gudha parivedhane, nvu, dhassa cho,
gocchako™®”, which means that the word ‘gocchaka’ comes from the root Vgudh
together with the suffix ‘pvu’ and with the change of ‘dh’ into ‘ch’.

2. The Kaccayanabyakarana says “Anakd yu-nviinam™®, which means to say that the

suffix ‘pvu’ changes into ‘aka’.

% Abh-a. I11. 10.

% Caroline A.F. Rhys Davids, trans., Compendium of States or Phenomena, 3" ed. (Oxford: Pali Text Society,
1997), M3.

% TPMD. VI. 919.

% Abhp-t. 364.

8 Anaka yu-nviinam, Kb. §622.
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Therefore, the word ‘gocchaka’ manifests as follows: Ngudh + aka > gocchaka, where, of
the root Vgudh, u > 0 because of the n-anubandha of the suffix ‘nvu’®, and dh > ch >

cchl®,
Philology
P. Gocchaka = Skt. Gutsaka

The Pali word ‘gocchaka’ is equivalent to the Sanskrit word ‘gutsaka’. The
Sanskrit English Dictionary states one of the definitions of the word ‘gutsaka’®® as

‘bundle, bunch, cluster’.

The Sanskrit word ‘gutsaka’ becomes the Pali word ‘gocchaka’ with the following

changes: u > o and then ts > cch as in matsarya > macchariya (meaning ‘stinginess).
Remarks

The Abhidhanappadipikatika states that “Gudha parivedhane”, which is to say that
the root Ngudh is in the sense of ‘parivedhana’, which comes from the root Vvidh and
means ‘piercing, shooting’. This piece of information seems not in favor for the support of
the construction of the word ‘gocchaka’, whose meaning is ‘cluster, bundle, group’. On
the other hand, the Dhdatumala of Padariipasiddhi*®? offers the following information:
“Gudha pariverhane”, which is to say that the root \/gudh is in the sense of ‘parivethana’,
which comes from the root Vveth and means ‘wrapping around’. This latter piece of

information is more in line to support the formation of the word ‘gocchaka’. With this

% Asamyogantassa vuddhi karite, Kb. 8483.
100 Abhp-t. 364.

101 SED. 358.

102 5dh. 232.
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observation, it appears that a mistake must have been made in the transcription of the
Abhidhanappadipikatika, where it should read “Gudha pariverhane, nvu, dhassa cho,

gocchako” instead of “Gudha parivedhane, nvu, dhassa cho, gocchako™.

Sankhara := Mental formation

The Pali word ‘sankhara’ is extracted from the tatiya tappurisa compound
‘sankhdrasadiso’ in the sentence: “Updyasadisu sankhdrasadiso”'%, which may be
translated into English as “The natures starting with ‘despair’ (upayasa) are (analyzed) the

same as (for) mental formations.”%4

Pali Tradition

U Hoke Sein’s Pali Myanmar Dictionary offers the formation of the word

‘sankhara’ as follows: sam + \kar + na > sankhara'®, where

1. The ending niggahita of the prefix ‘sam’ becomes #, i.e., m > %,
2. Of the root Vkar, k > kh1%7,
3. Of the root Vkar, a > @' and the n-anubandha of the suffix za is elided%®.
This Pali word has many different meanings depending on the contexts where it

appears. A few prominent representatives of them are shown as follows:

108 Abh-a. I11. 11.

104 This is the author’s own translation, but the terminologies are adopted from U Narada, trans., Discourse
on Elements (London: Pali Text Society, 1962).

105 UHS. 944,

106 Vaggantam va vagge, Kb. §31.

17 Pura-sam-upa-parihi karotissa kha-khara va tapaccayesu ca, Kb. §594.

198 Asamyogantassa vuddhi karite, K. §483.

199 Karitanam no lopam, Kb. 8523.
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1. ‘Sankhara’ indicates one of the five aggregates equivalent to
‘sankharakkhandha’**® (the aggregate of mental formations), which is the
collective name for the remaining fifty mental concomitants (cetasikas) having left
aside those of feeling (vedana) and of perception (sa7isia). This meaning is intended
here in this context.

2. ‘Sankhara’ refers to all conditioned things as in “Sabbe sankhara anicca” (all
conditioned things are impermanent)!!!, which represents everything except
Nibbana and concepts (pafifatti).

3. ‘Sankhara’ is a different name of kamma as in ‘Avijjapaccaya sankhara’
(conditioned by ignorance, kamma arises) and in ‘Sankharapaccaya vinnianam’
(conditioned by kamma, consciousness arises)*'?. Herein, kamma in general refers
to the cetana cetasika in the twelve akusalacittas (unwholesome consciousness)
and seventeen lokiyakusalacittas (mundane wholesome consciousness).

4. ‘Sankhara’ refers to the three types of formations declared in the Yamaka Pali as
in “tayo sankhara — kayasankharo, vacisankharo, cittasankharoti,”**® which are
the bodily formations, verbal formations and mind formations.

5. ‘Sankhara® means ‘promptitude’, which is found in the context of two different
types of consciousness as in ‘asankharika’ (without promptitude) or in

‘sasankharika’ (with promptitude),

10 Sankhara sankharakkhandho, Vsm. 11. 225.
111 Dhp. 53.

12 v 111, 1.

13Ymk. 1. 1.

114 Dhs. 284.
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Philology
P. Sankhara = Skt. Samskara

The Pali word ‘sankhara’ is equivalent to the Sanskrit word ‘Samskara’. Amongst
many definitions given by the Sanskrit English Dictionary to the word ‘samskara’, a few

of them are ‘forming the mind, training, education’'?®,

The Sanskrit word ‘samskara’ becomes the Pali word ‘sarnkhara’ with the changes

of m > n, and of sk > kkh > kh.
Vinicchaya := Discrimination, analysis, investigation

The Pali word ‘vinicchaya’ is found in the sentence: “Puna vedanaya
vedandkkhandhasadiso, sanndya sanndakkhandhasadiso, cetanadisu

118 which may be translated into English as “Again,

sankharakkhandhasadiso vinicchayo
the analysis is the same as the aggregate of feeling for feeling, the same as the aggregate
of perception for perception, (and) the same as the aggregate of mental formations for

volition and so on.”
Pali Tradition

The Tipitaka Pali Myanmar Dictionary states the formation of the Pali word

‘vinicchaya’ as vi + ni + ci + a > vinicchaya™', where, of the root \ci, ¢ > cch™*® and i

0

119 and then the final vowel ‘a’ of ‘aya’ is elided because of the suffix ‘a .

>1>e>aqya

115 SED. 1120.

116 Abh-a. I11. 11.

"7 TPMD. XIX. 536.

18 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §517.
19 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §517.
120 Sara sare lopam, Kb. 812.



32

Therefore, ‘vinicchaya’ is a primary derivative (kita). The Tika of Digha Nikaya defines

»121 “\which means “it is called

the word as “vividhehi akarehi nicchiyati’ti vinicchayo
‘vinicchaya’ because it is discriminated or analyzed by a variety of ways” indicating that
the kita-suffix ‘a’ is in the sense of kammasadhana. In this context, vinicchaya refers to
katha (a kind of speech/talk)'??; the Tika offers an alternative definition of the word as

“vinicchinoti ti vinicchayo”?®

, which means “it discriminates or analyzes; therefore, it is
called vinicchaya’,” indicating that the kita-suffix ‘e’ can also be in the sense of
kattusadhana. The word vinicchaya now refers to 7iana (knowledge)*?*. On the other hand,
the T7ka of the Asiguttara Nikaya defines the word as “vinicchindti etena 'ti vinicchayo™?,
which means “it is called ‘vinicchaya’ because one judges or determines by it” indicating

that the kita-suffix ‘a’is in the sense of karanasadhana. In this latter context, vinicchaya

refers to vitakka (thought, initial application)*?®.
Philology
P. Vinicchaya = Skt. Viniscaya

The Pali word ‘vinicchaya’ is equivalent to the Sanskrit word ‘viniscaya’. The
Sanskrit English Dictionary defines the word ‘viniscaya’ as ‘deciding, settling,
ascertainment’'?’, The Sanskrit word ‘viniscaya’ becomes the Pali word ‘vinicchaya’ with

the change of sc¢ > cch.

121Dt 1. 17.
122 Vividhehi  akarehi nicchiyatiti  vinicchayo, ganthitthanesu khilamaddanakarena  pavatta
vimaticchedakatha, D-1. 1. 17.

128Dt 1. 17.
124 Atha va vinicchinotiti vinicchayo, yathavuttavisayam fianam, D-t. |. 17.
125 At 11, 292.

126 Vitakkeneva vinicchinantiti —etena  ‘vinicchinati etendti vinicchayo'ti  vinicchayasaddassa

karanasadhanamaha, A-t. 111. 292,
121 SED. 971.
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Remarks

Note that, in the formation of the Pali word ‘vinicchaya’ as mentioned above, there
are two prefixes, i.e., ‘vi’ and ‘ni’, and of the root Vei, ¢ > cch. The question then may be
how there comes the conjunct consonant. The answer is found in the formation of the
Sanskrit word ‘viniScaya’ (as in vi + nis + \ci + a > viniscaya)'?8, where the two prefixes
are ‘vVi’ and ‘nis’. Thus, the conjunct consonant ‘cch’ in the Pali in fact comes from the

assimilation of ‘s’ of the second prefix ‘nis” and ‘c’ of the root \ci, i.e., $¢ > cch.

Kotthasa := Part, portion, share

The Pali word ‘kofthasa’ is found as the second member of the kammadharaya
compound ‘sakalakofthasam’ in the sentence: “Tam khandhayatanadhatisu ekampi
sakalakotthasam gahetva thitapadesu na yujjati,”*?® which may be translated into English
as “Even though being the same in aggregate, base and element, that [classification] is not

suitable (i.e., does not fit) in the existing/established items having taken the whole portion.”
The PTS Pali English Dictionary does not offer an entry for the word ‘kozthasa’.
Pali Tradition

The Abhidhanappadipika Tika defines the word ‘kofthasa’ as: “Kogtham vuccati
sariram, tattha seti’ti kotthaso, attam,”**° which means “The body is called kottha; it lies
down there (i.e., in the body); therefore, it is called kozthasa (part, portion).” According to

this definition, ‘kofthasa’ is a kitanta sattami tappurisa compound, whose formation is

128 SED, 971.
129 Aph-a. 1. 12.
130 Aphp-t. 327.
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kottha + Vsi + a > kosthasa'®, where the ending vowel ‘a’ of ‘kogtha” is lengthened®®2 and

the ending vowel i’ of the root si is elided because of the following suffix ‘a "%.

On the other hand, the 7iwka of the Majjhimanikaya'®, that of the
Anguttaranikaya®® as well as the Miilatika of the Dhammasasigani*® declare that
“Koftthan'ti va sariram, tassa amsa kesadayo kotthasa’ti anriepi avayava kotthasa viya
kotthasa,” which means “Kogrha is the physical body; its parts such as head hair and so on
are called kotthasas; other parts/portions also are called kogthasas because they are like
kotthasas (parts of the body).” According to this definition, the word ‘kotthasa’ is a chatthi
tappurisa compound, whose formation is kogha + amsa > kotthasa®®’, where the final
vowel ‘@’ of ‘kogrha’ is elided because of the following vowel ‘a’ of ‘amsa’**®, and the

word ‘amsa’ becomes ‘asa’, which is its contracted form®3°.

Regarding the formations of the members,

1. The word ‘kozzha’ is defined as “kusiyati akkosivati’ti kottho”*® meaning “it is
insulted/reproached; therefore, it is called kotha (the body)”. In addition, the
Abhidhanappadipikatika says that “kusa akkose, to, tho va~'*!, which indicates

that the formation of the word is

BLTPMD. VI. 339.
132 4ttam, Abhp-t. 327.
133 Sara sare lopam, Kb. 812,

134 M-, 11. 194.
135 A-t. 111. 365.
136 M-t 1. 140.

137 TPMD. VI. 339.

138 Sara sare lopam, Kb. 812.

139 Tesu vuddhi-lop ‘agama-vikara-viparit’adesa ca, Kb. §404.
140 Mb. 7. 245. §55.

141 Aphp-t. 193,
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a. kus + ta > kogtha, where u > 0'#2 and st > #h'3, or
b. +kus + tha > koztha, where u > 0 and sth > h4S.

146

2. The word ‘amsa’ is formed as Van + sa > amsa'#, where n > m'¥.

Philology
P. Kotthasa = Skt. Kosamsa or Skt. Kosthamsa

The Sanskrit equivalent of the Pali word ‘koftha’ is ‘kosrha’, a few of whose
meanings are ‘any one of the viscera of the body, a treasury’**®, The Sanskrit equivalent of
the Pali word ‘amsa’ is ‘amsa’ whose meaning is ‘a share, portion, part’*, Therefore, it
appears that the Sanskrit equivalent of the Pali word ‘kotthasa” would be something like
‘kosthamsa’. However, that word does not seem to be in existence, or at least the Sanskrit

English Dictionary does not offer it an entry.

There is instead an entry for the word ‘kosamsa’, whose formation is kosa + amsa
> kosamsa with the meaning of “part of the treasure, portion of any one’s wealth”*>, The
Sanskrit English Dictionary under the entries of ‘kosa’ and of ‘kostha’ presents the same
consideration that these two words are probably related coming from the same root Vkus*s!.

In addition, a few of the meanings of the word ‘kosa’ are ‘a case, a vessel for holding liquid,

1492 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §517.
18 Sahadina santapucchabhanjahanadihitassa ttho, Ss. §1176.

144 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop 'agama ca, Kb. §517.
145 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §517.
146 Ana gatiyam, so, Abhp-t. 189.

187 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop 'agama ca, Kb. §517.
148 SED. 314.

149 SED. 1.

150 SED. 314.

151 SED. 314.
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a trunk, a treasury’®?, which are very close or even identical with those of the word

‘kostha’.

Therefore, we propose the following two possibilities:

1. The Pali word ‘kotthasa’ is equivalent to the Sanskrit word ‘kosamsa’. The

transformation from the Sanskrit language to the Pali language for the word

would be as follows:

d.

kosamsa < kosa + amsa,

kosa = kostha > kottha, with sth > fh,

amsa > amsa, with § > s, and then amsa > asa because ‘am’ and ‘@’ are
equivalent according to the law of morae!™® (therefore, ‘dsa’ is
»154),

considered the contracted form of ‘amsa

kottha + asa > kotthasa, with ‘a’ of ‘kogtha’ elided.

2. The Pali word ‘kotthasa’ would be equivalent to the Sanskrit word ‘kosthamsa’

should there be such a spelling. Then the transformation from the Sanskrit

language to the Pa/i language for the word would be as follows:

a.

b.

kosthamsa < kostha + amsa

kostha > kottha, with sth > ¢th,

amsa > amsa, with § > s, and then amsa > asa because ‘am’ and ‘@’ are
equivalent according to the law of more.

kottha + asa > kotthasa, with ‘@’ of ‘kogrtha’ elided.

152 SED. 314.

153 Wilhelm Geiger, 4 Pali Grammar (Oxford: Pali Text Society, 1994), §6. 5.

154 PED. 113.
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Vififiapa := Consciousness

The Pali word ‘virifiana’ appears in the sentence: “Tam paricakkhandhaggahakesu
dukkhasaccadisu viiinanena saddhim sukhumaripaggahakesu anidassanaappatighadisu
ca padesu na yujjati”’*>®, which may be translated into English as “That does not fit in the
parts/items which are (1) the truth of suffering (dukkhasacca) and so on, which are the
holders of five aggregates, and (2) the invisible and reacting dhammas and so on, which

are the holders of subtle matters (sukhuma riipa) together with consciousness.”%

Pali Tradition

In many places in the Pali literature'®, the word ‘vidiiana’ is defined as
“(Grammanam) vijanati'ti vinianam”, which means “it is called consciousness (vififiana)
because it cognizes (the object)” indicating that the word is a primary derivative (kita). U
Hoke Sein’s Pal/i Myanmar Dictionary states the formation of the word ‘vifiiana’ as vi +

\id + yu > viiiiana®®, where

1. the consonant i’ of the root \7ia is doubled into fifit®,
2. yu > ana'®, and then the beginning vowel ‘a’ of ‘ana’ is lengthened into ‘G’
after the vowel ‘a’ of the root \iia is elided®?, and

3. the consonant ‘n’ of the suffix ‘ana’ is lingualized in to ‘5 %2,

155 Abh-a. I11. 12-13.

156 This is the author’s own translation, but the terminologies are adopted from U Narada, trans., Discourse
on Elements (London: Pali Text Society, 1962).

157 Abh-a. 1. 185; Abh-a. I1. 128.

158 UHS. 878.

159 paradvebhavo thane, Kb. §28.

160 Anaka yu-nviinam, Kb. §622.

61 Digham, Kb. §15.

162 Ra-hadito na, Kb. §549.
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Philology
P. Vinfiana = Skt. Vijiana

The Pali word ‘vifinana’ is equivalent to the Sanskrit word ‘vijiiana’. The Sanskrit
English Dictionary defines the word ‘vijiana’ as ‘consciousness, thought-faculty’1®3, The

Sanskrit word ‘vijiana’ becomes the Pali word ‘vifiriana’ with the changes of jii > fifi and

ofn>n.
Remarks

Note that, in the formation of the Pali word ‘vifiniana’ as mentioned above, of the
root V7ia, the consonant fi becomes conjunct fifi. The question then may be how there comes
the conjunct consonant. The answer is found in the formation of the Sanskrit word ‘vijriana’
(as in vi + \jii@ + ana > vijiiana). Thus, the conjunct consonant ‘fifi’ in the Pali word in

fact comes from the philological change of ‘jfi’ in the Sanskrit equivalent.
Pariyosana := Conclusion, end

The Pali word ‘pariyosana’ appears in the sentence: “Pariyosane — ripaiica
dhammayatananti uddanagathdaya dassitadhammayeva anfiendkarena sankhipitva
dassitati”®*, which may be translated into English as “In the conclusion — only the
presented natures, after being abridged in another form, are shown in the verse of a cluster

as in ‘ripaiica dhammayatanam’.”**®

163 SED. 961.

164 Abh-a. 111. 14.

165 This is the author’s own translation, but the terminologies are adopted from U Narada, trans., Discourse
on Elements (London: Pali Text Society, 1962).
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Pali Tradition

The PTS Pali English Dictionary!® as well as the Tipizaka Pali Myanmar
Dictionary®®’ state the formation of the word ‘pariyosana’ as pari + ava + Nsa + yu >

pariyosana, where

1. the second prefix ava > 068,

2. the ‘y’ is inserted between ‘pari’ and ‘0°1%°,

3. yu>ana!’, and

4. after the vowel ‘G’ of the root Vsa is elided'’®, the preceding ‘a’ of ‘ana’ is

lengthened in to ‘@ *"2.

Thus, the word is a primary derivative form (kita), and is frequently and famously found
in the Pali literature! under a variety of forms of the nature ‘adikalyanam
majjhekalyanam pariyosanakalyanam’ referring to the Dhamma, the teachings of the

Buddha, which is ‘beautiful/auspicious in the beginning, in the middle and in the end’.
Philology
P. Pariyosana = Skt. Paryavasana

The Pali word ‘pariyosana’ is equivalent to the Sanskrit word ‘paryavasana’. The

Sanskrit English Dictionary defines the word ‘paryavasana’ as ‘end, termination,

166 PED. 434,

167 TPMD. XIV. 2. 706.

168 O avassa, Kb. §50.

189 Ya-va-ma-da-na-ta-ra-/a c ‘agama, Kbh. §35.
10 Anaka yu-nviinam, Kb. §622.

" Sara sare lopam, Kb. 812.

12 Digham, Kb. §15.

173y, 1.1; D. 1. 59; M. I. 236.
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conclusion’!’. The Sanskrit word ‘paryavasana’ becomes the Pali word ‘pariyosana’ with

the changes of ‘i’ inserted in between ‘r’ and ‘y’, and of ‘ava’ contracted into ‘0’.
Remarks

Note that the formation of the Sanskrit word ‘paryavasana’ is pari + ava + \sa +

175 with the vowel ‘i’ of ‘pari’ becoming ‘y’ and the preceding ‘a’ of

ana > paryavasana
‘ana’ elided. Hence, it would be more proper to suggest that the Sanskrit word
‘paryavasana’ becomes the Pali word ‘pariyosana’ with the following changes: (i) the

letter ‘Y’ in the Sanskrit word resumes its original form of ‘i’, (ii) the ‘ava’ becomes ‘0’,

and then (iii) the ‘y’ is inserted between ‘i’ and ‘0’.
Uttana = Evident, obvious, clear

The Pali word ‘uttana’ is found as the first member of the bahubbihi compound
‘uttanattho’ in the sentence: “Tatiyapaiiho uttanatthova,”*’® which may be translated into

English as “The meaning of the third question is just obvious.”

The PTS Pali English Dictionary offers two entries of definition for the word
‘uttana’, the first of which says ‘stretched out’ while the second ‘clear, manifest, open,

evident’!””. The meaning in the second entry is appropriately chosen in this context.

174 SED. 971.
175 SED. 971.
176 Abh-a. 111. 15.
17 PED. 131.
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Pali Tradition

Regarding the formation of the word, the Tipitaka Pali Myanmar Dictionary shows
it as a kita word with the formation: u + Vtan + na > uttana'™, where the consonant ‘¢’ of
the root becomes doubled'’®, and its vowel ‘@’ becomes lengthened because of the n-
anubandha of the kita-suffix ‘na®. Then the n-anubandha of the kita-suffix na’ is

elided®®,

Regarding the meaning of the word, the Saratthadipant Tika defines itas “Uttanam

182 which means “Uttana means well-known, manifest, obvious.” Note

vuccati pakatam,
that the prefix ‘U’ here should be taken as a dhatvatthanuvattaka because it follows the
meaning of the root Vean (to stretch out, to extend) just like that in the word ‘wddesa’

(pointing out) with the root Vdis (to show).
Philology
P. Uttana = Skt. Uttana

The Sanskrit equivalent of the Pali word ‘uttana’ is just ‘uttana’ with the meaning
of ‘stretched out, spread out’, ‘shallow’ or ‘open’'® as shown in the Sanskrit English

Dictionary.

1 TPMD. IV. 1. 808.

179 paradvebhavo thane, Kb. §28.

180 Asamyogantassa vuddhi karite, Kb. §483.
181 Karitanam no lopam, Kb. 8523.

182 Srd-t. 11. 39.

183 SED. 177.
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Indriya := Faculty

The Pali word ‘indriya’ is found as the second member of the kammadharaya

compound ‘jivitindriyam’ in the verse:

“Dhammayatanam dhammadhatu, jivitindriyameva ca;,

Namaripapadaiiceva, salayatanameva ca, "8

which may be translated into English as “The cognizable base, the cognizable element, and
only the life faculty, not only the item of mentality and materiality but also the six bases as

well.”

The PTS Pali English Dictionary offers many definitions for the word ‘indriya’; a

few meanings suitable in this context would be ‘faculty, controlling power’ .

Pali Tradition

The Vibhaniga Atthakatha defines the word ‘jivitindriya’ as “anupalanalakkhane
indattham kareti'ti jivitindrivam (It is called the life faculty (jivitindriya) because it
constructs/builds/performs its own status of ultimate lordship [over the corresponding
dhammas] in the characteristic of protecting),”*® and then the Vibhasiga Miilatika further
explains the word ‘indattham’ as ‘attano indabhavam paramissarabhavam (Its own status

of ultimate lordship means the status of lordship over other dnammas).’*®” Therefore, the

184 Abh-a. I1. 22.
185 PED, 121.

185 Aph-a. I1. 118.
187 Ml-t. 11. 78.
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word ‘indriya’ (faculty) is so-called because it constructs/builds/performs its own status of

ultimate lordship.

The Vibhanga Arthakatha additionally elaborates that, in the enumeration of the
twenty two faculties (indriya), the word ‘inda’ may refer (1) to the Buddha in the sense (a)
of ‘being preached by the Buddha’ (indadesitassha), (b) of ‘being seen by the Buddha’
(indadigthagrha) and (c) of ‘being cultivated by the Buddha’ (indajusthagrha), and (2) to
kamma in the sense (a) of ‘making the faculties known’ (indalingastha) and (b) of ‘being
managed/distinguished by kamma’ (indasighattha)'®®. However, the Commentary
concludes that even though ‘indriya’ has many meanings, these twenty two entities are so-

called “faculty’ (indriya) in the sense of the lordship, i.e., the state of being predominant8®,

In line with this, in his Saddanitippakarana'®®, the Venerable Aggavamsa defines
the word ‘indriya’ as a taddhita whose formation is: inda + niya > indriya, where of the
suffix niya, the ‘n’-anubandha is elided!®?, and of the word ‘inda’, d > dr'®2 and the vowel

‘a’ is elided®® because of the preceding vowel ‘i’ of the remaing suffix ‘iya’.
Philology

P. Indriya = Skt. Indriya

18 Indalingaztho indriyagho, indadesitagzho indriyagho, indadighagho indriyagtho, indasizhartho
indriyagrho, indajugtharsho indriyagtho, Abh-a. 11, 119.

189 Apica adhipaccasankhatena issariyatthenapi etani indriyani, Abh-a. 11, 119.

190 Indato lingasithadesitadizhajushaissariyatthe ca, Ss. §763. 234.

191 Tesam no lopam, Kb. §396.

192 Dro dassa, Ss. §86. 27.

193 Sara sare lopam, Kb. 812.
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The Sanskrit equivalent of the Pali word ‘indriya’ is just ‘indriya’ with the meaning

of ‘faculty of sense’ or ‘power’*% as shown in the Sanskrit English Dictionary.
Remarks

One detail worthy to notice is that in Vedic Sanskrit, the word ‘indriya’ as an
adjective explicitly has the meaning of ‘belonging to Indra’'®®, indicating that this term
refers to the power of the mighty Indra in the Vedic literature. As an expansion of its usage,
the term has eventually become a common terminology referring to any entity that exerts

its own power over a certain domain.
CiiJa := Minor, small

The Pali word ‘cii/a’ is found as the first member of the kammadharaya compound

‘culantare’ in the verse:

“Jatiadittayam ekam, padam visatime tike;

Tikavasanikam ekam satta cilantare pada, »196

which may be translated into English as “The triplet beginning with birth, one item in the
twentieth triplet, one [item] in the last triplet, seven items in the minor/small group of

couplets.”

The PTS Pali English Dictionary in the entry of the word ‘cii/a’*®’ itself does not

offer this desired meaning of ‘minor, small’, but instead refers readers to the definition of

194 SED. 167.
195 PED. 121.
1% Abh-a. 111. 22.
197 PED. 271.
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the word “culla’*®® (sharing an entry with apparently another one of the word ‘cii/a’), which

has this desired meaning.
Pali Tradition

The Dhammasarngani Atthakatha explains the word ‘ci/antaraduka’ as follows:
“Tato apare ‘sappaccayd dhamma appaccaya dhamma’tiadayo satta duka, anniamanniam
asambandha, kevalam dukasamaniiato uccinitva uccinitva visum Visum gocchakantare
thapitattda aiiiiehi ca mahantaradukehi ciilakatta cilantaraduka’ti veditabbd,”**® which
means “After that, seven other couplets, having no connection with one another, starting
with ‘dhammas with causes, dhammas without causes,” should be known as ‘couplets in a
smaller/minor cluster’ (cit/antaraduka) because of [two reasons] (1) that they are
individually put in between two clusters (i.e., the hetugocchaka and the asavagocchaka)
after each being picked out as an ordinary/common couple entirely, and (2) that they are

smaller than the other couplets in the larger/major cluster.”

In terms of formation, the word ‘ciz/a’ is a variant of and should come from the
word ‘culla’ whose formation according to the Abhidhanappadipikatika is as follows: ci
+ ula > culla, where the vowel ‘i’ of the root Vci is elided and the consonant ‘I> of the
suffix ‘ula’ is doubled, and this word ‘culla’ is in the sense of ‘inferior, low’ (nica).?®® Then
the word ‘ciz/a’ is formed from the word ‘culla’, where u/ > i and the remaining ‘I’ of

‘culla’ becomes /"%,

1% PED. 270.

19 Abh-a. I. 79.

200 Ci caye, ulo, dvittarm, cullam, nice pana cullo, Abhp-t. §704-706. 461.
201 Tesu vuddhi-lop ‘agama-vikara-viparit’adesd ca, Kb. §404.



46

Philology
P. Cila = Skt. Ksudra = Pkt. Ksulla

The Sanskrit equivalent of the Pali word ‘cila’ is ‘ksudra’?®? or ‘ksulla’?®, whose
meanings are ‘minute, small, diminutive, inferior, ...” It is noted in the Sanskrit English
Dictionary that the word ‘ksulla’ is originally a Prakrit form of the Sanskrit word

‘ksudra’?%*,

The transformation from the Sanskrit language to the Pali language for the word

‘cufa’ is as follows:

1. Ksudra > ksudda, where dr > dd via regressive assimilation?® because ‘d’ is a
vagga-consonant while ‘7’ is avagga,

2. Ksudda > kkhudda, where ks > kkh just like in aksi > akkhi,

3. Kkhudda > cchudda, where kkh > cch just like in akkhi > acchi,

4. Cchudda > chudda, where the preceding consonant ‘C’ of the conjunct
consonant ‘cch’ is elided,

5. Chudda > cudda due to the de-aspiration?®®,

6. Cudda > cu/a because ‘ud’ and ‘a2’ are equivalent according to the law of
mora?°’ and the second d > /, just like in Skt. kovidara > P. kovilara (referring

to a type of tree) or in Skt. udara > P. ulara (meaning ‘great, noble, lofty”)8,

202 SED. 330.

203 SED. 332.

204 SED. 332.

205 Geiger, A Pali Grammar, 853. 44-45.
208 Geiger, 4 Pali Grammar, §62.2. 53-54.
207 Geiger, A Pali Grammar, §5. 4.

208 Geiger, 4 Pali Grammar, §42.3. 34.
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Remarks

In the transformation from the Sanskrit word ‘ksudra’ to an equivalent Pa/i word,
after the step of ksudra > ksudda, another Pali word in fact is formed also having the

meaning of ‘small, inferior, low’. That word is ‘khudda’, whose formation is as follows:

1. Ksudra > ksudda > kkhudda, where dr > dd and ks > kkh,
2. Kkhudda > khudda, where the preceding consonant ‘k’ of the conjunct

consonant ‘kkh’ is elided.



Chapter Two

In this chapter, the following fourteen words from the portion of the Kathavatthu
of the Paficappakarana Atthakatha are analyzed: (i) paricchattaka, (ii) sopana, (iii)
niggahita, (iv) panpatti, (v) sabbatthi, (vi) viloma, (vii) pakkosapeti, (viii) anubhava, (ix)
byanjanacchaya, (X) akappa, (Xi) ghasacchadana, (Xii) samaya, (Xiii) amaravikkepika and
(xiv) sanipakara. For each of the words, the meaning in the context is first presented. Its
formation and definition according to the Pali tradition are discussed next. Then its
Sanskrit equivalent is shown via a philological study to obtain a better understanding on
how the word is formed. Suitable and important remarks are offered to conclude the

discussion for the word.

Paricchartaka := A coral tree, the celestial tree in the Tavatimsa realm

The Pali word ‘paricchattaka’ is found as the first member of the chasthi tappurisa
compound ‘paricchattakamiile’ in the passage: “Yamakapatihiravasanasminihi bhagava
tidasapure paricchattakamiile pandukambalasilayam vassam upagantva. . .,”** which may
be translated into English as “It is evidential that, at the conclusion/end of the Twin
Miracle, the Blessed One, having spent the rain retreat on the Pandukambala Rock at the
root of the Paricchattaka Tree (i.e., under the Paricchattaka Tree) in the City of Thirty

Three Deities??, ...”

209 Aph-a. 111. 105.
210 The Pali English Dictionary of the Pa/i Text Society mentions that “Tidasa: it is the round figure for 33,
and is used as equivalent to tavatimsa,” PED. 302.
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The PTS Pali English Dictionary defines the word ‘paricchattaka’ as ‘the coral tree

Erythmia Indica, a tree in Indra’s heaven’2'!,

Pali Tradition

Regarding its definition, the Abhidhanappadipikatika defines the word as “Pari
samantato chattam viya tigthati’ti paricchattako,”®? which means “It stands like an
umbrella all around; therefore, it is called paricchattaka (a coral tree).” This indicates that
the word ‘paricchattaka’ is a taddhita (second derivative noun), whose formation is pari

+ chatta + na + ka > paricchattaka. Specifically,

1. pari + chatta + na > paricchatta, which is an upama taddhita®*®, where the vowel
‘a’ of the prefix pari is lengthened?'4, the n-anubandha of the taddhita suffix ‘na’
is elided?® and the beginning consonant ‘ch’ of the word ‘chatta’ becomes

doubled/conjunct?:®.

2. paricchatta + ka > paricchattaka, which is a sakattha taddhita!’.
Philology

There is actually no Sanskrit morphologically equivalent to the Pali word
‘paricchattaka’. However, in the Sanskrit language, there is the word ‘parijataka’ (as well

as the word ‘parijata’), which means ‘the coral tree’?'® according to the Sanskrit English

211 PED. 454.
212 Aphp-t. §28.
213 Kh, §391; Ashin Padifidcakka, 3@0/05@}75&55 Favgads (Techniques of Definition) (Yangon: Aungdagon

Publisher, 1994), 147.

2% Vuddh’adisarassa va’samyogantassa sane ca, Kb. 8400.
215 Tesam no lopam, Kb. §396.

28 Vagge ghosdaghosanam tatiya-pathama, Kb. §29.

27 Yad ‘anupapannd nipatanda sijjhanti, Kb. §391.

218 SED. 620.
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Dictionary. This Sanskrit word is in fact equivalent to the Pali word ‘parijataka’ which

also has the meaning of ‘a coral tree’?%°,

Remarks

According to the Abhidhanappadipika, there are three equivalent Pali words
meaning ‘a coral tree’, namely, kovilara, paricchattaka, and parijataka®®. The focus here
is on the two succeeding words whose formations are different even though they are
considered synonymous. While the formation of the word ‘paricchattaka’ is pari + chatta
+ na + ka as presented above, that of the word ‘parijataka’ is parijata + ka, where pari +
jata > parijata (a chatthi tappurisa compound) with the definition sentence “Parino

221 meaning “It is called parijataka (a

samuddassa jato apaccam parijatako, sakatthe ko
coral tree) because it is an offspring of the ocean; the ‘ka’ suffix does not have any other

special meaning.” Hence, these two Pali words are equivalent in terms of meaning, but are

completely different in terms of morphology.

However, according to the PTS Pali English Dictionary, the Pali word
‘paricchatta’ is equivalent to the Pali world ‘paricchattaka’???, which is equivalent to the
Sanskrit word parijata’®®®. This would make the Pali word ‘paricchatta’ equivalent to the
Sanskrit word ‘parijata’. Hence, the same would hold for the Pali word ‘paricchattaka’
and the Sanskrit word ‘parijataka’ (with the taddhita suffix ‘ka’ having no other special
meaning). Therefore, it appears that the original Pali word would be ‘parijataka’ and that

it had evolved into ‘paricchattaka’ phonetically because ‘ch’ (or ‘cch’) and ‘j’ root in the

218 Aphp-t. §28. 33.
220 Aphp. §28. 4.
221 Aphp-t. §28. 33.
22 pED 454,

23 pED, 454,
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same place of articulation??*, Then once the Pali word ‘paricchattaka’ took shape and was
publicly used, Pali grammarians suggested a new formation of the word morphologically

(as in pari + chatta + na + ka)?%®.
Sopana = Stairway, staircase

The Pali word ‘sopana’ is found in the following passage: “... [bhagava]
vutthavasso  suvannarajatasopanamajjhe  manimayena  sopanena  devalokato
sasikassanagare oruyha...”??® which may be translated into English as “... [the Blessed
One] who has spent the rain retreat, having descended in the city of Sarkassa from the
celestial world via the stairway made of jewels/rubies in the middle of the [two] stairways

made of gold and of silver...”
The PTS Pali English Dictionary defines this word ‘sopana’ as ‘stairs, staircase’?’.
Pali Tradition

The Abhidhanappadipikatika explains the word ‘sopana’ as “Upanena saha

vattate'ti sopano sopanam va,”’*?®

which means “It exists together with a handrail;
therefore, it is called sopana (stairway/staircase).” Thus, the formation of the word is: saha
> sa + upana > sopana, where ‘saha’ is contracted into ‘sa ??°, then ‘a’ of ‘sa’ is elided

and ‘u’ of ‘upana’ is strengthened into ‘o’ (i.e., becoming vuddhi)?°.

224 \vapnacavaggayakara taluja, Ss. §23.
225 Abhp-t. §28.

226 Abh-a. 111. 106.

221 PED. 726.

228 Aphp-t. §216.

229 Sqhasaddassa sadeso, Pr. §338. 182.
20 Kyacasavannam lutte, Kb. §14.
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Note that in the Myanmar Nissaya of the Abhidhanatika, ‘upana’ means ‘a

handrail’?3!,

Philology
P. Sopana = Skt. Sopana

The Sanskrit equivalent of the Pali word ‘sopana’ is just ‘sopana’ with the meaning

of ‘stairs, steps, a staircase, ladder’?®? as shown in the Sanskrit English Dictionary.

Notice that in that definition entry, the Sanskrit English Dictionary indicates that

5233

the word ‘sopdana’ is ‘perhaps contracted from saha + upayana’ <>, where ‘upayana’ means
p p p pay pay

‘the act of coming near, approach’?*,

Niggahita := Rebuked, censured, restrained

The Pali word ‘niggahita’ is a kita word found in the sentence: “Tehi pana
dhammasangahakattherehi niggahita dasasahassa vajjiputtaka bhikkhi  pakkham
pariyesamand attano anuriapam dubbalapakkham labhitva visum
mahasanghikdcariyakulam nama akamsu,””® which may be translated into English as
“Then ten thousand Vajjiputtaka monks rebuked by those elders who had compiled the
Doctrine, while seeking support, gained a suitable weak party of their own and separately

formed the clan of teachers so-called Mahasanghika.”

231 Abhp-t-nis. I. §216. 330.
232 SED. 1249.

233 SED, 1249.

234 SED, 215,

235 Aph-a. 111. 106.
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The Concise Pali English Dictionary?®® as well as the A Dictionary of Pali*®

declare that the word ‘niggahita’ is the past participle of the verb ‘nigganhati’, a few of

whose meanings are ‘to rebuke, to censure, to reprove, to restrain’.
Pali Tradition

According to the Tipitaka Pali Myanmar Dictionary?®, the kita word ‘niggahita’
is formed as follows: ni + \gah + ta > niggahita, where the beginning consonant ‘g’ of the
root becomes doubled?® and the vowel ‘i’ is inserted before the kita suffix ‘ta 2*°. As this
kita word is related to the verb ‘nigganhati’, it means ‘rebuked, censured, reproved,

restrained’.
Philology
P. Niggahita = Skt. Nigrhita

The Sanskrit word ‘nigrhita’ means ‘held down or back, seized, caught, checked’?*
according to the Sanskrit English Dictionary. Philologically, the Sanskrit word ‘nigrhita’

becomes the Pali word ‘niggahita’ as follows:

1. r>raand then gr > gg. Note that the root of the Sanskrit word actually is \Vgrah.
Therefore, it would be proper to say that in the process of taking the form of the
Pali word, the portion ‘grh’ of the Sanskrit word resumes its strong form ‘grah’ of

the root, and

236 CPED. 139.

27 DP. 1. 547.

28 TPMD. XII. 54.

29 paradvebhavo thane, Kb. §28.
20 Yathagamamikaro, Kb. 8605.
241 SED. 546.
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2. 1>1.
Remarks

The PTS Pali English Dictionary does not offer an entry for the word ‘niggahita’.
Under the entry of the verb ‘nigganhati’?*?> however, the past participle form of the verb is
mentioned as ‘niggahita’. Later, under its own entry, the word ‘niggahita’ is defined as
‘restrained, rebuked, reproved’?*3. Therefore, it would be proper to conclude that the word
‘niggahita’ has a different reading, which is ‘niggahita ?**, and that this different reading
with the long ‘7’ must have come directly from its Sanskrit equivalent ‘nigrhita’. This in
fact is in line with the observation offered in the Ripasiddhi Bhasatika that there is
traditionally no clear reason why the short ‘i’ in the Pa/i word ‘niggahita’ becomes long in
the equivalent Pali word ‘niggahita’®®® other than that the latter comes from its Sanskrit
equivalent. The Tipitaka Pali Myanmar Dictionary?® however acknowledges both

readings, 1.e, ‘niggahita’ and ‘niggahita’.

It would be a shortcoming were it not to mention that this Pa/i word ‘niggahita’ (as
well as its variant ‘niggahita’) is famously used to name the nasal sound ‘m’ in the Pali
language. The reason for it to be named this way is due to a certain kind of sound
suppression when the letter is articulated. Specifically, according to the Commentator,
“Niggahitan’ti yam Karanani niggahetva avissajjetva avivatena mukhena sanundsikam

katva vattabbam,”®’ which means “The sound ‘m’ should be spoken/said after

242 pED. 354

243 PED. 354.

244 TPMD. XII. 54.
245 Pr-bht. 36.

246 TPMD. XII. 54.
247 V-a. IV. 247.
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suppressing/restraining the active articulators and making the nasal sound with the closed
mouth”, or according to the grammarians, “Rassassaram nissdya gayhati, karanam

nigghetva gayhati’ti va niggahitam,”**

which means “In another way, it is called
‘niggahita’ because being dependent on short vowels, it is taken (i.e., pronounced), and

having restrained/suppressed active articulators, one takes (i.e., pronounces) it.”
Pannatti := Concept, convention, designation

The Pali word ‘pannpatti’ is found as the first member of the chagthi bahubbihi
compound ‘pamnattivada’ in the sentence: “Gokulikanikayato bhijjitva aparani dve
acariyakulani jatani — pannattivada ca bahuliya ca,”**® which may be translated into
English as “After breaking up from the sect of the Gokulikas, two clans of teachers have

emerged: [that of] the Pannattivadins and [that of] the Bahuliyas.”

For the definition of the word ‘pannatti’, the PTS Pali English Dictionary refers?®
readers to the entry of the word ‘pafifiatti’, some of whose meanings are given as

‘designation, concept, notion’?%,

Pali Tradition

Regarding the definition of the word ‘pammatti’ as part of the compound
‘sekkhapannattiyam’, the Vimativinodanitika®? and the Vinaydlankaratika®® explain that

“Bhagavata pannattatta pannatti,” meaning “It is called papnatti because it has been

248 pr. §10.

249 Aph-a. 111. 106.
250 PED, 404,

251 pED, 390.

252 \/mt-t. I1. 108.
253 \/|-t, I. 293.
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designated, appointed or made known by the Blessed One.” This definition is in line with
the formation of the word as shown in the Tipifaka Pa/i Myanmar Dictionary as in: pa +

254

Niid + (n)ape + ti > pannatti?®*, where

1. The consonant fi of the root Viia becomes doubled as in fifi?>> and then changes into
nn2561

2. The ending vowel g of the root Viia is dropped because of the following vowel g of
the causative suffix (z)ape®®’,

3. Theending vowel e of the causative suffix (n)ape is dropped??; then p and t become
tt2591

4. Because of the conjunct consonant tt, the beginning vowel a of the causative suffix

becomes shortened?°,

Notice that the equivalent Pa/i word ‘pafifiatti’ has exactly the same formation: pa
+ Wiia + (mape + ti. The Venerable Aggavamsa in the Suttamala of his
Saddanitippakarana points out that ‘panpatti’ in fact is derived from the word ‘pafifiatti”,

that is, fifi > nn?5*.
Philology

P. Papnatti = Skt. Prajfiapti

B4 TPMD. XIV. 1. 339.

25 paradvebhavo thane, Kb. §28.

26 pafifiattipaniiasanam fassa nno (The conjunct ‘AR’ of the words “pafifiatti ' and ‘passiasa’ becomes ‘nn’),
Ss. 889. 27.

7 Sara sare lopam, Kb. §12.

28 Kyaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. 8517.

29 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. 8517.

260 Rassam, Kb. §26.

21 pajifiattipaiiiiasanam Nassa nno (The conjunct ‘77 of the words ‘paiifiatti’ and ‘pafifiasa’ becomes ‘nn’),
Ss. §89. 27.
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The Pali word ‘pannatti’ is equivalent to the Sanskrit word ‘prajfiapti’ which has
the meaning of ‘instruction, agreement, appointment, engagement’?%? according the

Sanskrit English Dictionary.

The Sanskrit word ‘prajfiapti’ becomes the Pali word ‘pannatti’ according to the

following procedure:

1. pr > pp > p as one of the ‘p’s is dropped because in Pali, a word in general does
not start with a conjunct consonant,
2. jA > ff and then 7i7i > np (unetymological change from palatals to linguals),

3. pt>tt.
Sabbatthi := ‘Everything exists’ doctrine

The Pali word ‘sabbatthi’ is found as the first member of the sambhavana
pubbapada kammadharaya compound ‘sabbatthivada’ in the sentence: “Puna tasmimyeva
dutiye vassassate mahisasakavadato bhijjitva sabbatthivada dhammaguttika’ti dve

263 which may be translated into English as “Again in that very

acariyavadda uppannd,
second century, two schools of teachers have arisen after breaking up from the

Mahisasakavada sect: [that of] the Sabbatthivadas and [that of] the Dhammaguttikas.”
Pali Tradition

Traditionally, this Pali word ‘sabbatthi’ is resulted from the sentence “Sabbam

atthi” meaning “There is everything” or “Everything exists” via two euphonic steps: (1)

%2 SED. 659.
263 Abh-a. 111. 106.



58

followed by the vowel ‘@’, the niggahita ‘m’ is elided?®*, and (2) followed by the
succeeding vowel ‘@’, the preceeding vowel ‘a’ is elided®®. Therefore, sabbam atthi >

sabba atthi > sabbatthi.
Philology
P. Sabbatthi = Skt. Sarvasti

The word ‘sarvasti’ can be found as part of the compound ‘sarvastivida’ meaning
the name of a Buddhist school that advocates ‘the doctrine that all things are real’?®
according to the Sanskrit English Dictionary. Philologically, the Sanskrit word ‘sarvasti’

becomes the Pali word ‘sabbatthi’ as follows: rv > vv > bb, st > tth, and @ > a because of

being followed by a conjunct consonant ‘tth’.
Remarks

This Pali word is part of the compound which designates the name of a Buddhist
school among the eighteen sects formed before and up to the time of the Third Buddhist
Council. As shown above, the Kathavatthu Atthakatha indicates that this Buddhist school
arose from the Mahisasakavada sect, which in turn then had come from the Theravada
school. Among the schools that adopted Sanskrit as their sacred language, the philosophy
of this school was deemed to come closest to that of the Theravada school. Specifically, as
their name indicates, this school advocates that “all things exist.” A few of their prominent

viewpoints are as follows?®’:

264 Kvaci lopam, Kb. §38.

25 Sard sare lopam, Kb. §12.

266 SED. 1188.

267 p.V. Bapat, 2500 Years of Buddhism (New Delhi: Additional Director General (1/C), 2012), 88-90.
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1. Past and future phenomena also exist as they are in continuity with the present.

2. Arahantship does not guarantee a being the dominant position of unsurpassed
eminence, i.e., he/she is subject to retrogression.

3. Arahants are not free from the effects of their past actions and still have things to
learn.

4. The Buddha and Bodhisatta do not possess transcendent powers.

5. There is an interim existence between one life and the next.

6. There is no permanent substance in an individual, but there is permanent reality of

all things.

Viloma := Opposing, reversed

The Pali word ‘viloma’ is found in the following verse:
“Mahasangitika bhikkhii, vilomam akamsu sasane;
Bhinditva mitlasangaham, afifiam akamsu sasigaham,”?%®

which may be translated into English as “The monks of the Great Recital acted opposingly
on the teachings [of the Blessed One]; after breaking up the original collection, they created

a different one.”

The PTS Pali English Dictionary defines the word as “against the grain (lit. against

the hair), discrepant, reversed, wrong, unnatural.”’2%°

28 Abh-a. 111. 107.
269 PED. 636.
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Pali Tradition

According to the Tipizaka Pali Myanmar Dictionary?”, the formation of the word
‘viloma’ is vi + loma, where Vlii + man (ma) > loma®™* with the definition “Lunitabbo i

212 meaning “Body hair (loma) is what

lomo, mamsacammani lunati chindati’ti lomo,
should be cut, [or] it is called body hair (loma) because it cuts/pierces the skin and flesh.”
Thus, the literal meaning of ‘viloma’ is ‘against the body hair’. Therefore, the word
‘viloma’ would be equivalent to the word ‘pasiloma’ meaning ‘opposite, reverse, contrary’.
The prefix ‘vi’ in this case should be understood to have the sense of viruddha (opposition)
among its many available meanings as shown by the Venerable Aggavamsa in the section

of Catupadavibhaga in his Saddanitippakarana®”.

Philology
P. Viloma = Skt. Viloma

The Sanskrit equivalent of the Pali word ‘viloma’ is just ‘viloma’ with the meaning
of ‘against the hair, turned the wrong way, contrary to the usual or proper course,

opposed’2’* as shown in the Sanskrit English Dictionary.
Remarks

In the Pali literature such as this Paficappakarana Atthakatha in particular, the two

other words with the stem ‘loma’ having the meanings related, which are ‘anuloma’2’ and

210 TPMD. XIX. 901.

211 TPMD. XVIII. 356.

212 Khyadihi man ma ca to va, Kb. §627.

273 Gs. 367.

274 SED. 986.

25 Abh-a. 11, 114; ‘Anuloma’ appears as the first member of the compounds ‘anulomathapana’ and
‘anulomapapana’.
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‘pariloma’?’®, can also frequently be found. With the same token, these two words are
formed by respectively adding the prefixes ‘anu’ and ‘pati’ to the word ‘loma’. In their
corresponding contexts, these two prefixes often convey the meanings of ‘following’ (as
in ‘anveti’ = following)?’’ and ‘against, opposition’ (as in ‘pasisota’ = against the
stream)?’8, respectively. Even though the literal meanings of these two words ‘anuloma’
and ‘pariloma’ would be ‘with the hair’ and ‘against the hair’ correspondingly, their
intended meanings or contextual meanings would be ‘in natural order, suitable, adaptable,
straight forward’?’® and ‘in reverse order, opposite, contrary, backward’2 respectively in

these contexts.

Pakkosapeti == To summon, call, send forth, order to come, invite to come

The Pali word ‘pakkosapeti’ is found in the form of the gerund ‘pakkosapetva’ in
the following passage: ... sarighassa vacanena ahogangapabbatato theram pakkosapetva
59281

which may be translated into English as “... through the words of the Order, having

invited the Elder to come from the Ahogasiga mountain ...”

The PTS Pali English Dictionary defines the word ‘pakkosapeti’ as ‘to call, send

for, order to come’?%? as a sub-entry of the verb ‘pakkosati’.

216 Abh-a. 1ll. 114; ‘Patiloma’ appears as the first member of the compounds ‘pafilomathapand,
‘patilomapapana’ and ‘patilomaropana’.

217 S, 365.

278 Ss, 362.

29 PED. 42.

280 PED. 398.

281 Abh-a. 111. 109-110.

282 pED. 380.
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Pali Tradition

According to the Tipitaka Pali Myanmar Dictionary?®3, the formation of the word
‘pakkosapeti’ is: pa + kus + (n)ape + ti > pakkosapeti, where of the root Vkus, the
consonant ‘k’ is doubled?* and the vowel ‘u’ is strengthened into ‘0’ because of the n-

anubandha of the causative suffix ‘(n)ape’ 2.
Philology
P. Pakkosapeti = Skt. Prakrosapayati

The Sanskrit equivalent of the Pali word ‘pakkosapeti’ would be ‘prakrosapayati’,
which is the causative form of the verb ‘prakrosati’ meaning ‘to call upon, to invoke’2®.

The Sanskrit word ‘prakrosapayati’ becomes the Pali word ‘pakkosapeti’ through the

following steps:

1. Pr > pp via regressive assimilation, and then pp > p because in the Pali
language, a word in general does not start with a double consonant,

2. Kr > kk via regressive assimilation,

3. §>s,and

4. Aya>e.

Anubhava := Power, magnificence, majesty, greatness, splendor

The Pali word ‘anubhava’ is found in the following sentence:

“[Ilddhipatihariyadassanena therassa anubhave nibbicikiccho attano kukkuccam

283 TPMD. XIII. 98.

24 paradvebhavo thane, Kb. §28.

85 Asamyogantassa vuddhi karite, Kb. §483.
286 SED. 655.



63

pucchitva vippatisaram vipasamesi,”*®

which may be translated into English as “Via
seeing the miracle [performed by the Elder], he had trust in the majesty/power of the Elder;

after asking about his own uneasiness of conscience, he appeased the remorse.”
Pali Tradition

According to the Mahavaggatika®® of the Digha Nikdaya, the Sattakanipatatika®®®
of the Anguttara Nikaya and many other sources, the word ‘@nubhava’ is defined as “Anu
anu tamsamarngino bhaveti vaddheti’ti anubhavo, anubhdavo eva anubhavo,” which
roughly means: It repeatedly develops/cultivates/increases for those who are endowed with

it. Therefore, the word is formulated via two steps:

1. Anu + \bhii + pa > anubhava, where the p-anubandha is dropped®° and i > o

> qv > av*! because of the n-anubandha of the kita-suffix ra.

2. Anubhava + na > anubhava, where the p-anubandha is dropped?®? and a > ¢°%

because of the n-anubandha of the taddhita-suffix na.

The Paficappakarara Anutika however defines the word ‘anubhava’ as:
“Anubhavati etend’ti anubhavo, samatthiyam, balan’ti attho,”*** which means: “With it
one experiences or partakes in; therefore, it is called anubhava, which is the ability or
power.” According to this definition, the word ‘anubhava’ is a kita word and its formation

is anu + \bhii + na > anubhava, where the beginning vowel of the prefix a« > g and the

287 Abh-a. I11. 110.

283 Dt |1, 122.

29 A-t, 111. 161.

20 Karitanam no lopam, Kb. §523.

21 Asamyogantassa vuddhi karite, Kb. 8483,

292 Tesam no lopam, Kb. §396.

28 Vuddh’adisarassa va’samyogantassa sane ca, Kb. 8400.
294 Anu-t. 111. 109.
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vowel of the root iz > o > av > @?%. The strengthening of the vowel ‘i’ of the root Vbhi
into ‘av’ can be reasoned via the r-anubandha of the kita-suffix ‘na’. However, the
lengthening of the beginning vowel ‘a’ of the prefix ‘anu’ into ‘a’ cannot be reasonably

explained in this case?®.
Philology
P. Anubhava = Skt. Anubhava

The Sanskrit equivalent of the Pali word ‘anubhava’ is ‘anubhava’, which means
‘dignity, authority’ according to the Sanskrit English Dictionary?®’. The change from the
short vowel ‘@’ in the Sanskrit word to the long vowel ‘@’ in the Pa/i equivalent, according
to Geiger, is due to “the effect of the new expiratory accent,”?®® which can be seen in
instances such as P. Ajira = Skt. Ajira (meaning ‘courtyard’), P. Alinda = Skt. Alinda
(meaning ‘terrace in front of a house’) and so on. Geiger adds that this change may also
have occurred due to extraction of members from compounds. The PTS Pali English

Dictionary?®

elaborates on this point saying that the original word should be ‘anubhava’
meaning ‘experience, concomitance’ most of the time found in compounds such as
‘mahanubhava’, ‘rajanubhava’ and so on, and that when dissociated from the compounds,

it has been then taken as ‘@nubhava’ with a newly assigned meaning of ‘power, majesty’,

and has been found in the later stage of the language.

25 Asamyogantassa vuddhi karite, Kb. 8483,

26 Kyac’adi-majjh uttaranam digha-rassa paccayesu ca, Kb. 8403,
297 SED. 36.

2% Geiger, 4 Pali Grammar, 17.

29 PED. 40.
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It should be noticed that according to the A Dictionary of Pa/i*® (quoting Buddhist
Hybrid Sanskrit Grammar and Dictionary), for the meaning of ‘power, majesty’, the

primary form is ‘@Gnubhava’ instead of ‘anubhava’.

Byaiijanacchaya := Shadow of Letters

The Pali word ‘byanijanacchaya’ is a chagthi tappurisa compound found in the

following verse:

“Afnfam sandhaya bhanitam, afifiam attham thapayimsu te;

Byaiijanacchayaya te bhikkhii, bahum attham vinasayum,”3*!

which may be translated into English as “Regarding the [already] established meaning,
they invented a different meaning; those monks destroyed many meanings via the shadow

of letters.”
Pali Tradition

According to the Tipizaka Pali Myanmar Dictionary®?, the formation of the word
‘byaiijanacchaya’ is byafjana + chaya, where byafjana means ‘the letter’>®® and chaya
means ‘shade, shadow’*®* according to the PTS Pali English Dictionary. Therefore, the
definition sentence of the word would be ‘byarjananam chaya byaiijanacchaya’, meaning
‘the shadow of the letters’. In the Afthakatha of the Ciz/avagga of the Vinaya Piraka, the

word ‘byanjanacchayd’ 1is explained in the context as “byafjanacchayaya attham

30 pp. 1. 305.

301 Abh-a. I11. 107.
302 TPMD. XV. 367.
303 PED. 492.

304 PED. 276.
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5305

[1%3

patibahati’ti byanijanamattameva gahetva attham patisedheti, which is to say, “‘to
ward off the meaning via the shadow of the letters’ means ‘to ward off the meaning having

taken only the mere letters’.”

Regarding the meaning and formation of each member of the samasa, in the
Padaruapasiddhi, the Venerable Buddhapiya defines the word ‘byafijana’ as “Byarijiyate

308 which means “They are called letters because the meaning is

etehi attho 'ti byarijana,
expressed through them.” Therefore, the formation of the word ‘byafijana’ according to
the Tipiraka Pali Myanmar Dictionary is: vi + Naiij + yu > byaiijana®’, where v > b3, i
> 39 and yu > ana®. For the word ‘chaya’, the Ekakkharakosa T7ka defines it as “Chayati

sariram upasameti attapavisthanam sattanan 'ti chaya,”**

which means “It calms/appeases
the body of beings who have entered/gone into/under itself; therefore, it is called chaya

(shadow, shade).” Therefore, the formation of the word according to the eoog%go%so?z IS:

\chi+na +a> chaya®*?, where

1. The vowel ‘i’ of the root “Nchi’ is strengthened into e and then into gya because

of the n-anubandha of the kita-suffix ‘na ®%,

305\v/-a. IV. 42,

308 Sesa byarijand, Pr. §8.

307 TPMD. XV. 366.

308 Do dhassa ca, Kb. §20.

30% \vapno yam nava, Kb. 821.
310 Anaka yu-nvinam, Kb. 8622.

311 Eka-t, 46.
312 Ashin Kumara, @9030009075:019”: (Garland of Dhatvattha), 5" ed. (Yangon: Thunsiddhi Family Publisher,
2019). 178.

313 Asamyogantassa vuddhi karite, Kb. §483.
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2. Of the kita-suffix ‘na’, the n-anubandha is elided®** and the vowel ‘a’ is also

elided because of the feminine suffix ‘a ®*°.

Finally, in the process of the two members ‘byafijana’ and ‘chaya’ combining to
form the compound, the beginning consonant ‘ch’ of the latter member becomes doubled
to the corresponding conjunct consonant ‘cch’3'® so that byadijana + chayva >

byanjanacchaya.
Philology
P. Byanjanacchaya = Skt. Vyaiijanacchaya

The Sanskrit equivalent to the Pali word ‘byardjanacchaya’ would be
‘vyanijanacchdya’, which would also be a compound whose two members are ‘vyarijana’
and ‘chaya’. According to the Sanskrit English Dictionary, ‘vyafijana’ means ‘the letter’t
while ‘chdyd’ means ‘shadow, a shading place’®!8. The Sanskrit word ‘vyasijanacchaya’ is
formed via vyarijana + chaya > vyanjanacchaya, where the beginning consonant ‘ch’ of
the second member ‘chdaya’ is doubled into ‘cch’ because of being after the ending vowel

‘a’ of the first member ‘vyafjana 3*°.

— =

The Sanskrit word ‘vyarijanacchaya’ becomes the Pa/i word ‘byarijanacchaya’ via

v>Db.

314 Karitanam no lopam, Kb. 8523.

315 Sara sare lopam, Kb. 812.

316 Vagge ghosaghosanam tatiyapathama, Kb. §29.

317 SED. 1029.

318 SED. 132.

319 Arthur A. MacDonell, A Sanskrit Grammar for Students (Delhi: Motilal Banarsidassa Publishers Private
Limited, 2003), 23.
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Akappa = Appearance, attire

The Pali word ‘akappa’ is the first member of the tappurisa compound

‘akappakaranani’ found in the following verse:

“Namam lingam parikkharam, akappakaranani ca,

Pakatibhavam jahitva, taiica aniiam akamsu te.”320

which may be translated into English as “Having abandoned their original identity

including name, form, requisites and appearance, they created a different one.”

The PTS Pali English Dictionary defines the word ‘akappa’ as ‘attire,

appearance’ 2L,

Pali Tradition

It is said in the Atthakanipata Atthakatha of the Anguttara Nikaya that “Akappena ‘ti

»322  meaning  “Akappa means  the

nivasanaparupanadind vidhanena,
arrangement/deportment with clothing and dressing.” In addition, the Atthasalini defines
the word as follows: “Akappo 'ti gamanadiakaro,”*?® which means “Akappa is the manner
or appearance such as going and so on.” Then according to the Tipifaka Pali Myanmar

Dictionary, the formation of the word dkappa is a + Nkapp + a > akappa and its meaning

is ‘appearance, attire.”3%* This root Vkapp is either bhivadigana or curadigana according

320 Abh-a. 111. 107.
321 PED. 93.

32 A-a. 111, 217.
323 Abh-a. 1. 357.
32 TPMD. IV. 1. 8.
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to the Dhatvatthasangaha®®, or just curadigana according to the Dhatumala of the

Saddanitippakarana®®.

The Abhidhanappadipikatika however says that “Tikam
candanasuvapnadyalarnkarakatasarirasobhayam. Kapu samatthiye, akappanam akappo,
n0,”%?" which means that the three words akappa, vesa and nepaccha are in the sense of
the splendor or beauty of the body that has been decorated with gold, sandal wood and so
on, and that specifically, the formation of the word akappa is as follows: a + Vkap + na,
where the root Vkap is in the sense of ability. Thus, according to this approach, then the
root is Vkap instead of Vkapp, and on forming the word ‘akappa’, the ending consonant ‘p’
of Vkap is doubled, which is similar to what is stated in the Padaripasiddhi, i.e., “Kapu
himsatakkalagandhesu, kappiro, dvittar.”3?® In addition, according to the Dhatumala of

the Saddaniti, this root \/kap is bhﬁvddiganagzg.
Philology
P. Akappa = Skt. Akalpa

The Pali word ‘akappa’ is equivalent to the Sanskrit word ‘akalpa’, whose meaning
is ‘ornament, decoration’>® according to the Sanskrit English Dictionary. The Sanskrit
word ‘akalpa’ then becomes the Pali word akappa with Ip > pp. The Sanskrit English

Dictionary further says that the word ‘akalpa’ is formed from ‘kalpa’ prefixed with ‘a’,

325 Dhas. 68.
326 Sdh. 323.
327 Abhp-t. §282-283. 201.
328 Vidadrhyiiro, Pr. §680.
329 5dh. 120.
330 SED. 126.
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where ‘kalpa’ comes from the root Vklyp with the corresponding verb ‘kalpati . Thus,
the proper Pali root of the word ‘dkappa’ would be Vkapp because philologically, Vklyp >

kalp > kapp.
Ghasacchadana = Food and Clothing

The Pali word ‘ghasacchadana’ is the first member of the chagthi tappurisa
compound ‘ghasacchadanamattam’ found in the following passage: “titthiya
hatalabhasakkara antamaso ghasacchadanamattampi alabhanta,”*? which may be
translated into English as “the heretical teachers whose gain and honor have been ruined,

while not receiving even any amount of food and clothing.”
Pali Tradition

According to the U Hoke Sein’s Pali Myanmar Dictionary>®, the formation of the
word ‘ghdsacchadana’ is ghasa + acchadana, which indicates that it is a dvanda samasa
whose definition sentence would be ‘ghdso ca acchadanarica ghasacchadanam’. The PTS
Pali English Dictionary defines ghdsa as ‘grass for fodder, pasturing: food 34, and

>335

acchadana as ‘covering, clothing’>®>. Therefore, ghdasacchadana means ‘food and

clothing’.

The Silakkhandhavagga Abhinava Tika defines the words ‘ghasa’ and ‘acchadana’

as follows: “Ghasitabbo asitabbo’ti ghdaso, ahdaro, abhuso chadeti paridahati etena’ti

331 SED. 308.

332 Abh-a. 111. 109.
333 UHS. 377.

334 PED. 257.

35 PED. 9.
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acchadanam, nivasanam, apica ghasanam ghaso, abhuso chadiyvate acchadanan 'tipi

yujjati,””3%® which indicates that:

1. The formation of the word ‘ghdsa’ is: Nghas + na > ghasa®’, where the ‘n’-
anubandha is elided®® and the vowel ‘@’ of the root is lengthened because of the
‘n’-anubandha of the suffix ‘na’3%. Here, the ‘na’ suffix can be in the objective
sense (kammasadhana) or in the impersonal sense (bhavasadhana).

2. The formation of the word ‘acchadana’ is: @ + \chad + ne + yu > acchadana®®,
where the prefix ‘@’ is shortened®*!, ch > cch®*¥2, the ‘»’-anubandha is elided®*3, the
vowel ‘@’ of the root is lengthened because of the ‘n’-anubandha of the suffix
‘ne’3* yu > ana®, and e of ‘ne’ is elided®*. Here, the kita suffix ‘yu’ (i.e., ‘ana’)

can be in the instrumental sense (karanasadhana) or in the impersonal sense

(bhavasadhana).

Finally, in the process of the two members ‘ghdsa’ and ‘acchddana’ combining to
form the compound, the ending vowel ‘a’ of ‘ghasa’ is elided®*’. Therefore, ghasa +

acchadana > ghasacchadana.

336 D-an-t. 11. 55.

37 TPMD. VI. 1012.

338 Karitanam no lopam, Kb. §523.

339 Asamyogantassa vuddhi karite, Kb. 8483,
3490 TPMD. 1. 196.

341 Rassam, Kb. §26.

32 Vagge ghosaghosanam tatiyapathama, Kb. §29.
343 Karitanam no lopam, Kb. §523.

34 Asamyogantassa vuddhi karite, Kb. 8483,
35 Anaka yu-nviinam, Kb. 622.

346 Sarad sare lopam, Kb. §12.

347 Sard sare lopam, Kb. §12.
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Philology
P. Ghasacchadana = Skt. Ghasacchadana

The Sanskrit equivalent to the Pali word ghasacchadana would be ghasacchadana,
which would also be a compound, whose two members are ghasa and acchadana.
According to the Sanskrit English Dictionary, ghasa means ‘food, meadow or pasture

»348

grass’3*® while acchddana means ‘covering, cloth, clothes, cloak’3*°. The Sanskrit word

ghasacchadana is formed according to the Sandhi rule a + @ > a>*.

The Sanskrit word ghasdacchadana becomes the Pali word ghasacchadana with a

> a because of being followed by the conjunct consonant ‘cch’.
Remarks

In one of the sub-entries of the word ‘ghasa’®*!, the PTS Pali English Dictionary
presents the word ghasachada with the meaning ‘food and clothing” and explains that it
comes from ghasa and chada or chadana. However, with an exhaustive search within the
Tipirzaka and the corresponding Commentaries and Subcommentaries, the word

‘ghasachada’ is not found.
Samaya := View, idea, doctrine

The word ‘samaya’is found in the following sentence: “Theropi tam rajuyyaneyeva

95352

vasanto satta divasani samayam ugganhapesi, which means “The elder also, while

348 SED. 377.

349 SED. 132.

350 MacDonell, A Sanskrit Grammar for Students, 11.
351 PED., 257.

352 Aph-a. 111. 110.
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dwelling only in the royal garden, taught him (i.e., the king Asoka) the doctrine for seven

days.”

It should be noticed that the word ‘samaya’ has many contextual meanings as
pointed out in the PTS Pali English Dictionary®:. However, in this context, the most

proper meaning would be ‘doctrine, view’.
Pali Tradition

Regarding the formation of the word ‘samaya’, the Venerable Aggavamsa in the

Dhatumala of his Saddanitippakarana declares that:

“Ito yato ayato ca, nipphattim samudiraye,

Ito yato ayato ca, samanatthehi dhatuhi,

Evam samdanaripani, bhavantiti ca iraye,”*®

which roughly means to say that the word ‘samaya’, having the meanings of samavaya
(combination, coming together®®®) and so on, comes from the three roots Vi, \ya and Vay,
all of which have the same meaning. Based on this information, the Tipiraka Pa/i Myanmar
Dictionary offers the formation of the word as sam + \i + a, sama + \ya + a or sam +

Vay + a®®. Herein,

353 PED. 683.
%4 Sdh. 142.
%5 PED. 684.
36 TPMD. XXII. 363.
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1. sam + i + a >samaya, where i > 7> e > ay®* and m > m3%,
2. sama + \ya + a, where d is elided®,

3. sam + Vay + a, where m > m*®.

Regarding the various meanings of the word, the Arthasalini, the Commentary of
the Dhammasarngani, as well as the Abhidhanappadipika present the nine meanings as in:

“Tattha samayasaddo —
Samavaye khane kale, samiihe hetu ditthisu;
Patilabhe pahane ca, pativedhe ca dissati,”*®
and
“Samayo samavaye ca, samithe karane khane;
Pativedhe siya kale, pahane labha ditthisu,”*®?

which are (in the order according to the latter verse): combination/coming together,
collection, cause/reason, opportunity/chance, penetration, time/period,
eradication/abandonment, attainment, view/idea/doctrine. For the contexts in the canonical
Pali Texts where the word ‘samaya’ expresses such meanings, please consult the

Atthasalini®®® as well as the Tipiraka Pali Myanmar Dictionary®®4. Herein, i.e., in the

37 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. 8517.
358 Ma-da sare, Kb. §34.

39 Sara sare lopam, Kb. §12.

360 Ma-da sare, Kb. §34.

31 Abh-a. I. 99.
362 Abhp. §778.
363 Abh-a. I. 99.

364 TPMD. XXII. 363.
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context mentioned in the beginning of the analysis, the word ‘samaya’ bears the meaning

of ‘doctrine/view’.

Regarding this meaning, two closely-related terminologies are worthy to be
mentioned: ‘parasamaya’, meaning ‘other people’s view/doctrine’ and ‘sakasamaya’,
meaning ‘one’s own view/doctrine’. These two words can be found for example in the
following passages: “parasamaye panassa jatimayam iddhim icchan’ti tam sandhaya
patijanati,”*® meaning “in other people’s view however, for that person (i.e., one who
lives for a world cycle), the desire [to live for a world cycle] is an inborn psychic power;
therefore, he acknowledges/admits with reference to that” and “tattha kapparzho

9366

sakasamaye kamavacarakusalameva patilabhati”*®°, meaning “therein, one who lives for

a world cycle acquires only sensual wholesomeness in his own view”, respectively.
Philology
P. Samaya = Skt. Samaya

The Sanskrit equivalent for the Pali word ‘samaya’ is just ‘samaya’, meaning
‘order, direction, precept, doctrine’®®’. It is worthy to note that in the Sanskrit language,

the word ‘samaya’ also has many contextual meanings.

Amaravikkhepika := One Who Has an Eel-Wriggling Viewpoint

The Pali word ‘amaravikkhepika’ is found in the following passage: “Tato

sassatavadino — ‘sassatavadi'ti ahamsu... amaravikkhepika... ditthadhammanibbanavada

365 Abh-a. I11. 234.
366 Abh-a. 1. 234.
367 SED. 1164.
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— “ditthadhammanibbanavadi’ti ahamsu., ”*®® which may be translated into English as
“After that, those advocating eternalism said, ‘[He is] an eternalist’, ..., those having an
eel-wriggling viewpoint [said ‘He is one with an eel-wriggling viewpoint’], ..., those
advocating liberation in this very life said, ‘[He is] one who speaks liberation in this very

life’.”
Pali Tradition

The Silakkhandhavagga Atthakatha offers two explanations for the word

‘amaravikkhepika® as follows:

1. “Na marati’'ti amara. Ka sa? Evan'tipi me no ‘tiadina nayena pariyantarahita
digthigatikassa digthi ceva vaca ca. Vividho khepo 'ti vikkhepo, amardya ditthiya
vacaya ca vikkhepo’ti amaravikkhepo, so etesam atthi’ti amaravikkhepika,”*®®

which means “It does not die; therefore, it is called amara (deathless). What is it?

It refers to not only the view but also the speech of one who has the wrong view;

this view or speech does not have the end as in “my [view] is also not ‘thus’” and

so on. It is called vikkhepa (disturbance) because it is a various loss; it is called
amaravikkhepa (endless disturbance) because it it the disturbance of view and
speech which is endless; one who has that disturbance is called amaravikkhepika

(one who has that endless disturbance).” Thus, the word ‘amaravikkhepika’ is an

assatthi taddhita whose formation results from the following procedure:

368 Abh-a. I11. 110.
369 D-a. I. 106.
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370

a. Na + mara + a > amara, where na > a°’” and the ending vowel ‘a’ of ‘mara’

is elided®* when followed by the feminine sign suffix ‘a’,

b. Vi+ khepa > vikkhepa, where kh > kkh®"?,

C. Amara + vikkheppa > amaravikkhepa and

d. Amaravikkhepa + ika > amaravikkhepika, where the ending vowel ‘a’ of
‘amaravikkhepa’ is elided®”.

2. “Aparo nayo — Amard nama ekda macchajati, sa ummujjananimujjanadivasena
udake sandhavamana gahetum na sakkati, evameva ayampi vado itocito ca
sandhavati, gaham na upagacchati’ti amaravikkhepo 'ti vuccati. So etesam atthiti
amaravikkhepika,”*’* which means “A different method: Amara (eel) is the name
of one type of fish; it is not able to catch it when it traverses via emerging, diving
and so on in the water. In the same way, this speech/doctrine runs through from
here and there, and does not reach a point/view; therefore, it is said as

amaravikkhepa. One who has that kind of speech/doctrine is called

amaravikkhepika.”

The Anguttaranikaya Catukkanipata Tika further explains that “Svayam vado
musavadanuyogachandaragabhayamohabhavahetukataya  catudha  pavatto’ti  aha
“cattaro amaravikkhepika,”®"® which means “That speech/doctrine occurs/happens in four
ways because it has as root the state of being afraid of telling lies (musavadabhayabhava),

the state of being afraid of being accused (anuyogabhayabhava), the state of being afraid

370 Attam nassa tappurise, Kb. §333.

371 Sara sare lopam, Kb. 812.

372 Vagge ghosaghosanam tatiya-pathama, Kb. §29.
373 Sard sare lopam, Kb. §12.

374 D-a. 1. 106.

375 A-t. 11. 390.
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of attachment (chandaragabhava) and the state of delusion (mohabhava); therefore, ‘four

amaravikkhepikas are said’.”
Philology
P. Amaravikkhepika = Skt. Amaraviksepika

No direct Sanskrit equivalent to the Pali second derivative ‘amaravikkhepika’ can
be found in any dictionary. Regarding the components of the Pali word, the member
‘amard’ is equivalent to the Sanskrit word ‘amara’, meaning ‘undying, imperishable’3"®
while the Pali ‘vikkhepa’ to the Sanskrit ‘viksepa’, meaning ‘throwing, shaking, tossing,

perplexity’®’’. Therefore, the Sanskrit equivalent of the Pali word ‘amaravikkhepika’

would be ‘amaraviksepika’, where ks > kkh coming from Sanskrit to Pali.
Remarks

Note that this Pa/i-Sanskrit equivalence is established based upon the first meaning
of the Pali word ‘amaravikkhepika’ as defined above in the Silakkhandhavagga
Atthakatha, where the word ‘amara’ means ‘deathless’. For the meaning of ‘an eel” where
the Sanskrit word is either ‘jalavyala ®'"® or ‘kucika ®'°, no such equivalence can be arrived

at in terms of morphology.

376 SED. 80.

317 SED. 956.
378 SED. 415.
319 SED. 287.
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Sanipakara = Encircling screen wall

The Pali word ‘sanipakara’ is found in the following passage: “... sanipakaram
parikkhipapetva sanipdkarantare nisinno..., "% which may be translated into English as
“... having caused [the King Asoka] to encircle a screen wall (i.e., to put up an encircling
screen wall), [he] (i.e., the Elder Moggaliputtatissa) who sat in the interior of [that] screen

wall...”

The PTS Pali English Dictionary does not have a separate entry for the word
‘sanipakara’, but under the entry of the word ‘sani’, instead defines the word ‘sanipakara’
as ‘a screen wall’38! while the Concise Pali-English Dictionary under the entry of the word

‘sani’ indicates the meaning of the word ‘sanipakara’ as ‘a screen wall (made of hempen

cloth)’382,
Pali Tradition

According to the Tipifaka Pali Myanmar Dictionary, the word ‘sanipakara’ is a
compound (samdsa) constructed from the two members ‘sani’ and ‘pakara’>®3, whose

meanings and formations are as follows:

1. Also according to the Tipitaka Pali Myanmar Dictionary®®*, the word ‘sani’ means
‘a screen, a curtain’ and is formed as saha + ani > sani, where saha > sa with ‘a’

then elided®, or as samana + ani > sani where samana > sa with ‘a’ then elided3e®.

380 Abh-a. I11. 110.

381 PED. 702.

382 CPED. 279.

383 TPMD. XXIII. 396.

384 TPMD. XXIII. 396.

385 Sard sare lopam, Kb. §12.
386 Sard sare lopam, Kb. §12.
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2. According to the Abhidhanappadipikatika, the word ‘pakara’ is defined as
“pakubbanti tanti pakaro, samantato karayateti va pakaro, akattari ca karake

25387

sanndyam no, rassassa dighata, which means “It is made all around; therefore,

it is called pakara (encircling wall).” The formation of the word is pa + Vkar + na

388 \where

> pakara

a. The p-anubandha of the suffix ‘na’is elided®®®: pa + Vkar + na > pa + Nkar +
a,

b. The vowel ‘a’ of the root Vkar is lengthened®®: pa + Vkar + a > pa + kar + a,
and

c. The ending vowel ‘a’ of the prefix ‘pa’ is lengthened®®*: pa + kar + a > pa +

kar + a > pakara.

Then the compound ‘sanipakara’ is formed as sani + pakara > sanipakara meaning ‘an

encircling screen wall’.
Philology
P. Sanipakara = Skt. Saniprakara

The Sanskrit equivalent of the Pali word ‘sanipakara’ would be ‘saniprakara’ with

the meaning of ‘a hempen cloth wall’. The Sanskrit word ‘saniprakara’ is a combination

of the two words ‘sant 3% meaning ‘a hempen cloth or garment’ and ‘prakara **® meaning

%7 Abhp-t. §203.

38 TPMD. XIV. 3. 287.

389 Karitanam no lopam, Kb. §523.

390 Asamyogantassa vuddhi karite, Kb. 8483,

3 Adimajjhuttarasaranamkvaci digharassattam, Ss. §8858. 262.
392 SED. 1063.

393 SED. 703.
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‘a wall, an enclosure’. The Sankrit word ‘sapi’ becomes the Pali equivalent ‘sani’ via the
changes § > s and 7 > i, and the Sanskrit word ‘prakara’ the Pali word ‘pakara’ via pr >
pp > p.

Remarks

In the Pali literature, there is no such word as ‘sanipakara’as mentioned in the PTS
Pali English Dictionary. On the other hand, in the Sanskrit language, there is no such word
as ‘Sani’. Thus, it is tempting to speculate that in addition to what has been shown above
(sani + pakara > sanipakara) in accordance with the Tipizaka Pali Myanmar Dictionary,
it is philologically reasonable that the Pali word ‘sanipakara’ may also be the compound
of the two words ‘sani’ and ‘pakara’, where ‘sani’ comes from the Sanskrit ‘sani” and
‘pakara’ comes from the Sanskrit ‘prakara’. In such a scenario, the Pa/i compound
‘sanipakara’ would be formed as sani + pakara > sanipakara with 7> i. Then the meaning
of the compound is ‘a hempen cloth wall’, where the formation of the first member ‘sani’

i”394

is sana + na + 1, whose definition sentence is “sanassa vikaro san meaning “it is called

hemp-cloth (sani) because it is a mode/alteration of hemp (sara).”

394 TPMD. XXIII. 397.



Chapter Three

In this chapter, the following fourteen words from the portion of the Kathavatthu
of the Paficappakarana Arthakatha are analyzed: (i) saccikarrha, (i) papana, (iii) ropana,
(iv) niggaha, (V) chalavada, (Vi) miccha, (vii) jiva, (viii) sarira, (iX) parinibbuta, (x)
brahmana, (xi) vekalla, (xii) bhindana, (xiii) a/a and (xix) niga/a. For each of the words,
the meaning in the context is first presented. Its formation and definition according to the
Pali tradition are discussed next. Then its Sanskrit equivalent is shown via a philological
study to obtain a better understanding on how the word is formed. Suitable and important

remarks are offered to conclude the discussion for the word.

Saccikagrha := True meaning

The Pali word ‘saccikastha’ is found in the following sentence: “Tattha puggalo
upalabbhati saccikatthaparamatthenati ayam puccha,”®® which may be translated into
English as “Therein, this is the question: ‘Is the person acquired in the true sense and in the

ultimate sense?’”
Pali Tradition

The Paficappakarana Anufika defines the word ‘saccikastha’ as “Saccafifieva
saccikam, so eva attho aviparitassa idnassa visayabhavatthena 'ti saccikaztho,”*%® which

means “Saccika is truth ifself; saccikaszha is the true meaning in the sense of the state of

35 Abh-a. 1. 112.
3% Anu-t. 1. 60.
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the domain of right/correct knowledge.” Therefore, the formation of the word ‘saccikastha’

is as follows:

1. Sacca + nika > saccika, where the rn-anubandha of the taddhita suffix ‘nika’ is
elided®’ and the final vowel ‘@’ of the word ‘sacca’ is also elided®®®. The word
‘saccika’ is a sottha taddhita.

2. Saccika + attha > saccikattha, where the final vowel a of the word ‘saccika’ is
elided®® and the conjunct consonant tth > #h*%°. The word ‘saccikasha’ is an

avadharana kammadharaya compound.
Philology
P. Saccikarttha = Skt. Satyakartha

No direct Sanskrit equivalent to the Pa/i compound ‘saccikastha’ can be found in
any dictionary. Regarding the components of the Pali word, the member ‘saccika’ is
equivalent to the Sanskrit word ‘satyaka’ which is the same as the word ‘satya’*°!, meaning
‘true, real, actual’*® while the Pali word ‘attha’ to the Sanskrit word ‘artha’, meaning
‘sense, meaning, notion’%®, Therefore, the Sanskrit equivalent of the Pa/i word
‘saccikastha’ would be ‘satyakartha’, with the following changes: ty > cc (such as in Skt.

krtya > P. kicca, meaning ‘function’, and in Skt. bhytya > P. bhacca, meaning ‘servant’), a

397 Tesam no lopam, Kb. §396.,

3% Sara sare lopam, Kb. §12.

39 Sara sare lopam, Kb. §12.

400 Tuthanaranam tathanala, Mb. 1. §852.
401 SED. 1137.

402 SED. 1137.

403 SED. 90.



84

> j (such as in Skt. sarisrpa > P. sirisapa, meaning ‘snake’, and in SKt. tamisra > P. timissa,

meaning ‘dark night’), @ > ¢*%, and rth > #h**®® coming from Sanskrit to Pali.
Papana = Gaining, attaining

The Pali word ‘papana’ is found as the second member of the kammadharaya
compound ‘anulomapdpand’ in the following sentence: “Tena vata re’tiadi
anulomapakkhe niggahassa papitatta anulomapapana nama,”*° which may be translated
into English as “The passage beginning with ‘Tena vata re’ (‘therefore, indeed, good sir’)
is called anulomapapana (forward gaining/attaining) because the censure has been caused

to be reached in the forward/direct proposition.”
Pali Tradition

According to U Hoke Sein’s Pali Myanmar Dictionary*®’, the formation of the

word ‘pdpana’ is pa + Nap + yu > papana, where

1. The vowel ‘a’of the prefix ‘pa’is elided because of the vowel ‘G’ of the root*%?,
and

2. The kita suffix yu becomes ana*®,

On the other hand, the Tipitaka Pali Myanmar Dictionary exerts that the word is formed

as follows: pa + Nap + (n)e + yu > papana**®, where

404 MacDonell, A Sanskrit Grammar for Students, 11; This long ‘@’ in the Sanskrit word is because of sandhi:
ata>a.

405 Because of the influence of the letter ‘7’ in Sanskrit.

406 Abh-a. 111. 114.

407 UHS. 662.

408 Sard sare lopam, Kb. §12.

49 Anaka yu-nviinam, Kb. §622.

40 TPMD. XIV. 3. 406.
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1. The vowel ‘a’ of the prefix ‘pa’ is elided and the vowel ‘a’ of the root is
lengthened into ‘a 41
2. The kita suffix yu becomes ana*'?, and

3. The karita suffix e is elided because of the preceding vowel ‘a’ of ‘ana **2.

Thus, the word ‘papana’ is the corresponding noun of the verb ‘papunati’ whose
formation is pa + Nap + una + ti*** (or pa + Vap + una + ti*'%). Therefore, the meaning of

‘papana’ is ‘attaining, reaching’.
Philology
P. Papana = Skt. Prapana

The Sanskrit equivalent of the Pali word ‘papana’ is ‘prapana’**® with the meaning
of ‘reach, extension’ shown in the Sanskrit English Dictionary. The Sanskrit word
417

‘prapand’ becomes its equivalent Pa/i word ‘papana’ with the change of pr > pp > p

and of n > n.
Ropana := Planting, sowing, cultivating

The Pali word ‘ropana’ is found as the second member of the kammadharaya
compound ‘anulomaropana’ in the following sentence: “Yam tattha vadest tiadi

anulomapakkhe niggahassa aropitatta anulomaropana nama,”**® which may be translated

41 Digham, Kb. §15.

42 Anaka yu-pvinam, Kb. 8622,

413 Sara sare lopam, Kb. 812.

44 UHS. 663.

45 TPMD. XIV. 3. 425.

416 SED. 707.

M7 Pali words generally do not start with conjunct consonants. Therefore, in this case, the first ‘p’ of ‘pp’ is
elided.

418 Abh-a. I11. 114.
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into English as “The passage beginning with ‘Yam tattha vadesi’ (‘what you said therein”)
is called anulomaropana (forward planting/sowing) because the censure has been set up in

the forward/direct proposition.”
The PTS Pali English Dictionary defines the word ‘ropana’ as “planting.”*!°
Pali Tradition

According to the Tipizaka Pali Myanmar Dictionary*?, the word ‘ropana’ is tilinga

(three genders) and whose formation is Vruh + ne + yu > ropana, where

1. The vowel u of the root is strengthened into o because of the causative suffix
net2t

2. The final consonant h of the root becomes p*??,

3. The p-anubandha of the causative suffix ne is elided*??,

4. The kita suffix yu becomes ana*?*, and

5. The vowel e of the causative suffix ne is elided*?.
Philology
P. Ropana = Skt. Ropana

The Sanskrit equivalent of the Pali word ‘ropana’ is ‘ropana’*?® with the meaning

of ‘the act of planting, sowing’ as shown in the Sanskrit English Dictionary. The Sanskrit

419 PED. 636.

420 TPMD. XVII. 804.

421 Asamyogantassa vuddhi karite, Kb. 8483,

422 Kyaci dhatu-vibhattipaccayanam digha-viparit’adesa-lop ‘agama ca, Kb. §8517.
423 Karitanam no lopam, Kb. §523.

424 Anaka yu-nviinam, Kb. §622.

425 Sard sare lopam, Kb. §12.

426 SED. 889.
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word ‘ropana’ becomes its equivalent Pali word ‘ropana’ through the change of 7 > n (the
same as in Skt. pravarana > P. parupana, meaning ‘cloak’, and in Skt. kaphozni > P. kaponi,

meaning ‘elbow’).
Remarks

Regarding the change of h > p of the root Vruh in the formation of the word
‘ropana’, the traditional Pa/i grammar does not offer a separate or specific rule. Therefore,
the explanation here relies upon one of the general rules*?’ offered in the
Kaccayanabyakarana. However, in the Sanskrit language, this change can be explained
according to the following rule: “Ruhal po nyatarasyam, ruheh angasya anyatarasyam
pakaradeso bhavati pau paratak,” meaning “p may optionally be substituted for the final

of \ruh in the causative.”*?

Niggaha := Restraint, control, censure, rebuke, refutation

The Pali word ‘niggaha’ is found in the following passage: “... pathamassa
niggahassa dvihakarehi aropitatta ekovayam niggaho ’ti pathamo niggaho, ”*?° which may
be translated into English as ... this is the only one refutation because the first refutation

has been set up with two methods; therefore, it is the first refutation.”

The PTS Pali English Dictionary defines the word ‘niggaha’ as ‘restraint, control,

censure, rebuke, refutation’*®. The meaning of ‘refutation’ is taken in this case because

421 Kvaci dhatu-vibhattipaccayanam digha-viparit’adesa-lop agama ca, Kb. §8517.

428 §risa Chandra Vasu, trans. The Ashtadhyayt of Panini, Vol. 11 (Delhi: Motilal Banarsidass Publishers
Private Limited, 2009), 1426.

429 Abh-a. I11. 115.

430 PED. 354.
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431

the word ‘niggaha’ appears here in the context of the Kathavatthu™* where arguments

between different Buddhist schools/sects are presented.
Pali Tradition

The Padariapasiddhibyakarana defines the word ‘niggaha’ as “nigganhati,

29432

niggahanam va niggaho, which means “It restrains/oppresses/suppresses; therefore, it

is called niggaha; alternatively, niggaha is the action of restraining, of oppressing, of

433

suppressing.” The formation of the word therefore is: ni + \gah + na > niggaha**®, where

1. The consonant g of the root Vgah becomes doubled*3*, and
2. The consonant 7 of the suffix na is dropped*®.

Regarding its contextual meaning, the word ‘niggaha’ has the sense of ‘restraint,
control’ in many places in the Pal/i texts, one of which is the occasion when the Buddha
recollected to the wanderer Saccaka His self-mortification practice experience as in “[...]
evameva kho me, aggivessana, dantebhi dantamdadhdya, jivhdaya talum dhacca, cetasa
436 |1y

cittarn abhinigganhato abhinippilayato abhisantapayato kacchehi seda muccanti.

this context, the corresponding fika eclaborates that ‘“Akusalacittassa pavattitum

(139

295437

appadanam niggaho,”*" which means “‘niggaha’ (restraint, control) means not allowing

unwholesome consciousness to arise.”

431 PED. 354.

432 pr, §568.

433 TPMD. XIlI. 50.

434 Paradvebhavo thane, Kb. §28.
435 Karitanam no lopam, Kb. §523.
436 M. 1. 309.

437 M-t 11, 124.
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The meaning of ‘censure, rebuke’ of the word ‘niggaha,”’ on the other hand, can be
found in other contexts one of which is the answer offered by the Venerable Ananda in
response to the question asked by the Venerable Maha Kassapa regarding the three reasons
why the Buddha laid down the Vinaya rule concerning meals among families in groups of

438

more than three monks**°. One of the reasons is ‘dummaikiinam puggalanam niggahaya’,

which is explained in the corresponding Atthakatha as “dummaikiinam puggalanam
95439

niggahaya’ti  dussilapuggalanam niggaghanattham™*, meaning “‘dummarnkiinam

puggalanam niggahdya’ means ‘in order to rebuke, censure persons of bad characters’.”

For the meaning of ‘refutation’, the Kathavatthu Atthakatha extensively explains
the word as “djanahi niggahan’ti sakavadivacanam. Yasma te purimaya
vattabbapariiiiiaya pacchima navattabbapatinia, pacchimaya ca purima na sandhiyati,
tasmapi niggaham patto. Tam niggaham dosam aparddham sampaticchahiti attho,”**°
which roughly means “‘Please acknowledge the refutation’ is the speech of the Sakavadin.
The meaning is: ‘Because your latter statement is not in agreement with the previous one

and the previous statement is not linked to the second one, you have reached a refutation.

Please accept that refutation, fault, offence’.”
Philology
P. Niggaha = Skt. Nigraha

The Sanskrit equivalent of the Pali word ‘niggaha’ is ‘nigraha’, a few of whose

meanings are ‘keeping down or back, restrain, blame, an occasion for refutation.”**! The

48 3. 1. 418.

439 S-a. 11. 165.

440 Abh-a. 111. 113.
41 SED. 546.
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442

Sanskrit word ‘nigraha’ becomes the Pali word ‘niggaha’ via regressive assimilation*** gr

> (g because ‘g’ is a vagga-consonant while ‘7’ is avagga.

Chalavada := Fraud/Wicked Speech

The Pali word ‘chalavada’ is found in the following passage: “paravadi
pana nupalabbhatt'ti vacanasamaiiiamattam chalavadam nissaya ...,"**® which may be
translated into English as “However, the opponent in the controversy, having relied on the

2

fraud speech which is the mere conformity with the saying ‘it is not acquired’ ...
Pali Tradition

The Tipifaka Pali Myanmar Dictionary shows the formation of the word
‘chalavada’ as chala + vada®**, which would make it a kammadharaya compound whose
viggaha would be “chalafica tam vado ca'ti chalavado.” Regarding the formation of the

members of the compound,

1. The word ‘chala’ is defined for instance as “lese tu khalite chalam,”**® which
means “the word ‘chala’ is in the sense of fault pretext or trick.” According to the
Tipitaka Pali Myanmar Dictionary**®, the word has three meanings such as
“rejecting others’ words, wicked lying, and fault or mistake”. In terms of its
formation, there can be three possibilities:

a. Cho + ala > chala*’, where the vowel ‘o’ of ‘cho’ is elided**?,

442 Geiger, A Pali Grammar, 853. 44-45.

443 Abh-a. 111. 115.

444 TPMD. VII. 748.

445 Abhp. §1108

446 TPMD. VII. 742.

47 TPMD. VII. 742; Herein, it says that the information is obtained from the Visuddharama Tipitaka
Abhidhana.

48 Sara sare lopam, Kb. §12.
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b. khal + a > chala, where kh > ch and the root Vkhal is in the sense of
calana (agitation) and saficaya (accumulation)*#°,

c. chad + ala> chala, where of the root \chad, the consonant ‘d**° and then
the vowel ‘a™! are elided, and the definition sentence (viggaha) is

29452

“chaditum varitum ujjhitum va alan’ti chalam, meaning “it deserves/is

worthy to cover, to obstruct or to brush away”.

2. The word ‘vada’ is defined as “vadanti etend’ti vado”**®

meaning “people speak
via it; therefore, it is called a speech (vada).” Thus, the formation of the word is
\vad + na > vada®*, where the n-anubandha of the kita-suffix »a is elided* and
the vowel a of the root \vad is lengthened**®.

The compound ‘chalavada’ does not refer to any particular doctrine or viewpoint

in general. Among the several meanings shown above, it is a terminology to indicate a type

of wicked speech where after initially allowing, one then denies®’.
Philology
P. Chalavada = Skt. Chalavada

The Sanskrit equivalent of the Pali word ‘chala’ is ‘chala’, whose meaning is

“fraud, deceit, delusion*%®. Regarding the Pa/i word ‘vida’, the Sanskrit equivalent is also

449 Abhpsc. 197,

40 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop ’agama ca, Kb. 8517.
1 Sara sare lopam, Kb. §12.

452 Ss-nis. 1. 369.

43 D-a. 1. 97; M-a. . 224; S-a. Il. 14.

44 TPMD. XIX. 50.

45 Karitanam no lopam, Kb. §523.

46 Asamyogantassa vuddhi karite, Kb. 8483,

47 Pathamam anujanitva pacchd avajanati’'ti chalavadassa vasena patikammam paravadissa, Abh-a. 111,
115.

458 SED. 405.
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‘vada’ meaning ‘speech, utterance, statement’*°, Therefore, as a compound, the Sanskrit

equivalent of the Pa/i word ‘chalavada’ would also be ‘chalavada’.

Miccha = False, wrong, untrue

The Pali word ‘miccha’ is found in the following passage: “pariyosane pana idam
te micchdti idam tava vacanam miccha hotiti attho, ”*®° which may be translated into

English as “In conclusion, ‘idam te miccha’ means ‘this statement of yours is wrong’.”

The PTS Pali English Dictionary defines the word ‘miccha’ as ‘wrongly, in a

wrong way, false”#6L,

Pali Tradition

According to the Abhidhanappadipikatika, the word ‘miccha’ is an indeclinable
particle as in “Micchamusasaddd pana sabbatrapi abyayameva bhavanti. Yatha — miccha

462 which means “On the other hand, the terms

vaca, miccha voharo, miccha vacanam,
‘micchd@’ and ‘musa’ are only inclinable particles everywhere; for example, miccha vaca
(wrong speech or false speech), miccha voharo (wrong declaration or false declaration),
micchd vacanam (wrong statement or false statement).” Regarding the meaning of the word
‘micchad’, in the Suttamala of his Saddanitippakarana, the Venerable Aggavamsa explains

that “Musa miccha alikamiccete asacce,”*®

which means “These three words ‘musa’,
‘miccha’ and ‘alikam’ are in the sense of asacca (not true).” Therefore, ‘micch@’ can mean

‘wrong’ or ‘false.’

49 SED. 939.

40 Aph-a. I11. 116.
41 pED, 532.

42 Aphp-t. §127.
43 S5, 391.
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‘Miccha@’ meaning ‘wrong’ can be found in a variety of places in the Pali literature
one of which is the definition of ‘sammavdaca’. The Sammohavinodant Atthakatha explains
‘sammavaca’ as “Sammavacaniddesepi yasmda anrieneva cittena musavada viramati,
affienafifiena pisunavacadihi, tasma catassopetd veramaniyo pubbabhdge nana;
maggakkhane pana micchavacasankhataya catubbidhaya akusaladussilyacetanaya
padacchedato anuppattisadhanavasena maggangam purayamanda ekava
sammavacasankhata kusalaveramani uppajjati,”*®* which roughly says that at
maggakkhanra (the path moment), sammavaca (right speech) as a path factor arises
accomplishing the function of cutting off the cause of volition for unwholesome impurity
known as the four-fold micchavaca (wrong speech), where the four-fold micchavaca
(wrong speech) means the engagement in the four types of speech such as musavada (false
speech) and so on. It should be noted that ‘wrongness’ here is the state of being incorrect,

or of being immoral.

On the other hand, ‘falsehood’ means the absence of truth or being factually
incorrect. ‘Miccha’ having this sense can also be found in other places in the Pa/i literature
such as in the definition of ‘micchatta’. The Atthasalini Atthakatha explains the word
abhavato, ‘asubhadisuyeva subhan’tiadi viparitappavattito ca micchasabhava'ti
micchatta [dhamma],”*®® which roughly means that “in the micchatta triplet, they are
called micchatta dhammas, which means the dhammas that have the false nature, because

of two reasons: (1) they do not bring welfare and happiness to the performer even though

464 Abh-a. 1. 111.
465 Abh-a. 1. 87.
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being wished so and (2) they appear in the reversed or contradictory manner as in
advocating that unpleasant things are pleasant and so on.” The Miilatika further declares

25466

that “Micchasabhava’'ti musasabhava, which means ‘miccha’ here means ‘false’.

Philology
P. Miccha = Skt. Mithya

The Sanskrit equivalent of the Pali word ‘miccha’ is ‘mithya’, which is also an
indeclinable particle and whose meaning is ‘incorrectly, wrongly, improperly’*®’. The
Sanskrit word ‘mithya’ becomes the Pali word ‘miccha’ via a mutual assimilation thy >

cch.
Jiva ;= Soul, life

The Pali word ‘jiva’ is found in the following passage: “afifiam jivam afifiam

b

sariram, % which may be translated into English as “The soul is one; the body is another.’
The PTS Pali English Dictionary defines the word jiva’ as ‘the soul, life’4%°,
Pali Tradition

According to the Tipifaka Pali Myanmar Dictionary, the formation of the word
‘iiva’ is \jiv + na > jiva*®, where the n consonant of the suffix na is dropped*’®. In
addition, the word has been found in the Pali literature to have at least eight different

meanings, which are ‘soul, living, longevity, livelihood, living time, Jupiter the planet, life

466 MI-t. 1. 45.

467 SED. 817.

468 Abh-a. I11. 284.

469 PED. 532,

470 TPMD. VIII. 383.

471 Karitanam no lopam, Kb. §523.
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and living being’. Regarding the meaning of ‘soul’, the Abhidhanappadipikatika defines

29472

the word ‘jiva’ as “Jivanti sattd yend'ti jivo, which means “Due to it, beings live;

therefore, it is called jiva (soul).” In addition to the Kathavatthu as shown above, the word

with this meaning also appears with the similar context in the Patisambhidamaggapali*™

474

or the Udanapali*’™, where the views of contemporary heretical teachers have been

mentioned.

Regarding the meanings of ‘living’ and ‘life’, the word ‘jiva’ can be found in the

Jatakapali in the sayings such as “nayimassa jivena mamatthi kifici, hantvanimam

29475

hadayam-anayissam”*"> which means “I have no welfare/benefit with this [wise Vidhura]

being alive; after killing him, I will take the heart,” and “na te labhena jivatthi, etena

25476

nimind tuvam, which means “[if] you have no wish to obtain the life [of the swan],

exchange me with this swan”.

For the meanings of ‘longevity’ and ‘livelihood’, the context where the word

appears is such as “mitti ca dhatarasthehi, yavajivaya te siya,”*’’

meaning “[if] you have
the friendship with the golden swans Dhatarattha, may you have a long life” also in the

Jatakapali, and “jivanam jivo, saha jivena'ti sajivino”*'® meaning “jiva is the livelihood;

one with a livelihood is called sajivi” as defined in the Tika of the Samyuttanikaya.

472 Aphp-t. §127
473 Psm. 152,

474 Ud. 158.
4753 11. 297.

476 3. 11. 85.
4773 11. 85.

478 St . 141.



96
Philology
P. Jiva = Skt. Jiva

The Sanskrit equivalent of the Pali word ‘jiva’ is just ‘jiva’, whose meaning is ‘the

principle of life, the living or personal soul’*’®,

Sarira := Physical body

The Pali word ‘sarira’ is found in the following passage: “afifiam jivam afifiam

sariram, "**° which may be translated into English as “The soul is one; the body is another.”

The PTS Pali English Dictionary defines the word ‘sarira’ as ‘the (physical)

bOdy,481-
Pali Tradition

The Moggallanabyakarana defines the word ‘sarira’ as “Sariyati’ti sariram =
deho,”*® which means “It is moved along*®®; therefore, it is called ‘sarira’, which refers
to the physical body.” The formation of the word is then expressed as \sar + nira >

sarira*®*, where the n consonant of the suffix nira is dropped®.

Regarding its contextual meanings, the Tipitaka Pali Myanmar Dictionary*®

asserts that the word ‘sarira’ has at least five meanings throughout the Pali literature,

479 SED. 422.

480 Abh-a. 1. 284.

481 PED. 532.

482 Sara vasa kald kivo vassuta ca, Mb. VII. §169.

483 According to Saddaniti Dhatumala (Sdh. 146, 149, 149, 335), the root Vsara has the following meanings:
gati (going), cinta (thinking, reflecting), saddopatapa (making sound and tormenting) and akkhepa
(throwing). Among them, the meaning of cinta (thinking, reflecting) applies in this case according to the
Moggallanabyakarana Nissaya (Mb-nis. I1. 439).

484 TPMD. XXIII. 160.

485 Karitanam no lopam, Kb. §523.

486 TPMD. XXIII. 160.
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which are ‘body, dead body, relics, body door and living being’. First, its meaning of ‘body’
can be found in the Atthakatha of the Mahaniddesa, where it mentions that “sariran’ti
rasatthena khandhaparficakam,”*®” which means ““sarira’ (body) means that which has the
five aggregates because of the sense of a group”. Second, in the context of kayanupassana,
the Arthakatha of the Milapanndsa explains that “sariran’ti matasarivam™*®, which
means to say in this case, ‘sarira’ means ‘dead body’. Next, in another context, the
Vimanavatthu Atthakatha of the Khuddakanikaya explains that “tattha sariran’ti

sariradhatum’*®®, which clarifies that therein, ‘sarira’ refers to the relics of the Buddha.

For the remaining two meanings of ‘body door’ and ‘living being’, the word
‘sarira’ can be seen in the contexts shown in the Jatakapali and explained by the
corresponding Atthakatha such as in “sariram va'ti kayadvaram va,”** which means to
say that in this case, the word ‘sarira’ refers to the body door, and in ‘“nandanti
sariraghdtino 'ti tata cilatundila, ime anfianamanussa [...] panatipatam karonta nandanti
tussanti,”*** which means “‘nandanti sariraghatino’ means: Oh dear Ci/atundila, these

ignorant beings rejoice when killing living beings.”
Philology
P. Sarira = Skt. Sarira

The Sanskrit equivalent of the Pa/i word ‘sarira’ is ‘Sarira’, whose meaning is ‘the

body, bodily frame, solid parts of the body’*°2, The Sanskrit word ‘Sarira’ becomes its Pali

487 Mnd-a. 211.
48 M-a. I. 277.
489 \fv-a. 251.
40 J-a. 1V. 14.
491 3_a. 111. 273.
492 SED. 1057.
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equivalent ‘sarira’ via the change § > s (the same as in Skt. srithila > P. sithila, meaning

‘loose, lax’, and in Skt. damsa > P. damsa, meaning ‘gadfly’).
Parinibbuta := Completely Extinguished, Finally Liberated

The Pali word ‘parinibbuta’ is found in the following passage:
“purimapacchimajatikalaiica dharamanaparinibbutakalaiica sandhaya, **® which may be
translated into English as “with reference to the time of former and latter lives as well as

to the time of living/lasting and of being completely extinguished.”
Pali Tradition

The Tipitaka Pali Myanmar Dictionary*®* shows the formation of the word
‘parinibbuta’ as pari + ni + \vu + ta, where of the root Vvu, v > w*%, and then vv > bb*®.
On the other hand, U Hoke Sein’s Pali Myanmar Dictionary*®’ exerts that its formation is
pari + nir + \var + ta, where rv > w > bb**® and ar > u*®®. Regarding its meaning,

depending on the context, ‘parinibbuta’ can be of three kinds:

1. Total cessation of defilements as in “parinibbuto’ti kilesaparinibbanena
parinibbuto.”5%
2. Total cesssation of aggregates as in “parinibbuto’ti khandhaparinibbanena

parinibbuto.”%%*

493 Abh-a. I11. 115.

494 TPMD. XIV. 2. 470.

495 paradvebhavo thane, Kb. §28.

4% Do dhassa ca, Kb. §20.

497 UHS. 626.

498 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. 8517.
49 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. §8517.
S0V-a, IV. 62.

01 S-a. 1. 206.
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3. Total cessation of both defilements and aggregates as in “nicchato parinibbutoti
nittanho,  pahinatanho,  kilesaparinibbanena  khandhaparinibbanena  ca

parinibbuto hoti.”5%2
Philology
P. Parinibbuta = Skt. Parinirvrta

The Sanskrit equivalent of the Pali word ‘parinibbuta’ is ‘parinirvrta’, whose
meaning is “finally liberated, completely extinguished’®®. The Sankrit word ‘parinirvsta’
becomes the Pali word ‘parinibbuta’ via the following changes: rv > v > bb and r > u

(just like in P.uju = Skt.rju).
Brahmana := A member of the Brahman caste

The Pali word ‘brahmana’ is found in the following passage: “Sveva khattiyo so
brahmanotiadinam  apattidosaiica  dharamanaparinibbutanam  visesabhavadosarica
disva, " which may be translated into English as “Having seen the defect of the offence
thinking ‘He is a member of the warrior caste; he is a member of the Brahman caste’ and

so on, and the defect of the lack of the difference between living and final passing away.”

The PTS Pali English Dictionary defines the word ‘brahmana’ as “a member of

the Brahman caste; in the Buddhist terminology also used for a man leading a pure, sinless

and ascetic life, often even synonymous with Arahant.””*%

502 |t-a. 184.

503 SED. 596.

504 Abh-a. 1. 115.
505 PED. 494.
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Pali Tradition

The Abhidhanappadipikatika®®® defines the word ‘brahmana’ as “Brahmuno
apaccam brahma, brahmano ca, nagamo, nattam, dighadi,” meaning “A brahmana is an
offspring of the Brahma.” Therefore, the word ‘brahmana’ is an apacca taddhita, whose
formation is as follows: (i) brahma > brahmana, with ‘na’ insertion at the end, (ii)

brahmana > brahmara, with n > g, and then (iii) brahmana + (n)a > brahmana, where

1. The first vowel ‘a’ of the word ‘brahmara’ is lengthened because of the n-
anubandha of the taddhita suffix ‘(z)a’>"’, and
2. The ending vowel ‘a’ of ‘brahmana’ is elided because of the taddhita suffix

‘(n)a’508'

It is noteworthy to mention that the formation of the word ‘brahma’ is Nbrih + ma >
brahma, or Ybah + ma > brahma, or Vbrah + ma > brahma®®. These formations can be
found respectively in the Saddaniti Dhatumala®®, the Padaripasiddhi®' and the

Abhidhanappadipikattka®*?.

Even though the word ‘brahmana’ may originally mean or refer to a person who
belongs to the Brahman caste in the Indian caste system, it has been observed abundantly
in the Pali literature that the Buddha actually used the word to indicate an Arahant. A few

of these instances are shown in the following:

505 Abhp-t. §408. 283.

7 Vuddh’adisarassa va’samyogantassa sane ca, Kb. §400.
508 Sara sare lopam, Kb. §12.

509 TPMD. XV. 418.

510 Sdh. 198.

511 Samadihi thama, Pr. 8653. 406.

512 Abhp-t. §15. 23.
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1. With His divine eye, seeing the Venerable Mahakassapa, having rejected five
hundred deities’s desire to offer almsfood to him, instead go to the places of poor
people and accept their offering for their merits, the Buddha uttered this verse:

“Anannaposimanniatam, dantam sare patitthitam;
Khinasavam vantadosam, tamaham brimi brahmanan 'ti,”3
which means I called brahmana one who does not nourish or look after others,
who is famous or well-known due to his spiritual qualities, who is tamed, who is
well-established in the essence of liberation, whose cankers are exhausted, and who
has given up all faults.”

2. With His divine eye, seeing the Venerable Sarigamaji remain unperturbed when
being bothered by his former wife who was carrying a son and asking him to take
care of the son, the Buddha praised the venerable with the following verse:

“Ayantim nabhinandati, pakkamantim na socati;
Sangd sangamajim muttam, tamaham briimi brahmanan 'ti,”>**

which means “He does not find pleasure in her who comes; he does not mourn/grief

one who goes away. Sangamaji is freed from attachment; | call him a brahmana.”
Philology
P. Brahmana = Skt. Brahmana

The Sanskrit equivalent of the Pali word ‘brahmana’ is just ‘brahmana’, whose
meaning is ‘a Brahman, a man belonging to the first of the three twice-born classes and of

the four original divisions of the Hindii body (generally a priest, but often in the present

S13 Ud. 81.
514 Ud. 83.
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day a layman engaged in non-priestly occupations although the name is strictly only

applicable to one who knows and repeats the Veda)*>*.
Vekalla := Deformity, deficiency, defect

The Pali word ‘vekalla’ is found in the following passage: “Khattiyo tiadini
Jjativasena ceva angavekalladivasena ca vuttani, ”>*® which may be translated into English
as “The words starting with ‘khattiya’ have been said not only in the context of birth/caste

but also in the context of deformity of bodily parts and so on.”
The PTS Pali English Dictionary defines the word ‘vekalla’ as ‘deficiency.’!’

Pali Tradition

b

The Pacityadivojana®*® defines the word ‘vekalla’ as “Vikalassa bhavo vekallam,
meaning “Deformity or deficiency is the state of being defective.” Therefore, the word
‘vekalla’ is a bhava taddhita, whose formation is as follows: vikala + nya > vekalla®®,

where

1. The vowel ‘i’ of the noun ‘vikala’ is strengthened into ‘e’ because of the n-
anubandha of the taddhita suffix nya%,
2. The ending vowel ‘a’ of the word ‘vikala’ is elided®?,

3. The p-anubandha of the taddhita suffix ‘nya’ is elided®??, and

515 SED. 741.

516 Abh-a. I11. 127.

517 PED. 494,

518 Pct-y. 378.

519 TPMD. XX. 483.

520 Vuddh’adisarassa va’samyogantassa sane ca, Kb. 8400.
52! Yad anupapannd nipdtanda sijjhanti, Kb. §391.

522 Tesam no lopam, Kb. §396.
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4. Thenly > 1I°%,
Note that there is another reading of the word in the Pali literature as ‘vekalya %4,

where ly does not change into Il.
Philology
P. Vekalla = Skt. Vaikalya

The Sanskrit equivalent of the Pali word ‘vekalla’ is ‘vaikalya’, a few of whose
meaning are ‘imperfection, weakness, defectiveness, defect, frailty, imcompetency,
insufficiency’®?. The Sanskrit word ‘vaikalya’ becomes the Pali word ‘vekalla’ via the

changes: ai >eand ly > Il
Bhindana := Breaking up, destroying

The Pali word ‘bhindana’ is found as the second member of the kammattha chasthi
tappurisa compound ‘laddhibhindana’ in the following sentence: “hatthacchinno 'tiadi
akaravigamanadassanena avigato sandhavati’ti laddhibhindanattham vuttam, %% which
may be translated into English as “By showing the disappearance of forms, hatthacchinna
(one whose hand has been cut off) and so on are said in order to destroy/break up the
heretical view [which advocates] that ‘one who does not have disappearance [of forms]
transmigrates’.” The PTS Pali English Dictionary defines the word ‘bhindana’ as

‘breaking up, falling into ruin.’>?’

523 Yad’anupapannd nipatana sijjhanti, Kb. §391.
524 Khp-a. 156; Sn-a. |. 285.

525 SED. 1020.

5% Abh-a. 111, 128.

527 PED. 505.
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Pali Tradition

The Tipiraka Pali Myanmar Dictionary shows that the formation of the word

‘bhindana’ is Vbhid + yu®?, where

1. The kita suffix yu becomes ana®?°,
2. The niggahita m is inserted and becomes n because the root Vbhid belongs to the

rudhadigana®®.

Philology
P. Bhindana = Skt. Bhedana

The Sanskrit equivalent to the Pali word ‘bhindana’ is ‘bhedana’, which means
‘breaking, cleaving, splitting, dividing, separating’>3!, Both words come from the same root
\bhid, meaning ‘to break’ and have the same formation as in \bhid + ana. For the Pali
word, ‘m’ is inserted and becomes ‘n’ as shown above while for the Sanskrit word, ‘i’ of

the root becomes ‘e’.
Ala := Thumb, toe

The Pali word ‘ala’ is found as the first member of the bahubbihi compound
“a/acchinna’ in the following sentence: “tattha a/acchinno 'ti yassa angutthaka chinna, >
which may be translated into English as “In that context, the word a/acchinna refers to a

person who has his/her thumb(s) and/or big toe(s) cut off.”

528 TPMD. XV. 714.

52 Anaka yu-npvinam, Kb. 8622,

530 Rudhadito niggahitapubbarica, Kb. 8446.
%31 SED. 766.

532 Abh-a. I11. 128.
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The PTS Pali English Dictionary defines the word ‘a/a’ as ‘nails (of fingers or

toes).”>%

Pali Tradition

The Tipitaka Pali Myanmar Dictionary shows that the formation of the word ‘ala’

o

is Val + a%*, which refers to a thumb (coode). According to the eoogcggo%z(res, the

definition sentence (viggaha) is “alafi’ti alo,”®* meaning “it goes up>%; therefore, it is
called ‘ala’” In the Pali literature, the word ‘a/a’ can be found in several contexts as

follows:

1. In the clause “yam yadeva hi so, bhante, kakkarako a/am abhininnameyya,”>*’
which means “Oh venerable, indeed whatever claw a crab would bend towards,”
the word ‘ala’ means ‘claw of a crab’.

2. In the sentence “tena kho pana samayena bhikkhii alacchinnam pabbdjenti,”>*

which means “Then at a time, the monks ordain an a/acchinna person,” the

Commentary explains that “alacchinno’ti yassa catisu angugthakesu anguliyam

vuttanayeneva eko va bahii va angutthaka chinna honti,”>° which means to say

that ‘alacchinna’ here refers to one who has his thumb(s) and/or great toe(s) cut

533 PED. 80.
54 TPMD. I1I. 1166.
535 Ashin Kumara, 99%96%90?5:@’: (Garland of Dhatvattha), 5" ed. (Yangon: Thunsiddhi Family Publisher,

2019), 28.

536 A/a uggame, Sdh. 200.
587 M. I. 296.

538 v/, 111. 126.

539 v-a. 111. 308.



106

off. Therefore, the word ‘a/a’ means ‘thumb’ or ‘big toe’. The word ‘al/a’ found in

this context is the same as that in the context of the Kathavatthu shown above.
Philology

The PTS Pali English Dictionary declares that the etymology of the Pali word ‘ala’
is unknown®¥, It also appears that there is no such Sanskrit equivalent for the word.
However, in his book ‘Pa/i Roots in Saddaniti’, the venerable Dr. U Silanandabhivamsa
shows that the Pali root Va/ is equivalent to the Sanskrit root Vag®*!. Therefore, it may be
tempting to say that the Sanskrit equivalent to the Pali word ‘ala’ is ‘ada’, where d > |
(which can be seen in Skt.riidha > P.riilha (meaning ‘grown’)**?), where the corresponding
verb is ‘adati’, whose meaning is ‘to endeavor’>*3. However, the word ‘ada’ cannot be

found in any Sanskrit dictionary.
Nigal/a := A Chain, fetter

The Pali word ‘niga/a’ is found in the following sentence: “nigalo’ti
sarikhalikabandhanam, "*** which may be translated into English as “‘Niga/a’ means

binding of a chain or of a fetter.”

The PTS Pali English Dictionary defines the word ‘niga/a’ as ‘an (iron) chain for

the feet.”*

540 PED. 80.

51 U Stlananda, Pali Roots in Saddaniti, 6.
542 PED. 575.

543 SED. 11.

544 Abh-a. 111, 131.

545 PED. 354,
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Pali Tradition

The Abhidhanappadipikatika defines the word ‘niga/a’ as “Niga/ati bandhati

v . g lo, a, — ' —,”546

which means to say that it is called ‘nigal/a’
because one binds things with it or it actually binds things itself. Thus, the formation of the
word is: ni + \/ga] + a > niga/a, where, the kita suffix ‘a”has the sense of an instrumental

agent (karanasadhana) or of a nominative agent (kattusadhana).
Philology
P. Niga/a = Skt. Nigada

The Sanskrit equivalent for the Pali word ‘nigala’ is ‘nigada’, meaning ‘an iron
chain for the feet, any fetter’>*’. The Sanskrit word ‘nigada’ becomes the Pali word

‘nigala’ with the change d > I.

546 Abhp-t. §364
547 SED. 545.



Chapter Four

In this chapter, the following fourteen words from the portion of the Kathavatthu
of the Paficappakarana Arthakatha are analyzed: (i) sasikhalika, (ii) kumara, (iii) anatti,
(iv) parisajjati, (v) varra, (vi) sayamkata, (vii) paramkata, (viii) vedaka, (ix) parikkhepa,
(x) patinria, (Xi) yogavacara, (Xii) suvanna, (Xiii) nirutti and (xiv) sammuti. For each of the
words, the meaning in the context is first presented. Its formation and definition according
to the Pali tradition are discussed next. Then its Sanskrit equivalent is shown via a

philological study to obtain a better understanding on how the word is formed. Suitable

and important remarks are offered to conclude the discussion for the word.

Sarnkhalika := A chain, fetter

The Pali word ‘sarikhalika’ is found in the following sentence: ‘“nigalo 'ti
sarikhalikabandhanam, "**® which may be translated into English as “‘Niga/a’ means

binding of a chain or of a fetter.”
The PTS Pali English Dictionary defines the word ‘saskhalika’ as ‘a chain.”®*
Pali Tradition

According to the Tipitaka Pali Myanmar Dictionary®, the word ‘sasikhalika’ has
several meanings a few of which are ‘chain, fetter’ and ‘mass, aggregate’. For the meaning

of ‘chain, fetter’, an instance can be found as in “appekacce rajjithi... appekacce

548 Abh-a. 1. 131.
549 PED. 664.
S50 TPMD. XXI. 257.
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sazikhalikahi,”®* which means “some [have been tied] with ropes, ..., some with chains.”
For the meaning of ‘mass, aggregate’, an example can be found as in “idhaham, avuso,
gijjhakiita pabbata orohanto addasam atthikasasnikhalikam vehdasam gacchantim,”

which means “Here, oh friend, while descending from the Gijjhakita mountain, | saw a

mass of bones going to the sky.”

Regarding the formation of the word, the Tipitaka Pali Myanmar Dictionary in
addition shows that: sarkhala + nika > sankhalika®*3, which indicates that the word
‘sarikhalika’ is a sottha taddhita because the word ‘sazikhala’ also means ‘a chain’>**. In
the formation above, the n-anubandha of the taddhita suffix ‘nika’ is elided®®, and the
final vowel ‘a’ of the word ‘sarikhala’ is also elided because of the vowel ‘i’ of the suffix
‘ika ®°®. Furthermore, according to the Tipitaka Pali Myanmar Dictionary, the word
‘sasikhala’ is formed as sam + Vkhal + a, and defined as “bhusam khalatyanena ti
sasikhalam™®’ meaning “one stumbles/falls hard because of it; therefore, it is caled
sazikhala (a chain)” according to the Abhidhanappadipikatika. In this formation, the ‘m’ of

the prefix ‘sam’ becomes ‘i *%® because of the consonant “k/” of the root Vkhal.
Philology

P. Sasikhalika = Skt. Syrikhalaka

%515 1. 76.

5525, 1. 446.

553 TPMD. XXI. 257.

554 TPMD. XXI. 256.

%% Tesam no lopam, Kb. §396.
56 Sard sare lopam, Kb. §12.

557 Abhp-t. §364

58 Vaggantam va vagge, Kb. 8§31.
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The Sanskrit equivalent for the Pali word ‘sarikhalika’ is ‘syrikhalaka’, meaning ‘a
chain’®®®. The Sanskrit word ‘syrikhalaka’ becomes the Pali word ‘sarnkhalika’ with the

changes:

1. s>,
2. r>a,and
3. the second last vowel a > i.
Note that the Sanskrit word ‘srrkhalaka’ is a derivative of ‘srnkhala’, which also

means ‘a chain’®%0,

Kumara := A (young) boy, a son

The Pali word ‘kumara’ is found in the following context: “puna na vattabbam
‘kumarako’ti va ‘kumarika’ti va puttho lokavoharasamucchedabhayena vattabban i
patijanati, ' which may be translated into English as “Again when being asked if it
should not be said as ‘it is a boy’ or as ‘it is a girl’, he consents that ‘it should be’ due to

fear of abolishing the conventional way of speaking.”

The PTS Pali English Dictionary defines the word ‘kumara’ as ‘a young boy,

son 1562

Pali Tradition

Regarding the formation of the word, the Moggallanabyakarana says that “Kama-

95563

icchayam’icc’asma aro hoti, assa u ca. Kamiyati'ti kumaro=balo,”*> which means “The

%59 SED. 1087.

%60 SED. 1087.

%1 Abh-a. I11. 131.

%62 PED. 664.

%63 Mb. VII. §165. 275.
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suffix ‘ara’ is applied after the root Vkam, which is in the sense of desire/wish (iccha), and
the vowel ‘a’ of the root Vkam changes into ‘u’; then one is called ‘kumara’ (a youngster,
a child) because he is desired.” Thus, Vkam + dra > kumdra, where a (of Vkam) > u. On
the other hand, in his Dhatumala of the Saddanitippakarana, the Venerable Aggavamsa
holds that the formation of the word is Vkumar + a > kumara, where the root Nkumar
belongs to the curadigana group and is in the sense of ‘playing’ (kila) as in “Kumara
kilayam... Ettha kumdraya’ti tattha tattha kilati'ti kumaro. So eva atidaharatta
kumarako.”®®* Thus, in this approach, one is called ‘kumara’ because he is playful or enjoys
himself; in addition, another reading is available as in the sottha taddhita ‘kumarako’ in
the sense of being extremely young in age. This latter approach in the Dhatumala is actually
in line with the Abhidhanappadipikatika, which also explains that “Kumaradittayam
harassa putte. Kumara kilayam, kumareti kilatiti kumaro, solasavassiko, ayafica
solasavassiko. ‘Balo ca solasa bhave’ti hi vuttam.”*®® According to this, in addition, the
word ‘kumara’ (together with the other two words ‘khanda’ and ‘sattidhara’) refers to a

Khanda deity, a son of the God Zsvara (in Hinduism)®, and is sixteen years of age.

In the Pali literature however, depending on the context, the word ‘kumara’ can be

found conveying several different meanings as follows:

1. As ‘a young boy’ as in “seyyathapi, bhikkhave, daharo kumaro mando

uttanaseyyako hatthena va padena va angaram akkamitva khippameva

564 Sdh. 335-336.
565 Abhp-t. 26.
566 Hara, m. the God Isvara, CPED. 292.
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parisamharati,”®®” which means “oh monks, just as a young boy who is a dull infant,
after stepping on the embers, retreats quickly.”
2. As ‘aprince’ as in “disvana yena jeto kumaro tenupasarnkami, upasankamitva jetam

2568

kumaram etadavoca,”*® which means “after secing, he approached the prince Jeta;

after approaching, he said this to the prince Jeta.”
Philology
P. Kumara = Skt. Kumara

The Sanskrit equivalent for the Pali word ‘kumara’ is just ‘kumara’, meaning ‘a
child, boy, youth, son, prince’*®°. It should be noticed that in the Sanskrit language, the
word ‘kumara’ can be formed in two different ways, i.e., with two different roots Vkam
and \Vmy. For the root \my, with the prefix ‘ku’, the word ‘kumdra’ conveys the meaning

of “easily dying’®™.

Anatti := Order, command

The Pali word ‘apatti’ is found in the following context: *““‘kareta’ti
anattidesanadihi upayehi karapako, "™ which may be translated into English as “‘kareta’
means a schemer, who commands [someone else] to do [something] with means such as

expressing orders and so on.”

The PTS Pali English Dictionary defines the word ‘anatti’ as ‘order, command.’®"2

67 M. 1. 399.
568\, V. 306.

%69 SED. 292.

570 SED. 292.

51 Abh-a. 111. 132.
572 PED. 97.
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Pali Tradition

According to the Tipifaka Pali Myanmar Dictionary, the formation of the word is
Nan + nape + ti > anatti®’®, where of the karita suffix ‘nape’, the n-anubandha and the
vowel e are elided®, and then pt > tt° and & > a because of being followed by the
conjunct consonant ‘7t 8. Herein, the root Van is in the sense of ‘sending out’ (“dna
pesane™’"). In addition, the Padaripasiddhi Byakarana offers a detail as in

“anapanamanatti®’®; therefore, the word ‘anatti’ is a kita in the bhava sense.

In terms of contextual meaning, the Nettippakarara Atthakatha defines the word
‘anatti’ as “anatti’ti anarahassa bhagavato veneyyajanassa hitasiddhiya ‘evam
patipajjahi 'ti vidhanam,”®" which means to say that ‘@natti’ is the command of the Blessed
One who is worthy to offer commands as in “You should practice in such a way” for

tameable beings to accomplish welfare.
Philology
P. Anatti = Skt. Ajriapti

The Sanskrit equivalent for the Pali word ‘apatti’ is ‘ajiiapti’, whose meaning is
‘command’®® according to the Sanskrit English Dictionary. The Sanskrit word ‘ajiiapti’

becomes the word ‘anatti’ through the following steps:

SBTPMD. IV. 1. 111.

57 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. 8517.
5 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop agama ca, Kb. 8517.
576 Rassam, Kb. §26.

577 pr, §572. 355.

578 Anatyasitthenuttakdle paiicami, Pr. §451. 269.

578 Nt-a. 22.

580 SED. 133.
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1. ji > AA, 77 > nn (unetymological change from palatals to linguals just like in
panfatti > pannatti), and then np > n because of being preceded by the long vowel
a.

2. pt>tt.

Remarks

Note that according to the Sanskrit English Dictionary, the word ‘a@jriapti’ comes
from the root jii@*®". In line with this, the PTS Pali English Dictionary declares that the
word ‘anatti’ comes from @ + fiatti®®?, where the formation of fatti is Viia + nape + ti°%.
This appears to be different from the traditional approach and yet is reasonable in light of
the philological analysis given above. An analogy should be observed in the analysis of the

word ‘pannatti’ which has been included in the prior portion of this thesis.
Parisajjati := To embrace, to hug tightly

The Pali word ‘parisajjati’ is found in the following clause: “puna puttho yasma
puniiiavipake thitatta vipakapatisamvedi puttam va patim va mata va jaya va paricumbati
parisajjati, ... patijanati, ”*®* which may be translated into English as “When being asked
again, [he acknowledges that] ‘because a mother kisses or embraces her child or a wife her

husband who is experiencing the result of a certain meritorious deed’.”

%81 SED. 133.

%82 PED. 97.

83 TPMD. VIII. 556.
584 Abh-a. 1. 134.
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Pali Tradition

According to the Tipifaka Pali Myanmar Dictionary, the formation of the word is
pari + \sajj + a + ti > parisajjati®®®, which is a verb in the bhiivadigana group. The context

it is found in the Pa/i literature is only that which has been identified above.
Philology
P. Parisajjati = Skt. Parisajati (parasmai-pada), Parisajjate (atmane-pada)

The Sanskrit equivalent for the Pa/i word ‘parisajjati’ is ‘parisajati” (parasmai-
pada) or ‘parisajjate’ (aGtmane-pada), whose meaning is ‘to have one’s mind fixed on, be
attached or devoted to’°® according to the Sanskrit English Dictionary. The Sanskrit words
come from the root Vsafij with the prefix ‘pari ®®". Therefore, they become ‘parisajjati’ in

the Pali language with the changes of fij > jj in Vsaiij > sajj and of s > s.

’

Note that even though the Sanskrit root is Vsafij, the absence of the member /i
from the verb ‘parisajati’ is due to the change from ‘s’ in the root to ‘s’ in the final form

of the verb®®,
Varra := Cycle, round

The Pa/i word ‘vagra’ appears as the first member of the chathi tappurisa
compound ‘vipakavatta’ in the sentence: “evam sante ya esa vipakavattassa

appavattikaranena dukkhassa antakiriva vutta, sa natthiti attho,”® which may be

%85 TPMD. XIV. 2. 782.

%86 SED. 602.

87 SED. 602.

588 Pan. viii, 3, 63, Sch, SED. 602; Rama Nath Sharma, trans. The Ashzadhyayi of Panini, Vol. VI (New
Delhi: Munshiram Manoharlal Publishers Pvt. Ltd., 2003), 671.

589 Abh-a. 111. 134.
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translated into English as ““if that is so, the thing that is said as making the end of suffering

because of making the non-continuance of the round of effects does not exist.”

The PTS Pali English Dictionary defines the word ‘vagfa’ as ‘round, round of

existences, cycle of transmigrations, samsara *%.

Pali Tradition

The Visuddhimagga Afthakatha defines the word as “aparaparam vagtanatthena
vartam,”>* which means “it is called vasza (round, cycle) in the sense of turning around on
and on, i.e., successively”. Thus, the formation of the word is \vays + a > vagra®®2, which

makes it a kita whose kita suffix ‘a’ is in the sense of bhava sadhana.

The Abhidhammatthavibhavini Tika, on the other hand, defines the word as “vattati
ettha kammam tabbipakocati vattam,”®® which means “it is called vaga (round, cyle)
because kamma and the corresponding result turn round in it.” Thus, the formation of the
word is Vvat + tha > vaza®®, which makes it a kita whose suffix ‘tha’ is in the sense of
adhikarana sadhana. Herein, the consonant ‘¢’ of the root Vvat and the consonant ‘zh” of

the kita suffix when joined together become *f¢ °%°.

Regarding its meaning, according to the Buddha’s teachings, especially in the
theory of Dependent Origination (Paticcasamuppada), it is said that “sankharabhava

kammavaytam, avijjatanhiupadanani kilesavattam,

vinfiananamaripasalayatanaphassavedand vipakavattanti imehi tihi vattehi tivagramidam

590 PED. 594.

591 vsm. I1. 380.

592 TPMD. XVIII. 527.

593 Abhp-(. 233.

594 TPMD. XVIII. 527.

5% Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop ’agama ca, Kb. §8517.
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bhavacakkam yava kilesavattam na upacchijjati tava anupacchinnapaccayatta
anavayrhitarm punappunam parivaganato bhamatiyeva,”®® which roughly means: There
are three rounds, i.e., the round of actions, the round of defilements and the round of
effects/results; with these three rounds, the wheel of existence, i.e., having these three
rounds, which is settled/steady because its cause has not been cut off, only roams as in

rotating again and again as long as the kilesa vagra (the round of defilements) is not cut off.
Philology
P. Vagra = Skt. Vrtta

The Sanskrit equivalent to the Pali word ‘vatta’ is ‘vrtta’, which means ‘round,
circular, continued’®®’. The Sanskrit word becomes the Pali word via the steps: > a and

then tt > ¢t because of the influence of ‘7’ like in Skt. @hrta > P. ahata (meaning ‘brought’).
Remarks

Even though the Tipizaka Pali Myanmar Dictionary shows the second formation of
the word ‘vasta’ as \vat + tha > vayra, it appears that there might have been a mistype, i.e.,
a spelling mistake, as the kita suffix should be ‘¢a” instead of ‘tha’. The reason is because
right after presenting the formation, the dictionary offers only an explanation for the
lingualization of the dental ‘¢’ (i.e., t > £°°) without showing any reason for the change of

‘th’ in the suffix ‘tha’ into ‘¢’ or even ‘¢t’.

5% Abh-a. I1. 184-185.
597 SED. 1009.
598 Mm-t. I1. 323.
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Sayamkata := Done/made/caused by oneself

The Pali word ‘sayamkata’ is found in the following sentence: “athassa
vacanokdsam patibahanto sakavadr sayamkatam sukhadukkhan '#i @ha,®* which may be
translated into English as “Then the Sakavadin, who denied the opponent’s chance to
speak, asked ‘Are happiness and suffering made/caused by oneself?”” The PTS Pali

English Dictionary defines the word as ‘made by itself, spontaneous.”®%

Pali Tradition

Among many things, the word ‘sayamkata’ can be found abundantly in the Pali
literature in the context of eternalism (sassatadizzhi) as well as of sameness (ekata).
Specifically, the Vibhanga Milatika says that “ekantaekatapatisedhena ‘sayamkatam
sukham dukkhan 'ti imam digthim nivareti”®®*, which means to say that by rejecting/warding
off the absolute sameness, one keeps off the wrong view which advocates “happiness and
suffering are done/caused by oneself.” The Samyuttanikaya Atthakatha explains that this

wrong view is in connection with eternalism (sassatadizzhi)®2.

In terms of its formation, according to the Tipizaka Pali Myanmar Dictionary, the
word is a compound formed by combining the two words ‘sayam’ and ‘kata’ as in sayam

+ kata > sayamkata®®®, where

599 Abh-a. I11. 135.

600 PED, 697.

601 M-t. I1. 112.

602 5.3, 11. 34.

603 TPMD. XXI11. 109.
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1. Among several contextual meanings such as ‘oneself” and ‘by oneself’, the word
‘sayam’ in this context means ‘by oneself’ (tatiyattha) and is an indeclinable
particle (nipata)®®.

2. The kita word “kata’ is formed as Vkar + ta with the ending consonant ‘»’ of the

root elided®®,

Indeed, this compound is understood in the sense of tatiya tappurisa in line with the

following three explanations:

1. “sayamkato ti attana kato, "®%
2. “na matthi kammani sayamkataniti yasma sayam attana pubbe katani
puiifiakammani mama natthi na vijjanti,”®" and

3. “sayamkataniti yani pana mayd attand katani puiiiiani,”®%

all of which indicate that ‘sayamkatam’ is understood as ‘attand katam,” meaning

‘done/made by oneself’.
Philology
P. Sayamkata = Skt. Svayamkrta

The Sanskrit equivalent for the Pa/i word ‘sayamkata’ would be ‘svayamkrta’. The
Sanskrit word ‘svayamkrta’ is the combination of the two words: ‘svayam,’ which is an

indeclinable and means ‘self, one’s self (applicable to all persons, e.g., myself, thyself,

804 Saha vina saddhim sayam samam samamsamma miccha sakkhi paccattam kinti to iccete tatiyaya, Ss. 379.
895 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop ’agama ca, Kb. 8517.

606 Ud-a. 313.

807 py-a. 212.

608 J-a. VI. 160.
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himself)’®%°, and “krta,’ which is the past participle of the root Vkr and means ‘done, made,
accomplished, performed’®°. The Sanskrit word ‘svayam’ becomes the Pali equivalent

‘sayam ’ via the changes:

1. sv>ss > s, because in the Pali language, a word rarely begins with a conjunct
consonant, and

2. m>m.
With the change of » > a, the Sanskrit ‘krta’ becomes the Pali equivalent ‘kata’.
Paramkata := Done/made/caused by others

The Pali word ‘paramkata’ is found in the following sentence: “paramkatam
sukhadukkham apajjati’ti, ”®'! which may be translated into English as “He undergoes the

happiness and suffering which have been performed/caused/made by others.”
Pali Tradition

According to the Udana Atthakatha, the formation of the word is para + kata >
paramkata with the explanation as “paramkato’ti parena kato,”®*? meaning “paramkata
means it has been done/made by others.” Thus, this word ‘paramkata’ is a compound in
the sense of ratiya tappurisa. Herein, the compound acquires its final form via an insertion
of ‘m’ between the two members®:3. Regarding its usage in the Pali literature, the word
‘paramkata’ can be found abundantly in the context of annihilism (ucchedadigthi) as well

as of manifoldness/diversity (nanata). Specifically, the Vibhariga Milatika says that

809 SED. 1278.

610 SED. 301.

611 Abh-a. Il1. 135.

612 Ud-a. 313.

613 Niggahitarica, Kb. 8§37.
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“ekantananatapatisedhena ‘paramkatam sukham dukkhan'ti [imam ditthim nivareti]”®*4,
which means to say that by rejecting/warding off the absolute manifoldness/diversity, one
keeps off the wrong view which advocates “happiness and suffering are done/caused by
others.” In addition, the Samyuttanikaya Atthakatha explains that this wrong view is in

connection with annihilism (ucchedadizzhi)®®®.
Philology
P. Paramkata = Skt. Parakrta

The Sanskrit equivalent for the Pali word ‘paramkata’ would be ‘parakrta’
meaning ‘done/made by others’, which is a compound of the two words ‘para’ and ‘krta’
just like para + gata > paragata®'® (meaning ‘being with or relating to another’) or para
+ bhyta > parabhyta®?’ (meaning ‘nourished by another’). The Sanskrit word ‘parakrza’

becomes the Pali word ‘paramkata’ via the following steps: m is inserted in between the

two members, and r > a.
Remarks

It is worth noting that the Pali word ‘paramkata’ may have another form as in
‘parakata’. The reasoning is as follows: parena kato = para kato > parakato = paramkato,

where

1. ‘Para’is equivalent to ‘parena’ with the instrumental case ending.

2. The compound ‘parakata’ is formed as an alutta samasa.

614 MI-t. 11. 112.
61553, I1. 34.
616 PED. 586.
617 PED. 587.
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3. The final form ‘paramkata’ is formed because ‘@’ is equivalent to ‘am’ by the

law of mora®18,

Vedaka := Experiencer, one who experiences

The Pali word ‘vedaka’ is found in the following context: “tasma karakato vedako
neva so hoti, na afifio '#i masifiamano patijanati,”®*® which may be translated into English
as “therefore, he ponders and consents/acknowledges that other than the doer, one is neither

the experiencer nor a different one.”
Pali Tradition

In this context, according to the Tipifaka Pali Myanmar Dictionary, the word
‘vedaka’ is a kita (primary derivative) whose formation is Vvid + nvu > vedaka®?, where
of the kita suffix nvu > aka®® and the vowel i of the root Vvid is strengthened into e%??
because of the z-anubandha of the kita suffix nvu. The word ‘vedaka’ with the meaning of
‘experiencer, one who experiences/feels’ can be found in many other places in the literature

such as “kammassa karako natthi, vipakassa ca vedako”®?

meaning “there is no action-
doer as well as no result-experiencer,” or “karakarica vedakarica ekameva gaphantam etam
sassatam upagacchati”’®?* meaning “it reaches this eternalism which holds the doer and the

experiencer the same.”

618 Wilhelm Geiger, 4 Pa/i Grammar (Oxford: Pali Text Society, 1994), §6. 5.
619 Abh-a. Il1. 135.

620 TPMD. XX. 512.

821 Anaka yu-npviinam, Kb. 8622,

522 Asamyogantassa vuddhi karite, Kb. §483.

623 pr, §318.

624 S-a. 1l. 34.



123

Philology

According to the Sanskrit English Dictionary, for this meaning, there is no direct
Sanskrit equivalent for the Pa/i word ‘vedaka’ in terms of morphology. However, the
Sanskrit word that has the meaning of “perceiver, knower’ with the root \vid is ‘vedayity 625

whose formation is \vid + raya + (i)tr, where the tr suffix indicates the sense of kattu

(agent) like the pvu suffix in the Pali word ‘vedaka'.
Remarks

1. The PTS Pali English Dictionary®?® offers only the meaning of ‘knowing or
studying the Vedas’ for the word ‘vedaka’. In fact, the word has this meaning of
‘one who knows or studies the Vedas’ for which the Tipitaka Pali Myanmar
Dictionary declares it a taddhita (secondary derivative) whose formation is veda +
ka®?’. The context in which this meaning is found is as follows: “tena kira samayena
kosalajanapade  vedaka  brahmana  vedanam  sajjhayakaranatthafica
atthiipaparikkhanatthafica tasmimyeva game sannipatanti’®® meaning “rumor has
it that at that time in the district of Kosala, the brahmins who know the VVedas gather
in only that village in order to rehearse and examine the meaning of the Vedas.”

2. In the Sanskrit languge, there is the word ‘vedaka’ with the meaning of ‘making

known, announcing, proclaiming; restoring to consciousness’®?° but it appears not

related to this Pa/i word ‘vedaka’ in this context.

625 SED. 1016.

626 PED. 647.

627 TPMD. XX. 512.
628 Sn-a. 11. 183.

629 SED. 1016.
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3. The Buddhist Hybrid Sanskrit Grammar and Dictionary®® indicates that the word
‘vedaka’ when connected with ‘vedana’ has the meaning of ‘one who experiences,
feels (the results of action)’ (as in ‘vedaka’’) as in the sentence “na ca karakosti
tatha naiva ca vedakosti” meaning “there is no actor and no experiencer either.”
However, it emphasizes that the word ‘vedaka’ here is used in the sense similar to
the would-normally-be-used word ‘bhoktar’ which is in contrast with the word

‘kartar’.
Parikkhepa := Opposition, negation, contrary

The word ‘patikkhepa’ is found in the following sentence: “Tattha patikkhepo ca
patijanana ca sayamkatadidosappatti ca purimanayeneva veditabba,”®®* which may be
translated into English as “Therein, opposition, confession/acknowledgement and arrival
at faults such as ‘things that are caused/made by oneself’ and so on should be understood

only with the former method.”

The PTS Pali English Dictionary defines the word as ‘opposition, negation,

contrary’5%?,

Pali Tradition

The Tipiraka Pali Myanmar Dictionary offers the formation of the word as pati +

\khip + na > pasikkhepa®®?, where

1. The letter ‘¢’ of the prefix ‘pati’ becomes lingualized®3*,

830 HSD. 508.

831 Abh-a. I11. 176.

832 PED. 393.

833 TPMD. XIII. 663.

834 Kvaci pari patissa, Kb. §48.
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2. The beginning consonant of the root Vkhip becomes doubled®®,
3. The vowel ‘i’ of the root Vkhip becomes strengthened®?, and

4. The p-anubandha of the suffix ‘na’is elided®®’.
Philology
P. Parikkhepa = Skt. Pratiksepa

The Sanskrit equivalent of the Pali word ‘parikkhepa’ would be ‘pratiksepa’
meaning ‘objection, contradiction, repudiation’. The Sanskrit equivalent becomes the Pali

‘parikkhepa’ via the following steps:

1. pr > pp via regressive assimilation because p is vagga and r is avagga, and then
one of the ‘p’ is elided because in the Pa/i language, words rarely begin with a
conjunct consonant,

2. t> tbecause of the influence of the ‘7’ in the Sanskrit word, and

3. ks > kkh.

Patifiiia := Consent, acknowledgement

sandhaya patiiiid tasseva, ®*® which may be translated into English as “when being
questioned again, this is only his consent/acknowledgement with reference to the personal

identity.”

835 Vagge ghosaghosanam tatiyapathama, Kb. §29.
836 Asamyogantassa vuddhi karite, Kb. §483.

837 Karitanam no lopam, Kb. §523.

638 Abh-a. I11. 135.
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The PTS Pali English Dictionary®®® defines the word as ‘acknowledgement,

agreement, promise, vow, consent, permission.’
Pali Tradition

The Pacityadiyojana defines the word ‘patiniria’ as “patijaniyate, patijananam va
patififia,”®° meaning “that which is acknowledged or the action of acknowledging is called
patiniia,” which indicates that it is a kita (primary derivative) in the sense of kamma
sadhana (passive) or bhava sadhana (impersonal). The Tipitaka Pali Myanmar Dictionary

then offers the formation of the word as pati + Vg + a + a@ > patifina®**, where

1. tof the prefix pati becomes /4,

2. i of the root Vi becomes doubled fifi®*,

3. a of the root Viig is elided because of the kita suffix ‘a %*4, and

4. Then the feminine suffix ‘@ %*° is added at the ending which results in the elision of

the kita suffix ‘a %%
Philology

P. Payifiiia = Skt. Pratijiia

639 PED. 395.

640 pct-y. 439.

841 TPMD. XIII. 756.

842 Kvaci pari patissa, Kb. §48.

643 Paradvebhavo thane, Kb. §28.

64 Sard sare lopam, Kb. §12.

845 Patipubbo jandti abhyupagame, itthivam a, patifinia, Abhp-t. §171. 131.
846 Sard sare lopam, Kb. §12.
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The Sanskrit equivalent to the Pali word ‘patiniiia’ is ‘pratijiia’, which means
‘admission, acknowledgement, assent, agreement, promise, vow’®*’. The Sanskrit word

becomes the Pali word via the following steps:

1. pr > pp > p because in general there is no conjunct consonant in the beginning of
a Pali word,
2. t> ¢ (lingualization) because of the influence of ‘»’, and

3. jA > fif as progressive assimilation.
Yogavacara := One at home in spiritual exercises, one who practices spiritual exercises

The Pali word ‘yogavacara’ appears in the sentence: “vedanam vediyamanaparihe
vedanam vediyamano pariggahitavedano yogavacarova pajanati, balaputhujjano
nappajanati”’®*®, which may be roughly translated into English as: Regarding the question
whether a person who is occupied with feeling truly experiences feeling, [the answer would
be that] only one at home in spiritual exercises knows while a foolish/ignorant worldling

does not.

The PTS Pali English Dictionary under the entry of the word ‘yoga’ defines this
compound as ‘one at home in spiritual exercises, one who practices yoga, an earnest

student.”%*°

847 SED. 665.
648 Abh-a. I11. 137.
849 PED. 558.



128
Pali Tradition

The Patisambhidamagga Atthakatha defines the word ‘yogavacara’ as

« . - - —gr - 99650
Samathayoge, vipassanayoge va avacarati i yogavacaro,

which means “a person is
called yogavacara (one at home in spiritual exercises) because he occupies or makes his
home in the practice of tranquility meditation or in the practice of insight meditation.”
According to this definition, the word is a kitanta sattami tappurisa compound whose
formation is: yoga + ava + Ncar + (n)a > yogavacara, where the ending vowel ‘a’ of
‘yoga’is elided and the beginning vowel ‘a’ of the prefix ‘ava’ is lengthened®?. It is worth
noting that herein the prefix ‘ava’ of the verb ‘avacarati’ has the sense of ‘pavisitva’

(having entered)%52, Thus, this person is not just in the preliminary stage of practice; he on

the contrary is quite comfortable in the practice and in fact, makes it his home.

The Manisaramarnjusa Tika with a different approach explains the word as “yogo
vuccati bhdavanda ‘yujjate yogind’ti katva, sda avacarati ettha tadayattavuttitaya’ti
yogavacaro kammatthaniko,”®® which roughly means: yoga here refers bhavana
(development); a person is called yogavacara (one who practices spiritual exercises)
because yoga/bhavana (the practice) occupies or makes its home in him. According to this,

the word ‘yogavacara’ is a chatthi tappurisa compound

1. whose formation is yoga + avacara > yogavacara®*, where the ending vowel ‘a’
Yog Yog g

of ‘yoga’ is elided and the beginning vowel ‘a’ of ‘avacara’ is lengthened®®®, and

650 Psm-a. I1. 144.

81 Digham, Kb. §15.

82 Avacaratiti pavisitva caratiti, Psm-a. Il. 144,
653 Mm-t. 1. 293.

654 TPMD. XVII. 304.

5 Digham, Kb. §15.
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2. whose definition sentence would be “yogassa avacaro yogavacaro”, where
a. the word ‘yoga’ is a kita (primary derivative)

65 \where of the root, the

i. whose formation is \yuj + (n)a > yoga
vowel ‘u’ is strengthened because of the p-anubandha of the kita
suffix (n)a®®’ and j > g%, and

ii. whose definition would be “yujjate 'ti yogo. ’®° Thus, the kita suffix
(n)a is in the sense of kamma sadhana. Also,

b. the word ‘avacara’ is a kita (primary derivative)

660

i. whose formation is ava + Vcar + (n)a > avacara®®, and

ii. whose definition sentence would be “avacarati ettha’ti avacaro.”%®!

Thus, the kita suffix (z)a is in the sense of adhikarana sadhana.
Philology
P. Yogavacara = Skt. Yogavacara

There is no direct Sanskrit equivalent to the Pali word ‘yogavacara’ in any Sanskrit
dictionary. However, in terms of components, the Pali words ‘yoga’ and ‘avacara’ are
equivalent to the Sanskrit words ‘yoga’ and ‘avacara’, respectively. Therefore, the
equivalent Sanskrit word to the Pali word ‘yogavacara’ would be ‘yogavacara’, which is
also a compound whose formation is yoga + avacara > yogavacara, where a + a > @2,

In terms of meaning, in the Sanskrit language, a few meanings of the word ‘yoga’ proper

8% TPMD. XVII. 294.
857 Asamyogantassa vuddhi karite, Kb. 8483,
88 Ka-ga ca-janam, Kb. §623.

659 Mm-t. 1. 293.
660 TPMD. I11. 688.
661 Mm-t. 1. 293.

662 MacDonell, A Sanskrit Grammar for Students, 11.
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in this context are ‘application, undertaking, endeavor, diligence’®® while the word
‘avacara’ means ‘dominion, sphere, department’. Thus, the compound ‘yogavacara’

would mean ‘one who has the undertaking/diligence as the sphere’.
Suvanna = Gold

The Pali word ‘suvanpa’ is found in the following context: “yatha hi suvannam
gahetva kato suvannavikaro kumbho suvappakumbho ti vuccati, 7%®* which may be
translated into English as “Just like a water-pot which has gold quality made of gold is

called a golden water-pot.”
The PTS Pali English Dictionary®®® defines the word as ‘gold’ being a neuter noun.
Pali Tradition

The Abhidhanappadipikatika®®® defines the word ‘suvanna’ as follows: “sobhano
vanno yassa [iti] suvannam,” which means “it is called gold (suvanna) because it has a
beautiful/shining color” and indicates that the word is a chaythi bahubbrhi compound. The
Tipitaka Pali Myanmar Dictionary®®’ then offers the formation of the word as su + vanna

> suvanna.

663 SED. 856.

664 Abh-a. 11. 138.

665 PED. 720.

866 Abhp-t. §487. 329.
67 TPMD. XXIV. 553.
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Regarding the member ‘vanna’ in the compound whose formation is \/Vélnn +pa>
vanna®®, the Abhidhanappadipika®® says that it can be found utilized in ten different

senses as in:
Vanno santhanarupesu, jaticchavisu karane,
Pamane ca pasamsayam, akkhare ca yase gure.

Among these, the senses of ‘santhana’ (appearance, configuration, shape, form),
‘ripa’ (visible object) and ‘chavi’ (outer skin) appear to be relatively suitable in this
context. Specifically, in the Dhatumala of his Saddanitippakarana, the Venerable

Aggavamsa elaborates on the meaning of the word®’® in these three senses as follows:

1. “Chaviyanti chavigata vannadhatu eva ‘suvannavanno 'ti ettha vannaggahanena
gahitati apare,” which roughly means: the word ‘vanna’ is in the sense of ‘outer
skin’ like in the latter member ‘vanna’ of the compound ‘suvanzravanna’ (golden
skin).

2. “Vapnam digharassadivasena santhahanan 'ti vanno, santhanam,” which means “it
exists/comes into existence as long, short and so on; therefore, it is called ‘vanna’,
which means appearance.”

3. “Vanneti  vikaramapajjamanam  hadayangatabhavam  pakaseti’ti - vanno,
ripayatanam,” which means “it is called ‘vanna’, which means the visible object,
because, while undergoing the change, it illustrates the state of being gone to the

heart.”

568 TPMD. XVIII. 577.
869 Abhp. §779
670 Sih. 300.
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Philology
P. Suvanpa = Skt. Suvarna

The Sanskrit equivalent to the Pali word ‘suvanznra’ is ‘suvarpa’, which means
‘gold, made of gold’®"* according to the Sanskrit English Dictionary. The Sanskrit word

becomes the Pali word with a progressive assimilation step: rn > nn.
Nirutti := Expression, speech

The Pali word ‘nirutti’ is found as part of a compound ‘lokanirutti’ in the following
context: “iti imina lokavoharena lokasammutiya lokaniruttiya atthi puggalo 'ti ayamettha
attho, ®"? which may be translated into English as “Therefore, this is the meaning in this

context: there is the person by this worldly term, worldly convention, worldly expression.”

The PTS Pali English Dictionary®”™ defines the word as ‘expression, way of

speaking’.
Pali Tradition

In the Dhatumala of the Saddanitippakarana, it is mentioned that
“rakaragamavisaye nipubbasseva vacassa vassa ukaradeso siddha ‘nirutti, niruttam,
neruttan 'ti,”%4 which indicates that the formation of the word is ni + \vac + ti > nirutti®’®,

where

1. Of the root \/vac, va > ub8,

671 SED. 1236.

672 Abh-a. 111. 138.
673 PED. 370.

674 Sdh. 31.

575 TPMD. XII. 716.
676 Sdh. 31.
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2. ct>tt%7 and

3. ris inserted after the prefix ‘ni ®78,

Regarding its contextual meanings, the Tipizaka Pa/i Myanmar Dictionary offers

four entries as follows:

1. In the sense of ‘explanation/specification’ as in “niharitva vacanam nirutti
nama®"® (meaning that the extended speech is called nirutti), “dkarabhihitassa
nibbacanam nirutti”®® (meaning that the definition of the spoken manner is called
nirutti) or “nirutti’ti tantipadanam niddharetva vacanam”®® (meaning that nirutti
is the speech specifying the sacred words).

2. In the sense of ‘words, of name (ramapariniatti, vohara) or of language that are
spoken’ as in “atthajotakanam niruttinam vasena niruttisatan”%®? (meaning 100
words in terms of words that indicate meanings), “niruttim namam voharam
gacchati % (meaning that it becomes a term called ‘nirutti’) or “sthaldaya
niruttiya”®® (meaning the Sinhalese language).

3. In the sense of word/sound (sadda) as in “tamtam atthapakasena nicchitam,
niyatam va vacanam nirutti”®® (meaning that nirutti is the speech/word either
considered/investigated or certain with the expression/manifestation of meaning as

this or that).

577 Kvaci dhatu-vibhatti-paccayanam digha-viparit'adesa-lop ‘agama ca, Kb. 8517.
678 Sdh. 31.

679 Mnd-a. 4; S-t. 11. 228.

80 Mnd-a. 4; Vmt-t. |. 65.

881 Srd-t. 1. 332.

882V-a. V. 186.
683 D-a. I. 163.
684 Srd. 1. 2.

685 D-t. I1. 107.
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4. In the sense of grammatical text as in “yo niruttim na sikkheyya, sikkhanto
pirakattayan %8 (meaning that whoever studies the three baskets without studying

grammatical texts).
Philology
P. Nirutti = Skt. Nirukti

The Sanskrit equivalent to the Pali word ‘nirutti’ is ‘nirukti’, which means

‘etymological explanation of a word, an artificial explanation or derivation of a word’%®’

according to the Sanskrit English Dictionary. The Sanskrit word becomes the Pali word

with a progressive assimilation step: kt > tt.

Sammuti := Convention, common consent, common usage

The Pali word ‘sammuti’ appears as the first member of the charthi tappurisa

688

compound ‘sammutikatha *°° in the sentence: “buddhanam pana dve katha sammutikathd

95689

ca paramatthakathd ca, which may be translated into English as “the Buddhas have

two kinds of discourse: the conventional and the ultimate.”

The PTS Pali English Dictionary defines the word ‘sammuti’ as ‘common consent,

general opinion, convention, that which is generally accepted’5%.

6 Mp-(. 16.

687 SED. 553.

888 Sammutiya voharassa kathanam sammutikatha, D-t. 1. 382.
689 Aph-a. I11. 139.

69 PED. 696.
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Pali Tradition

The Manisaramarnjusa Tika defines the word as “sammad munanti jananti etaya 'ti

95691

sammulti, which means “people understand, know rightly, thoroughly because of it;

therefore, it is called sammuti (convention)”. Thus, the formation of the word is sam +

692

\Nmun + ti > sammuti®?, where

1. The prefix ‘sam’ has the sense of ‘samma’ (rightly, thoroughly),
2. The root Vmun has the sense of ‘janana’ (knowing),
3. ‘m’of the prefix becomes ‘m’ because of ‘m’ of the root Vmun®®®, and

4. “n’ of the root Ymun is elided®%*,

In addition, the word is a kita (primary derivative), where the kita suffix ‘#i’ has the sense

of karana sadhana.

The Niruttidipani, on the other hand, defines the word as “sughu munanam
bandhanam sammuti,”®® which means “understanding/binding well is called sammuti
(common consent)”. In this case, the word has the same formation as sam + Nmun + ti >

sammuti. However, herein,

1. The prefix ‘sam’is in the sense of ‘susthu’ (well),
2. The root Ymun is in the sense of ‘bandhana’ (binding), and

3. The kita suffix ‘#’ has the sense of bhava sadhana.

691 Mm-t. 11, 463,

892 TPMD. XXIII. 88.

8% Vaggantam va vagge, Kb. 8§31.

894 Kvaci dhatu-vibhattippaccayanam digha-viparit’adesa-lop ’agama ca, Kb. §8517.
69 Nd. 558.
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6% offers

six senses of the word in proper contexts. Specifically, the word has the sense of

‘Acknowledgement, agreement, employment’ as in “terasasu sammutisu ya
bhikkhukdle laddhda sammuti, sabba sa patippassambhati,”®®” which means
“among the thirteen acknowledgements, whatever acknowledgement has
gained during the time of being a monk, all of that acknowledgement
subsides/passes away/comes to an end.”

‘Name, designation’ as in “hoti satto 'ti sammuti,” ®% where the word ‘sammuti’
is explained as “sammutiti sattoti samainamattameva hoti,”®*° which means
“the word ‘satto’ is just a mere name/designation.”

“Wrong view (micchaditthi)’ as in “sammutiyo vuccanti dvasathi ditthigatani
dizthisammutiyo,”’®° which means ‘sammuti’ in this context refers to 62 wrong
views.

‘Acknowledged dwelling’ as in “kammavdcaya va apalokanena va
sammanitabba’ti  sammuti  kufi,”’™®*  which means “it should be
acknowledged/agreed upon by formal declaration or by consent; therefore, it is

called ‘sammuti’, referring to a dwelling.”

‘Dhamma text, treatise’ as in “suti sammuti sankhya yoga niti visesika ganika

8% TPMD. XXIII. 88.
897V-a. 1. 240.

8% 3. 1. 137.

69 S-a. 1. 178.

700 Mnd. 239.
701 Pet-y. 355
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yuddha chandasda buddhavacanena ekiinavisati,”’® which enumerates the
nineteen types of Dhamma texts in the Buddha’s teachings of which ‘sammuti’
iS one.

‘Human king’ as in “apica devati tividha deva
sammutiupapattivisuddhivasena,”’® which means, there are three types of

deities: a human king, a celestial deity and an arahant.

P. Sammuti = Skt. Sammati

The Sanskrit equivalent to the Pali word ‘sammuti’ is ‘sammati’, which means

‘sameness

of opinion, harmony, agreement, approval, approbation’’® according to the

Sanskrit English Dictionary. The Sanskrit word becomes the Pali word with the change a

> Uu.

Remarks

It is worthy noting that in addition to the formation of the word presented above as

in sam + Vmun + ti, the Tipizaka Pali Myanmar Dictionary also offers another as in sam

+ \/man +

ti’™®. The PTS Pali English Dictionary’®, on the other hand, only shows this

latter formation.

92 Miln. 4.

703 Khp-a. 103.
704 SED. 1180.
05 TPMD. XXIII. 88.

%6 PED. 696.



Conclusion

The Buddha’s teachings are very deep and profound. Many and many generations
of His disciples and scholars have been dedicating their lives and efforts in analyzing,
understanding and explaining them. These efforts entail the study of the Pa/i language
which is the sacred language the Buddha used to expound His teachings. As a result, there
have been a number of methods involving traditional grammatical analyses and modern

philological techniques in help of studying the language.

In this thesis, both of the aforementioned traditional and modern methods have been
used to analyze sixty one words selected from the parts of Dhatukatha and of Kathavatthu
of the Paficappakarana Arthakatha with the hope of gaining better understanding of the
formation and of the meaning of the words in the context they are found. The Pali
traditional method presents definitive, valuable and direct-to-the-point information, but in
a few cases such as those of the words ‘araddha’ and ‘sankhara’ as shown in this thesis,
the explanation appears terse on the details. Specifically, for the word ‘araddha’, the
change from the root Vrabh together with the kita suffix ‘za” into its final form is presented
via the rules 8576 and 8611 in the Kaccayanabyakarana without any logical elaboration.
Similarly, for the word ‘sankhara’, the rule 8594 in the Kaccayanabyakarana does not
detail the reason why the consonant ‘k” of the root Vkar changes into k% in the final form.
Because of such a lack in informative explanation, learners may feel left unsatisfied and
thirsty for more. The modern philological method, on the other hand, by looking into the
comparison between the Pa/i word and its equivalent in the Sanskrit language, a Pali’s

sister language, offers insight into how the Pa/i word may have etymologically and
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morphologically evolved from and/or is related to its Sanskrit counterpart. A number of
such instances have been analyzed and documented in this thesis, for example as in the
cases of the words ‘paricchattaka’ and ‘anatti’. Specifically, for the word ‘paricchattaka’,
via studying its suitable Sanskrit counterpart, it is suggested that the word is secondary and
phonetically results from the primary formation ‘parijataka’. For the word ‘anatti’, the
philological analysis reveals that it should stem from the root Vi@ (which is more
reasonable in terms of the meaning it expresses for the final word) instead of the root an
obtained from the Pa/i traditional method. Such kind of analysis and information in fact in
many cases such as those illustrated in this thesis helps learners gain better comprehension.
Among the vast collection of words which convey important, rich and deep meanings in
the Paficappakarapa Arthakatha text, this thesis has managed to present only a small
portion in the parts of Dhatukatha and of Kathavatthu. Future work should be conducted
to complete the study and analysis of the remaining portion of the collection in order to

obtain a full and comprehensive understanding of the whole text.

Extensive knowledge and deep comprehension on the Pali language are essential
and should be acquired especially by those who are pious Buddhists and are with a clear
goal in practicing the Buddha’s teachings to achieve ultimate liberation. Thus, the efforts
in collecting, analyzing and presenting the information and findings in this thesis have been
made first for the purpose of gaining a better understanding of the Buddha’s words and
then for the hope of encouraging fellow Pali learners to follow suit in applying these

methods and techniques in studying the Buddha’s teachings.
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