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“Patipadesi me maggam tava nanena, cakkhuma.”
You have shown me the path through your knowledge, O visionary.



GENERAL NOTE

One of my abiding memories of the days in the Nineties, when work under and
with Rhys Davids became an essential part of my married life, was the
foreground-presence of three interleaved volumes. These were Robert H.
Childers’s Pali Dictionary (a copy bequeathed by him to my husband) and the
Pali Text Society’s Journal for 1888, almost monopolized by an Index of Pali
Names by the Swiss scholar Edward Miiller-Hess. Daily those interleaved pages
were becoming ever more filled, to say nothing of marginal additions, so keenly
did Rhys Davids record as soon as it appeared the New—or shall I say, the
Newly-risen from the Once-had-been.

Even then the question of loyal collaborators in the new Dictionary and that
of raising funds to print it were exercising energy and patience. The Names
Dictionary, as less yet otherwise important, he consigned to a list of desirable
publications worthy to be included in the programme of the Indian Texts Series,
a subvention which he had persuaded Lord Curzon, at a Calcutta interview, to
make. In that list, to give prior place to the works of other men, he gave it a
place so low down that its publication could not come within his lifetime. Others
would garner and arrange what he had reaped.

I did not find the assigning of this an easy task. For a scholar in the best sense
the work was not creative enough. For the analytical scholar its range was too
scattered in space and time. And the scholar is a hopeful animal who will accept
work he has neither time nor serious intention to take up without delay.
Meanwhile I had to nurse impatience and wait.

Then a keen and gifted student, once my pupil, consented to fill the breach.
With Dr. Malalasekera, to undertake is to will to begin work there and then.
And now, working as men-of-will work, in the leisure intervals of an
educational appointment, with yet another large task on his shoulders — the
Mahavamsa-Tika, published in 1935 — unbaffled by a temporary breakdown
through over-work, he has come as editor of the Names Dictionary to see land
ahead.

He has naturally not rested content with the materials collected by Rhys
Davids. That collecting came to an end with the end of an earth life in 1922.
Since that date the Pali Text Society has published 28 volumes of first editions
of texts, and some 14 annotated translations. And this is to say nothing of other
contributions made elsewise, referring to names associated with Buddhist
history. Nor is there yet an end to all that. For yet a few years the collecting of
addenda will be necessary. None the less the hour for the book’s appearance is
come, and I am happy to have been yet here to say so.

C.A.F.RHYS DAVIDS.



PREFACE

Dr. STEDE, the illustrious editor of the Pali Text Society’s Pali-English
Dictionary, having said, in his Afterword to that great work: “It will be worth
the trouble to explore more thoroughly that range of civilisation which lies
enshrined in the Pali Canon,” added in a footnote, “In connection with this I
may point out that one of the greatest needs of Pali scholarship is a Dictionary
of Names . . . the Name Dictionary will be an indispensable supplement to the
Word Dictionary.” That was in 1925, when I was yet a student at the School of
Oriental Studies, with the privilege of having Dr. Stede as one of my teachers.

Somewhere in 1930 when, in the course of a letter to Dr. Stede, I
casually inquired what progress had been made with the Names Dictionary,
which (after the death of Rhys Davids), I knew he was keen to edit, he wrote
back to say that owing to circumstances beyond the control of those most
concerned, nothing further had been done since 1925, and that he had
abandoned the idea of doing the work himself because he was far from being
well and was very busy with his teaching at the School. He also indicated that
there was much difficulty in getting someone else suitable to undertake the task.
Thereupon I wrote to Mrs. Rhys Davids, as President of the Pali Text Society,
offering my services in the compilation of the Names Dictionary, if I could be of
any possible use. She replied very promptly and most encouragingly. The
publication of the Names Dictionary, she said, was not in the hands of the PTS;
the work was to be included in the Indian Text Series, issued under the aegis of
the India Office in Whitehall. Now that her husband, by whom the Dictionary
had been originally prepared, was no more, the choice of an Editor ultimately
lay with the authorities of the India Office, though the PTS would naturally
have a large say in the matter. She would certainly recommend to the Council of
India that the compilation be given over in my charge.

There followed the usual inevitable delays, and it was not till July, 1931,
that the India Office, in consultation with the Government of India, accepted
Mrs. Rhys Davids’ recommendation and asked me to undertake the work.
Meanwhile Mrs. Rhys Davids had, with remarkable but characteristic
generosity, sent me, of her own accord, her husband’s copy of the PTS Journal
for 1888, containing Edward Miiller’s “Index of Pali Proper Names,”
interleaved with numerous additional references entered by Rhys Davids
himself. I was, however, at the time deeply engrossed with my critical edition of
the Mahavamsa Trka (since published by the PTS) for the Ceylon Government,
and was therefore not able to devote much attention to the Names Dictionary till
1933.

The original suggestion was that I should limit my “sources to the
Tripitaka, the fifth century Commentaries on the Pali Canon, a few post-
Pitakan works, published by the PTS, separately or in Journals, and the



Milindapaiiha.” 1 was “not to compile a Lexicon, but to follow in general the
method adopted by Miiller in JPTS, 1888, giving, only in the case of the more
important names, short translations from a few specified references, the
material to go into one not very bulky volume.” Mrs. Rhys Davids was confident
that the work could be finished in a year. I took advantage of a visit I paid to
Europe in 1932 to discuss these matters with Mrs. Rhys Davids, Dr. Stede,
Professor Turner, Dr. Barnett, Dr. Sylvan Lévi and other eminent Orientalists,
and with the authorities of the India Office. As a result of these discussions the
original scheme was considerably modified, and I was enabled to give myself
greater freedom in the selection of sources and in following my own preferences
in the treatment of the materials.

When I came to examine the materials at my disposal I found that I had
undertaken a truly stupendous task. Miiller’s plan, in general, was to give a name
and a description of it, followed by a series of references—e.g., “Yasa, son of
Kakandaka; took a principal part at the Council of Vesali, C. xii. 1, | et seq., 2. 1
et seq.; Smp. 293, 312; Dpy. v. 23; Mah. 15-19, 42.” In his bibliography he
indicated that he had indexed the Vinaya Pitaka, the Majjhima, Anguttara and
Samyutta Nikayas, the Mahaparinibbana and Samaiifiaphala Suttas of the Digha
Nikaya, the Sutta Nipata, the Thera- and Theri-gatha, Udana, Buddhavamsa,
Cariyapitaka, Dhammapada (text only), the Jataka, Puggalapariiatti, the
Mahavamsa and Dipavamsa and the Milindapaiiha, and, of the Commentaries,
the first volume of the Sumarngala-Vilasini, the portion of the Samantapasadika
quoted in Vol. III. of Oldenberg’s Vinaya, and a few extracts from the
Paramatthadipani on the Udana and Thera- and Theri-gatha. 1 soon discovered,
however, that except in the case of the Vinaya Pitaka and the Dipavamisa there
were numerous and serious omissions.

Rhys Davids, in his interleaved copy of Miiller’s Index, had inserted a
very large number of fresh names and numerous additional references in the
case of names already included by Miiller. This lightened my task considerably,
but not to the extent I should have desired. For it is a well-known fact that a
scholar’s collectanea, however carefully prepared, can be used, if at all, by
another only after a great deal of trouble and with extreme caution. Everyone
has his peculiar intentions and his peculiar methods in the handling and
arrangement of scientific materials. I found, for instance, that I could not verify
numerous references because of the absence of a “key” to some of Rhys Davids’
abbreviations. Of the Indexes to the volumes published by the PTS, only those of
the Anguttara, Samyutta and Majjhima Nikayas and the Sutta Nipata
Commentary were found to be at all adequate, but even in these cases I soon
discovered that if I relied solely on the passages referred to in the Indexes,
without knowing what went before in the context and what followed, I should
miss a great deal of valuable information and run grave risk of inaccuracy. As a
result of these considerations, I decided that the only safe course to adopt would



be to go through the books myself and make my own indexes and notes. And this
I did, except in the case of the Vinaya Pitaka, where I found Miiller’s Index
unimpeachable. As regards the Commentaries, the indexes both of the PTS
volumes and those issued in the Simon Hewavitarne Bequest Series were quite
unsatisfactory. It will be seen, therefore, that I hold myself entirely responsible
for the accuracy (or otherwise) of the references contained in this Dictionary.

The work in its present form includes, besides other materials,
information obtained from the whole of the Tipitaka and all the Commentaries
thereon. It was my intention, at first, to index the Trkas as well, but after reading
through several of them I decided that the additional material to be gleaned
from them would not be sufficient recompense for the trouble and inevitable
delay involved. There was also the difficulty of obtaining satisfactorily uniform
editions of the Tikas, in spite of the great attention apparently devoted to these
texts in Burma. Among non-Canonical works, I have included, besides the
Milindapaiiha, the Mahavamsa, Dipavamsa, Mahabodhivamsa, Sasanavamsa,
Gandhavamsa, and the Sasanavamsadipa. I have also included the Calavamsa,
chiefly in order to complete the information contained in the Mahavamsa, and
the Mahavamsa Tika, because it contains valuable data regarding names
occurring in the Mahavamsa. It was suggested, while the work had made
considerable progress, that I should not forget the many short volumes in PTS
Journals — e.g., the Jinacarita, Dathavamsa, etc. References to some of them are
already given in the main body of the Dictionary, while others will be given in
the Appendix, at the end of the second Volume.' I have attempted to give the
names of all Suttas and Jatakas and of Pali works of any literary importance
written in India, Burma and Ceylon, prior to about 1700 A.D. With regard to
these works, it was not my intention to do more than merely mention their
names; for further details concerning them, reference should be made to Bode’s
Pali Literature of Burma and my Pali Literature of Ceylon, both published by
the RAS in their Prize Publication Fund Series. In some cases doubts arose in my
own mind as to the exact category of “names.”” Where such doubt existed, I
included the name in the Dictionary. It will be seen that I have also included a
few articles on what, strictly speaking, are Common and not Proper Names —
e.g., Asura, Cakkavatti, Deva, Buddha (in addition to Gotama), Mahapurisa,
Mara, etc. My only excuse is that detailed information on these topics is not
available elsewhere without reference to numerous texts.

In order that this Dictionary might be completed within reasonable
limits, both of time and space, I have deliberately avoided mention of Buddhist

" Now included in the main text (AJ).

% Re Pali proper names see Rhys Davids in Dialogues, i. 193 f.



Sanskrit Texts, except to give very occasional references to the Mahavastu,
Divyavadana, Jatakamdala and the Avadanasataka, where 1 felt that such
references would be useful. The great mass of information to be found in
Buddhist Sanskrit Texts would supply more than ample material for at least one
other volume of this nature. For the same reason I have refrained from any
special effort to refer, for purposes of this Dictionary, to articles in various
books and journals, published in Europe and India, dealing with matters
discussed herein. I have satisfied myself with only such references as had
already come under my notice in the course of my studies, one way or another.

Two books, that reached me after I had more or less finished the work
of indexing, proved of great use; the first, A Dictionary of Buddhist Proper
Names, especially in India, by Professor C. Akanuma of Nagoya, Japan; and the
second, The Geography of Early Buddhism, by Dr. B. C. Law of Calcutta.
Professor Akanuma’s work is, unfortunately for me, in Japanese, and my
ignorance of that language prevented my making full use of it, but many of the
references are given in Roman script and helped me to check my own indexes.
Dr. Law’s book was of more immediate benefit to me. I wish to acknowledge my
indebtedness to both these authors.

It now remains for me to express my gratitude to some of those that
helped in various ways to bring this work to its close. First and foremost is my
teacher, Mrs. Rhys Davids, but for whose active sympathy, forceful assistance
and kindly guidance in all its stages this Dictionary could never have been
undertaken, much less completed. Throughout its progress I have been impelled
by the desire to offer it to her, with deep humility, as a token of my great
gurubhakti. It is a matter of intense satisfaction to me that this ambition has
been fulfilled.

To the Secretary of State for India in Council I am exceedingly grateful
for the honour he has done me in allowing me the privilege of continuing the
work originally entrusted to a scholar of the unique distinction of the late
Professor Rhys Davids. I trust I have, in some small measure at least, succeeded
in justifying the confidence he thought fit to place in me.

I should like also to add my gratitude to Mr. W. T. Ottewill, O.B.E.,
Superintendent of Records at the India Office, for his unfailing courtesy and
kindness.

To my friends and erstwhile students at the Ceylon University College,
Mr. K. C. Fernando, Mr. D. E. Hettiaracchi, Mr. M. A. Perera, Mr. J. V.
Fonseka, Mr. N. D. Wijesekera and Dr. O. H. de A. Wijesekera, I am indebted
for their willing assistance in looking up some of the references in
Buddhaghosa’s Commentaries. To the Rev. A. P. Buddhadatta, whom I have had
occasion to consult more than once, I am grateful for the benefit of his
erudition.

Finally, to Alice de Zoete Elliot — she dislikes appellations — I owe more



than I can hope to repay. When I told her about the Dictionary, she most
cheerfully volunteered to revise the whole of my manuscript articles and to type
them for the printer — in itself a stupendous task. This undertaking she has most
scrupulously and assiduously fulfilled, in spite of great inconvenience, trouble
and discomfort, making many sacrifices in order to help me. My friendship with
her — which began when we were fellow-students at the School of Oriental
Studies and soon ripened into deep affection — and with her versatile husband,
Dr. Elliot, has been among the greatest joys and blessings of my life. It is not too
much to say that the completion of this task within so short a time as four years
would never have been possible but for her great assistance and heartening
support.

For all deficiencies in this Dictionary — I am profoundly conscious of
them — and for all errors of omission and commission I sincerely apologise. It
has meant very strenuous work for nearly four years without a break of any
sort, work undertaken in addition to the duties which devolved upon me as a
full-time teacher in charge of a department of studies at the Ceylon University
College. In these circumstances it was inevitable that the following pages should
contain numerous imperfections. The fact that printing has been going on all the
time the Dictionary was in progress has also been a great drawback to its
uniformity in various features. If I had been allowed ten years within which to
complete the work, I might, perhaps, have made a better job of it, but everybody
intimately concerned with the undertaking was anxious that it should be
finished with the least possible delay. I only hope that my efforts will in some
slight degree help in the exploration of that wonderful culture and civilisation
which lie enshrined in Pali tradition.

The second and final volume of the Dictionary will be issued in the
course of this year. Subham astu.

G.P. MALALASEKERA.
January 1937.



NOTE ON THE USE OF THE DICTIONARY

An effort has been made to avoid repetition as far as possible. Generally
speaking, the information appearing under any particular word should not,
therefore, be regarded as complete until reference has also been made to the
words given in that article in Clarendon type. Reference should likewise be
made to the Appendix given at the end of this Volume.’

The arrangement of words is purely alphabetical—i.e., according to the Pali
alphabet. Cerebral | follows dental 1. There is great discrepancy in the texts
regarding the use of cerebrals, especially | and n. Thus, a word not appearing in
its place under the cerebral letter may be found under the corresponding dental
and vice versa.

There has been a certain amount of unavoidable confusion in the arrangement

of words beginning with the Pali equivalent for the prefix meaning "junior," as
opposed to Maha. Reference should be made under all three heads, Cila, Cila

and Culla, before the search for a word is abandoned.”

There is also lack of uniformity in the texts regarding the use of the prefix
Maha. Sometimes it is an integral part of the word, sometimes merely an
honorific. It is necessary, therefore, to look — e.g., under both Sangharakkhita
and Mahasangharakkhita — before the list of possible Sangharakkhitas is
exhausted.

Potential trouble also lurks with regard to the hyphen. Generally speaking, the
names of Jatakas and Suttas are given without a hyphen — e.g., Kapi Jataka,
Kavi Sutta — and these words follow the usual order.” Thus Kapi Sutta is given
before Kapittha and Kavi Sutta before Kavitthavana. When a word is hyphened,
either because it is a true compound or merely for convenience, it is regarded as
a single word. The presence or absence of a hyphen affects the order, and a
certain amount of circumspection is, therefore, requested in looking for
compound names, or those that appear to be so.

3 Now included in the main text (AJ).

* As explained below, I have used Ciila to order the words and have given
Malalasekera’s original following it (AJ).

> Again please note the changes listed below (AJ).



The regnal years given for the rulers of Ceylon are taken from chronological
table in Geiger's Translation of the Cilavamsa, Vol. 1., pp. ix-xv, and should be
regarded as only provisional. A.C. = After Christ.

List of Abbreviations (and Works Cited)®

AN=Anguttara Nikaya, 5 vols. (PTS).

AN-a=Manorathaptirani, Anguttara Commentary, 2 vols. (SHB).
Abhidh-s=Abhidhammatthasangaha (PTS Journal, 1884).
Anag=Anagatavamsa (PTS Journal, 1886).

Ap=Apadana, 2 vols. (PTS).

Ap-a=Apadana Commentary (SHB).

Avé=Avadina Sataka, ed. Speyer (Bibl. Buddhica).

Barua, History of Pre-Buddhist Indian Philosophy (Calcutta).
Beal, Romantic Legend of the Buddha (Kegan Paul).
Beal-Xuan, Buddhist Records of the Western World (Kegan Paul).
Bode, The Pali Literature of Burma (RAS).

Brethren, Psalms of the Brethren, by Mrs. Rhys Davids (PTS).
Bv=Buddhavamsa (PTS).

Bv-a=Buddhavamsa Commentary (SHB).

CAGI=Cunningham’s Ancient Geography of India, ed. Majumdar (Calcutta).
CNid=Culla-Niddesa (PTYS).

Codrington, Short History of Sri Lanka.

Compendium, Compendium of Philosophy (PTS).

Cunningham, Ancient Geography of India.

Cv=Cilavamsa, ed. Geiger, 2 vols. (PTS).

Cv.Trs.=Ciilavamsa, translated by Geiger, 2 vols. (PTS).
Cp=Cariyapitaka (PTS).

Cp-a=Cariyapitaka Commentary (SHB).

Dial=Dialogues of the Buddha, 3 vols. (Oxford).

T have adjusted these abbreviations to modern standards (AJ).



10

DN=Digha Nikaya, 3 vols. (PTS).
DN-a=Sumangala Vilasini, 3 vols. (PTS).
Dath=Dathavamsa (PTS Journal, 1884).
Dhp-a=Dhammapadatthakatha, 5 vols. (PTS).
Ds=Dhammasangani (PTS).
Ds-a=Atthasalin1 (PTS).

Dpv=Dipavamsa, ed. Oldenberg (Williams and Norgate).
Divy=Divyavadana, ed. Cowell and Neill (Cambridge).
Ep. Zey=Epigraphia Zeylanica (Oxford).
ERE=Encyclopedia of Religion and Ethics.
Geog=Geography of Early Buddhism.

Giles: Travels of Fa Hsien (Cambridge).
GS=Gradual Sayings, 5 vols. (PTS).
Gv=Gandhavamsa (PTS Journal, 1886).
IHQ=Indian Historical Quarterly (Calcutta).
Ind.An.=Indian Antiquary.

Iti=Itivuttaka (PTS).

Iti-a=Itivuttaka Commentary (PTS).
Ja=Jataka, ed. Fausboll, 5 vols.

JA=Journal Asiatique.

Jm=Jatakamala.

JPTS=Journal of the Pali Text Society.
JRAS=Journal of the Royal Asiatic Society.
Khp-a=Khuddakapatha Commentary (PTS).
KS=Kindred Sayings, 5 vols. (PTS).
Kvu=Kathavatthu (PTS).

Lal=Lalita Vistara, ed. S. Lefmann.

Law, Ksatriya Clans in Buddhist India.
Law, Geography of Early Buddhism.

Law, Pali Literature.

Law, Ancient Geography of India.

Law, Life and Work of Buddhaghosa.
MN=Majjhima Nikaya, 3 vols. (PTS).
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MN-a=Papaiicasiidani, Majjhima Commentary, 2 vols. (Aluvihara Series,
Colombo).

Mbv=Mahabodhivamsa (PTS).

Mhv=Mahavamsa, ed. Geiger (PTS).

Mhv.Trs.=Mahavamsa Translation, by Geiger (PTS).
Mil=Milindapaiiha, ed. Trenckner (Williams and Norgate).
MNid=Maha Niddesa, 2 vols. (PTS).

MNid-a=Maha Niddesa Commentary (SHB).
Mhv-t=Mahavamsa Tika (PTS).

Mvu=Mahavastu, ed. Senart, 3 vols.

Netti=Nettippakarana (PTS).

Nid-a. see MNid-a.

PTSPED=Pali Text Society, Pali-English Dictionary.
PHAI=Political History of Ancient India, by Chaudhuri, 2nd. ed. (Calcutta).
PLC=The Pali Literature of Ceylon, by Malalasekera (R.A.S.).
Ps=Patisambhidamagga, 2 vols. (PTS).
Ps-a=Patisambhidamagga Commentary (SHB).

PTS means published by the Pali Text Society.
Pug=Puggalapafnatti (PTS).

Pv=Petavatthu (PTS).

Pv-a=Petavatthu Commentary (PTS).

Ras= Rasavahint.

RAS means Royal Asiatic Society.

Rockhill, Life of the Buddha (Kegan Paul).

SBE=Sacred Books of the East.

SN=Samyutta Nikaya, 5 vols. (PTS).

SN-a=Saratthappakasini, Samyutta Commentary.
Saddhamma-s=Saddhammasangaha (PTS Journal, 1890).
Sas=Sasanavamsa (PTS).

SHB means published in the Simon Hewavitarne Bequest Series (Colombo).
Sisters=Psalms of the Sisters, by Mrs. Rhys Davids (PTS).
Sp=Samantapasadika, 4 vols. (PTS).

Snp=Sutta Nipata (PTS).
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Snp-a=Sutta Nipata Commentary, 2 vols. (PTS).
Svd=Sasanavamsadipa, by Vimalasara Thera (Colombo, 1929).
Thag=Theragatha (PTS).

Thag-a=Theragatha Commentary, 2 vols. (SHB).

Thig=Therigatha (PTS).

Thig-a=Therigatha Commentary (PTS).

Thomas=The Life of Buddha (Kegan Paul).

Ud=Udana (PTS).

Ud-a=Udana Commentary (PTS).

Vibh-a=Sammoha-Vinodani, Vibhanga Commentary (PTS).
Vin=Vinaya Pitaka, 5 vols., ed. Oldenberg (Williams and Norgate).
Vsm=Visuddhimagga, 2 vols. (PTS).

VT=Vinaya Texts, trs. by Rhys Davids and Oldenberg, 3 vols. (SBE).
Vv=Vimanavatthu (PTS).

Vv-a=Vimanavatthu Commentary (PTS).

ZDMG=Zeitschrift der Deutschen Morgenldndischen Gesellschaft.
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Note to the Revised Edition

This is not a verbatim transcript of DPPN, but has been modified in many ways.
Because of that it should not be quoted without checking the printed text. Some
of the changes will be explained here.

10.
11.

12.

The entries have their annotation integrated, rather than at the end of
the entry.

Sometimes the text was out of order, this has been corrected here.
Addendum, which were published seperately, have been included at the
proper place.

I have made some additions to the original text, mainly translations and
explanations, these are marked in purple text.

I have made some vocabulary changes, such as Dhamma for Doctrine &
Law, suffering for Ill, jhana for trance, etc., these are marked in darkred
text.

Names ending in words like -vagga, -sutta, -katha, etc. have been joined
to the name, so, e,g, Indriyasutta (Not Indriya Sutta). However if the
name is declined the ending is separated, e.g. Indriyani Sutta.

I have sometimes added variants to the title that are recorded in the
entry, or added common English forms, so, e.g. AKkitti (v.l. Akatti);
Pacceka Buddha, Pacceka Buddhas.

Titles have generally been expanded, rather than left to be inferred, e.g.
“Uttiya or Uttika Sutta” becomes “Uttiyasutta or Uttikasutta”.
Emboldened are only names found in the name section of the entry.
Extra entries, like v.l. and other names mentioned in the entry have been
moved to the name section.

Foreign words, abbreviations and phrases are italicised.

I have sometimes divided large collections so that instead of all entries
under A, they are divided to be under A-An and Ap-Ah, etc.

Note that as there are a number of versions of this text, sometimes the
numbering is out of sequence.
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Standardisation for Easier Lookup

Note that names have sometimes been standardized for easier lookup: for
instance when a Buddha is named it is always written as Name Buddha, e.g.

Dipankara Buddha, rather than as “the Buddha Dipankara,” for instance.

Maha and Ciila have been separated from the name in all cases except when in

sandhi. So Maha Vana, Maha Moggallana, Maha Vamisa, etc. but Maharama.

Cila is treated the same: Cula Vagga; Cula Niddesa, Cula Anathapindika, etc.
but Cualabhaya.

Cula was written in many different ways in the original publication: Culla,
Cala, Cila, here it is always the latter: Cula, with the original spelling given in

blue text, e.g. Cila Summa, Ciila Summa.

If anyone sees any mistakes please do write to me at anandajoti@gmail.com and

I will see to the corrections.

Anandajoti Bhikkhu,
June, 2025


mailto:anandajoti@gmail.com

A-An.

Akatafifiujataka (Ja 90). A merchant is befriended by a colleague in another
country but refuses to return the service. The servants of the latter thereupon
take revenge. The story is related to Anathapindika, who experiences similar

ingratitude at the hands of a fellow-merchant. Ja.i.377-9.

Akatuiifiatasutta 01. One who is of bad conduct in deed, word and thought,

and is ungrateful; is born in purgatory. AN.ii.226.

Akatunifiatasutta 02. One who is of bad conduct in deed, word and thought,

and is ungrateful; is born in purgatory. AN.ii.229.
Akatti. See AKitti.

Akanittha Deva. A class of Devas, living in the highest of the five
Suddhavasa (Pure Mansions) (DN.iii.237). In the Mahapadanasutta (DN.ii.52f)
the Buddha mentions that he visited their abode and conversed with beings who
were born there as a result of the holy lives they had lived under various
Buddhas.

In the Sakkapafihasutta (DN.ii.286) Sakka speaks of them as the highest
Devas, and expresses his satisfaction that he, too, will be born among them in his
last life.

Buddhaghosa says they are so-called because of their supremacy in virtue
and in happiness, and because there are no juniors among them (sabbeh’eva
sagunehi ca bhavasampattiya ca jettha n’atth’ettha kanitthati akanittha).

DN a.ii.480. VbhA.521 (ayuna ca panndaya ca Akanittha jetthaka sabba-devehi
panitatara deva, the Akanittha gods are the eldest in lifespan and wisdom, and
are the most exalted among all the Devas). (=DN-a.iii.739).

In the Visuddhimagga (p. 634) their world is spoken of as a Brahma loka
where Andgamis are born and enter complete Nibbana (p. 710) (also Iti-a.40;
DN-a.iii.740). The duration of life among these Devas is 16,000 Kalpas (Kv.207).
Sometimes Anagami are born among the Aviha Devas and finish their existence,

in a subsequent birth, among the Akanitthas. These are called “Uddhamsota”
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(Dhp-a.iii.289f.; see also SN.v.201).

The Akanitthabhavana is the upper limit of the ripavacarabhiimi
(Patis.i.84); it is also spoken of as the highest point of the universe, Avici being
the lowest. Thus the quarrel among the Kosamb1 monks spread even up to the
Akanittha deva (Ja.iii.487), as did the shouts of the assembly at the severing of
the branch of the Bodhi-tree (Mbv. 150-1; see also Mil. 284).

Akarabhanda. A village in Ceylon dedicated by King Kittisirirajasiha to
the Tooth-relic. Cv.c.23.

Akalanka. A Cola officer who fought against the Sinhalese army of
Parakkamabahu I. during the latter’s invasion of the Pandu kingdom.
Cv.Ixxvii.17, 55, 80, 90.

Akalaravijataka (Ja 119). A cock belonging to a school of young Brahmins
had its neck wrung because it crowed in and out of season. A monk, who is
inconsiderately noisy, is the cause of the story being told (Ja.i.435-6).

In the Dhammapada Commentary (Dhp-a.iii.142f) the name of the story is
given as Akalaravikukkutajataka, and is related of Padhanikatissa Thera,

who is stated to have been the cock of the Jataka story.

AKitti (v.l. Akatti). The Bodhisatta in one of his births. He was a Brahmin
magnate of Benares, who, after giving away all his wealth in charity, retired to
the forest with his sister, Yasavatl. When gifts were brought to him as homage
to his holiness, he sought obscurity, and, leaving his sister, dwelt in Karadipa,
then known as Ahidipa, eating the leaves of a Kara-tree sprinkled with water.
By virtue of his asceticism Sakka’s throne was heated, and Sakka (Anuruddha
in a previous birth), having tested him, and being satisfied that worldly
attainments were not his aim, granted him various boons, including one that
Sakka should not visit him any more and disturb his asceticism! (Ja.iv.236f).

His story is given in the Cariyapitaka (p.1) to illustrate dana-paramita. In
the Nimijataka (Ja 541) he is mentioned in a list of eleven sages (Ja.vi.99, the
others being the seven brothers Yamahanu, Somayaga, Manojava, Samudda,

Magha, Bharata and Kalikarakkhiya; and Angirasa, Kassapa and
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Kisavaccha. See also Khp a.127f), who, by their holy lives, passed the Peta
world to be born in Brahma’s heaven. In the Jatakamalda (no.7) his name occurs
as Agastya, but he should not be confused with the Vedic sage of that name (see
Vedic Index). Perhaps he belonged to the Kassapagotta, because, in the
conversation related in the Jataka story, Sakka addresses him as “Kassapa.”
(Ja.iv.240-1)

Akittijataka (Ja 480). See AKitti. It was related at Jetavana, of a generous
donor who lived at Savatthi. This man invited the Buddha, and during seven
days gave many gifts to him and to the monks. On the last day he presented the
company of Arahants with all necessaries. The Buddha praised the man’s
generosity and told him how wise men of old shared their possessions with
others, even when they themselves had nothing to eat but kara-leaves and water.
Ja.iv.236ff.

AKkittitittha. The ford by which AKitti crossed the river after he left

Benares. Ja.iv.237.
Akittidvara. The gate through which AKkitti left the city. Ja.iv.237.
Akusaladhammasutta. On the unprofitable and profitable states. SN.v.18.

Akusalamilasutta. On the three roots of demerit: greed, malice and
delusion. AN.i.201; cf. MN.i.47, 489.

Akusalasutta. The man who is sinful in action of body, speech and mind is

born in purgatory. AN.i.292.

Akodhaavihimsasutta. On mildness and kindness, the verses being put into
the mouth of Sakka. SN.i.240.

Akodhanasutta. See Accayaakodhanasutta.
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Akkantasafifiaka Thera. An Arahant. In a previous birth he gave his ragged
garment to Tissa Buddha. Once he was born as a king named Sunanda.
Ap.i211f.

Akkamaniyavagga. The third section of the Ekanipata of the
Anguttaranikaya. AN.i.5-6.

Akkamaniyasutta. The uncultivated mind is an intractable thing and

conduces to great loss; the cultivated mind has the opposite qualities. AN.i.5f.

Akkosaka Bharadvaja. A Brahmin of Rajagaha who — incensed that his
eldest brother, a member of the Bharadvaja clan and probably its head, had
been converted by the Buddha (KS.i.201, n.4; see also Dhanafijani) — visits the
Buddha and insults him. Later he is himself converted and becomes an Arahant
(SN.i.161f.; MN-a.i.808). The soubriquet of Akkosaka was given him by the
Sangitikara to distinguish him as the author of a lampoon of 500 verses against
the Buddha (SN-a.i.177).

Asurindaka Bharadvaja was his younger brother (SN a.i.178); he had two
others, Sundari Bharadvaja and Bilangika Bharadvaja, who also became

converts and, later, Arahants. Dhp-a.iv.163.

Akkosaka Bharadvajavatthu. The story of Akosaka Bharadvaja.
Dhp-a.iv.161f.

Akkosakavagga. The twenty-second section of the Paricakanipata of the
Anguttaranikaya. AN.iii.252-6.

Akkosavagga. The fifth section of the Dasakanipata of the
Anguttaranikaya. AN.v.77-91.

Akkosasutta 01. Preached to Akkosaka Bharadvaja to the effect that insults
hurled at those who revile not come back to the reviler, just as gifts of

hospitality not accepted by the guests are left behind with the host. SN.i.161f.
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AkKkosasutta 02. On the five evil results that attend a monk guilty of reviling
others. AN.iii.252.

Akkhakkhayika. A famine in the mountain-region of Kotta in Ceylon,
during the reign of Dutthagamini. The king sold his earrings and procured a
meal for five khinasava Theras (Mhv.xxxii.29-30). The famine was so-called
because nuts called akkha (Terminalia Bellerica) were eaten, which at other
times were used as dice. In the Atthakatha, quoted by the Maha Varnsatika
(p-593), the famine is called Pasanachataka.

Akkhakhanda. A section of the Vidhurajataka which deals with events
leading up to the surrendering of Vidhura by the king, when the latter lost his

wager with Punnaka. Ja.vi.286.

Akkhanasutta. On the eight inopportune occasions for the living of the
higher life. AN.iv.225f.

Akkhantisutta 01. The five evil results of the want of forbearance.
AN.iii.254.

Akkhantisutta 02. The same as above with slight variations in detail.
AN.iii.255.

Akkhamasutta. The qualities which an elephant used by the king should
have, and similar qualities that should be possessed by a monk. AN.iii.157f.

Akkharakosa. See Ekakkhara Kosa.

Akkharamala. A short treatise in Pali stanzas on the Pali and Sinhalese

alphabets, by Nagasena, a Ceylon scholar of the eighteenth century. PLC.285.
Akkharavisodhani. A late Pali work written in Burma. Sas.154.

Akkhipuja. A festival held by Asoka in honour of the Buddha when
Mahakala created for him a figure of the Buddha. The festival lasted for seven
days (Mhv.v.94).
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The Maha Vamsatika explains it by saying that the king fasted for seven
days, standing gazing at the figure with unwinking eyes. But even at the time of
the Tika there seems to have been uncertainty regarding the meaning of the
word. See Mhv t.209f.

Akhila. Chief woman disciple of Sikht (Bv.xxi.21); the Commentary calls her
Makhila. Bv a.204; also Ja.i.41.

Agatisutta. Three discourses on agati and gati — here defined as wrong
action done under the influence of desire, hate or delusion — and its opposite,

right action. AN.ii.18f.

Agada. Cakkavatti, sixteen times in succession; Subahu Thera in a previous
birth. Thag-a.i.124.

Agahyasutta. Devas and men delight in objects, sounds, etc., but, through the
instability of these, they live in sorrow. SN.iv.126f.

Agaravasutta 01. On the five qualities that make a monk rebellious and

unamenable to discipline. AN.iii.7f.

Agaravasutta 02. A monk who is rebellious will never lead the higher life

nor attain in the end to peace of mind. AN.iii.14f.

Agaravasutta 03. The rebellious monk will never live according to the

Dhamma, nor thereby ultimately win insight. AN.iii.15f.

Agariya Vimana. A palace in the Tavatimsa world, occupied by a couple

who, as humans in Rajagaha, had done many deeds of piety. Vv.vi.; Vv-a.286-7.

Aggainnasutta. Twenty-seventh Sutta of the Dighanikaya (DN.iii.80f). It is a
kind of Buddhist book of Genesis, dealing, among other things, with the
evolution of the world, of man and of society. The pretensions of the Brahmins
to be the legitimate heirs of Brahma are examined and rejected; righteousness is

declared to be above lineage (for a summary of the Sutta see Dial. i.105f. Cf:
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Madhurasutta).

It was preached to Vasettha and Bharadvaja at the Pubbarama.

The larger portion of this Sutta (from the beginning of the genesis part to the
election of the first king) is found in the Maha Vastu (1.338-48).

Aggadhanuggaha Pandita. See Cula Dhanuggaha Pandita.

Aggadhammasutta. On the six qualities requisite for the attainment of
Arahant-ship, which is the highest state (aggadhamma). AN.iii.433-4.

Aggapandita. A native of Burma and author of the Lokuppattipakarana,
written at Pagan in the thirteenth century (Gv.64, 67). The Pitakatthamain calls
the work Lokuppattipakasani (Bode, 16, n.3).

The Sasanavamsa (74) speaks of three monks by the name of Aggapandita:
Maha Aggapandita (evidently our author), Dutiya Aggapandita (his
saddhiviharika), and Tatiya Aggapandita (his nephew), all of

Arimaddanapura and all famed for their learning.

Aggapithakapasada. A building in the inner city of Anuradhapura.

It is said that when Ilanaga entered the city in splendour, after the festival at
the Tissa-tank, his chariot was drawn by his former enemies, the
Lambakannas, who were yoked to the chariot, and that the line thus made
extended from the tank to the Aggapithakapasada. Mhv t.646.

Aggapupphiya Thera. One of the Arahants. In a previous birth he had
offered flowers, from the top of a tree, to Sikhi Buddha, hence the name. In
later birth he was a Cakkavatti named Amita. Ap.i.229.

Aggappasadasutta. Mentioned in the Visuddhimagga in reference to the
epithet “anuttara” as applicable to the Buddha. Vism. i.207; also Vin-a.i.120 and
Khp a.19. The Sutta has not been traced. It has been suggested (Vm.i.207, n.2),
that it is the same as the Garavasutta.

The Suttasangaha (No. 25) gives the name Aggappasadasutta to the first
Sutta of the fifth Vagga of the Itivuttaka, Tikanipata (Iti.89f). The whole Sutta
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is found in Anguttara (ii.34f.), but the uddana of the Anguttara calls it
Pasadasutta.

See Pasadasutta 2.

Aggabodhi 01. Son of Bhayasiva, of the Moriya clan. He became the
viceroy of Maha Naga. Cv.xli.70, 93.

Aggabodhi 02. Aggabodhi I. King of Ceylon (CE 568-601), Maha Naga’s
nephew. For an account of his reign see Cv.xlii.1-39. He is sometimes identified

with Bhayasiva’s son. See Geiger, Cv., trans.i.64, n.1.

Aggabodhi 03. Aggabodhi II King of Ceylon (CE 601-611). Nephew of
Aggabodhi 1. Also called Khuddaggabodhi or Khuddaraja. Cv.xlii.38f.

Aggabodhi 04. Aggabodhi III. King of Ceylon (CE 628 and 641), son of
Silameghavanna; also called Sirisanghabodhi. He had to flee from the throne

several times. Cv.xliv.83-144.

Aggabodhi 05. Cousin of Dathopatissa II. (CE 650-58), under whom he was
Yuvaraja, ruling Dakkhinadesa. Cv.xlv.23.

Aggabodhi 06. Son of Maha Tissa, claiming descent from Okkaka and

Sanghasiva. He was independent ruler of Rohana. Cv.x1v.38-48.

Aggabodhi 07. Aggabodhi IV. King of Ceylon; also called Sirisanghabodhi;
he reigned between CE 626 and 641 and died of an incurable disease. Cv.xlvi.1-
38.

Aggabodhi 08. Aggabodhi V. King of Ceylon (CE 711-17), probably the
eldest son of Manavamma. Cv.xlviii.l and Ivii.25; see Geiger, Cv. trans. i.108
n.and 195, n.2.

Aggabodhi 09. Aggabodhi VI. King of Ceylon (CE 727-66), son of Kassapa,

brother of Mahinda I., and, at one time, ruler of Pacinadesa (Cv.xlviii.32). He
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became king under the name Silamegha. Cv.vv.42, 60, 61, 76, 90; see Geiger,
Cv. trans. i.114, n.2.

Aggabodhi 10. Aggabodhi VII. King of Ceylon (CE 766-72), son of
Mahinda I. He was first ruler of Dakkhinadesa and, later, joint king with
Aggabodhi VI. He married Sangha, daughter of the latter, and became king on
his death. Cv.xlviii.39, 60, 61, 68, 80.

Aggabodhi 11. Maternal cousin of Sangha, wife of Aggabodhi VII. When
Sangha, estranged from her husband, joined the nuns at her father’s suggestion,
he ran away with her, but was later caught, and the family became reconciled.
Cv.x1viii.50, 60-1.

Aggabodhi 12. Aggabodhi VIII. King of Ceylon (CE 801-12), probably
brother of Mahinda III. Cv.xlix.43-64; see also Cv. trans. i.126 n.

Aggabodhi 13. Aggabodhi IX King of Ceylon (CE 828-31), son of Dappula
II. Cv.xlix.83-92.

Aggabodhi 14. A minister of Sena III., and ruler of Malaya. He built the

Nagasalaparivena. Cv .liii.36.

Aggabodhipadhanaghara. A building erected by Aggabodhi IV. for the use
of the Thera Dathasiva. Several villages were made over for its maintenance.
Cv.xlvi.l 1ff.

Aggabodhiparivena. A building belonging to the Jetavanarama of
Anuradhapura and erected by Potthasata, general of Aggabodhi IV.
Cv.xlvi.23.

Aggalapura. A city where Revata went on his way from Soreyya to

Sahajati, prior to the Council of Vesall. Vin.ii.300.

Aggavati Parisasutta. On the three kinds of companies: the distinguished,
the discordant and the harmonious. AN.i.242-4.
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Aggavarisa. Thera of Pagan. He wrote a Pali grammar, the Saddaniti, in
1154 (Gv.63; SvD.v.1238; Sas.74). He was tutor to King Narapatisithu of Pagan
(Bode, 16).

The Gandhavamsa calls him a native of Jambudipa (p.67), but his name
occurs among the famous residents in the retired monastery of the northern
plateau above Pagan, the cradle of Pali Burmese literature. Forchhammer

Report, p.2; Jardine Prize Essay, p.34.

Aggasavakavatthu. The chronicle of Sariputta and Moggallana.
Dhp-a.i.83-114.

Agganisutta. The four perfections: of virtue, concentration, wisdom and
release. AN.ii.79; see GS.ii.88, n.2.

Aggalavacetiya. The chief shrine at Alavi (Snp-a.i.344; SN a.i.207) (hence
probably the name), originally a pagan place of worship, but later converted into
a Buddhist vihara. The Buddha stopped here on many occasions during his
wanderings, and this was the scene of several Vinaya rules, e.g. against monks
digging the ground (Vin.iv.32) and cutting trees (Vin.iv.34), using unfiltered
water for building purposes (Vin.iv.48), sleeping in the company of novices
(Vin.iv.16), giving new buildings in hand (Vin.ii.172f).

The Chabbaggiya are censured here for a nissaggiya offence (Vin.iii.224).
The Vangisasutta was preached there to Vangisa, on the occasion of the death
of his preceptor, Nigrodhakappa (Sn.59f). In the early years of Vangisa’s
novitiate he stayed at the shrine with his preceptor, and disaffection arose
within him twice, once because of women, the second time because of his tutor’s
solitary habits (SN.i.185-6), and later, again, through pride in his own powers of
improvisation (patibhana) (SN.i.187). Here, again, the Buddha utters the praises
of Hatthaka Alavaka, who visits him with a large following, whose fealty has
been won (according to Hatthaka) by observing the four characteristics of
sympathy (sangahavatthini