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PREFACE

The Abhisamaya—dlaikdra namae prajiiapdramitopadesa~
§astra (abbreviated as 4A4) consists of 273 memorial ver-
ses. The sanskrit text has been printed three times, by
+ Stcherbatsky and Obermiller ¥, by 6. Tucci® and by
>+ U, Wogihara ®. My translation has been made from Wo-
+ gihara’s text, which seemed to require correction in two
places only ¥, although I have on occasions altered his
numbering of the items. The Tibetan translation bas
v been invaluable throughout, and I have studied it in the
> edition of the Bibliotheca Buddhica.

s A translation of the text by itself would be quite unin-
. telligible. I have therefore added in brackets the neces-
. sary explanations. They are derived from two sources:
' 1. The Prajiiapdramita-sitra itself. Here we have -
for our guidance the recast version of the Puficavim$ati-
. sahasrika-prajitdpdramit@ (abbreviated as P), which super-
© imposes the framework of the 44 on the text of the
. Sutra, and adds, after each section, the appropriate head-
‘ing from the A4A. Only the first abhisamaya of this
" text has so far been printed ¥, and for the remainder I

1 Bibliotheca Buddhica, 23, Leningrad 1929,

2 In his edition of the Abhisamayalarikaraloks, Baroda 1932, GOS
{abbreviated - T).

3 In his edition of the Abhisamaydlankirglokd, Tokyo 1932-5 (abbre-
;- viated ns 1),
B 4 L e at I 12, $aiksho for '$aiksho, because Jof H 728, 17; 1V, 47 pari-
jayah for parikshaysh, with 4 xvii 332. Vyavasana at II 26 is 2 misprint
for vyasana.

5} Ed. N. Durr, 1934,

[1]



EDWARD CONZE

have relied on the Cambridge manuscript 4dd 1628. In

addition I have generally worked out the correspondence

: of P with the chapters and pages of the Ashiasdhasrike

. ) (== A)", and with the chapters of the Satasghasrika (= S) »

: and of the Ashi@dasasdhasrika (= Ad) 3,

.. 2. The commentary of Haribhadra, the Abhisa-
mayélankara—dloke , which, among other things, para-
phrases the entire text of the dbhisamaydlankira. The-
mterpretatlon of this commentary is, agam, greatly assi-
sted by the analysis which E. Obermiller ¥ has given of ;
it, and which owes a great deal to the Tibetan commen-

, 1ators. _

r ' Vimuktisena’s Abhisamaydlar'xkdravydklyd' is a source

_ of some importance which I have not been able to con-

““sult. The sanskrit manuscript is in the possession of
Prof. Tucci, and an edition is expected in the near future.
This vyakhya or vrtti is a ‘commentary on both P and
A4, side by side, and it is chiefly concerned with showing, ¥
point by point, the correspondence which exists between
- the divisions and verses of 44 and the text of P. The |
verses of AA are usually explained, and so are difficult
words occurring in the quotations from P.

Except for the additions in brackets, my translation
is in general quite literal. Omly in two cases have I depar-
ted from strict literalness. (1) The verses very often
indicate a whole sequence of of items by -adi, I have}

1) Ed. R. Muxra, Colcutta 1838, Bibliotheca Indica. %
2) Ed. P. Grosua, Calcutta 1902.13, Bibliotheca Indica. And the Came |
bridge manuscripts 4dd 1630, 1627, 1632. X
3) Tibetan ouly, 3 volumes, 3
4) For editions see notes 2) and 3). ]
5) Analysis of the Abhisamaydlankara. 1, 1933, 1Y, 1936, III, 1943, up i
to A4 IV, 5, 3

‘ o (2] ,
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Abhisamayialaankira

sometimes rendered this as ‘etc.’, but in other cases I
“have given in brackets the factors referred to, and riipa-
27 adi I have translated as ‘the skandhas >, (2) Sometimes
i the exigencics of the metre have led to the chojce of wnn-
sual terms, like khadga regularly for pratyekabuddha,
drm—marca or drik-patha for dardana-marga, etc. I have
not regarded it as my task to reproduce these peculiari-
ties, -and I have, for instance, translated khadga as ‘ Pra-
- tyekabuddha ’, and not as °rhinoceros °.

" The headings which I have given in front of ecach sec-
“tion " do not form part of the text of the Abhisamayalan-
it kara. They are supplied from the revised version of the
" Paficaviméatisahasrikd, and in a few cases from Haribha-
% dra’s commentary.

ABBREVIATIONS,

4 = Astasihosrika

AA = Abhisamayilankdra

AAA = Abhisamaydlankarilokd

"Ad = Astadadasihasrika

H = Wocmara’s edition of HARIBHADRA'S A4AA4

P . = Paficavim$atisihasrikd prajidpdramitd obhisamaydilaika-
: ranusarena seméodhita
5 . !
“8 = Satasdhasrika
T =Tuccer’s edition of A4
3]




EDWARD CONZE

TREATISE ON RE-UNION WITH THE ABSOLUTE

INTRODUCTORY SURVEY.

Introductory Verses. vv. 1-2. :

The purpose of my undertaking (in composing the pre- !
sent treatise) is to enable the wise to behold the way to
the knowledge of all modes, demonstrated here (in the Praj-
fidparamita) by the Teacher, though others cannot expe-
rience it. And when they have in their memory arranged
the sense of the Sutra, they will be able to make quick
progress in the tenfold practice of the Dharma.

General Survey. vv. 3-17.
The perfection of wisdom has been proclaxmed by way
of eight topics .
L The knowledge of all modes,
II. The knowledge of the paths,
III.  All-knowledge,
LIV, The full understanding of all modes,
¥. (The full understanding) which has reached
the summit.
VI. . The full understanding which is vradual i
£

VII. The single-instantaneous full understanding,
VIII. The Dharma-body.
These are the eight. {‘

I. The Sage’s knowledge of all modes:

1. The production of the thought of enlightenment.

2. Instructions.

3. The four -Aids to Penetration.

4. The foundation (or source) of the progress, which -
in its own-being is the Dharma-element. £

[4]
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Abhisamayalankira

5. The objective supports.
6. The program.
7. The work of (putting en) the armour,
8. The (work of) setting out.
9. The equipment.
10. The going forth.
II. The knowledge of the paths, which belongs to the discer-
ning Bodhisattvas:
1. (A preamble) beginning with the eclipsing (of the
Gods}, ete.
2. The path of the Disciples.
3. The path of the Pratyeckabuddhas.
4. The (Bodhisattva’s) path of vision, of great ad-
va.ntanre, by qualities belonging to this and the other world.
{5.-10.) The (Bodhisattva’s) Path of development, i.e.
5. What it does,
6. Resolute Faith,
7. Praise, eulogy, and glorification,
8.-9. The two supreme attentions of
8. Turning Over, and
9. Rejoicing.
10. Consummation.
11. Absolute Purity.
1L Al -knowledge is considered (as follows):
1. From wisdom no stand in becoming,
2. from pity no stand in quietude;
3. through lack of (skill in) means distance (from
the mother of the Tathagatas),
4. through (skill in) means no distance (from it),
S. The points to be shunned,
6. their antidotes,
7. The endeavours,

5]
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EDWARD CONZE

8. their sameness.
9. The path of vision of the Dlsclples, etc.
IV. The full understanding of all modes:
. Aspects, with
. Endeavours, and
. Qualities.
Faults
Marks
. Aids to emancipation
. (Aids to) penetration .
8. The host of 1rrever51ble (Bodhisattvas) who are
stlll learning.
9. The sameness of becoming and quietude
10. The utmost purity of the field
11. Skill in means.
V. The full understanding at its summit:
1. The characteristic
2. Its growth .
3. Firm position
4. Complete stabilisation.
(5.-6.) Of the fourfold discrimination the fourfold
" antidote, respectively
5. on the path of vision,
6. ahd that of development.
7. The unimpeded concentration
8. The errors.
VI. The gradual full understanding
is thirteen-fold.
VII. The single-instantancous full understanding
is fourfold by way of mark.
VIII. (The Dharmabody):
1. The Substantial body

- i

[6]



2. The Dharma-body, (5) with its activity,

Abhisamaydlankdra

3. The enjoymeni-body,

4. The apparitional body,

" 60 it has been proclaimed fourfold.

AA
1 1
2
3
4
5
6
7
8
9
10
II 1
- 2
3
4
5
6
7
8
9
~ 10
11
I 1
2
3
4
5
3
1
8
9
w1
2

r

17,22

37,14
119,11
160,15
164,13
169,4
176,7

285a
2905
2906

29%a
3016

iii

vi

vii

A

3,17

4,18

5,11
17,21
18,6
18,10
20,9
20,11
20,13
24,5

il
vii

xviit
xviii
xxil

xxiv

xxvii
xxvii
xxvil
xxvii
xxvii
XXVii
xxviii
xxviit
xxviit

xxix
XXX

55,17
118,7
486,7

1209

1257,15

1263,9

1302,20

1313,19

1342,16

1530~

£ 1-144

144b

280a

410a-479
1

293a
295b
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’ A4 . P 4. s - Ad
) w3 310a 221 XXX 39
i 4 3154 xi - 232 . xxxi  333a 40-41
i 5 328a xii 253 xxxii 4248
! 6 369a xvi  312,1 xxxviil 48
1 373 321,6 xxxviii 48
8 377 - xvii 323 XXXIX 605 49~51
9 . 398 xix 356 xlii 96 52
10 400a 361 97b 52~33
11 406a xx 370 xliv 1035 54
\2 1 4124 xx 380,1 xlv 1116 55
2 418a xxii 401 1206 55-57
3 4285 xxvi 434 xlviii 159 58
4 429a 435 58
5 430a 436,9 58~62
6 464a xxviii 472 L 208a 63
7 479 —_ liv 300a 64
8 482 —_ 305a 3 6470
VI 503a — Ix 357 5 70-~71
viI 5098 — Ixi ? 3706 3 72
VIII 1 523a - poen _—_—
2 523b —_ Ixii 414 13
3 531a 1? — 73
4 537a 9 — . 73
(5) to! —_ to: 74-82
549a 3 Ixxii 607a 3
]
~
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Abhisamayidalankira

I. THE KNOWLEDGE OF ALL MODES

I, 1. The varieties of the thought of enlightenment. vv. 18-20.

The thought of enlightenment is the desire for supreme

enlightenment in pursuit of the welfare of others. It is

expounded briefly and in detail, in harmony with the

Sutras.

: It is 22-fold, since it may be like

1. the earth, 2. gold, 3. the moon, 4. fire, 5. a treasury,
6. a jewel mine, 7. the ocean, 8. the thunderbolt, 9. a

. mountain, 10. a remedy,

11. a teacher, 12. the wishing jewel, 13. the sun, 14. a

- song, 15. a king.

16. a storehouse of jewelry, 17. a great road, 18. a coach

‘ (drawn by two horses), 19. a fountain, 20. a pleasant sound,

21. a river, and 22. a rain-cloud.

The Nidina-chapter, P 4-17, S 4-55,1s omitted in this analysis.

- P then continues:

-1, 1, la. The thought of enlightenment, connected with the
desire for full enlightenment, in general. P 17-18,
Si 55

I, 1, 1b. The thought of enlightenment, connected with the

: desire for full enlightenment, in detail. P 18, S i 55.

".;'_ L 1, le. The thought of enlightenment, which has the wel-

0 fare of others for its object, in general. P 18, S -,

+. I, 1, 1d. The thought.of enlightenment which has the welfare

e of others for its object, in detail. P 18-19, § -.

I, 1, le. The 22 varicties of the thought of enlightenment.

P 19 sq. S 56 sq.

9]
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. EDWARD. CONZE

These 22 varieties are superimposed on the text of the Sutra
not without some violence. They are also found in Asanga’s
Mahdyanasatralagkira IV 15-20, pp. 16-17, which refers to the
AkshayamatisGtra as the source. Each variety is based on the
predominance of some virtue, beginning with determination and
earnest intention, and ending with the Dharma-body. ‘

no. P S mno. P S + mno.. P S
1 19 — 9 22 . 68 - 17 29 93
2 19 — 10 22 68 18 29 9%
3 19 56 11 22 69 19 31 100
4 21 66 12 23 170 20 31 102

o821 68 13 23 72 21 32 106
6 22 68 14 24 78-81, 91-92 22 32 110
7 22 68 -15 27 81-82

8 22 68 16 28 82-90

I, 2. Instructions. vv. 21-22,
The instructions are tenfold, and concern:

1. the progress, ’

2. the (four holy) truths,

3. the three jewels, i.e. the Buddha, (the Dharma,
and the Samgha; see vv. 23-24)

4. the absence of attachment,

5. (persistent) indefatigability,

- 6. full acceptance of the (mahayanistic) path,

7. the five organs of vision (i.e. the fleshly eye, the
heavenly eye, the wisdom eye, the dharma-eye, the Bud-
dha-eye}, '

: 8. the virtues of the six superknow ledves,

9. the path of vision, and

10. the path of development:

1,2, 1. P31 S 1187
1,2,2. P43,14. S 1365

{10]



Abhisamayidlankara

I, 2, 3. a) The Buddha. P47,9. S141, 14, b) The Dharma.
< . P 51,10. S 181,19. ¢) The Samgha. P 60,4. S
266,10.
.2, 4 P73 S2815 -1,2,5 P75 82835 -1,2, 6.
P 76,4. S 286,2.
5L, 2,7 P1. S 290.

, 2, 8. P 83,7-91. S 301,11-308,20
(Interlude. P 91-98. S 308-324)

1,2, 9. P 986. S ii 324,1. Divided into 16 moments, i.e.

. mo. P S no. P S

98,6 324,1 9 107,10 381,20
1 99,5 325,1 10 ,12 .20
2 99,16 ,10 11 108,1 382,9

3 102,5 335,6 12 109,16 399,5

4 105,1 371,20 13 113,8 455,13
5 ,12 378,17 14 115,1 470,8
6 ,16 ,21 15 Vi ,9
7 106,8 380,2 16 ,8 ,21
8 107,6 381,16 )

‘I, 2,10, P11510. S 470,22,

+» 2, 3c. The Samgha. vv. 23-24.
" There are twenty (varieties of saints):
1. Those with dull (faculties),
2. those with keen faculties,
3. those who have attained faith,
4. those who have attained correct views,
5. those (who are reborn successively) in the families
(of men),
6. those (who are reborn successively) in the families
(of gods),
7. those with one smgle interval (of rcbirth among

‘ the gods),

&W’W+nw <

(1]
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8. those who (attain) Nirvana in an intermediate
9. those who attain Nirvana as soon as they have
been reborn (in the sphere of pure form),
10. with (great) effort,
11. without effort,
12. those who have gone to the Akanishtha gods (to

win Nirvana there),

13.-15. (who again are of) three (kinds), i.e.

13. those who move along by leaps, (jumping straight
from the lowest heaven of the form world to. the highest,
i.e. the Akanishtha heaven),

(14. the Half-precipitant, who jumps from the low-
est to the highest heaven of form in two leaps,

15. those who, on their way through the heavens
of form, have deceased in all stations),

16. those who have gone up to the highest sphere
of phenomenal existence,

17. those who have forsaken the greed for (the world

of) form,

18. those who are appeased in this very life,

19. those who have witnessed (cessation) with their
body, ‘ :
20. the Pratyekabuddha.

~ P 60. The eight-lowest Bodhisattva (== Streamwinner).

S 266
1. 60. The Bodhisattva-faithfollower. . S 267
2. 61. The Bodhisattva as dbarma-follower. S 268
3. 61. The candidate to the second and thixd fruit

who is intent on faith. S 267
4. 62. The candidate etc. whe has attained corzect
views. S 268

[12]
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- 62. The Once-returner ° S 270 9

- 63. The Never-returner. S 271,4-15

: 5 P 64. S 268,16. 6. P 64. S 269,6-270,9. 7. P 65.
S 274,20. 8 P65 S271,20. 9. P 66. S 272,10. 10. P 66.
cf. § 275,6-17. 11. P 66. S 272,5 ,15. 12. P 67. f. S 275,

17, 13.P67. S - 14. P68. S - 15 P68. S 276,15.

16..P69. S - 17.P69. S ~ 18. P 69. S 279,10-280,20.

19, P 70. S 272,18-273, 18.

- 71. The candidate to Arbatship. S 280,20.

20. 7. S -,

L - 71.  The fruits which can be obtained on the path

of the Disciple and Pratyekabuddha. $273,18.

- 71. The establishment of others in the dharma one
does not oneself attain, S 274.

i 71. Elucidation of the community of irreversible

Bodhisattvas. S 274,281.

"I, 3. The four Aids to Penetration. vv. 25-3G.

(vv. 25-26) The distinctive superiority of the Bodhi-
~sattva and the Protector (the Buddha) over the Disciples
‘and Pratyekabuddhas with regard to the degrees of
'Heat, (Summits, Patience, and Highest mundane dhar-
mas), distinguished as weak, medium and strong, results
. from

' A. their objects (vv. 27-33),

B. their aspects (vv. 27-33),

C. their causality (which leads to the attainment of
. understanding in all the three vehicles), (v. 27)
b D. the assistance (v. 36),

E. the connection which, taken in due order, tlicy
i have with the four kinds of false discrimination (vv. 34-
0 35)
: (vv. 27-33). The Aids to penetration, weak, medium
. and strong:

[13]
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(1. Heat)

a) Weak; I 3a-¢). The object here are (the 16 modes
of) impermanent, etc., which act as the substratum of the |
(four) truths. The special aspect (from which the Bodhi- |
sattva considers these 16 modes) lies in that he refrains
from settling down (in the conviction that the modes refer |
to separate dharmas which actually exist), etc. The |

. cause (here and throughout) is the winning of all the three
vehicles.

b) Medium; I 3f). (The object here is) (the absence, |
in true reality) of the rise and-fall of the skandhas. (The
aspect is) the absence of anieither discontinuous or con-

" tinuous existent. '

¢) Strong; I 3g). (The object is the fact that the

truths, seen as impermanent,* etc., are meré) nominal con-
" cepts. (The aspect hes in that) they cannot be expressed .
in words. '

2. Summits)

a) Weak; I 3h). (The object here is) not to take

" one’s stand on the skandhas, and the absence of own-

" being in them as a result of their having such an existence

(which is empty of own-bemg) (The aspect lies in that

one notes) a common state of own-being for both (the

skandhas, and the emptiness of all dharmas), and there-
fore does not take one’s stand on impermanent, etc,

b) Medium; I 3i). (The object is) the fact of their
emptiness as the result of such an own-being, and a com-
mon state of own-being to them both (i.e. to the dharmas
and their emptiness). - (The aspect is) the non-appro-
priation of dharmas. :

[14]
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¢) Strong; I 3k). (The object is) that, in consequence
of that, one does not look about for signs. (The aspect
is).the investigation by wisdom in the ahsence of the
apprehension of anything.

(3. . Patience)

a) Weak; I 31). (The object here is) the absence of
own-being in the skandhas; (the aspect lics in) that they
have non-existence for own-being.

b) Medium; I 3m). (The object here is) the absence,
in’ them, of birth and of going forth (from it); (the aspect
lies in) the (perfect) purity (of body, speech, and mind).
¢) Strong; I 3n). (The object here is) the absence
of (the) signs (of all special and universal marks) in them
(i.e. in all dharmas); (the aspect lies in that) no act of per-
ceiving (separate dharmas takes place), because the signs
are not sustained by them, and one has no belief in them.

(4. Highest mundane dharmas)

a) Weak; I 30). (The object here are the skandhas
of the Bodhisattva which are merged into) the medita-
tive trance (which contemplates the non-genesis of the
own-being of all dharmas). (The aspect lies in) its acti-
vity (which carries the Bodhisattva soon to enlighten-
ment) d
: b) Medium; I 3p). (The object here are the skandhas
of the Bodhisattva insofar as they are the cause of) his
prediction (to Buddhahood). (The aspect is) the extine-
tion of conceit (since he remains unaware of being in
trance).
c¢) Strong; I 3¢). (The object here is) the comman
state of own-being of the three (i.e. of the meditative trance,

[15]
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the Bodhisattva and perfect wisdom). (The aspect is) the
non-discrimination of the meditative trance (since all
dharmas have ceased to exist for him).
(E. The four kinds of false discrimination) (vv. 34-35).
There are two kinds of imputation of an object, the one
(I, 3s, corresponding to Heat) concerns (all) objective enti-
ties, the other (I 3¢, corresponding to Summits) the anti-
dotes (to unwholesome states). Each ome is ninefold.
The first (I 3s) is divided under the headings of 1. delu-
sion (2. the skandhas, form, etc; 3. settling down in name
and form; 4. attachment to the two extremes; 5. the non-
cognition of defilement and purification; 6. the non-esta-
blishment in the holy path; 7. the basis; 8. the self, etc.;
9. purity in relation to production, ete.). The second
(I 3¢) (is divided) under the headings of 1. heap, (2. sense-
fields, 3. the elements, 4. co-production, 5. emptiness, .
6. the perfections, 7. the path of vision, 8. the path of
development, 9. the path of the adepts).
" The (imputation) of the subject is considered in two

- ways, (I 3u, corresponding to Patience) as referring to

‘(the subject) as a substantial entity, and (I 3v, correspon-
ding to Highest mundane dharmas) (as referring to the
subject as) to a conceptual (or nominal) entity. The first
~ {I 3u) concerns 1. (the idea of a) self as an independent
- reality, (2. the self*as a unit, 3. the self as a cause, 4. the
self as a spectator, etc.; the self as the receptacle 5. of
the defilements, 6. of dispassion, 7. of the path of vision,
8. of the path of development, 9. the self as the founda-
tion of the state of one who has attained his final goal).
The second (I 3v) is based on 1. (the concept, or the nomi-
nal reality, of) the skandhas, (2. the seuse-fields, 3. the
elements, 4. conditioned co-production, 5. purification,

[16]
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. 6. the path of vision, 7. the path of development, 8. the
distinctive path, 9. the path of the adepts).
" (D. Assistance) (v. 36).
" (Three things) at all times give assistance:
1. (I 3w) the absence of despondency, ete., in thought,
2, (I 3x) (the good friend) who demonstrates the
state of absence of own-being, etc.;
3. (I 3x) the renunciation of states hostile to that.

I 3a.

1 3b.

Weak Heat with regard to the Truth of IIL
P 119,11, S iii 486,7.

Weak Heat... Truth of Origination. P 119,19.
S 488,7.

Weak Heat... Trath of Stopping. P 120,4.
S 488,13. .

Weak Heat... Truth'of the Path. P 121,5. S 490,4.
The distinctive causality for all degrees P 123,6.
S 503,3.

P 123,14. S iv 504. - T 3g. P 126,22. S 549,22,
P 1283. S 5533. -1 3. P 1339. S 61319.
P 135,14. S 641,22, - X 3. P 136,13. S 652,11,
P 137,19. S 6754. - 13n. P 138,18. S v 683.
P 141,1. S 8257. - I 3p. P 144,15. S 836,1.
P 145,11. S 836,11.

The connection with the discriminations in general.
P 145,20. S 8373,

P 146,21. S§842,14.~13t. P149,14. S- -~ I 3u.
P 150,3. S -

P 150,17. S vi 886.

Skill in means, the first assistance. P 154,15.
S 910,9.

The good friend, the second assistance. P 156,3.
S 937,1. '

(171
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I, 4. The Lineage. vv. 37-39.

The lineage (or the subjective source, or substratum,
of the activities of a Bodhisattva and of the properties
of a Buddha) is so called as the source (of 13 factors, i.e.) of
.. .1.-6.. the six dharmas conducive.to spiritual achieve-
ment, (i.e. the four Aids to Penetration, the path of vision,:
the path of development), -

7. (the production of) the antidotes,

8. the forsaking (of detrimental states),

9. the state of being able to overlook the difference
between those two (i.e. between antidotes and harmful
states), . : =

- 10. wisdom, together with pity,
11. (the virtues of a Bodhisattva) which are not shared

“12. the successive actions for the welfare of others,

13. the action of the cognition which works without
any effort (for the weal of beings).

A distinction between the various lineages is not tena- }
ble, because the Dharma-element (or the Absolute) is
undifferentiated. But it is because of the difference bet-
ween the dharmas that are founded on it that their distin- §
tion is proclaimed.

P 160,15-164,19. S vii 1209-1257,14.

1, 5. The objective supports. vv. 40-41. 4
The objective supports {of a Bodhisattva’s activity) are |
all-dharmas. They again are reckoned as g
A) wholesome, (B. unwholesome, C. indeterminate);
(the wholesome are subdivided into):

[18]
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1. those belonging to the worldly path, 2. the supra-
mundane. (The first are) dharmas with, (the sccond arc)
dharmas without outflows.

" {The dharmas without outflows are again subdivided
. into) (Z2a) conditioned and (2b) unconditioned (dharmas),
and (into 2¢) dharmas shared also with the Disciples, and
'(2d) (dharmas) which are special to the Sage.

I5 P 164,13-169. S 1257,15-1263.

a) The object in general. b) Worldly wholesome dhbarmas.

¢) Worldly unwholesome dharmas.

d) Indeterminate dharmas. ¢) Warldly wholesome dharmas.

f) Supramundane dharmas. g) Dharmas with cutflows.

h) Dharmas without outflows. i) Conditioned dhavmas.

k) Unconditioned dharmas. 1} Common dharmas.

m) Uncommon dharmas, n) The objective supports of pro-
gress.

I, 6. The program. v. 42.
The program of the Self-Existent should be known by
% three kinds of greatness, i.e.
2. 1. the aspiration to raise all beings to the highest pos-
© sible state,
"{2. the forsaking (of all false views),
¢ 3. the achicvement (of the thought of all-knowledge
“ which is quite pure and transcendant).
16,1. P1694. S vii 1263,9. 4 i 18,10.
16,2, P172,6. S 1270,3. A i 18,14.
16,3 P 172,22. § 1278,16. A i 19,6.

y

“{I, 7-10. Tle Progress).

1, 7. Puuing on the armour. v. 43.

" The progress (which consists in putting on the} armour
is experienced in six times six ways, when the six (per-

[19]
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fections), giving, etc. are combined with each other one
by one.

i. e.  The perfection of giving of a Bodhisattva who practises
the perfection of giving; the perfection of morality of a Bodhi-
sattva who practices the perfection of giving; ete. for 36 possxhle
combinations.

I 7a) The first sextad connected with the perfection of giving
b) The second sextad connected with the perfection of morality.
¢) The third sextad connected with the perfection of patience.
d) The fourth sextad connected with the perfection of vigour.
e) The fifth sextad connected with the perfection of meditation.
f) The sixth sextad connected with the perfection of wisdom.
8) The perfection of wisdom developing into skill in means
h) The armour of the skill in means of a Bodhisattva, who

courses in the perfection of wisdom.

i) The résumé of the sextad of the armour.

I 7a. P 176,7. S wvii 1302,20. - I 7b. P 177,6. S 1304,6.

¢ I 7c. P 177,18. $1305,14. - I 7d. P 178,7 S 1306,18.

I7e. P 178,14, S 1308,3. - I 7f P 17822. § 1309,12.

I7. P1798. S 131L,3. ~ I 7h. P 179,12. S 131L8.

I3i. P 179,15. § 1311,13. .

I, 8. Setting out. vv. 44-45.

The progress in setting out, which consists in ascend-
_ing on the great vehicle should be known with reference to

1. the (entering on and emerging from the four) trances
and the (four) formless (attainments),

2. (the six perfections of) giving, (morality, patlence,
vigour, meditation and wisdom),

3. the path (as defined by the wholesome practices),

4. (the four Unlimited, i.e.) friendliness, (compassion,
sympathetic joy, and evenmindedness),

5. the absence of devotion to a basis (which marks his
cognitions),

[20]
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6. the threefold purity (by which one does not
apprebend the object of each perfection, nor its subject,
nor the perfection itself),

7. the program,

8. the six superknowledges,

9. the principle .of the knowledge of all modes.

181 P 180,1. S vii 131319
1,2 ,18 1324,11
3 181,13 1325,20

4 ,18 1326,17

55 183,1 1328,1

.6 ,18 1329,16

7 184,5 1331,1

,8 .20 1340,1

,9 185,10 211

I, 9. The equipment. vv. 46-47.
" One should know that the progressive steps in the pro-
. gress in equipment are as follows:
: 1. (compassionate} sympathy,
2.-7. the sextad of giving (and the other five per-
" feetions), ’
8. quiectude,
9. together with insight,
10. the path which couples the two (ie. insight and
. quietude),
= 11. the skill in means,
12. cognition {of the 20 kinds of emptiness),
- 13. merit (which results in 112 kinds of mecditative
- trance),
14. the path (which consists of 21 practices),
13. the (43) dharanis,

\ [21]




EDWARD CONZE

16. the ten stages (see vv. 48-70),
17. the antidotes (see v. 71).
I 9,1 compassion P 185,20. - S vii 1342,16
2 perfection of giving P 187,1. S 13534 :
3 perfection of morality P 187,21. S 1355,13 3
4 perfection of patience P 188,8. S 135711 :
5 perfection of vigour P 189,1. S 1358,7
6
7
8

perfection of meditation P 189,10. S 1359,5

perfection of wisdom. P 189,23. S 1360,3
. P 190,5. S 136L,1
9 191,1 1374,19
10 192,12 1390,14 (Form, etc. is neither bmmd nor
11 194,3 14057 ‘o - freed).
12 195,10 1407 \
13 198,11, S 1412. wviii 1414
14 203,22 ix 1427

I9,

TR

15 2128 1450,16
(16 2146  x 1454 ;
17 22520 1473,19 1

I, 9,16. The ten stages. vv. 48-70. .
1. (The Bodhisattva) seizes the ﬁrst stage by means of

ten preparations:

1. (he forms the) resolute mtennon (to win the know-
ledge of all modes);

2. be supplies (all beings) with beneficial things;

3. (he forms) an even attitude of mind towards (all)
beings;

4. (he practises) renunciation (by giving to all beings
without discrimination);

i o

s

5. he tends the (good) friends (or preceptors); -

6. he searches for objective support from the true =
Dharma;
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7. always (in all his births) his mind is bent on lcav-
ing home; )

8. he longs for the bhody of a Buddha;

9. he demonstrates the Dharma (to beings);

10. he is truthful in his speech. That is the tenth.

One should know that these are effective as prepara-

tions when one does not assume a basis with reference
to the own-being (of these activities or their objects).

2. The second stage is marked by eight preparations):
1. (the perfect purity of) morality,
2. gratitude (and thankfulness for all the kindly

. actions he has ever experienced),

3. (the firm grounding in the power of) patieuce,
4. (the cultivation of) rejoicing, ' i ‘
5. (the manifestation of the) great compassion,
6. (an attitude of) respect (for one’s instructors),
7. reverence for the instructors,
8. the vigorous pursuit of (the perfections), giving, ete.

3. On the third stage one stands in five dharmas, and
the absence of conceit is the essential factor in cach case.
{The five dharmas are):

1. an insatiable desire to learn,

2. the disinterested gift of dharma (without expect-
' ing any reward),

3. the thorough purification of the Buddha-ﬁeld (to
- which one dedicates all the merit one has acquired),

4. the indefatigability (with which one keeps on

doing good to others) in the samsaric world,
5. a sense of shame and a dread of bhlame.-

(23]
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4. (On the fourth stage one should stand in ten dhar-
mas, and not abandon them. They are):
1. living in a forest,
2. fewness of wishes,
3. contentment,
4. the cultivation of thé austere penance of the ascetic
practices,
5. the non-abandonment of moral training,
6. the loathing of sensuous qualities,
7. disgust (for the whole of the phenomenal world),
8. the complete renunciation of all that is his,
9. (an) uncowed (attitude of mind),
10. a disregard (for all things).
: v
5. On the fifth stage he accomphshes the ten (requisites)
by avoiding:
. 1. intimacy (with householders, and with monks and
‘nuns),
2. jealousy about the families (of the faithful),
~ 3. (all) places where one meets society,
4. exaltation of self and deprecation of others,
5. the ten paths of unwholesome action,
6. conceit,
7. arrogance,
8. perverted views,
9. doubt,
10. consent to the defilements.

6. He gains the sixth stage when

64. he fulfills (6 dharmas, ie. the perfections of)
1. giving,
[24]
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2. morality,
3. patience,
4. vigour,

5. meditation,
6. wisdom;

6B. and when he gives up (another six dharmas, i.e.):
7. (he avoids all) longing for (the mental outlook of)

-~ the Disciples.

] 8. (ke avoids all) longing for (the mental outlook of}

. the Pratyekabuddhas;

9. (he avoids all) inclination to worry;

10. he remains uncowed when he meets with a beggar,

. 11. does not become sad when he has renounced eve-

! rything (he had),

1 12. does not reject those who ask him for something,

| although he (himself) is poor.

74. He has arrived at the seventh stage when he has

- removed twenty blemishes. They are:

. the scizing on a self,’

. (the seizing on) a being,

(the seizing on) a soul,

. (the seizing on) a person, -

. (the seizing on) annihilationist views,

(the seizing on) eternalist views,

(the production of the notion of) a sign,

. (the formation of the view of) a cause,

. (settling down in) the (five) skandhas,
10 (settling down in) the (18) elements,
11. (settling down in) the (12) sense-fields,

-l BN i
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12. establishing oneself in what belongs to the triple
- world,
13. attachement (to the triple world),
14. banging on, in one’s mind (to the triple world),
15.-17. settling down in views on the triple jewel,
18. (settling down in views on) morality,
: 19. contentions about emptiness,
. .. 20. (raising an) obstruction to that (i.e. to empti-
9 ness).

7 B. In addition there is (another) set of twenty (dhar-
mas which should be fulfilled on the seventh stage. They
are): ; . e
1.-3. the cognition of the three doors to deliveratice
(i.e. of 1. emptiness, 2. the signless, 3. the wishless).

4. the threefold purity,

5. (the great) compassion,

6. the absence of conceit (which is the fulfillment of
friendliness),

7. the knowledge of the sameness of (all) dharmas,

8. (the penetration to) the one single principle (of
all dharmas), ‘

9. the cognition of non-production,

10. the patient acceptance of non-production,

11. (the habitual -absence of all notions of duality
which sees only) one single flow of dharmas,

12. the uprooting of (all) thought-construction,

13. the turning away from perception and (false)
views,

14. (the turning away from the) defilements,

15. the pacification (through) quietude (together
with) skill in insight, »

[26]
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16. a mind completely tamed,
17. a cognition which is nowhere obstructed,
- 18, (one sees) nowhere a ground for attachment (or
affection),
19. (one acquires a personality) which impartially
goed to any (Buddha-)field one wishes to go to,

20. and which everywhere exhibits its own body
« (as in the circle of the assembly).

8. (For the eighth stage) eight deeds are taught:
(4) 1. the cognition of the minds of all beings,
2. the playing with the superknowledges,
3. the creation of a lovely Buddha-field,
4. the tending (and honouring) of the Buddhas, and
the contemplation of the Buddha(-body as ‘it really is).
(B) 5. the cognition of the (higher and lower) faculties
(of others),
6. the purification of the Buddha-field (by purifying
the thoughts of all being),

. 1. the (perpetual) abiding in (the concentration on
everything) as an illusion,

8. the grasping at a (new) becoming (or personality)

at will.

9. (On the ninth stage twelve dharmas should be ful-
filled. They are):
g 1. Resolves which are infinite (and always successful),
2. the knowledge of the speech of the gods (and of
all other beings),

- 3. ready speech (or inspiration, which is inexhan-
stible) like a river,
4. the supreme descent into the womb,

[27]
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5. the accomplishment of (being born in a good)
family,

6. (the accomplishment of) birth (in a Kshatriya or
Brahmin family),

7: (the accomplishment of being born in) the clan
(from which all the Buddhas of the past have come),

8. (the accomplishment of) a retinue (of Bodhisatt-
vas),

9. (the accomplishment of) the manner of birth (so
that, even when just born, the Bodhisattva irradiates all
world systems with his splendour, and shakes them all
in six ways),

10. (the accomplishment of) leaving home (together
with many other beings), '

. 11. the: accomplishment of {the miraculous harmony)
of the Bodhitree,

12. the fulfillment of (aﬂ} the qualities.

10. (The ‘tenth stage)

When hé bas passed beyond the nine stages, that cogni-
tion by which he is established on the Buddha-stage, °
should be known as the tenth stage of a Bodhisattva.

1, 9,17. The equipment with entidotes. v. 1.

The antidotes should be known as eightfold, with refe-
rence to the path of vision and to the path of repeated
meditational practice, and (they serve) the purpose of .
appeasing the eight discriminations of object and subject.

I 9,17. The equipment with antidotes.
1 9,17a. Antidote to the first discrimination of the object on :
the path of vision. P 225,20. S x 1473,19.

[28]
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I 9,176. Antidotes to the second. .. object... P227,4. S 1480,12.

" 19,17c. Antidote to the first... subject... P 227,21. S 148721,

1 9,17d. Antidote to the second... subject... P 2288.
S 1489,18.

I 9,17e. Antidote to the first discrimination of the object on
the path development. P 228,19. S 1491,3.

"I 9,17f. Antidote to the second. .. object... P 229,13. S1508.16.

I 9,17g. Antidote to the first... subject... P 230,14, S 1517,10.

< I 9,17h. Antidote to the second... subject... P 230,19.

S 1518,1.

I, 10. Going-forth. vv. 72-73.
The progress (which consists) in going-forth is eight-

-~ fold, and should be known with reference to:

1. the program (or ultimate goal),
2. the sameness (of all the e¢lements involved in the

" process of going-forth to emancipation),

3. (the activity for) the weal of beings (which pro-
duces the merit without which the intuition of the ulti-

~ mate transcendent identity of everything is impossible),

4. the absence of (the necessity for) exertion (in
one’s activity),

5. the going-forth which is free from (any attach-
ment to) the extremes (of eternalism and annihilation, of

Nirvana and the samsaric world),

6. the going-forth which has the mark of (leading to)

. the attainment (of the achievements open to all the three

- vehicles),

7. the going-forth (which leads to) the knowledge of

. all modes (peculiar to a Buddha),

8. The (going-forth which lies within the) sphere of

' the (highest degrees of the) path.

[29]
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10,2.
10,3.
10,4.
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10,6.
10,6a.
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10,7.
10,8.

10,8a.

10,8b.
10,8¢.
10,84.

(T 10,8.
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The progress in -going-forth. P 231,11. S xi 1530.
41 24,5, '
The program of going-forth. ,
Going-forth to the inghcst possible state. P 232,8, -
S 1534. |
The going-forth which consists in forsaking. P 253.8.

S 1555,8.
The going-forth which leads to achievement. P 233,15
S 1558,21. ‘
P 234,21 S 1560,21. A4 i 24,7.

236,8 1564,8 24,7.

239,12 1586,4 24,10,
2404 1618,5 24,11.
242,12. 1635,3. i 24,14,

Going-forth to attainment. P 242, 13. S 1635,3.
xii 1636 '
Negation of something to be attained. P 244,18,
S 1642,15-1676. xiii 1. ;
Negation of someone who attains. P 247,20. S xiii i
66,19-71 (end of printed edition of S).-

Negation of both object and subject of attainment, |
P 250,16.

P 256,7. S fol. 99a. A i 27,7,

P 263,18. S fol. 1376. A4 i 31,10.

Worldly perfection of giving P 263,18.
Supramundane perfection of giving. P 264,14,
Worldly perfection of wisdem. P’ 265,1.
Supramundane perfection of wisdom. P 266,5.
Conclusion. P 266,14-269,6).
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II. THE KNOWLEDGE OF THE PATHS

I, 1. The limbs of the knowledge of the paths. v. 1.

-1, The capability of the Gods for that (i.c. the know-
ledge of the paths) is eclipsed by the splendour (of the
‘Tathagata).

2. One is definitely fixed on the object (of full enlighten-
ment).

-3. (All living beings) are pervaded (by the Buddha-
nature which is the original cause of enlightenment).
"4, The own-being (of the knowledge of the Paths con-
sists in not rejecting rebirth in the phenomenal world, so
that one may be able to help beings). ‘

5. Tts activity (consists in helping others to win full
enlightenment). '

P 200b 6 = 4 ii 33-3¢ = Ad ch. 22 = S xiv 144b.

1.'4ii 33." But the might of the Buddha, his majesty and autho-

i rity, surpassed even the splendour of the Gods.

2. A ii 33 = P 20la 7. These Gods who have not yet aspired
fo full enlightenment, should do so.

3. P 20le 8= ii 33. 4. P 201b 1 =4 ii 33-34. 5. P 201%

1= 4 ii 34, '

II,A. The Path of the Disciples.
II, 2. The knowledge of the path which consists in the cogni-
tion_of the path of the Disciples.
11, 2,1, The aspects of the four truths. v. 2.

Within the compass of the kvowledge of the paths,
{the knowledge of) the (16) aspect of the four holy Truths,
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but without taking them as a basis, should be known as
the path of the Disciples.

P 201b 1-202b 7 has a discussion, not found in 4, of the well-
known 16 aspects of the four holy truths, i.e. impermanent,
ill, etc., which are sometimes directly mentioned, sometimes

. only alluded to.

I1, 2,2. The aids to penetration. vv, 3-5.
1. The degree of Heat (comes from seeing) the empti-
ness of the skandhas, i.c. form, etc. and from making ne
- difference between the emptiness (of different objects);
2. the Summits from not taking them (i.e. the skandhas)
as a basis; i
3. steadfast Patience from (seeing) that it is inadmis-
sible to take one’s stand on them as being permanent, ete.;
4. the highest mundane dharmas on-the road of- the
saintly Disciples have been laid down through the demon-
stration in detail that one should not take one’s stand
(anywhere) when one has undertaken the ten stages. And
why? The Buddha, when he has known enlightenment,
has not looked out for (any) dharma.

P 2025 7-206 b 6 = A ii 34-38.

1. 4 ii 34. Through standing on emptiness should one stand
in perfect wisdom.

2. 4 ii 35. One should so develop that one does not take one’s %
stand on form, feeling, etc. B

3. 4 ii 35-6. One should not take one’s stand on the ideas that g
¢ form is permanent, or impermanent’, etc.

4. 4 ii 36-8. Nowhere did the Tathagata stand, because his
mind sought no support.

IL, B. The path of the Pratyekabuddhas.
[32]
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"1, 3. The knowledge of the paths which consists in the cogni-
“tion of the path of the Pratyekabuddhas.

2 (vv. 67.) (The text next) indicates the depth of
the cognition of the Pratyekabuddhas, who do not need
to- be instructed by others (in their present lives, since
‘they have in previous lives learned what is necessary
for) the self-enlightenment of the Self-existent. (When a
. Pratyekabuddha, after his enlightenment, desires) to make
some one hear something with regard to such and such
an object in such and such a form, the said object appears
‘~even without words (in the mind) of that person just in
. the form which is necessary.

. ‘Nothing corresponds to this in P.

: IT, 3,1. Its threefold distinctiveness. v. 8.
(The distinctive features of) the path of the Pratyeka-
buddhas are summed up in the fact that
i L it forsakes the construction, in thought, of objective
entities,
- 2. does not forsake the (belief in a) subject,
3. has a (special) foundation (or source, of its own).

II 3,1,1. P 206b= A ii 38. Subhuti: Nothing in particular
"7 has been indicated, nothing in particular has been explained.
. The ‘Gods thought: What the holy Subhuti here explores,
i demonstrates and teaches, that is remoter than the remote,
' subtler than the subtle, deeper than the deep.

11 3,1,2. P 208a 5. A4 ii 38-40. Al beings, and all things, are
© a magical illusion, a dream.

11 3,1,3. P 211. Aii 40-42. The Sutra speaks of those who
" can grasp this teaching, and relates the miraculous ereation
" of flowers by Indra.
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II, 3,2. The aids to penetration. vv. 9-10.

1. The degree of Heat consists in the absence of con-
flict between the merely nominal existence (of form, ete.)
and the aspect which indicates the true nature of dharmas;

.2. the Summits (arise) when one discerns that form,
etc., cannot diminish (or increase),

. 3. steadfast Patience, when there is no appropriation of
form, etc., because of the emptiness of the internal ele-
ments, etc.

4. the highest mundane dharmas through the aspects of
the non-production, ete., of form, etc. i

I13.2,1. P 212. A4ii42. Separate things are allowed a con-
ventional existence from the standpoint of empirical reality.

Ir°3,2,2. P2l4a5. A4ii4d2.

II 3,23. P 214b 4. 4 ii43. One trains oneself neither teo
appropriate the skandhas, nor to let them go. - Alist of 20
kinds of emptiness, beginning with the emptiness of the xnter-
nal elements, is ngen at P 195-198.

II 3,2,4. P215a3, 4 ii 43. One does not train to get hold
of any dbarma, nor to produce onme, or make it disappear.

I1, C. The path of the Bodhisattvas.
II, C a. The path of vision.
11, 4. The path of vision, and the great advantage. vv. 11-16.

Next, in the knowledge of the paths, one speaks of thed
Path of Vision, together with its advantages. It is four-
fold, with regard to each of the Truths, e}nd has the
moments of patient Acceptance and of Cognition, These,
are the moments of the knowledge of the paths:

1. (Acceptance of cognition of dharma in suffering):

No counsent (to the separate existence of dharmas), because
the foundation (Suchness) and that which is founded on
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.1t (the Buddha) are not (ultimately distinct), and because
‘ the Suchness of the skandhas) and the Buddha are in
“turn identical;

: 2. (Cognition of dharma in suffering): the greatness
(of perfect wisdom and of all dharmas),

3. (Acceptance of subsequent cognition of dharma in
uffering): their measurelessness,

4. (Subsequent cognition of suffering): the absence of
& limitations (in them),

5. (Acceptance of cognition of dharma in origination:)
he absence of extremes (in them);

6. (Cognition of dharma in origination:) The accu-
s rate determination of form, cte. (reduces everything to
'xnthe purity of its dharmic nature);

» 7. (Acceptance of subsequent cognition of dharmas
Fin origination): onc who stands in Buddhahood docs not
‘take or give up anything;

8. (Subsequent cognition in origination:) (a Bodhi-
attva develops) friendliness (and the other Unlimited),
9. (Acceptance of cognition of dharma in stopp-
“‘.ing) (and) emptiness (as the true essence of the skan-

& dhas),

0. (Cognition of dharma in stopping:) (his way of
life leads to) the attainment of Buddhahood,
11. (Acceptance of subsequent cognition in stopping:)
ithe acquiring of every kind of purity,
BT 12, (Subsequent cognition in stopping:) the removal
of all misfortunes and diseases;

13. (Acceptance of cognition of dharma in the Path:)
the desire to seize on Nirvana is brought to an end,

14. (Cognition of dharma in the path:) the protee-
tion, etc., by the Buddhas (and Devas);

O N B
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15. (Acceptance - of subsequent cognition of dharma
in the Path:) following on (the observance of the precepts '
by which) one refrains from killing living beings, (it leads)
to the establishment of beings in the principle of the know- -
ledge of all modes, in which he himself is (already) esta-
blished,

16. (Subsequent cognition of the path:) (and finally
to) the turning over of (the merit from) giving, etc. to
the (cause of the) full enlightenment (of all beings).

1. P 2155 2. A ii 43-4. Tho Sutra considers the relation bet-
ween Suchness and the Tathagata, between pexfect wisdomn
and the skandhas.

2. P217a 7. Aii45. 3. P217b 9. Aii45 4. P 218aq 8.
A ii 45.

5. P 21852, A4ii 45 The extremes are eternity and annihi-
lation. ;

6. P 219b 3. A ii 46-8. The Sutra discusses the infinitude of :
beings, and of perfect wisdom, and the Bodhisattva who under-
stands perfect wisdom is a potential Tathagata.

7. 4 ii 48. It was because he possessed the fulness of perfect
wisdom that the Buddha received his prediction from Di-
pankara.

8. P221a4. Aiii49. 9. P221a 9. A iii 49-50.

10. P 2232 3. A iii 50-1. The Bodhisattva is protected by the

 Gods, etc., because it is thanks to him that all spiritual attain- .
ments, including Buddhahood, take place. 4

11. P 223b 2. A4 iii 51. 12. P 224b 6. A iii 512, 13. 4 F
iii 52-3. &

14. P 225b 2. A iii 53. The Gods, and all the Buddhas and

" Bodhisattvas will protect, shelter and defend this follower
of perfect wisdom.

15. P 226a 1. A iii 53. 16. P 228% 6. A iii 54.

II, Cb. The path of development.
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II, 5. What the path of development does. v. 17.

(These are some of the results of the mahayanistic
path of development:)

1. Self-discipline at all times, 2. humility at all times,

3. victory over the defilements, 4. no occasion for attacks
(from others), 5. enlightenment, 6. (the place where the)
foundation (of Buddhahood, i.e. the perfection of wisdom,
is kept) is worthy of being worshipped.

1. P 229. Aiii 54 2. .4 iii 54. 3. 4 il 54. 4. 4 i 545,
5. A i §5-6. 6. P 23Ya 9. A iii 53-57,

1I, 6. Resolute Faith. vv. 18-19.

' Resolute faith should be known as threefold: 1. for

one’s own welfare; 2. for ome’s own welfare and that of

others; 3. just for the welfare of others. Each ome of

these again is regarded as threefold: weak, medium, strong.
- That, by the division into very weak, etc., is again three-

fold. In this way it has been regarded as 27-fold.

II 6,1. One aims at one’s own welfare.

6,11, Very weak., P 2324 2. A ik 57,5-59. The worship
of the perfection of wisdom brings greater merit than the
worship of the relics of the Tathagata.

II 6,1,2. Moderately weak. P 234a 7. A4 iii 59-61. The cult
of the pexfection of wisdom is greatly profitable, and brings
much reward. But rare are those who have perfect faith,
and rarer those who become irreversible.

II 6,1,3. Fairly weak., P 236a 7. A iii 61. One should inde-
fatigably practise perfect wisdom as the Tathagatas of the
past have done.

II 6,1,4. Weakly medium. P 236b 8. A iii 61-3. Devotion to
the perfection of wisdom brings more merit than the cult
of Stupas;
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II 6,1,5. Moderately medium. P 237a 5. A iil 63. cven
though one filled Jambudvipa with stupas;

II 6,1,6. Strongly medium. P 237b 1. A iii 64-5. and so
for a Four-Continent-world system.

II 6,1,7. Weakly strong. P 237h 5. A iii 65-6. and so for
a small chiliocosm;

II 6,1,8. Medium strong. P 2378 9. A iii 66-67. and so for
a medium di-chiliocosm.

11T 6,1,9. Strongly strong. P 238a 4. A ii 67-8. and so for
a great tri-chiliocosm.

I 6,2. One aims at the welfare of onesclf and of others.

CIX 6,2,1. Very weak. P 238a 9. A4 iii 68-70. And so for all

beings in all the great tri-chiliocosms.

II 6,2,2. Moderately weak. P 240a 6. A 72-80. The power
and advantages of perfect wisdom are described.

II 6,2,3. Fairly weak. P 2425 2. 4 80-83.  Further advan-
tages of perfect wisdom. )

II 6,2,4. Weakly medium, A 82-83.

II 6,2,5. Moderately medium. A 83-84.

II 6,2,6. Strongly medium. P 243a 7. A4 84.

II 6,2,7. Weakly strong., 4 84.

II 6,2,8. Medium strong. A 85.-88.

II 6,2,9. Strongly strong. A4 88-92.

II 6,3. One aims at the welfare of others.

IT 6,3,1. Very weak. A iii 92-3. There is more merit in shar-
ing perfect wisdom with others, than in keeping it to oneself.

II 6,3,2. Moderately weak. 4 iv 94. Perfect wisdom is more
valuable than the relics of the Tathagata.

II 6,3,3. Fairly weak. 4 94.

II 6,3,4. Weakly medium., A4 94-95.

II 6,3,5. Moderately medium. A iv 96-8. Simile of wishing
jewel,

II 6,3,6. Strongly medium. A 98-9.

II 6,3,7. Weakly strong. P 2455 2. A iv 99.

II 6,3,8. Mecdium strong. P 246b 6. A4 99-100.

II 6,3,9. Strongly strong. P 247e 5. A4 100-101.
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II, 7. Praise, eulogy and glorification. v. 20.

1. Praise, 2. Eulogy, 3. Glorification: with respect to
‘the perfection of wisdom one considers the degrees of
resolute faith, in nine triads (as before).

II 7,1, Praise.

1. P248a 8. A4 v 102 6. P 250a3. A v 105
2. 104 7. 250a 4 106
3. 249b 9 104 8. 5 106
4. 250a 2 105 9, 7 107
5. 250a2 105

II 7,2. Eulogy.
1. P 250a 8. A v 109 6. P253a 6. A v 111
. 8 110 1. 9 112

‘s 9 . 110 8. b4 112
4. 110 9, 113
5. 110

IT 7,3.- Glorification.
1. 4 v 116 5 P 255b 6. A v 128
2. 120 6. 129
3. 123 7. 129
4. 126 8 129

9. 2564 6 130

II, 8. The attention to turning over (all merit to the cause
of supreme enlightenment). vv. 21-23.

1. (The Sutra first describes) the distinctive (merit
derived from) turning over (as compared with other meri- .
torious actions, which results from) its supreme function i
(which is to turn over to supreme cnlightenment the meri- .
torious deeds of all beings after one has rejoiced over
them);

2. (it then considers it under) the aspect of non-ap-
prehension (of all meritorious dharmas);
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3. (the mental activity by which the turning-over, or
dedication, is effected) is marked by the .absence of
perverted views;

4. the isolatedness (of this accumulation of merit results

from the lack of any connection of it with a self, or such- .

like);

5. (one takes as one’s) range the recollection that in
their own-being the multitude of the merits of the Bud-
dhas (is like an illusion);

6. (the turning over is charactensed by being associat-
ed with) skill in means,

1. signless,

8. enjoined by the Buddhas;

9. (the merit) is unincluded in what belongs to the
triple world; : ‘

10.-12. the turning over itself gives rise to great merit,
which is 10. weak, 11. medium, 12. strong.

Irgl. P258a6. A4 vil3s

2 8. 135,11
3 ©26la 9. 140,18
4. 262. 149,19
5.. - 262b 8. 150,3
6 263 a 4, ,16
7 263b 2. A4 vi 151,6
8 265 a 5. 153,7
9. b 5. ,18
10. 266 a 5. 154,18
1L b 1. 156,3
12. 2665 1. 157,1

II, 9. Attention to rejoicing. v. 24.
Owing to his skill in means (he appreciates) from the
standpoint of (conventional truth) the wholesome roots
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- (of himself and of others) and rejoices at them, but (in
. ultimate truth) he does not apprehend them, - (in this
way) is the development of the mental work on Rejoicing
- prescribed here.

I19. P 267b 2. A4 vil6l

. 11, 10. The mark of consummation (on the path of develop-
" . ment which is withouth outflows). v. 25.
(It is considered from five points of view:)

1. its own-being (is omniscience, or the unperverted
perception of the skandhas, which are seen to be devoid
of plurality);

2, its excellence (it that of the perfection of wisdom,
" without which the other perfections cannot bring about
the attainment of Buddhahood);

3. one does not get involved in anything;

4. the procuring of (the virtuous) dharmas, but not
after the manner of a basis; '

5. (it is) that which brings about the great aim (i.c.
Buddhahood).

II 10,1. 270a 5. 4 vii 170
2

2. b2 171
3. 271a 8. 173
4. b 6. 173
5. 2726 7 175

II, 11, Absolute Purity. wvv. 26-31.

I, 11,1. The causes of firm belief (in the Dharma, which
© 'are the factors favourable to purification) are:

1. tending (and honouring) the Buddhas,

2. (fulfiliment of the six perfections, i.e.) giving, etc.,
3. skill in means.
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II, 11,2, The causes of falling away from Dharma (which
are the factors unfavourable to purification) are:
1. being under the influence of Mara,
2. lack of firm belief in the deep (momistic) nature
of dharma,
3. settling down in (a belief in the reality of) the
skandhas, etc.,
4. being taken hold of by a bad friend.
11, 11,3. (The general character of absolute purity). .
The purity of the fruit is (identical with) the purity
‘of the skandhas. The purity has here been proclaimed
in the sense that those two are not broken apart, not cut 7
apart.,
II, 11,4. (The different forms of absolute purity).
The purity of the (cognition of the)
a) Disciples, b) Pratyekabuddhas, ¢) the legitimate
sons of the Jina (ie. the Bodhisattvas)
(results respectively from)
a) the forsaking of the (covering of the) defilements,
+ b) (the forsaking of the covering of the defilements
and of that part of the covering of) the cognizable (which
consists in the imputation of the reality of an object),
¢) (the forsaking of the covering on) the triple path
(of all the three vehicles);
d) but the absolute (purity) of a Buddha is (the
forsaking) of all (coverings, from defilement or from igno-
rance, together with their residues).

II, 11,5. (The varieties of absolute punty, when viewed as
a process)

a) Purity (is realised) in nine stages on the path (of
development), which is (divided into) very weak (mode-
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rately weak, etc. “I; to: very strong), and which counter-

- acts the taints, which are (correspondingly divided in

« - nine ways into) very strong (,moderately strong, etc. to, very
weak).

b) With regard to the process of counteracting (the
defilements of) the triple world (the Sutra then) refutes
an objection (about the order of the antidotes with regard
to the strength of the defilements), by considering the
sameness of (the cognition) which measures (the strength
of path and defilements), {the object) which is measured,
and of the path (itself) (in view of the fact that the triple
world offers no basis for valid discriminations, and all
-~ dharmas are cqually illusory).

II 1., P 273b 6-283e 6. 8 xxvi l-xxviit 253. 4 vii 176-
189,18.
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III. ALL-KXNOWLEDGE

11X, 1-2. Unestablished in either becoming or quietude. v. 1.
Not on the further shore (of Nirvana), nor on this
(shore, of the samsaric world), nor established midway
between them, the perfection of wisdom is understood
through the cognition of the sameness of (the dharmas :
in the three) periods of time. ‘
111, 3-4. Farness and nearness of perfect wisdom. v. 2.
She remains distant through lack of skill in means, -
and (also) where a pign is taken as a basis. Her nearness,
in the right way, has been said (to be due to) skill in means.
“III, 5..Points to be shunned. v. 3.
" The points to be shunned consist in false notions about
. the practice with regard to:
1. the emptiness of the skandhas, (i.e.) form, etc.
2. (the own-being of) the dharmas. which belong to
the three periods of time, ’
3. (the achievement of) the wings to enlightenment,
giving, etc.; (in each case the false notions interpret these
. items as real separate entities). ;
111, 6. Antidotes. vv. 4-7.
(The antidotes are:)
1. to bhave no sense of ownership in connection with
(the practice of the six perfections), giving, etc.;
2. to enjoin others to the same (selflessness);
3. the repudiation of (all) the points of attachment,
(and in this connection it is pointed out that the mental
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activity which has for its object) the Jinas, etc. (is a source
. of much merit, but it is not a complete antidote because
it has the character of) a subtle attachment. (The ap-
" prehension of any form, or entity, whatsoever consti-
" tutes a subtle attachment), because that (i.e. emptiness)
.. is (the original essential nature) of (all) dharmas in their
.~ depth, owing to the fact that by their essential original
~ nature they are isolated. 'When dharmas are cognized
as having (all ultimately) one single essential and original
‘pature (which is just the absence of a differentiated
nature), ~ that is the removal of (all) attachment. (The
depth of dharma) is spoken of as hard to understand,
because (its intuition is reached. by) the annulment of
" sight-objects (and of all other objects of empirical conscious-
ness); it is considered as unthinkable, because (in respect
. of it there can be) no consciousness of the skandhas.
. That being so, this whole distinction between the points
to be shunned and the antidotes, as it has been explained
{here), should be known (to fall) within the compass of the
_(hinayanistic) all-knowledge (and therefore it concerns the
realistic misconceptions of the Hinayanists).
~ 1L, 7. Endeavours. vv. 8-10b.

(The training of a Bodhisattva, which conforms to the
hinayanistic capacity for understanding, comprises ten)
endeavours. They are:

1. (the training in the negation of the realistic impu-
tations) with regard to the skandhas,

2. with regard to their impermanence, etc., (and to)

3. their being neither complete nor incomplete;

4. the removal of (attachment to) his course (and
practices) (as separate entities), because of his non-attach-
ment to them (i.e. the skandhas);
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5. (the insight into) the immutability (of perfect
wisdom), (and)

6. into the absence of an agent (in the skandhas);

7. (the training which consists in) an endeavour to
do what it is hard to do, (and which is) threefold, (i.e.

@) the ultimate aim is difficult to realise;

b) it is difficult to be trained in the realization of
the knowledge of the paths; ’

¢) the activity on behalf of living hemgs is difficult
to perform).

8. One (then) considers the training insofar as it is
not barren, (since it leads to) the attainment of the fruit
(or reward), which corresponds to the merits (acquired by .
the meditator), :

9. (and then) the training (which leads one to a posi-
tion where one) is not conditioned by anyone clse, (where
one is completely independent of others).

10. (Finally one considers) the one who experiences it
in the seven aspects in which (the dharmas which consti-
tute him and his training) resemble (a dream, a magical
illusion, a mirage, an echo, a reflex, a city of the gandhar-
vas, a fictitious magical creation).

III 7. A viii 193-198. ;
P:1.285a 8. 2.287a¢5. 3.287b5. 4.2 5 288b 4.
6.288b 8. 7.288b9. 8. 289b6. 9.7 10.290¢a 9.

III, 8. The sameness of the endeavours. v. 10 ¢-d.

The (ultimate) sameness of (the endeavour, or the iden-
tity of all its constituent factors) is (here) understood as
the absence of four kinds of preconception about the skan-
dhas, (which concern the separate reality of a) the cate-
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gories employed, such as form, feeling, cte.; b) of their
special marks, such as blue, etc.; ¢) of their subdivisions,
as when form js taught to be 22-fold; d) of the elements
of the path of training, such as the 4 aids to penetration,
ete.).

IIT 8. P 290b 3. A viii 198,

I1, 9. The Path of Vision. wvv. 11-15.

(Also) within the compass of (a Bodhisattva’s medi-
tation on the hinayanistic) all-knowledge the Path of
Vision consists of (16) moments: the acceptance of the
cogmuon of dharma, the cognition of dharma, the accep-
' Yance of subsequent cognition, the subsequent cognition,
"(and these four) refer (in turn) to the Truths of Ill, (ori-
gination, stopping, path). The (16) moments are (as {ol-
" lows): (The cognition that) the skandhas
: 1. are neither permanent nor impermanent;

2. they have gone beyond the extremes (of eternity
~and annjhilation, of freedom and bondage);
.~ 3. they are purc (as being neither empty nor not
© empty);
4. they are neither produced nor stopped, (ucither
. defiled nor purified);
‘. 5. they are like space,
6. without (any) pollution (either by defiling agents,
or by entities which have originated);
7. (they lie) outside (all possibility of) appropriation,
8. can, in their own-being, not be expressed by words,
: 9. and therefore their meaning cannot be commum-
. cated to others by means of words;
10. they do not effect a basis (for apprehension),

[47]
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11. (have) absolute purity (because they are equally
out of contact with the defiling as with the undefiled ele-
ments);

12. for them disease (i.c. any kind of suffering) is 1mpos-
sible,

13. the states of woe have ceased (for Bodhisattvas
who are fused with perfect wisdom),

14. there is no thought-construction with regard to the
realisation of the fruit,

15. no contact with (the) signs (of dharmas);
~ 16. and a non-genesis of the cogoition of entities and
their verbal expressions as two separate items.

IIT 9. P 290b 8-294 b 2. A ix 200-203.

(I-III) A brief résumé. v. 16. :
There is (the knowledge of all modes), then there is (the

-+ knowledge of the paths), and then there is (all-knowledge),

three of them, - the end of (the first) three topics is °
thereby announced.

P 294b 2. H claims to find this threefold résumé in 4 ix 203-4,
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1V, THE FULL UNDERSTANDING OF ALL MODES

IV, 1. 4spects. vv. 1-5.
The (general) mark of the aspects is that they (act

—as antidotes against) the varieties of the theory which
(assumes the reality of separate) entities. They are of

" three kinds, in accordance with the three kinds of omni-

 science. :

VIV, 1,1, 27 aspects relating to (hinayanistic) all-knowledge.

There are four for each (of the first three) truths, (but)

. for the (truth of the) path fifteen are remembered. They
begin with the aspect of ‘non-existent’, and end with
the aspect of ¢ unshakeable *.

~ IV, 1,2, 36 aspects relating to the knowledge of the paths.

" (Here) eight, seven, five and sixteen are proclaimed in
due order respectively with regard to the cause, the path,

© Il and stopping.

© IV, 1,3. 110 aspects relating to the knowledge of all modes.
- (This section) begins with the pillars of mindfulness,
and ends with the aspects of Buddhahood. In accor-
dance with the distinction] between the three kinds of
omniscence, that of Disciples, Bodhisattvas and Buddhas,
and with reference to the truth of the path (and its many
varieties), (the aspects) are in due order considered as
~respectively thirty-seven, thirty-four and thirty-nine.

IV 1. P 297a 1-301b 3. S xxix 293 0-295b. A ix 204-207.
The list of the aspects is given in Tucei, pp. 13-15.
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1V, 2. The endeavours. vv. 6-11.
IV, 2, A. The persons who are suitable to make the endea
vours. vv, 6-7.

{People are) worthy of hearing this (perfection of wis
dom) because

1. they have done their duties under the Buddhas (of §
the past), )

2. they have sown wholesome roots among them,

~ 3. they have good friends to help them.

The good are worthy of studying jt, bearing it in mind, §
(and meditating on it) because .

1. they have honoured the Buddhas,

2. have questioned them, :

3. have coursed in (the perfections of) giving, mora-
lity, etc. .

IV, 2, B. The methods of training. vv. 8-11.

(The endeavours which are needed for the intuition of
the aspects of the three kinds of omniscience are 20 in
number, - They are):

a) (1-5., concern the essence of the training):
1. One does not insist on the reality of the §
skandhas.
2. (The insight into the fact) that (in true reality
this endeavour) about them is no endeavour.
3. (The insight into) the depth of the Suchness"§
(of the skandhic elements which constitute the process of
training),
4. (the insight that these clements) are hard to
fathom, (and really inaccessible to discursive thought),
5. (the insight into) their immeasurableness; (they
are infinite and without any limits).
b) (6-13, concern the individual who trains):
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6. (A beginner) reaches understanding painfully
and slowly, (and he is still full of fears about emptiness);
: 7. (on the degree of Heat) he obtains (from the
Buddha) his prediction (to Buddhahood),

8. (on the degree of Summits) he (obtains) irrever-
sibility (from full enlightenment),

9. (on the degree of Patience) he (definitely) goes
forth (to emancipation),

10. {on the degree of Highest mundane dharmas)
he (reaches) a state free from impediments (in the unim-
peded concentration, see V 7),

11. (on the path of vision, 'or the first stage) (his
¢ondition is characterised by his) nearness to enlightenment,

12. (on the 2nd to T7th stage by the) speedy (pro-
gress to enlightenment),

; 13. (on the 8th stage) (by carrying on his activi-
_ties in pursuit of) the welfare of others.

- ¢} (14-17, concern the means by which the training
is perfected): : '

- (In order to bring his practice of perfect wisdom
to fulfillment, the Bodhisattva should)

14. (see that merits and defects from the stand-

:point of absolute reality) do neither grow nor diminish;

15. he should not form the view that there is a
dharma (or virtue), or a non-dharma (sin);

k 16. he should not perceive (the fact even) that
‘the skandhas are unthinkable etc.;

17. he should not discriminate the sign or exi-
-stence of the skandhas.

d) (18-19; concern the result of the training):

18. (On the 9th stage) he bestows (om others) the
precious jewel of the fruits {of a holy life),

[51] .
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19. (on the 10th stage he is perfectly) pure.
e) (20, concerns time):

20. (The last endeavour is) connected with the deh-
mitation of time (i.e. the Bodhisattva fixes a certain time,
such as a month, or a year, which he will devote to the 'i
~ study of the Prajfidgpdramita).

IV 2,4. P 3016 3. 4 x 208

IV 2,B,1. 211
©2 302a 7. 211
3. 302b 4. 212
4. 302 7. 212
5. 303a L 212
6. 4. 212
7 213
8.° 3045 3. 213
9. 8. 215
10  305a 6. 216
1. 3055 7. 217
12. 3064 4. 218
13. b1 218
4. 307b 1 219
15. . 219 " ,
16.  308a 7. 219
17 b4 220
18.. 3094 9. 220
19. b1 220
20. b 3. 220 /

IV, 3. The qualities. v. 124, b.

There are fourteen (virtuous) qualities (which are ob-
tained as a result of the endeavours), beginning with the *
waning of the power of the Maras. '
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12.

13.

14,
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The annihilation of Mara's power.
One is brought to mind by the
Buddhas, and is aware of this fact
One is placed into the sight of
the Buddhas

One is quite near full enlighten-
ment

One realises the great aim (i.e.
that one is not separated from the
Buddhas; the great advantage,
i.e. 2 happy destiny; the great
fruit, i.e. supreme enlightenment;
the great karmaresult, i.e. action
for others after onme has won
enlightenment)

One can judge the character of

"different countries (as to how far

they are suitable for preaching
the perfection of wisdom)

All dharmas without outflows are
perfected

One becomes a person who can
communicate the doctrine to
others

One cannot be deﬂectcd from en-
lightenment

An uncommon store of merit is
acquired

The pledges (one has made on
behalf of others) are genuinely
redeemed

One receives a sublime reward
One is active for the weal of
beings

One js certain to win (perfect
wisdom)

[s3]

P310a 3. A x 221

3105 1
51

311a 3

311a 4

3110 4

313e 2

313b 3
313 7
313% 8
3l4a l
3l4e 9
314 b 2

3145 8

223

224

224

225

226

227

227
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IV, 4. Faults. v. 12¢, d.

The faults should be discerned as six, together with :

four decads.
IV 4,4. Faults within the student himself.
IV 4,1. (The perfection of wisdom) is at-

2. Sudden flashes of ideas arise too
quickly

3. Unsuitable bodily behavmur

4. Unsuitable mental behaviour
(caused by distractions, when
studying the sutra)

5. Recitation, etc. (of the sutra)
for wrong reasons (e.g. love of
gain or honour)

6. Consideratiion of the motives for
the rejection (of the doctrme
of Prajiidparamitd)

7. One deserts (the Prajiidpdramitd)
which is the cause of Buddha-
hood

8. One loses the taste for the most
sublime (teaching of the prajid-
pdramitd)

9." One deserts the supreme vehicle

10. One deserts the highest goal

11. One deviates from both the
cause (of Buddhahood) and the
fruit connected with it

12. One deserts (the opportunity to
win) the highest possible (form
of existence)

© 13. The production of manifold

tained only with great difficulty P 315a 8. 4 xi 232

flashes of ideas, and of distract-
ing thoughts directed towards
a great variety of objects
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18,

.16.
1
18.
19.
20.

4,B.

21.

22.

" 23.
24.
25.
26.

27

28.
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One settles down in the idea
that (the Pru]naparamna) is co-
pied out
Ope settles ~down in the idea
that (the Prajiidpdramita) is not
copied out
One adheres (to the Pra]napara-
mitd) as in the letters
One adheres (to the Prajidpdra-
mitd) as not in the letters
One (devotes) attention to (world-
ly objects such as) a pleasant
countryside, etc.
A taste fox gain, honour and fame
One seeks for skill in means
where it cannot be found
Faults which arise from a dis-
cord (or maladjusiment) bet-
ween student and teacher.
The one is zealous, the other
indolent
Though ecither may be zealous,
“they are separated by living in
different parts of the world
The one values gain (and hon-
our), the otheris easily satisficd
The oue has undergone the au-
sterities, the other has not
The one is lovely in his nature,
the other unlovely
The one is gcncrous, the other
stingy
The one is willing to give, the
other not willing to accept
The one requires a brief ex-
planation and the other gives
a detailed one, and vice versa

[s5]

319Aa 4
319Aa 9

319Ab 1

319Ab 3
319Ba 3

319Bb 2

319Bb 7

319Bb 8
320a 2
320a;7
3200 4
3206 8

321a 2

321la 6

240

240

240
242

242
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30.
31.
32.

33.

34.

35.
36.
37.
38.
39,

40.

41.
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The one has the higher know-

ledge of the dharma (as ex-
pounded in) the sutras, etc.
and the other has not

The one is endowed with the
six perfections, the other is not
The one has skill in means,
the other has not

-The one has a powerful me-.

mory, the other has not

The one loves to (study),
write (ete. the Prejidpdra-
mitd), the other does not

The one is covered over with
senge-desires (and other : evil
states), the other is without
them

The aversion to being reborn
in the states of woe (for the
sake of other beings)

Delight at (the thought of)
going to a blissful existence
(in the heavens)

The one is fond of solitude,
the other of company

(The student) wishes to asso-
ciate (with the teacher), but
(the teacher) gives him no
opportunity

The one nceds some material
help, the other is unwilling
to give it

The one goes to aa place of dan-
ger, the other to a safe place
The teacher goes to a' place
which is short of food, and the
other refuses to come with him
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246,

246

246

247

247
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. 42, The teacher goes to a place

haunted by robbers, and the
student refuses to go there 324a 2 247

43.  The teacher likes to see the fa-

milies (which feed him, and so

: has no time for his students) 324a 8 248
IV 4,C. External unfavourable condi-
) tions
 44. Mara makes an effort to dissuade
(from the perfection of wisdom) 3245 2 248

45. (Mara) arranges a fictitious, or
counterfeit (appearance of the

Buddha) 325a 1 249
46. (Mara) produces a longing for
undesirable things 325a 7 250

)

IV, 5. Marks. vv. 13-31.

. {The Sutra now considers the marks, or characteristic
features, of the training). That by which something is
marked, that should be known as its mark. And that
is threefold, (i.e. 1. the marks of the) cognition (which leads
to final enlightenment), 2. the distinctive marks (of the
mahayanistic path), 3. (the marks) of the activity (which
accompanies the cognition). But 4., that which is marked
is the own-being (of the training).

IV, 5,1. The marks of cognition.

IV, 5,la. The marks of the cognition as regards all-know-
ledge.

These are the marks of the cognition comprised under
the heading of (the hinayanistic) all-knowledge. (It is a
cognition) with regard to:

1. the appearance of the Tathagata (in the world,
as a result of perfect wisdom),
(2.-15. concern aspects of the Buddha’s cognition)
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2. (which sees) the world as essentially not crum.
bling, )
3. (which cognizes) the thoughts and doings of (all)
beings,

4. (cognizes) those thoughts (insofar as they are)
collected, ; :

5. or (insofar as they are) dispersed,

6. (cognizes) the aspect from which they do not get
extinguished, :

7. (cognizes the mind) of those with greed, (hate and
delusion), '

(8. and of those without greed, hate and delusion),

9. (the thoughts) which are extensive, =

10. those which have gone great,

11. those which are unlimited;

12. (it knows) that consciousness cannot be defined
(since it is devoid of any separate essence of its own, or
of any similarity by which it could be characterised), -

13. it cognizes minds (or thoughts) as imperceptible,

14.. (has a cognition) of that which one calls the affir.:
mations (and negations, carried out by the thought-pro-
cesses of others, and which lead to erroneous views),

15. has a cognition of the (unreality of) these (views)
(when considered) from the point of view of Suchness,:
(and) thence furthermore (there is)

16. the Sage’s understanding of Suchness, and the
communication of that to others.

IV, 5,1b. The marks of cognition as regards the knowledge
of the paths. \

The marks of cognition under the beading of the know-
ledge of the paths are considered with reference to (the
Buddha’s cognition of)

[58]




Abhisamaydlankdra

. emptiness, together with
. the signless, and
. his rejection of plans for the future;
. (his cognition of) non-production,
. of non-stopping,
(6 of the unreality of defiling forces,
7. of the unreality of purification,
8. of non-existence,
9. of own-being,
10. of lack of support,
11, of all dharmas as analogous to space),
12. (his cognition) of the true nature of dharma as undi-
turbed,
13. as unconditioned,
14. as free from discrimination;
.- 15. (the Buddha’s ability to demonstrate) the distine-
tions (between dharmas),
* 16. (the Buddha’s cognition of) the absence of marks
in dbarmas).
IV, 5,1c. The marks of cognition as regards the knowledge
of all modes.
- One speaks (as follows) of the marks of cognition within
he compass of the knowledge of all modes: (The Bodhi-
attva has the cognition that)
1. {the Buddha) dwells as one who has taken recourse
o his own dharma (which is the perfection of wis-
dom),
2. (that the Buddha will) honour (the perfection of
* wisdom),
3. value it greatly,
< 4. take delight in it, (and)
. 5. worship it;

WQWNH
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6. (that the Buddha has a cognition of) the fact that |
{all dharmas) have not been made by an agent,

7. that (the Buddha has) a cognition which reaches -
everywhere, :

8. that (the Buddha) has the ability to show that which
is imperceptible, .

9. that he {cognizes) the world from the point of view
of its emptiness,

10. that he (can) indicate (tlns emptmess),

11. make it known,

12. show it up, :

13. that he can demonstrate the unthmkahlhty (of the -
skandhas in their true nature),

14. their (basic) quiescence,

15. the cessation of the world,

16. (and the cessation) of the perception (of the world).
1V, 5,2, The distinctive marks. 3

The distinctive marks (which indicate the points of
superiority of the mahayanistic path) are taught by way
of 16 moments, which have the (four holy) Truths for
their range, (which correspond to the 16 moments of the -
path of vision, as given at II 4), and which are distinguish-
ed by the special distinctive marks of unthinkable, etc.

The 16 points by which the distinctive path (of a Bodhi- -
sattva) is distinguished from the other paths are as fol
lows: (The Absolute is cognized as) '

1. unthinkable, -

2. incomparable, .

3. transcending all measure,

4. {transcending all) calculation;
5. as' comprising (the virtuous qualities) of all the
saints; ‘
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6. the knowledge (of the Absolute} is accessible to the
experience of the wise,
7. (but} it is not shared (by the Disciples);
8. it brings quick(er) understanding (than that of the
Disciples),
9. undergoes neither loss nor increase,
10. is an (intense) progress (in the six perfections),
11. (and leads to the accomplishment) of full attain-
ment.
12. (This knowledge of perfect wisdom is further con-
sidered with regard to) its objective support,
13. its (subjective) foundation (which is the Abselute
in the Bodhisattva), '
14. the full complement (of the factors necessary for
realising perfect wisdom),
15. the assistance (provided by the power of perfect
wisdom and of skill in means),
16. the absence (in it) of a relishing (for any notions
of I and mine, and for any separate dharmas).
IV, 5,3. The marks of activity.
The marks of the activity (of a Badhisattva, who during
his training helps others, are as follows):
1. He brings benefits to people,
2. ease,
3. shelter,
4. a refuge,
5. a place of rest,
6. the final relief;
7. be becomes an island (to the world), (and)
8. acts as a leader (to it);
9. he does not {in his mind) turn towards (any beings
ag to real persons whom he might really benefit),
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10. (be knows that) in actual fact the fruit (as unpro-

duced, etc.) cannot be realized through the three vehicles, -
11. and finally there is the activity of being a means §"

(or route) to salvation.
IV, 5,4. The marks of own-being.

The (description of the) own-being (or essential cha- -

racter of the meditative training) comsists' of 16 points, .
As a mark it {i.e. the own-being) is (here) intended, and
therefore it is understood to be the fourth mark. (The 16 '§
points are: The essential nature of those who undergo §
training is) ’ ’ B

1. separated from the defilements (i.e. greed, hate and F
delusion), '

2. from the tokens (of the defilements, which manifest
themselves in bad conduct of body, voice and mind),

3. from (an unwise attention to) the signs (of the defi-
lements),

4. from both the points to be shunned (i.e. greed, etc.)

and from their - antidotes  (i.e. non-greed, etc.).

5. (In its essential nature the meditational develop-
. ment is) hard to do (since it aims at leading all beings to
Nirvana without establishing any connection with the
skandhas, or any dharma whatsoever).

6. It is devoted to one aim only (since the Bodhisattva ¥

cannot possibly fall on the hinayanistic level),

7. and (does not depart from) the program (which is
the achievement of Buddhahood).

8. (Further the own-being of this meditational deve-

lopment is marked by the fact that) it offers no basis (for |

_ the apprehension of anything that should be developed,
of anyone who does the developing, or of the develop- .
ment itself),
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- 9. (and) one has (learned to) refrain from settling down
(in any entity in connection with this development).

10. (The sutra then) speaks of the cbjective support
(of this development which is like an illusion or like space),
(and)

.. -11. (of the fact that it is) in antagonism (to the entire
world, since its assumptions are so countrary to those of
the world).

12. (The dharma which is cognized by this medita-
tional development) is nowhere obstructed (by any sepa-
rate dharma), '

13. groundless (on account of the non-apprehension of
any separate dharma),

14. without a resort, (route, or destiny),

15, unborn, .

16. and free from the apprehension (even) of Suchness.

IV 5,1a,1. P 328a 4. A xii 253 9. P A 263
2. a8 256 10. 3304a 4 263
3. b3 256 11 a8 264
4. 329a 1 257 12. b2 265
5. ab 257 13. b6 2068
6. 258 14. b9 268
7. 329¢ 9 260 15. 3310 7 270
8. 3205 9 261 16. 271

- IV 5,1b, 1-16. P 3334 2-334b 3. A4 xii 272-274. S ch. 33.
Ad. ch. 43

IV 5,1¢, 1-16. P 334 b 3-33G% 4. A4 xii 274-280,

IV 52,1, P336b 4. A xiii 281 11. P 341a 2. A xiv 285

(S ch. 34, Ad ch. 44) 12. 3434 3. 286
6. P 339% 6. A xiv 283 (S ch. 35, A4d ch. 45)
1. b 8. 283 13. P 3444 2. 287
8. 340a 3. 283 14. b 1. 288
9. a 8. 283 15.  345b 6. 290
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10. b2 . xiv 284 16 3484 6.  xv 202
(S ch. 36, Ad ch. 46)

IV 5,3,1. P 349 3. A xv 203 7. P 351b 2. A xv 296
2. b 9. 203, 8  352bh 1. . 296
8. 350a 2. 293 9.  353a3. 297,
4. a4 20410 b 9. 297,
B g 294 11 359a 7. 298
6 b 6. 295 !
IVE5,4,1. P356a 7. 4 xv299 9. P359a5. -4 xv 301
© (S ch. 37, Ad ch. 47)  10. :360a L. . 302
© 2. 356a 9. 299 © . - ¢ (S 38, Ad 48)
3. b 1. 299 . 1L 3625 1. 304
4., b2 299 12. 364a 3. xvi 306
5 b7 300 13. b 6. 306
6. 357a 7 300 14. b 9. 306
7. b1 301 °15. 3665 9. 309
‘8. b5

301 16. © 367a 6. 309

IV, 6. The Aids to Emancipation. vv. 32-34.
IV, 6a. The Aids to emancipation in general.
The skill (which is in possession of both perfect wis-
- dom'and skill in means) (and which moves towards) full
attainment (by means of a coguition which takes) the
. signless (for its object, and through the manifestation
" within the personal continuity of a Bodhisattva, of) gene-
rosity (and of all the other constituents of a Buddha), '
that, in this Full Understanding of All Modes, is regarded
as the Aids to Emancipation.
1V, 6b. A fivefold division of the Aids to emancipation. '
They are fivefold, as
1. Faith, which has the Buddha (Dharma and Samgha)
for its object;
2. Vigour, which ranges over giving etc;

[6¢]




Abhisamaydalagkadra

3. Mindfulness, which is the accomplishment of one’s
{friendly) intentions;
4. The meditative trance, which is without discrimina-
tion (between doer, deed and doing); (and)
5. Wisdom, which is the cognition of dharmas in all
their modes.
IV, 6 ¢) Three degress of sirength of the Aids to emancipation.
Full enlightenment is regarded as easy to know by the
keen (i.e. by those who are strong in faith, etc.), as hard
to know by the dull (or those, who are weak in faith, etc.,
and also those who are only moderately strong in faith,
ete.).

IV 6a. P 369a 5. A xvi3ll

b. 369 1. 312

c. 1. The strong Aids to emancipation. 4 xvi 313,6
2. The weak Aids to emancipation. P 37la 3
3. The medium Aids to emancipation. a8

IV, 1. The Aids to Penetration. vv. 35-36.

" a) (In its' next section the Sutra) recommends the
ways in which those who are on the stage of Heat make
all beings into an object (of their thoughts): their thoughts
are described (first of all} as even (friendly, well-disposed,
free from aversion, free from harm; and then) as tenfold
(insofar as onme regards all beings as if they were one’s
mother, father, brother, sister, son, daughter, friend, rela-
tive, kinsman or maternal relative).

b) (The Bodhisattva) has come to the Summits when
he himself desists from (all) evil, stands (bhimself in the
progressive path which consists in) giving, etc., and also
enjoins those (practices) on others, proclaims their praises
{to them), and makes them conform (to them).
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¢) And so (he comes to the stage of steadfast) Pa-
tience when he establishes both himself and others in the
cognition of the (four holy) Truths,
d) and likewise one should understand the Highest
(mundane) dharmas (as reached) when (he himself) matures :
all beings, (and incites others to do the same).

IV7 P313a4377al A xvi321-322.

IV, 8. The host of irreversible Bodhisattvas. vv. 38-59.

The host of irreversible Bodhisattvas (consists of Bodhi-,
sattvas who) proceed successively 1. on the Aids to Pene-
tration, 2. on the path of vision, 3. on the path of repeated
meditational development.

IV 8. P 377e¢ 1. The marks of irreversibility in general. =
A xvii 323.

IV, 8,1. The marks of irreversibility on the Tevel of the Alds
to Penetration. (vv. 39-45). -

The marks of the irreversibility of him who stands on *
the Aids to Penetration are said to be twenty, by way
of the tokens which begin with the turning away frem .
the skandhas. (These tokens are as follows):

a) Heat.

1. The turning away from the skandhas (to the Such
ness which is their true reality), :

2. the extinction of doubt (which is shown by the-
emergence of unwavering faith),

3. the extinction of the (eight kinds of) inauspicions’
rebirth; :

4. he himself stands firm in what is wholesome, and -
. he enjoins it also on others; ;
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5. (the - practice of the perfections), giving, ete., is
based on (the identification of oneself with) others;
% 6. (he feels) no hesitation about the meaning (of the
" dharma) even where it is deep;
7. he is friendly (whenever he acts with) his body,
- {voice or mind);
8. he does not meet with any of the five hindrances;
<7 9. he loses-all latent bias (towards ignorance and other
" evil states),
<. 10. {he acquires constant) mindfulness and self-possession,
11. (he has clean habits), (wears a) clean robe, ete.
. b) Summits.,
74 12, The (80.000 families of) worms cannot spring up
in his body;
“-13. {there is) no crookedness in his heart,
14, he has taken upon himself the (12) ascetic practices,
15, (his mind knows) not (the states which are hostile
to the perfections), like meanness, ete.;
16. he moves towards a junction (with perfect wisdom,
which is not in conflict) with the true nature of Dharma;

17. he desires to go into ths hells for the weal of the
world.

¢) Patience.
18. He cannot be led astray by others.
19. When Mara recommends a wrong {or counterfeit)
path, he recognizes that ‘ this is Mara (who speaks)’,
d) Highest mundane dharmas. '
20. and, finally, he takes up the (progressive) practices
in which (everywhere) the Buddhas have rejoiced.
It is by these twenty tokens that (one can know that
a Bodhisattva) who is engaged in the practice of {the
degrees of) a) Heat, b) Summits, ¢) Patience, and d) Hi-
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ghest (mundane) dharmas, does not turn back on full
enlightenment,

IV 8,1,1. P 377e 7. A xvii 323 11. P 3795 3. A 326
2. 323 A2, 379 5. 326 .

3. 378a2 324 13. b9. 326
4. as 324 14. 380a 4. 327
5. . b1 325 15. a6 327%
6. b 6. 326 16. a8 327
1. 3a2 326 17. b2 328
8. a 6. 326 18, b6 328
9. al 326 19.  381b 6 329 4
10. a8 326 20. 383a3 330 ¢

IV, 8,2, The marks of irreversibility of one who stands on
the path of vision. (vv. 46-51). :
On the path of vision one should discern the marks of £
a Bodhisattva’s irreversibility in accordance with the (16). -
moments, (defined by) the (patient) acceptance of the

cognition (of dharma) (etc. as at II 4). The tokens of
irreversibility of the wise who stand on the path of vision .

are (in accordance with) the 16 moments, as follows:
1. revulsion from (the habit of forming) a notion of ;.
the skandhas (as separate entities which have actually
been produced); o
2. firmness of the thought (by which he aspires for
supreme enlightenment, which he continues to regard as’:
worth winning, although it is like space, 'and his self has &
no place in it); ‘
3. the turning away from (thoughts which aspire '
for) the two inferior vehicles (of the Disciples and Pra- %
tyekabuddhas), i
4. the mastery over the limbs of the (four) trances -
(and the four formless attainments) (which consists in ©

[68]




Abhisamayalankira

that he can enter into those states of meditative trance,
but does not allow his future rebirth to be determined by
~them, with the result that he is reborn in the world of
sense-desire, and not in the world of form or of formless-
ness),

. 5. He is light in body and mind,

6.-circumspect in the use of pleasant things (which
he possesses and enjoys without caring for them, without
cagerness or attachment).

7. at all times (in all his lives) he leads a chaste
life,

; 8. he is pure in the manner of earning his livelihood,
(and provides for it in the right way).

9, He avoids to dwell on, or to be occupied or pre-
‘occupied with the (5) skandhas, (18 elements, 12 sense-
fields, which he regards as all equally empty).

© " 10. with the (possible) obstacles (to his attainment
‘of emancipation, which have all lost their power to harm
him), “

11. with (the varied multiplicity of) his equipment
(for enlightenment, in view of the fact that he has under-
“stood the faults of discrimination),

™ 12. with battles (killers and their victims, hostile
tates and antidotes, because he has abandoned the diffe-
ence between subject and object; and in consequence he
-reaches a fourfold cessation of his karma-result; i.c. the
~cessation) 1) of his faculties, (2) of the subjective basis of
the faculties, 3) of the objective range of the faculties,
and 4) of the settling down in the notion of self);

13. with meanness (immorality, and the other states
hostile to the six perfections).

: 14. He does not grasp at even the least dharma,
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15. (he reaches) certainty about his own stage, and
stands firmly on the triad of the levels (which is essen-
tially the same as the triple omniscience);

16. he remounces even his life for the sake of the |
Dharma (which consxsts in the knowledge of all modes, -
- ete.).

IV 82,1. P 381b 1. A xvii 331,6 9. P 386

334

b1 4334

2. 383b 9. 331,25  10. b 6. 334

(S ch. 40, Ad ch. 50) L. b 1.
3. P384b 1. 4 332 12. b8
4 b1 332 13. 387a 4. 335
5 385 a 4. 332 14. b 4. 336
6. . b 2. 332 15. 388a 9. 337
17 b 1. 333 16. b 8. 338
8 386 a 3. 333 o

IV.8, 3. The marks of irreversibility .of one who stands on
the path of development. wvv. 52-59.
IV, 8,3 A. The depth of the path of development, ,

1) Deep is the path of development. 2) Its depth is
(due to its being) emptiness, (the signless, the wishless, the
uneffected, non-production, no-birth, non-existence, dispas-
sion, cessation, Nirvana, departure). 3) This depth (which
- consists in emptiness, etc.) is free from the two extremes
of attribution and negation, (because the skandhas are
not in emptiness, etc., and yet emptiness, ete. is not other
than they). :
IV, 8,3 B. The distinctive features of the path of develop-
ment.

The path of development (consists of) repeated reflee-
tions, assessments and meditations (about the perfection
of wisdom) (successively) on the Aids to Penetration, on
the path of vision, on the path of development itself.
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IV, 8,3 C. Nine degress of the path of developmen.

By way of making a continuous series (the Sutra) con-
siders (the path of development) as ninefold in kind, (by
distinguishing three degrees each of) weak, medium and
strong, and in addition it distinguishes (another series of
nine, with regard to the hostile states arising from false
discrimination, which are considered as very) weak, etc.
(and in each case the strength of the path is inversely
proportionate to that of the hostile state).
1V, 8,3 D. The mark of enlightenment.

The descriptions (of [the merit accumulated by a Bodhi-
sattva who practises this ninefold path of development)
as incalculable (immeasurable and measureless) are from
{the standpoint of ultimate reality not adequate. In a
conventional sense, (however), they are admitted as proper
outpourings of the Sages’s pity (which bring great fruits
in the minds of ordinary people). (The accumulation of
merit produced by the path of development) is an entity
which cannot (in its -‘ultimate reality) be expressed in
words, and (the attribution of) growth (to the antidotes)
and of diminution (to the hostile states) is not tenable
(in respect of such an entity). One speaks of (a path of)
meditational development, - but there is nothing (by way
of the nine kinds of things born from false discrimination)
which is left behind, and there is nothing (by way of the
nine kinds of states born of the path) which is built up.
But it is like enlightenment that this (path of dcvelop-
ment) accomplishes the desired aim (and all the merit
gained should be dedicated to enlightenment). Andecnlight-
enment has Suchness for its mark, and so should also the
mark of this (path of development) be understood.

IV, 8,3 E. The eightfold depth of the path of development.
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(The attainment of full) enlightenment is not joined
to the mind which (produced) the first (thought of enlight-
enment), nor to (the one which produces) the last one.
The true nature of dharma (should be understood) in
accordance with the simile of a lamp (the wick has not
been burned by the first incidence of the flame, or by
the last one, and it is also not burned without them, and
yet the wick has been burned up). (It then reveals itself
as) deep in eight ways. The depth lies in: ,

1. its (mode of) production, (in that it is produced
not as a result of the consecutive moments of its deve-
lopment, and not independent of them, either);

2. its stopping, (in that, although they are in their
own nature unproduced, entities are stopped in the con-
ventional sense);

3. its Suchness, (which is hard to understand because
although not distinct from the skandhas, it must be rea-
lized as a result of their removal);

4. the cognizable, (which is mere thought, neither
different nor not different from Suchness);

5. the cognition, (which is non-cognition, since Such-
ness can be seen only when it is not seen);

6. the practice (which is the absence of all practising),

7. its non-duality (which results from the absence of
ideas of sign and signless), and

8. the skill in means (by which he forsakes in a con-
ventional sense that which in ultimate reality cannot be
forsaken).

Iv 83 4
1. Deep is the path of develop.
ment P 390a 5 A4 xviii 341
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The depth of the path of de-
velopment ’
The path of development is
freed from the two extremes
of attribution and negation

The road to development
The road to development,
which consists of the Aids to
penetration, etc.

The threefold advantage

8,3 C. The distinction of (9, or 18)

10.
1L

12.

.

14,

kinds on the path of develop-
ment.

. The discrimination is very

strong

. The path (antidote) is very

weak

. The discrimination is me-

dium strong

. The path is moderately weak
. The discriminatibn is weakly

strong

. The path is faitly weak
. The discrimination is stron-

gly medium

. The path is weakly medium
. The discrimination is mode-

rately medivm -

The path is moderately me-
dium

The discrimination is weakly
medium

The path is strongly medium
The discrimination is fairly
weak

The path is weakly strong
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15. The discrimination is mode-
rately medium ’
16. The path is medium strong
17. The discrimination is very
weak b 1.
18. The path is very atrong '
IV 8,3 D. (The mark of enlighten-

o o
ol

ment). A xviii 347
1. The implications of *incal- . -351 4]

culable ’, etc. 3945 9. -
2. The mark of the own-being

of ¢ incaleulable *, etc. 3954 3.

3. One raises a problem, and
explains (these terms) as out-
pourings of the Tathagata’s
compassion 3% a 8.
4. The problem raised by the
absence of growth and dimi-
nution in an inexpressible

entity 395 % 2.
5. Its solution 39 ¢ 3.
IV 8,3 E. ; A
I. The simile of the lamp 397a 1. A xix 352
II. The eightfold depth. A xix 353 ‘§
1. P 397b 4 5. P 398a 2 -356
2., 1 6. 5 i
3. 398a1l % 5 K
4. ;2 8. 8 i

IV, 9. The sameness of becoming and quietude. v. 60. ::f

(After he has traversed the paths of a learner, the Bodhi. :§
sattva mow, seeing the identity of defilement and puri. f
fication, becomes an adept, and requires no further train- :.
ing. The mark of the adept is now elucidated when the"
Sutra states that a Bodhisattva knows that), because all
dharmas are like a drcam, becoming and quietude should -
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not be constructed (as separate realms). The solution of
the (various) problems, concerning the non-existence of
karma, etc., (which are raised by this attitude, should be
‘understood) as explained (in the Sutra).

IV 9. P 3985 7-400a 8. The host of irreversible adepts.
A xix 356-361

IV, 10. The utmost purity of the Buddha-field. v. 61.
The world of living beings is impure, (or imperfect,
because it knows hunger, etc.), and so is the world which
forms the environment of living beings, (because it con-
tains trecless deserts, cte.). The (twofold) state of (per-
fect) purity of a Buddhafield (comes about) when (a
Bodhisattva) achieves the purity (of those two worlds,
by counteracting their imperfections through the supply
of food, etc., and through creation of an all-round plea-
sant environment).

IV 10. P 400 a 8-404 b 5. Then: Tll:e story of the Ganges god-
dess: P 404 b 5-406a5. A xix 361-365; 365-369.

IV, 11. The skill in means. vv. 62-63.
(The Bodhisattva who employs skill in mcans to per-
i fect his Buddha-field has for his) objective range (the
- three doors to freedom, i.e. emptiness, the signless and
the wishless, which he enters without realising their fruits).
- "The endeavours (which constitute his) skill in means are
tenfold, i.e.
1. he (victoriously) overcomes a multitude of enemics,
2, (he dwells) unsupported (by emptiness, ctc., as a
bird in the sky, and yet he does not fall into the empti-
- ness through leaving his Buddhadharmas incomplete);
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3. as (an archer with his arrow hits) what he intends
to hit (and can, by shooting up in quick succession one
arrow after another, prevent the first arrow from drop-
ping down until he wishes it to do so), (so the Bodhisattva :
" continues to carry out his former vows, which promised
help to all beings).

4. (His skill is) marked as uncommon (because it is
difficult to postpone emancipation in order not to abandon
all beings), .

5. it is without attachment (because all dharmas are
not apprehended),

6. it is without a basis (because it contemplates the
door to freedom which is emptiness),

7. without sign (because no sign is apprehended),

8. without wishes for the future (because none are
apprehended); ‘ '

9. (this skill is) the (specific) token (of irreversibility),

10. (and) it is unlimited (in its objective range, because
it ranges over everything).

IV 11. P 4062 5. A xx 370

1. 4075 1. 371 6. P409b 4. A xx 376
2. , 374 7. 311
3. 408a 7. 375 8. 410a 9 377
4. 375 9. 4108 7 379
5. ) 375 10, 311a 9 380
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V. THE FULL UNDERSTANDING AT ITS SUMMIT

V, 1. Its characteristic. v. 1.

The characteristics of the Yoga which has reached the
Summits, (and which corresponds to the degree of Heat),
are considered in twelve ways, beginning with the fact
that one looks upon all dharmas, even in a dream, as
\like a dream.

VLl

2.

(4 Bodhisattva) contewplates all dharmas {(even in his
dreams) as similar to a dream. P 412a 1. A4 xx 380.
He does not produce a thought of longing for the level of
the Disciples {ox of the Pratyekabuddhas, or for anything
that belongs to the triple world). P 412a 2. 4 380.

. He has a vision of the Tathagata (preaching dharma).

P 412a 3. 4 380.

. He has a perception of the wonderworking powers of a

Buddba. P 4124 7. A4 38L

. He aspires to demonstrate the fact that (all) dharmas

are similar to a dream. P 4124 9. 4 381.

. He is determined that Lis own Buddha-field should

contain none of the states of woe. P 4125 3. A 381.

. He successfully appeascs a conflagration in a city (or

village) by the sustaining power of the truthful affie-
mation (of the fact that he posscsses the attributes of
an imreversible Bodhisattva). 4 382.

. He accomplishes a- truthful wutterance which induces

ghosts, like Yakshas, etc., to go away {(after they have
taken possession of a human being). P 413 a 4-416 0 4.
4 xx 383-4.
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12.

v, 2.

The growth (corresponding to the degree of Summits),
consists of 16 points, which begin with the (description of
the) merit (which) all the people of Jambudvipa (and of
world-systems up to a great trichilicosm) (can gain) from
worshipping the Buddhas, and with which (the merit
derived from the perfectxon of wisdom) is compared in
many ways.

V 2,1,

. He advances courageously on his own injtiative to tll.e

. In jts distinctive own-being the growth consists of atten-

. When one has guined the patient acceptance of what

EDWARD CONZE

(At this point Haribhadra inserts P 4135 5-416b 4=
4 xxi 385-395, as a section dealing with ‘ Mara’s deeds’.
These are divided into a) (deeds) arising from the assi-
gnation of a name (by which the irreversible Bodhisattva
shall be known as a Buddha), ~ weak, medium, strong;
b) (deeds) arising from (an irreversible Bodhisattva’s mis-
conceptions about the) quality of detachment, — weak,
medium, strong).

higher knowledge, and tends the good friends.. P 416 b 4.
A xxi 395. xxii 396. :
He trains in perfect wisdom in all manners and ways.
P 41705 4. A xxii 398.

He does not settle down in anything. P417b6. A4 398,
He comes near the enlightenment of a Buddha. -
P 418a 6. A 400.

Their growth, v. 2.

The growth of the merit (derived from the practice of -
perfect wisdom) js superior to that which the beings
of Jambudvipa, etc., gain from honouring the Tatha-
gatas, etc. P 418a 10. A xxii 401.

tions to the perfection of wisdom. P 4194 5. A 404,

fails to be produced, (ome eppreciates) the fact that
the growth (in perfect wisdom) is pre-eminent (because
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therein no one grows and nothing increases). P 419 3.
A 405,

. The growth is considered from the point of view that

it offers no basis for the apprehension of the real exi-
stence of the person who wins enlightenment, or of
the dharma which is known to the enlightened.
P 420b 6. 4 408. )

. The growth (in perfect wisdom) consists essentially in

the (increasing) endowment with wholesome roots (which
render the Bodhisattva) superior (to all other beings).
P 421a 2. A xxiii 410. S ch. 46. Ad ch. 56.

. This growth (in merit) by its own .nature (induces) all

the Gods to (reverently) -approach (the Bodhisattva).
P 4226 2. A xxiii 414.

. The growth (in perfect wisdom also enables the Bodhi-

sattva) to overcome all the Maras. P 422 52. A xxiv 416.
The growth (in perfeet wisdom) manifests itsclf by the
fact that a Bodhisattva treats (all other Bodhisativas)
alike, revering them as if they were the Teacher himself.
P.424b 3. A xxiv 422.

. By its very natuxe the growth (in perfect wisdom) con-

sists in the perfeetly pure training in skill in means.
P 425a 4, A xxv 424, S ch. 47. A4d ch. 57.

This growth is marked by the fact that one has become
one who belongs to the clan of the Buddhas. P 427« 1.
A 428.

It has for its sign (the aspiration for) the attainment of
the fruit of Buddhahood. P 427a 2. 4 429.

Its nature consists in that the states hostile to the per-
fections (i.e. meanness, immorality, ill-will, laziness,
distraction and stupidity) do not arise in the thought
(of a Bodhisattva). P 427e 6. A 430.

(Thie item is omitted by Haribhadra. P 427« 8§ has:
There srises no thought associnted with the skandhas,
ete.).

The growth (in perfect wisdom) comprehends (the
growth) of all the perfections, and (the growth in) the
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cognition (of perfect wisdom) (puts a stop to the nom-
cognition, which is the source of all unwholesome dhar.
mas). P 4275 2. "4 xxv 431,
15. The growth (in perfect wisdom) implies the - acquisi-’

tion of all the accomplishments, (those of a Disciple as
well as those of a Buddha). P 427d 6. A4 431.

- 16. By its very nature it comsists in being near to full
enlightenment. P 428a 9. 4 433.

V., 3. Firm position. v. 3.

The firm position (corresponding to.the degree of Pa-
tience) is 80 called (because one has gained 1. a firm posi-
tion in) the supreme fulfillement of the dharmas (charac-
teristic) of the three kinds of omniscience, (and 2. a firm
position with regard to) the non-abandonment of the
welfare of beings. ' )

V3 P429al. A4 xxvi434. S ch. 48. Ad ch. 58.

V., 4. Complete stabilisation of throught. v. 4.

(The Sutra then says that it is perhaps possible) to.
measure a Four-Continent world system, or a chiliocosm,
or a di-chiliocosm, or a tri-chiliocosm (by comparison with
a tip of straw), (but not the abundance of merit derived
from the thought of a Bodhisattva who rejoices at the
progressive spiritual achievements of a Bodhisattva). By
this abundance of its merits has been proclaimed (this
complete stabilisation of thought, which corresponds to
the degree of Highest mundane dharmas, and whlch is
essentially) a state of meditative trance. -

YV 4. P429%a.7. A4 xxvi 435,

V. 5. The path of vision (at its summit).

[80]




Abhisamayaladkiara

V., 5a. The two discriminations of the object. v. 5.

~ The two (false) discriminations of the object cause
. objects within their range te appear different from what
hey are in reality. The one refers to worldly activity,
the other to withdrawal from activity, and each should
i be known as consisting of nine (items).

'Y, 5b. The nwo discriminations of the subject. vv. 6-7.
* (The Sutra then) cousiders the two (false) discriminations
of the subject. The one regards beings (or persons) as (real)
substantial entities, thi second as (merely) nominal entities.
The first refers to the common people, the second to the
“saints. Each one consists of nine items. If the objective
. reality (of objects) is not so (as it appears to the discrimi-
nating mind), then the two (discriminations) of the subject
annot be considered as related to anything. Therefore
mptiness is their (true) mark, as far as the existence of
he subject is concerned.

V, Sc. The first false discrimination of the object. vv. 8-9.
- The ({first) false discrimination of the object, which
efers to (the whole of) worldly activity, has been consid-
red in nine ways, with regard to

v 1. its own-being (as the impossibility of understand-
ing an ahsolutely isolated object by an ahsolutely iso-
lated subject),

i 2. the lineage (insofar as it is not possible to diseri-
‘minate between the level of a Disciple, that of a Pratye-
‘kabuddha, and that of a Bodhisattva who wishes to win
“full enlightenment),

3. the progress (which leads to) full attainment: (in-
‘sofar as one cannot discriminate the different stages of a
ath which is just an illusory process);
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4. the fact that one is not deceived about the objec:
of cognition (which one sees as a mere illusory appeara:ice
like that of a reflected image).
5. the points to be shunned and antidotes (in tha

one does not distinguish between what is dear and undear, -
virtuous and faulty, to be given up or to be taken up),
6. one’s own (spiritual) achievements, (which are not
apprehended),
7. the (existence of a) doer (in view of the fact that -f

the Bodhisattva is no more an agent than 2 magical creation :
of the Tathagata is), '
8. the activity (of the agent, which has no separate ;
reality),
9. the actions (of establishing all beings in ervana, :
through skill in means together with) their fruits, (insofar
as the actions are performed as if by a machine, which :
makes no discriminations).
V, 5d. The second discrimination of the object. wv. 10-12.
The (second) false discrimination (of the object) refers k
to the alternative of withdrawal from activity, and arises
in the minds of the Disciples, etc. It is nine-fold, with
regard to: )
1. the deficiency in (spiritual) achievement which
results when “one allows becoming and quietude to fall.
apart, (whereas the combination of wisdom and compassion .
should lead to a unification of Nirvana and the samsaric
world), ;
2. the absence of the assxstance (given by the good..
friend and by skill in means, to him who makes such
dlscrxmmatmns) « :
3. the incompleteness of the progress (which fails to
produce antidotes to all the coverings of the cognizable), |
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4. the fact that one goes for help (and instruction)
outsiders (and not to the Tathagata),
5. the fact that one goes back on the program (as
outlined in I, 6), ’

6. (that one is content) with a limited activity, (in-
sofar as one limits oneself to the removal of the covering
of the defilements);

7. the differentiation (of one’s spiritual achievements,
by falsely distinguishing between the first fruit, cte.),

8. the delusions about standing and setting out
(which result from one’s inability to forsake all the latent
tendencies to ignorance),

9. the fact that one shounld pursue (the knowledge
of all modes only) afterwards. (should not be discrimi-

' nated).
V, 5e. The first false discrimination of the subject.
vv. 13-14.

The first (false discrimination of) the subject (refers
to the common people) (and assumes that the self, as a
subject, is a real substantial entity. This assumption is
both stated and refuted from nine points of view). Tt
should be known with regard to

1. taking hold of and rejection (which are consid-
ered both as they actually are and as they conventionally
appear),

2. the (act of) attention (Lo perfect wisdom, which
is-in rcality a non-attention),

3. the adherence to (different things which) helong
to the triple world, (in view of the fact that in the true
nature of dharma such differences do not exist),

4. the standing place (in view of the fact that emp-
tiness offers no standing place),
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*5. (all inclinations towards) settling down (in existents
and in non-existents) (which are replaced by the refusal
to settle down anywhere),

6. the concept of dharmas as (real) entities (which
should be given up),

7. attachment (which is unsuitable with regard to
the cognition of true reality),

8. (the differences between) the antidotes (wlnch are
not in keeping with the identity of their development
everywhere),

.9. the impairment of his ability to go wherever he
wishes to go (as the result of his having rightly under-
stood the true character of perfect wisdom).

V, 5f. The second discrimination of the subject. vv. 15-16.

The second false discrimination of the subject (refers

to the holy persons, and assumes that the self, as

a subject, is a conceptual entity. This assumption is

. both stated and refuted from nine points of view, ie.)
with regard to

1. the not going-forth according to the program
(which- the Bodhisattva avoids), . ,

2. the accurate determination of what is the path
and what is not the path (which is impossible, as implying
a difference in attainments),

. 3. production and stopping, (which are non-existent),

4. the . conjunction and dxsj\mctmn of (all) entities
(which is untenable),

5. the standing (on the skandhas, which is devoid
of a real support, as with a bird flying in the air);

6. the destruction of the lineage (of the Hinayana,
which takes place by the production of the thought of
enlightenment),
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7. the absence of striving (for enlightenment which
does not at all differ from anything else),

8. the absence of a cause (for enlightenment, in ulti-
‘mate reality),

9. the absence of the apprehension of hostile forces

(since no dharma offers a basis for apprehension).
¥, 5g. Three reasons for the attainment of full enlighten-
ment. v. 17,
(The path of vision is connected fwith three reasons for
~the attainment of full enlightenment (by others), i.e.)
1. (the establishment) of others in enlightenment (as
- result of) the indication (of the path of vision, cte. to
' them); .
' 2. with that (i.e. enlightenment) as cause (there is)
A‘the entrusting (of the perfection of wisdom to others),
, 3. and, when that (i.e. enlightenment) is uninterrup-
edly attained, (it acts as) the cause (of abundant deve-
opment of perfect wisdom), which is marked by an abun-
_dance of merit.

-V, 5k. The great enlightenment. wv.'18.
i~ One calls enlightenment the two cognitions of the ex-
*’ tinction of the taints (i.e. of the coverings of the defilements
- and of the cognizable) and of their non-production (in the
future). ‘
-V, 5i. The cognitions of extinction and of non-production.
“vv. 19-21.

But these two should be cognized in due order through
“the absence of extinction and the non-existence of produc-
. tion (in all dharmas). Since the essential original nature

{of dharmas) is not (in reality ever) stopped, how could
‘(the farce of) the path of vision extinguishk that which has
been born by way of false discrimination, or how could
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it reach (a state of) non-gemesis? That'(some) others
should teach on the one hand the existence of dharmas,
and on the other hand the (complete) extinction of the
covering from the cognizable on the part of the Teacher
(i.e. the Buddha), that surprises me (because the two
teachings contradict each other). Nothing should be
taken away from it (i.e. from emancipation), nothing should
be added to it. . It should be seen in its true reality. One
who sees the truly real as it truly is, he is liberated.

V, 5k. The accomplishment of the development of the six
perfections.  v. 22. ;

(What is further said about the perfections, 1.e.) giving,
etc., each one singly, and in their (36) mutual combina-:
tions, that belongs to one single (of the 16) moments (of
the path of vision), and it is comprised under (the moment
of the patient) acceptance (of the cognition of the dharma
of suffering) on this path of vision (as it is understood in
connection with the full understanding at its summit).
V, 5l. Conditioned co-production. v. 23. :

Having entered on the meditative trance (which is
called) “ The Lion’s Sport”, (since he is now free from
"any fear about any of the two kinds of coverings), he then
surveys conditioned co-production, both in direct and in
reverse order.

V, 6. The path of development.
V, 6a. The crowning assault. vv. 24-25,

He had gone up the nine attainments (beginning with
the first trance), including the attainment of the cessa--
tion (of feeling and perception), and he has come (down
the same way), with the unconcentrated consciousness,
which belongs to the sensuous world, for his terminus (which .
be includes in his trance through the power of his skill
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in means). From the transcending of one, two, three,
four, five, six, seven, eight (stations), the attainment of
. the crowning (and victorious) assault (takes place), which
- moves incomparably until cessation.
V, 6b. The first discrimination of the object. vv. 26, 27a,b.
The first' false discrimination of the object has the

aspects of endeavour for its range, and (it is considered)
with regard to:

1. the condensed (explanation of dharma),

2. the detailed (explanation of dharma),

3. the fact that he is not upheld by the Buddha’s aid,

4.-6. the non-existence of the virtuous qualities (which
‘might-arise on the three levels of the path, i.e. the path
0f training, the path of vision and the path of develop-
‘ment) (because they cannot take place) in any of the three
_periods of time, (for the past has ceased to be, the pre-
sent never really arises, the fature is mnot yet);

7.-9. (and with regard to the cognition) of the three-
fold good path,
(7. the path of training, which is practised with an
understanding of the calm quietude of the skandhas, of
their voidness, insignificance and lack of solidity),

(8. the path of vision, where one asplres for empti-

ness),
: (9. the path of development, where one develops
emptiness without attachment to separate entities).
#V, 6c. The second discrimination of the object. vv. 27¢,
4-29.

- The second (false) discrimination (of the object) on the
.path of development has the proceeding of thought and
. its constituents for its range, and it is considered with
¢ regard to:
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1. the non-production of the thought (of enlighten- -
ment) (which is due to deficiencies with regard to the .
good friend, etec.),

2. the non-attention to the terrace of enlightenment,

3.-4. the attention to the (two) inferior vehicles (be-
cause he clings to the methods of Disciples and Pratye-
kabuddhas),

5. the non-attention to fu]l enlightenment (because
one is deficient in the practice of perfect wisdom),
6. the development (of perfect wisdom),

7. the non-development (of perfect wisdom),

8. the reverse of both (i.e. peither development nor °
non-development),

9. the fact that (its) objective reality is not consider-
ed as it really is (because one is inclined to perverted
thinking).

V, 6d. The first discrimination of the subject.  vv. 30-31.
The first (discrimination of the) suh_]ect should be
known

1. as having for its range the conceptual existence
of beings (because no real entity can possibly arise);

2. with regard to the conceptual existence of dhar-
mas (which are merely reflected images), and '

3. the non-emptiness of the dharmas (which consti-
tute the knowledge of all modes, ete.);

4. as consisting essentially of attachment (to dbar-
mas) (which is counteracted by giving up the attempt to
settle down anywhere),

5. and of the investigation (into dharmas) (which °
leads to an understanding of their non-substantiality); :

6. it has further been proclaimed with regard to the §.
effecting of (the exposition of) entities, o
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7. the (going-‘forth) on the triad of the vehicles (which
results from taking the skandhbas as a Dbasis),

. 8. the non-purity of his acceptance of the offerings
(of others, which results from not progressing correctly),

.9. and the disturbance of his practices {which results
from taking the progress in giving, etc., as a basis).

V, 6e. The second discrimination of the subject. vv. 32-34.

The second (discrimination of the subject), connected
with the path of development is (considered) as a point
to be shunned and should be opposed by that (path of
development). It has for its cause and objective range
the fact that beings are considered as conceptual (or nomi-
nal) entities. It is considered in nine ways, with regard
to the bewilderment about

1.-3. the threefold covering which covers the three
kinds of omniscicnce, taken in due order (i.e. 1. the know-
ledge of all modes, 2. the knowledge of the paths, and 3.
all-knowledge, and which results from non-comprehen-
" sion, respectively, of all modes, of all the paths, of all
entities);

4. the {conditions governing the) path of quietude,

5. the conjunction with and the disjunction from,
Suchness, (the reality-limit, the Dharma-element, dharmas
and skandhas, which are both inapplicable),

6. the absence of a state of samencss (when one can
be interrupted by Mara, owing to not understanding his
works),

7. the truths of IlI (origination, stopping and path),

8. the essential nature of the defilements,

9. and, last of all, the (conditions which govern the
existence of) non-duality, (becausc one has not understood
that it consists in the absence of both object and subject).
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V, 6f. The achievement .of a virtuous condition. vv. 35-36.

When these calamities (i.e. the four discriminations)
have become extinct, he is like one who at long last has
regained his breath. As the rivers (feed) the great ocean,
so all the accomplishments of the virtuous qualities (de-
rived from all the three vehicles), which effect all the (pos-
‘sible) kinds of happiness in the world of living beings,
from all sides sustain that great being, who, to his heart’s
content is in possession of their fruits.

V5a 1. P430a 2. A xxvi 436
2 4. 437

V55 1 437
2. 4316 43

V5¢c 1. 433 b 438 6. P 436a 3. 442
2. . 435b s, T 441 1 436 a 4. 442
3 b 1. 441 8. a 6. 443
4 b 9. 442 9. a 8. 443
4. 436 a 2. 442

At this point P, which in general follows the sequence of S -
" and 4, carries out a substantial re-arrangement of the material,
V, 5d-f are obtained by transferring here the contents of S ch. 63,
fol. 209 b 2-254 ¢ 7, to which nothing corresponds in 4.
V5d P 436b 1-439a 3

" Ve P 4390 3-442)

Vsf P 442 b-445a 7
V5g.1. P445a 7. 4 xxvii 454. S ch. 50. Ad ch. 60.
V.5g. 2. a. Introduction. P 447a 4. A xxviii 459
) b. The entrusting in connection with the Tathagata.
Weak, medium, strong, 4 460.
¢. The entrusting in coumnection with the Bodhi-
sattva. Weak, medivm, strong. A 463.
3. P449a 4. A 464-464 a.
V 5k The great enlightenment.
1. The great enlightenment consisting in the coguitions
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of extinction and of non-production. P 450b. 4
xxviil 460.
2. The reason for being confumed in one’s trust in the
full enlightenment of the Teacher. P 451 a 4.
. The cognitions of extinction and of non-production.
P 451b 2. A4 xxviii 468. S ch. 51, 4d ch. 61
The accomplishment of the development of the six per-
fections (so H 886,23. No separate name in P).
P 454 a-463 a.
(Conditioned co-production).
The last of the 36 combinations (of V 5k) is: “the
Bodhisattva who has stood in the perfection of wisdem,
and who. acquires the perfection of meditation - it is
he who wins the meditative trance which is the * Lion’s
Sport*”. P 463 a-464 a 5.
P 464 a 5.
P 465b 1-469a 5. S ch. 53, Ad. ch. 63.
P 469 e 5-469b 4.
P 469 b 4-475b 5.
P 4755 5-479b
P 479%

The unimpeded concentration. vv. 37-39 c.

One compares the merit (derived) from having esta-
blished people in a tri-chiliccosm in the accomplishment
of the spiritual achievements (open to) Disciples and Pra-
tyekabuddhas, and in the Bodhisattva’s definite way of
certain salvation, (and one considers that) through the
abundance of the merit (there arises) the unimpeded con-
centration, which takes place immediately previous to the
winning of Buddhahood, (which in its turn is identical

=with) the knowledge of all modes. The objective support

of this (state of meditative trance) is the non-existenee
(of all dharmas), mindfulness is taught as its decisive
(condition), and the state of quiescence is its aspect.
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V 7. P 4795 2-482b 5.

V,. 8. The sixteen Errors. vv. 39d-42.

(The Sutra then) considers the Errors, referring to the
knowledge of all modes, which are 16 on the part of the
theoreticians who utter disputations and talk with
regard to .

1. the genesis of the objective support, and

2, the accurate determination of its own-being;

3. the cognition of the knowledge of all modes,

4. ultimate and conventional truth,

5, the endeavours {or practices of a Bodhisattva),

6.-8. the three jewels (6. the Buddha, 7. the Dharma,
8. the Samgha), ‘

9. skill in means,

10. the re-union of the Sage,

11. the perverted views,

.12, the path,

13, points to be shunned, and

14. antidotes,

15. the marks (of dharmas),

16. the development (of the perfection of wisdom).

V8l P482b 9. P488a 1
2. 483a 6 10.  491b 4
3 484 a 3 . 11. b9
4. b3 - 12.  493b 6
5. b9 13. 4%a 3
S ch. 55, Ad ch. 65 14.
6. 485p 1 ) 15.  497¢ 7 .
k8 b3 16. 498a 7-503 a
8 b7
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V1. THE GRADUAL RE-UNION

The gradual activity is (then) considered by way of
1. (the perfection of) giving,
(2. the perfection of morality,
3. the perfection of paticnce,
4. the perfection of vigour,
5. the perfection of meditation,
\ 0. the perfection of) wisdom;
7. the recollection of the Buddha,
(8. the recollection of the Dharma,
9. the recollection of the Samgha,
10. the recollection of morality,
11. the recollection of renunciation,
12, the recollection of deities), and
13. the fact that (all) dharmas have non-existence
" for own-being.

\

VI. Gradual re-union in genmeral P 503 a 3

VI 1. P503b 1 7. P505b 1
2. b8 8. 506a
3. 504a4 9. 506
4. 504 10. 5065
~ 5. 504b 11.  506%
6. 505a 4 12. 507ae 1
13. 507b 1
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VII. THE SINGLE-INSTANTANEOUS RE-UNION.

1. With regard to all dharmas without outflows the karma-
result of which has not yet matured. (vv. 1-2).

The Sage’s single-instantancous understanding should
be known (as arising) from (a single-instantaneous cogni-
tion of the perfections, i.e.) of giving, etc. (which has for
its object) the combination one by one of all (dharmas)
without ouiflows, (beginning with the perfections,! and
ending with the 80 minor characteristics). Just as, when
a machine for raising water from a well is driven along by
a man at just one point, it is simultaneously moved along
in its totality; so also (this cognition which) in one single
" instant (cognizes one single dharma without outflows faces
at the same time all dharmas without outflows).

2. With regard to all dharmas without outflows, which have

reached the state where their karma-result has matured. (v. 3).

When (the Bodhisattva has reached) the condition
where the karma-result (of his dharmas without outflows)
has matured, and when he consists eatirely of bright ele-
ments, then there has been born the cognition which in
one single instant (cognizes all dharmas without outflows
which have reached maturity), and that is the perfection
of wisdom.

3. The single-instantaneous re-union which sees all dharmas
as devoid of marks. (v. 4).

After, in the course of his practice of (the six perfec-

tions), giving, etc., he ‘has established (the firm convie-
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tion that) (all the) dharmas (which constitute the prac-
tice of the perfections) are (all equally) like a dream, he
(finally) discovers the absence of (separate) marks in (all)
dharmas in one single instant.

4. The single-instantaneous re-union which sees the mark
of non-duality in all dharmas. (v. 5).

‘When he (habitunally) does not even view as two sepa-
rate items (that which appears to him as an object in)
a dream and the (subjective) act of secing it, then he
(finally) sees the truly real non-duality of (all) dharmas

in one single instant.

VII a. The single-instantaneous re-union in general. P 5095 3.
VIL 1. P 5095 6.

2. 5155 9.
3. 517a 1. S ch. 62. Ad ch. 72.
4. 5215 9.
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VIII. THE DHARMA-BODY

VI, 1. The Substantial Body. (v. 1).

Those who have attained a state of purity in every
-respect, and (all) the dharmas without outflows, theirs
is the Substantial Body of the Sage. Its essential nature .
has the following marks:

VIII 1. P 532ab. S - 4d -

- VIIL 2. The Dharma-body. {vv. 2-11).

(The 21 features of the Dharma-body. vv. 2-6).
- The Dharma-body has been described as (associated:
with): \
1. The (37) wings to enlightenment (beginning with
the pillars of mindfulness, and ending with the eightfold
path),
2. the (four) Unlimited,
. the (eight) emancipations,
. the nine successive attainments,
. the ten Devices,
. the bases of overcoming, divided into eight kinds,
7. (the meditative trance} which appeases (the ari-
sing of the defilements in others),
8. the cognition which results from resolve,
9. the (six) superknowledges,
10. the (four) analytical knowledges,
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11. the four kinds of all-round purity,

12, the ten sovercignties,

13. the ten powers,

14. the four grounds of self-confidence,

15. the (three) ways in which (the Tathagata) has
nothing to hide,

16. the threefold mindful equammlty,

17. a nature which is never bewildered (when help-
ing people), .

18. the uprooting of the residues (of the defilements),
19. the great compassion for people,

20. the eighteen dharmas which are said to be spe-
cial to the Sage,

! 21. the knowledge of all modes.

{VIII, 2,7. The concentration which appeases. v. 7).

(The meditative trance) which appeases (the arising of
" the defilements in others consists) with the Disciples (in
“that) they avoid the (generation of) defilements in people
{on the occasion of their) being seen by them. On the
other hand the Jina’s (meditative trance) which appeases
(the defilements of others) (is distinguished) by the (com-
plete) annihilation of the stream of (all) those defilements,
on the occasion of their (entering) into a village, ete.

{VIII, 2,8. The cognition which results from resolve).
{v. 8).

The following are regarded as (the special featurcs, not
found among the Disciples, of) the Buddha's cognition
which results from resolve: it does not turn towards an
(external) object, it is free from attachment, unobstruct-
ed, abides for ever, and is able to solve all questions.
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(The work of the Dharma-body. .vv. 9-11).

As the cause (of the factors of perfection in the con.
verts) come to maturity, He manifests himself (in his
great compassion) at that place, wherever and whenever
his ‘help is needed. (But where the cause is absent, there
the fruit cannot appear). For as, even though the Raingod
may (send) rain, a rotten seed cannot grow up (into rice,
ete.); 8o also, even though the Buddhas have sprung up,
the unworthy are unable to gain (spiritual) benefits from
them. From the abundance of his: activity the Buddha
is thus described as ¢ all-pervading ’, and, because he never
becomes extinguished, he is also declared to be * eternal °.

VIII 2. P 523b. 'S ch. 63. Ad ch. 73.

VIII, 3. The Enjoyment-Body.

(Definition. v, 12)

- The (body of) the Sage whlch possesses the 32 marks
and the 80 minor characteristics is considered as his En-
joyment-Body, because it enjoys the happiness of the’
(dharma of the) great vehicle. ;

(The 32 marks of the superman). (vv. 13-17).
~ The 32 marks (of the Lord Buddha) are as follows:
1. He has, stamped on his bands and feet, lines depict~

~ ing a wheel;

2. his feet (are well-planted like those of) a tor-~
toise;

3. webs join the fingers and toes on his hands and
feet;

4. his hands and feet are tender and soft;

5. his body has seven protuberances;
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6. his toes and fingers are long;

7. he has broad heels;

8. his body is tall and straight;

9. his ankle-joints are inconspicuous;

10. the hairs on his body point upwards;

11. his shanks resemble those of the antelope;

12, his arms are long and powerful;

13. his sexual organ is covered by a sheath;

14. his skin has a golden hue, {and)

"18, s very delicate;

16. the hairs on his body are well-grown, each one
smgly ‘by itself, and they curl to the right;
; 17. his face is adorned with a hair-tuft. (between
the eye-brows); '

18. his trunk is like that of a lion;

19. his shoulders are gently curved;

20. the flesh in between his shoulder-blades is com-
pact; ,

21. (even things which) taste disagreeably appear to
him as having a very fine taste;

22. his figure has a circumference like that of the
(stately) fig tree; :

23. on his head there is a cowl;

24, his tongue is long and slender;

25. he has a divine voice, and

26. jaws like a lion;

27. his teeth are very white,

28. equal in size,

29. without any gaps (between them),

30. no less than 40 in number;

31. his eyes are dark-blue, and

32. his eyc-lashes are like those of a magnificent cow.
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(The causes of the-first ten marks). - (vv. 18-20).

One who accomplishes the cause of any of these marks
he comes to its full possession through the fulfillment of
each of them. The causes which accomplish the marks
are these, according to the Sutra:

(1) The following after the preceptor, ete. s

(2) firmness with regard to (taking up) the (moral)
restraints;

(3) the cultivation of the (four) means of conversion; -

(4) (5) the gift of sublime things;

(6) (7) (8) freedom from murder;

(9) the undertakmg of (the practice of) wholesome ;
(dharmas),

(10) their growth,

and so on (for the remaining 22 marks).

(The 80 minor -characteristics -of the superman).
(vv. 21-32). :
The minor characteristics of the Buddha are enume-
rated as follows:
1. The Sage’s mnails are copper-coloured, 2. glossy,
and 3. elevated;
4. his toes and fingers are rounded, 5. compact, :
and 6. tapering; “
» 7. his veins do not bulge out, and 8. they are free ‘
* from knots;
9. his ankle-bones do not bulge out;
10. his two feet are equal (in size);
11. he walks with the stride of a lion, 12. of an ele-
phant, 13. of a goese, (or) 14, of a lordly bull;
15. he walks while turning to the right, 16. elegant-
ly, and 17. upright; 5
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‘ 18. his limbs are well-rounded, 19. smooth, 20. slen-
der, 21. clean, 22, soft, and 23. pure;
© 24, his genitals are fully developed;

25. his knee-orbs are large and beautiful;

26. he walks at an even pace;

27. his eyes are purc;

28. his body is (fresh and delicate) like that of a
beautiful youth, 29. unimpaired (by any defect), 30.
with prominences, 31. firm and solid; "

32. his limbs are well-proportioned;

33. the pure light (wluch emanates from his body)
dispels the darkness;

34, his belly is round, 35. smooth, 36. unmarred,
37, and it does not hang down;

38. his navel is deep, and 39, twisted to the right;

40, from all sides he is beautiful to behold, and 41.
his habits are clean;

42. his body is free from black moles;

43. his hands are soft like cotton-wool;

44. the lines on his hands are fresh, 45. deep, and
46. extensive;

47. his face is not too long;

48. his lips are (red) like the Bimba berry;

49. his tongue is supple, 50. slender, and 51. red
(like copper);

52. his voice is (deep) like thunder, (and) 53. the
sound of his voice is sweet and soft;

54. his eye-tecth are round, 55. sharp, 56. very white,
57. equal (in size)} and 58. regular;

59. his nose is prominent;

60. his eyes are very clear, and 61. large;

62. his eye-lashes are well-developed;
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63. his eyes are (white and dark-blue) like the petals -
of the (blue) lotus; ’

64. his eye-brows are extensive, 65. smooth, 66.
quite glossy, 67, with hairs of equal length;

68. his arms are long and muscular;

69. the two ears are equal (in size), and 70. (his abi-
lity to hear) is not impaired in any way;

T1. his forehead is unwrinkled, (and) 72. broad

73. his head is large;

74. the hair of his head is (as dark) as a hlack bee,
75. thick, 76. smooth, 77. not shaggy, 78. not rough, 79.
with a fragrant smell which captivates the hearts of men;
; 80. (he has) the Srivatsa sign and the Svastika (on

_ the palms of his hands and the soles of his feet).

VII 3. P s3lal

VIII, 4. The Transformation-Body. (v. 33).

The Transformation-body of the Sage is that (body) by
which (in the shape of Sakyamuni, etc.) he effects without
interruption his various benefits to the world (of living .
beings) until the end of (samsaric) becoming. ‘

VIIL 4. P 536b 4. -

- VII, 5. The functions of the Dharma-body. (vv. 34-40).
Thereupon (the Sutra) considers his activity (i.e. that '
of the Dharma-body which acts by means of the Transfor-
mation-body, and) which (goes on) without interruption
as long as the samsaric world lasts. This work of the
Dharma-body has been considered in 27 ways:
1. (He performs) the activity which appeases the
(five different) places of rebirth (i.e. a) the hells, b) the
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world of animals, ¢) the world of Yama, d) the world of
the Devas, ¢) the world of men);

He enters on

2. the fourfold means of conversion; )

3. the understandmg of defilement and purification,
(and of)

4. the true character of (his work for) the weal of
beings, (which is carried out in the absence of truly real
beings);

. 5. (the practice of) the six perfections; - -

6. the Buddha-path (which consists of the 10 paths
of wholesome action);

7. (the practice of the insight into) the emptiness
of the essential nature (of all dharmas),

8. (and of their) non-duality;

9. (the cognition of all dharmas) as (bemrr merely)
conventional symbols;

10. (the insight into) the absence of a basis in all
dbarmas;

11. the maturing of living beings (thmugh his skill
in means);

12. the path of a Bodhisattva (as distinct from that
of the Disciples); '

13. (the systematic effort to) block (all) inclination
(to make realistic assumptions);

14. the attainment of enlightenment;

15, (a residence in various) pure Buddha-fields;

16. (the condition where, as tied to one more birth
only, he is) hound to (win enlightenment soon);

17. (working) the weal of countless beings;

18. the virtuous acts which consist in tending, etc.,
the Buddhas;
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19. the limbs of enlightenment; :

20. (a condition where the fruits of his) deeds are
never lost;

21. the vision of the true reality (of all thc data of
experience);

22. the forsaking of (all) the perverted views, and -

-23. (the cognition by which he knows) the method |
(which allows him to forsake the perverted views ‘assum-
ing) the ahsence of entities; '
© - 24, a state of complete purity, :

25, the equipment (whlch results from his pure con-
dition);

26, the comprehension of the non-distinction bet-
ween Conditionéd and Unconditioned; and (finally he
onters on) :

27. Nirvana.

VIII 5,1a. P 5265

1b. 527 a
leo 5275 -
1d. 527b
1e. 528 a 2.
2.
"3
4 546 5 6.
5. 547b 2.
6. 8. . .
7 " 548b 4. S ch. 65. .A4d c¢h. 75
8. 553 b 4.
9. 557h 2.
10. 558a 7. S ch. 66. Ad ch. 76
1. 560 2 5.
12. 5615 5.
13. 566a 2.
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567a 9.
568 a 1.
5700 7. S ch, 68. Ad ch. 78
572 a 6.

b 3.
575a 2.

56. Sch. 69. Ad ch. 79
517 a 4.

" 578a 5.

584 % 2.

586a 3. S ch. 71. Ad ch. 82
586 a

592a 5.

593 a 9-593 b.
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IX. SUMMARY OF THE EIGHT ABHISA_MAYAS
vv. 1-2.

In one way, the meaning can be summed up under -
six headings: ie.
/ 1. (the description of the distinctive) marks (of the

three kinds of omniscience) (= I-ITI);

2. the endeavour (or the practical training in the -
development of the three forms of omniscience) (= IV), -

3. the culminating point (of the training in the triple
omniscience) (= V), :

4. (the meditation on the elements which in) gra-
dual succession (constitute the path of training in the
triple omniscience) (= VI),

5. the final conclusion (of the training in the triple
omniscience) (= VII); and

6. the reward (of the training) (= VIII).

In another way, the meaning can be summed up under
three headings: :
1. The three ranges (of the three kinds of omniscience)
(= I-III); 5

2. the four kinds of endeavour which are the cause
(of the attainment of re-union) (= IV-VII);
3. and the fruit (of the endeavour; which is) the
Dharma-body with its work (= VIII).
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VOCABULARY

A.

akanigtha~ga 123, ‘ogmin’gro one who has gone
up to the Akanishtha Gods = akanistha-paramah H

a;-kalpatva III 14, mi rtog fitd  absence of thought—

\ construction ‘

Q—kalp anta IV 60, mi rtog—pa should not be con-

- structed, avikalpah sematé-dimakah H

a~kanksanpa IV 41, som 7ii med po hesitation

a~kdra I 23, byed min without effort = anabhisam-
skdra-parinirvayin H ~

a~krtakatva IV 20, byed med the fact that has not

" been made an agent.

a~kopanid IV 18, rnam-par "khrug med - undisturb-
ed = avikopana H

a~kautilya IV 43, gya gyu med no crookedness

akga I 67, dban-po faculties (aksa~jiidna=divya—
caksuso nigpattih H)

akgsa~ga IV 21, mion sum mdzad show up = dor-
$aka H

a~kgana IV 40, mi dal inauspicious rebirth

a-ksata VIII25 wma riions unmarred = abhagne H

a~-ksaya IV 15, mi zad-pa non-extinction
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a-ksayatva VIII 11, zad-ps med-pa, he never.
becomes extinguished = ksaya—abhava H i

a~ksima VIII 25, phyait fe-ba does not hang
down

akgita VIII 29, —  the eyes = nayanatd H

a-gati IV 30, ’gro med, without a resort F

agra-dharma-gata II5, chos-kyi mchog-tu "gyur, E
Highest Dharmas

agra~dharmatd II 10, chos-kyi mchog Highest

" Dharmas ‘

agra-dharma IV 37, 45, chos mchog (rnams) Hi-
ghest Dharmas

agrata I 42, mchog 7iid highest possible state

ankita VIII 15, brgyan adorned

anga IV 47, VIII 38, yan-lag limb

angata VIII 25, yan-lag limbs

anguli VII 13,14, 21, sor (-mo) (toes and) fingers §

a-cala 119, ri mountain = parvata H i
a~cintya, bsem mi khyab: IV 10, 23 unthinkable; §.
IV 22, 24 unthinkability o
a~cintyatva III 6, bsam mi khyab-pa unthinka- |
bility = cinta-atikrantatva H :

acchinnatd II 28, bcad-du med-pe not cut apart

a-jati I 31, skye med absence of birth
a-jatika IV 30, skye med unborn = ajiti H
anu IV 50, rdul tsam the least

atas IV 16, de-la thence. ~ V 21, ’di~la from it y

ati-krama IV 62, (las) ’das-pa overcome = samag-
titkramana H .
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ati—kramya I 70, ’des-nas having passed beyond

atita III 12, (las) *das gone beyond = epagats H

atulya-ga V25, mi’drar gro moving incomparably

a—tulyatd IV 24, mi mfiam incomparability

a-trptatd I 52, mi foms fiid insatiablencss

aty—-anta I 9, III 14, $in~tu  absolute.

atyantiya I 72, mtha’-las *das-par free from the
extremes

a-tydga II 13, dor-ba med absence of giving up

aty-dyata VIII 27, ha-caii rifi, too long

atha VIIT 4, dan morecover

a-dardana IV 10, mi mthei not perceiving ==
samjiig-nirodha H

adina VIIT 24, shum med unimpaired

a-durmana I 58, mi dga’ med—ps not sad

a-dréya IV 16, bltar med imperceptible

a-drsta IV 21, me mithon imperceptible

a-drsti IV 10, mi mthoi absence of a view of ==
anupalambha H

a-dvaya IV 59, VII 5, giiis (~su) med (-pa) non-
duality

a-~dharma IV 10, chos min non-dharma

adhi-kara III 16, gnas skabs topic. - IV 17, 19,
skabs heading

adhi-gama, rtogs-pae: I 40, path = marge H -1 37,
42, V 9, 10, 37, (spiritual) achievement

adhi-pati V 39, bdag-pe decisive condition

adhi-matra I 26, 33, II 19, 23, IV 54, chen—po
strong
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adhimatra-adhimatra II30, chen-poyi chen
po . very strong
adhi-mukti I 8, II 18, mos-pa resolute faith
adhi~-moksa, mos—pa: II 20, resolute faith. ~ II
26, firm belief
adhi-rohin I 45, ’dzeg-pa yin~pa(r)  ascending
. on = dkramana H - ‘
adhis ; hana II 27, thibs-kyis non-pa under the .
influence ‘of = I 35, V 9, 12, rten-can referring to :
adhydtma-édnyata II 10, nait stoii fiid emp-
tiness of the inward elements
adhvan III 1, dus period of time ‘
an-adhimuktata II 27, ma mos lack of firm
. belief = anadhimoksa H R :
an-adhimukti I 32, mos min . no belief:ana‘fl
dhimoksa H : ‘
an-adhigthana I 32, mi rten—-pa not being su
stained by = a$raya-rahitatvena H
an-anujfina II 12, khas mi len-pa, no consent
an-anta I 68, miha’~yas infinite :
an-antara, bar(~chad) med(-pa): V 17 uninterrup-
tedly = avyavahita H. -V 38, immediately previous to
an-apeksgatd I54, lia-ba med disregard = sarva
vastv-amanasikara H :
an-abhisamskrti IT 25, wmion-par *du mi byed
one does not get involved

an-avalina I 54, 58, mi shum (-ps) uncowed =
asamkocah H
an—-avalinatva I 36, mi ’gon-ba fiid absence of
despondency :
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n-avasthana IV 8, mi gnas .not insisting on
the reality of = an-abhinivesa H

“apm-—ahamkara III 4, raen ’dzin med no sense of
: ownership = atma-ady-anavabedha H
an-abhboga, lhun-gyis grubi IV 28 does not turn

towards. ~ VIII 8, not turning towards an (external)

object = sva-rasa—pravrita H

an-dlidha I 1, myoi-ba ma yin cannot be expe-
rienced

a-ndéa VIII 38, chud mi za can never be lost =

' aviprandés H

.an-dsanga VIII 8, chags spaiis free from attach-

' ment = sanga-vigata H

‘an-dsrava I 41, VII 1, zag(~pa) med (chos) with-

out outflows

an-asviada IV 26, romyonmed -absence of relishing

a-~ nitya, mi rieg: I 27, 29, III 12 impermanent. -
IIT 8, impermanence ’

a-nidarfana IV 15, bsian—du med-ps cannot be
defined

a~nimitta II 22, IV 32, mishan (-ma) med (-pa)
signless ]

ca-nimittata I3], mishan-ma med absence of signs

a-niruddha III 12, ma ’gags not stopped. —
V 19, ' gog-ps med-pa not stopped

a-nirodha IV 18, ’gag~pa med non-stopping

a-niryana I 31, res *byuii med absence of going
forth — V 15, ses-par mi 'byurr not going forth

~anu-kilata IV 36, mthun-ps fiid make conform

to, semanujiiana H

[111]



EDWARD. CONZE

anu~krama, go-rim: ] 38 successive actions, - IX
1, gradual succession

an-ucchinnam VIII 34, rgyun mi ’chad-par unin-
terrupted

an-~uttama I8, bla med supreme

an-uttara, bla—na med (-pa): I 13 -utmost. ~V 3
supreme

an-utpatti III15,V 19, skye(~ba) med(-pa) non-
genesis

an-utpanna III 12, ma skyes not produced

an-utpdda, non-production:II 10, IV 18, skye (-ba)
med. - V 18, 28, mi skye (-ba) :
anutpida-ksamid-jidna I 63, mi skyeba
- dav bzod Ses cognition of the patient acceptance o
non-production ‘
an-udgraha 1 30, mi ’dzin non-appropriation
asvikara H - 11 13, blan med - absence of taking up
an-upacchinna VIII 33, rgyun mi ’chad with-
out interruption = anuparato H '
an-upalambha: dmigs—su med-pa, I 30 = absence
of apprehension
— mi dmigs (-pa): I1 2, 24  absence of apprehension. -
II 3, not take as a basis. —~ IV 31, non-apprehension. -
I 50, IV 63, without basis _

— dmigs-pa med—pa: VIII 36 absence of a basis
an-upalambhaka IV 29, mi dmigs it offers no
' basis = anupalambha H
an—-upaya I 10, III 3, thabs ma yin-pa lack of
(skill in) means ‘
anu-pirva VII 21, byin—gyis phra~ba tapering
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nupfirva-kriya VI 1, mthar-gyis pa—yi bya-ba
gradual activity
‘anu-piarvata VIII 23, rin-bar 'tsham slender

nu-piurvaéas VIII 2, mthar-gyis successive

canu-parvika 14,16, mthargyis-pa gradual

‘anupiirvim gata VIII 29, byin-gyis phra Te-

gular B
.anu-moda I 8 II 24, rjes—su yi ran (-ba) rejoic-
ing (I 8 = anumodand H)

anu-modanid II 24, yi rai-ba rejoicing

‘anu~modita IV 44, dgyes—-pa rejoiced
agu-yédna - VIII 19, skyel following after = anu-

gamana H

anu- yoga IV 49, rjes—su sbyor-ba  preoccupation

anu-rodhatas IV 5, rjes mthun-par with refe-

rence to

anu-lomam V 23, lugs mthon in direct order

Lanu- vyafijana VIII 32, dpe-byed bzai-po minor

characteristic

‘anu-£a msa 1 7, II 11, phan—yon advantage

‘anu-$§aya IV 42, bag-la fial latent bias

_aneyatd IV 44, bkri-bar mi btub one cannot be led

astray
Canta III 12, IV 52, mthe’ extreme
cantata II 13, mtha’ extreme

; antara-gati I 65, gshan-du... ’gro which goes

to any
“antard I 23, bar chad intermediate state = antard-
parinirvéyin H
(1131
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“antardamsa VIII 15,¢ thal goft, the flesh in between
the shoulder-blades. ]

antdrdaya IV 49, bar-chad byed (possible) obsta- -
cles (= adhigama—antardya H)

antardle IIT 1,. bar midway :

anya IV 26, 36, 44, V 17, gshan, other (IV 44 anya- -
mdrga == pratiripeka-marga H)

anyah... anyas IX 1,2, gshan... gshan in one
way ... in another way '

anyiina- VIII 17, ° tham-pa tshai-ba o less than -

— IV 25, bri...med no loss

anvaya-jiina II 11, rjes~su es—ps subsequent -
cognition .

anvaya-jiana-ksanti I 11, bzod §es  accep-
tance of subsequent cognition

apaga V 36, chu-bo river = nadi H

apa-gata VIII 26, med-pa free from

apatrdpya 153, khrel yod dread of blame

a-pada IV 30, gshi med . groundless

apa-nud VI 8, lan ’debs-pa(r) = able to solve, -
visarjana—kari H = - :

apa-neya V 21, bsal bya should be taken away

apara(s), gshan-(pa): I 17, II 23 further -V 32

the second
-~ gshan yin: V 16 the other
— tshu~rol YII 1, this
apara-pratyaya IIl 10,  gshan-la rog-las med °
not conditioned by anyone else
~a~-parimlana VIII 31, legs—par’byes-pa unwrinkled
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a-parikhedita I 52, yons-su mi skyo indefati-
gability

a-parigraha II 10, mi *dzin no appropriation =
aparigrahane H

— V.26, yons-su ma bzun not upheld

a-parijidna VIII'40, yons-su mi fes, (no) com-
prehension; see vyatibheda

a-parityakta V 3, yois mi gtoi-ba non-aban-
donment

a-paritydaga I 54, yons-su mi gtonr . non-abandon-

. ment ’

a-pariédrianti I 21, yois-su mi nal (persistent)
indefatigability

a-parusa VIII 32, mi géor not rough

apa-vada IV 52, skur-ba negation

- apa-harin VIII 32, yid (ni) ’phrog-par byed-pa

: which captivates (the hearts)

apaya IIl 14, nan soir states of woe

a—-piri III 8, ma rdzeogs incomplete = aparipiari H

a-pirnatva IV 24, gai med no increase

a-pratighati I 64, thogs—pa med-pa(’i) wunob-
structed :

a—pratistha IV 62, mi gnas unsupported

a~prapanna II 23, giogs—pa ma yin unincluded =
aparydipanna H

a-pramina IV 15, 63, VIII 2, ishad med (-pa) un-
limited

a-praminatd II 12, tshad ma med measurcless-
ness
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a~-pramianya IV 9, tshed med immeasurable
a-prameya VIII 38, tshad med countless
a—prahdana II 8, mi spoii non—forsaking
a-prani-vadha 14 15, srog mi geod-pa- not kill-
ing living beings = prandtipata-virati H
a-bi1ja VIII 10, sa-bon mi rupqi a rotten sced = piiti-
bhava—adind-abijibhita H !
a-bhavya VIII 10, skal-ba med-ps unworthy
a-bhava, med-(pa): IV 60, V 34 non-existence. -
II 12, 13, V 10, 16, 18, 26 absence
— ditos med, IV 38 non-existence
abhiava-svabhava VI 1, dies méd no-bo fiid
have non-existence for own-being
abhdava-svabhavata I 31, med-pa fid ro-bo-
fitd they have non-existence for own being
a~-bhavana V 29, sgom-pa med non-development
abhi-jaa I 22, 45,66, VIII 3, miion (-par) Ses (-pa)
superknowledge _ !
abhi~dhiyate, mion-par brjod: II 6 indicates. ~
V 3 is called
—  brjod-pa, VIII 6, described .
" abhi- nive§a, mnon (-par) shen (-pa): I 27, II 27,
IV 30, V 14 settling down. — VIII 37 inclination
abhinivesita I 60, mihon shen settling down in
a-~-bhinna II 28, tha-dad ma yin not broken apart
abhibhvayatana VIII 3, zil-gyis gnon—pa’i skye-
mched basis of overcoming :
abhi-mata III 9, ’dnd'-pa considered. - IV 55,
bshed admitted
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abhrkgnam IV 53, yan dai yai-du repeated
a~bhami I 65, se min no ground for
a-bheda II 3, dbyer med making no difference
abhy-anumodita II 22, rjes-su yi ren enjoin-
ed = anujiigta H
abhyasa-marga I71,1IV 38, goms—pa’i lam path
of repeated meditational practice = bhdvana-marga H
abhy-upayiks IV 48, thabs mkhas circumspect
a-bhranti V 8, ma ’khrul the fact that one is
not deceived ‘
“a-matsara IV 43, ser—sna med abscnce of mean-
% ness
‘a~-mananid, rlom med (-pa): I 53, 62 absence of
conceit. — III 10, absence of preconceptions
ca-manaskrti V 28, yid mi byed non-attention
~a-manaskriya V 28, yid-la mi byed non-att-
ention
a-marga V 15, lem min what is not the path
a-yatna I 38, mi mie™-ba(r) without any effort =
' nirnimitta—andbhoge H
a~yathia V35, ji-bshin...med-pa not as it appears
. — V.29, ji~bshin...min not considered as it really is
a~raksana VIII 4, bsruii-ba med-pa way in which
one has nothing to hide
ara-ghatta VII 2, zochun rgyud machine for rais-
ing water from a well
arand VIII 3, 7, fion monis med (~pa) appeasing
arka 119, fii~ma sun = daditye H
carmava I 19, misho ocean = mahdrnava H
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artha, don: I 18, 38, II 18, IV 10 welfare. - I 72,
IV 43, V 3, VIII 35, 38 weal. ~ I 2, sense. - IIT 13, IV
41 (= dharma H), IX 1,2 meaning. — II 7 object.
-V 1, objective entity. -~ V 29, objective realivy, -
IV §7, aim

~artham IV 51, don—du for the sake of

arthin 158, sloi-ba one who asks for something =

©  arthi~jena H

e arpand II 25, gtod~par byed—pa procuring

: a-laksanpatva IV 19, VII 4, mishen—fiid med (~pa)
fild * absence of marks
a-labdhatd IV 50, mi dmigs fiid absence of gra-
sping = anupalombla H
a-lujyana IV 14, %ig med not crumblmg
alpecchatd I 53, ’dod chuii fewness of wishes
ava-kranti 168, ’jug-pa descent
ava—-dhiarana, accurate determination: IT 13, V 15,
nes 'dzin. ~ V 40, fies gzuii~ba . .
avadhrkaroti V 24, mishams bzun (with this)
for his terminus (avadhikrtya=@mukhikriya H)
ava-naddha VIII 13, ‘brel-ba = joined. — VIII 14,
— ? covered »
a~vandhya IIT 9, ’bras yod not barren
ava-bodha IV 44, rtogs-pa one recognizes
ava~bodhani VIII 35, rtogs—pa understanding
ava-viada I 5, 22, gdams #eg instruction(s)
ava-skanda V25, thed rgyal-du crowning assault
a-vastukatd VIII 39, gshi med-pa absence of
entities = nirvastuka H
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ava-stha VII 3, gnas skabs condition

' ava~sthita IV 45, gnas-pa engaged in -

Ca-v deyatd I 28, brjod-du med cannot be express-
: ed in words

~a-vikalpa IV 19, rnam mi rtog free from discri-
mination

a-vikalpaka IV 11, rnam mi rtog he should not
discriminate

a-vikalpanad, rnem-per mi rtog (-pa): I 33, non-
. discrimination. — IV 33, without discrimination =
karma-kartr-kriyd-anupalambha H

aprvikdra III' 9, mi ‘gywr immutability
‘a-vighatr IV 30, thogs-ps med nowhere obstruct-
ed = apratighdtitva H o

a-vijidna III 6, mi ‘§es no consciousness of =
anabhisambodha H , -
a-vidiratda 110, rin-be ma yin fiid no distance
a-viparydsa II 21, phyin ¢ ma log absence of
‘ perverted views
a-virala VIII 17, thag bza without any gaps
“a-virodha II 9, mi ’gal-ba absence of conflict
Ca-vivartyatva IV9, mi ldogiiid irreversibility =
" evinivertye-bhimi H
a-visayatva Il 17, brdzi-pa med iiid no occasion
! for
~a-vrddhi IV 10, °phel med absence of growth
ca-vaivartika, (phyir) mildog—pa: I 12,1V 38 irre-
~ versible. ~ IV 39, 46, 51, irreversibility
:a-vydghata VIII 8, thogs—pa med unobstructed
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a-vydahara III 13, brjod med cannot be expressed -
by words = avaceniya H '
a-§abda II 7, sgra med without words
a—$uddhi IV 61, ma dag-pa impurity. -V 31,
dag-pa ma yin non-purity
a-sdubha I 55, mi dge unwholesome
a-élinyatva V 30, ston min fild non-emptiness
" aénute VIII 10, myoii gain = prapnoti H
asamluditva VIII 31, ma ’dains not shaggy
a-gsamviasa IV 41, mi ’grogs one does not meet
with ‘
‘a-samsarga III 15, ma ’brel no contact
a-samskidra IV 19, ’du mi byed unconditioned
a~samskrta I 41, VIII 39, ‘dus ma byas (-pa)
unconditioned )
a-samsthiti I 29, mi gnas not to take one’s’
stand on = ne sthanam H :
a-sakta IV 63, ma chags—pa without attachment
a-sakti I 21, ma shen absence of attachment
a-samkhyeya IV 55, grans med incalculable

a-samgatva III 8, chags-pa med fiid, non-attach
ment .

a-samjfiatd I 32, ’du-Ses med-pa (yin) no act of .
perceiving == aparijiignam H ;

a-sat IV 2, med-ps non-existent ;

a-samatva V 34, mi miam absence of a state of -
sameness '

a-samdahita V 24, mdam bshag min-pe uncon-
centrated

[120]



Abhisamayilankara

a-samiksana I 30, mi mthon (phyir) one does
not look about for = adarSana H. - II 5, ma gaigs,
not look out for = na semupalabdhe H

i

‘a~samudbhava IV 42, mi "byun cannot spring
up = asambhava H

c.a~sambhava III 14, mi ’byunn impossibility = anut-
., pada H

‘a-~sambheda I39, dbyer med undifferentiatedness,
sdmdanya—vartitvad H

a~sammoga— VIII 5, bsiel-ba mi mia’i never be-
wildered
a-siksdtkriya IV 28, mnon-sum mi byed can-
‘. not be realized
“a-sdadhirana, thun mont min, I 41 special. - IV
24, not being shared
— " thun mon ma yin, IV 62  uncommon

a-sddhiranatva I 38, thun mon min fild what
is not shared with

a-sthana II 4, mi gnas not take one’s stand

a—-sthiti I 28, mignas absence of a continuous exi-
stent; not take one’s stand = cetasah pratisthénam na

* kdaryam H

# a~svabhiavata I 28, ran bshin med - absence of
; own-being
““a-svabhaivatva I 31, no-bo-iitd med-fitd ab-
sence of own-being = apagata-svabhdvard H
a~hdna II 9, ’grib-pa med cannot diminish
‘a-hini IV 10, ’grib med do not diminish = apa-
rthani H
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V 25, bar—du until
bhavat VIII 33, srid-pa ji srid-par until the end
of becoming . : ~ .
samsdram VIIT 34, ’khor-ba ji drid as long as
the samsaric world lasts ‘
dkdra, rnem-pe: 112,25, 112,10,1V 1,2, 4,V 27,
i 39 aspect..— IV 34 mode, —.V 35 kinds (= prakdra
" H). - VIII 1, 4 respect. — IV 35 ways in which. -
1V 16, 21 point of view
akaratd IV 15, rnam-ps aspect
‘akrti 127,109, 21, IV 2, rmam-pa (can) . (special)
aspect (I 27, II 21 = dkdre H) '
—~dkhya, shes bya-ba: IV 56 one speaks of = sam-
: jaka H. ~ V 19 called, —. — I 40 reckonmed as
= semgrhitac H
akhydna IV 17, bstan-pa communication = samd-
khydna H
dgata V19, ’thob reach
dgamya.V 24, ‘ofi-nas  come
djiva IV48, ‘tsho-ba manner of earning his hvehhood
—dtma VIII 12, bdag-iiid possess
~dtmaka, bdag-fiid: 12, 22 — fold. ~ IT 23 itself. -
V2 IX 2 4. - III 11, IV 26, 31, V 2, 5, 6, 30
consists in. ~ I 53 is essential to, —~ IV 14, V 5 essen-~
tially. — VIII 2 —~. ~ — IV 28 consists in
dtman I 35, 39, bdag self. -~ IV 40, bdag #id
oneself

n

i

[
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~dtmika, bdag fiid: I 73 in itself. — VIII 2 -

dtmotkarga I 55, bdag bsted exaltation of self

dtyantiky II 29, $in—tu absolute

dadana, len(-pa): I 67 grasping = grahane H. -~
IV 43 take upon himself = samddana H

-Adhaya I 2, bshag-nas having arranged

ddhara, rten(gyur) (pa), I 5,118, 12, 17, IV 25, foun-
dation (source)

— rten can, I 27 substratum. — IV 37 sustain. - IV 41,
based. —~ V 42 referring to = adhisthna H

- 8dhi II 14, fam re-bs misfortune (Gdhi-vyddhi =
bahya—abhyantara~upadrava H

Gdheya I 39, brten-pa which are founded on it

ddheyata II 12, rten what is founded

dnpantarya-samadhi I 15,V 38, bar—chad med-
pa'’i tin~fne—"dzin unimpeded concentration

dnandokti I 20, sgra siian  pleasant sound, dran-
da~Sabda H

dnimitta IV 18, mishan ma med sigoless

-dpta V 24, gtogs-pa what belongs

apti I 27, V 38, ’thob-pa, winning = (adhigama -}
prapti H

‘. -abha like: III 12, ’dra =sadréa H. - V 1, la-

bur. -~ VIII 31, lar < sedréa H

F aya I28, ‘du, rise
B Byata, rin: VIIT 27, 30 extensive. — VIII 30 long

dyatana I 59, skye-mched sense-field
irabhya II 15, (la) sogs-pa following on = pir-
vaka H. - IV 2, 4, (nas) bzun ste beginning with
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» drambha-prayojanam I 2, brisom-pa’i dgos‘
pa (yin) the purpose of my undertaking
ariapya I 44, gzugs med formless (attainment)=
arapya—-samdpaiti H
irya, ’phags-pa: II 2, 5 holy. - IV 24, V 6 sain
dlambana, dmigs-pa: I 6, 27, 40, 49, IV 25, 33
‘ (=visaya H), V 39, 40 objective support, — I 25
IV 30, 35, V 3 object
dlina I 60, kun-tu shum-pa  hanging on to
dloka VIII 25, gzigs-pa light
dvarana, sgrib-pe: IV 41 hindrance = nivarana H -
V 20 covering
Avartata VIII 26, ‘khyil-ba is twisted
davrti V 33, sgrib-pa covering = gvarane H
dvenika VIII 6, kho-na’l ma ’dres special
déaya, bsam (-pa): 148 resolute intention. - IV 33
intentions (@$eyasampaiti = kalyana-kamata-adeh H)
aéa I53, gnas, living in
~adféraya I35, rten (las) based on. — VIII 15, sku
body ¥
~dsanna IV 10, fle nearness
dsannatd IIl 2, fie-ba Aiid (du) nearness
dsevana VIII 19, bsten cultivation
dsya VIII 15, shal face = mukhata H

I
167,
indriya I 22, dbai-po faculty
ibha VIII 22, glaii~chen elephant = ndga H
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iyat V 2, sfied all the

ista IV 54, bshed considered. — IV 57, ‘dod-pa de-
sired = abhimata H '

isyate, ’dod: I 11, II 20, III 6, VIII 34 is considez-
ed. -~ I 50, IT 18 is regarded

*ded—-pa yin, IT 31 one considers
bshed, IV 19, 32, VIII 8 is regarded

I

tksana V 1, lta looking upon. - VIII 17, spyan
eyes = netratd H _

1tksate V23, rtogs—par byed survey = nirdpayati H. -
. VIL 5, mthon views

1ti V 35, yams nad calamity
trita, said to be: IV 39, brjod-pa. - VIII 6, bsad-pe
driven along VII 2, bskyod—pa = prerita H '

U

dikta IV 22, bdad spoken of
“ucchankhapada VIII 14, shabs bur mi niion his

; ankle-joints are inconspicuous
~ucchitti IIL 14, chad cessation. ~ VIII 17, geod
annihilation = unmilena H

uccheda I 59, chad annihilationist views

~ucchvasita V 35  dbugs phyin regained his
breath = ucchvdsa—prapta H

“ucyate I 18, brjod is expounded. — I 38, S$es-bye
is called. — V 18,  (ces) brjod is called. ~ II 11,
bsad is spoken of
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uttama, mchog: I 68, II 21 supreme.- — VIII 16
very fine - i
uttamavasti-guhya VIII 14, ’doms-kyi sba-
" ba... nub-pa’i mchog sexual organs
uttama-angata VIII 31, dbu head
ut-padya I 23, skyes-mas as soon as he has been
reborn = upapadyaparinirviyin H
ut-piada IV 59, skye-ba production
utsada VIII 24, rgyas-pa with prominences
~udaya II 23, ’byu gives rise to 4
udagata IV 56, ’theb built up = pripta H
udita, bSad: I 9 indicated. — I 43 experienced. -
III 2. has been said (= kathita H). ~ III 6 is spoken
of (= kathita H) -~ I1-67, IV 23 is taught. - IV
;" 35 is said to be. : .
—  béad-par zad IV, 60 explained.
udirita II 28, brjod proclaimed = kathita H
ud-graha IV 7, lern studying
und-desa I 42, 45,.72, IV 29, ched (du bya) pro-
gram (I 42 = samuddesa ¥ ) ]
unmifija- IV 46, gyo-ba affirmation:
upa~krama II 17, gnod-pa attack
upaghata-vivarj ita VIII 30, fiams-pa rnam-
par spefis-pa  not impaired in any way = anu-
pahata-karnendriyatd H
upa-defa II 6, bstan, instruction
upa-defin IV 44, fe-bar ston recommends
mpa-nifritya IV 20, bsten-nas- having taken
recourse = upanisraye H
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upa-patti V 40, ‘thed genesis
~upabhoga VIII 12, fe-bar loiis spyod cnjoy (the
happiness)
—~upama VIIT 27, lar like
upamia{m) krtva V2, 4, dper mzdad-nas having
- made a comparison '
“upa-lambha, dmigs-pa:144,1125, 11114 Dbasis. -
II 21, V 16 apprehension. — dmigs (sgo-nas), III 2
take as a basis
upa-§anti I 71, fie-bar shi-ba appeasing = pra-
hana H .
upa-6legsa V 13, fier "brel adherence -
‘~upa-hiara IV 61, bsgrubs-pe achievement = upa-
samhara H
upddaya IV 38, (nas) baun ste successively
updya, thabs, I 10, 46, I 22, 24, 26, V 41 (skill
. in) means
7 upaya-kauéala I18, III 2; IV 59, 63, thabs (la)
J mkhas (pa) skill in means
. upisana IV 7, bsten honowring= paryupasita H
upta IV 6, bskrun sown = aqvaropita H
‘uru VIII 14, mdzes powerful -
Lugnisa VIIT 16, gisug-tor, cowl

4]

irnd VI 15, mdzod-spu{s) hair-inft
drdhva VIII 14, gyen—du phyogs point upwards =
irdhvam-ge H
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disman II 3, dro-ba heat. - I 26, IV 45, drod, "
heat. — IV 35, dro-ba (those on the) stage of heat

dsma-ga 119, drod gyur-pa degree of heat = iisma-
gata H i

R

rju, dran: VIII 14 straight. — VIII 22 upright = ‘
avakra H

E

eka VII 4,5, gcig (gis) one single

eka-ksana VII 2, 3, skad-cig geig one single in- .
stant ‘ ;

eka-ksana -abhisambodha I4, 16, skad-cig
(ma) geig (gis) mion rdzogs byati~chub (~pa) the sin-
gle-instantaneous full understanding

eka-ksana~avabodha VII 1, skad-cig geig-pa
¥i rtogs—pa single-instantaneous understanding

eka-ksanika V 22, skad—cig geig-pa belongs to
one single moment

ekadherani I 63, rnam-pa geig-tu ston  one
single flow ( =sarvadharmdném mahdaydna-updya-mu-
khena prakésandd H)

eka-naya 162, tshul gcig one single principle (eka-
naygjfiatd = mahdydnatvena—ekaydna—avabodhad H)

eka-prakrtika III 15, ran-bshin geig-pe having
one single essential original nature

eka-viei I 23, bar chad geig—par with one single
interval
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eka-anta IV 29, fies-pe devoted to one aim only =
ekantika H

ekaika V 22, re-re each singly. — VIII 15, re-re
nas -each one singly by itself

ekaikena VII 1, re-res one by one

eti I 61, ’thob has arrived

ev am krtva III 7, de-ltar, that being so

esanid I 49 (= paryesti H), IV 43 (= abhildsa H),
tshol (~ba) searching for

Al

S Ein ;: yajaangha VIII 14, .‘ byin-pa ye-na—ya’t ’dra
his shanks resemble those of the antelope

aihika-amutrika I7, ’di-dag gshan-pa belong-
ing to this and the other world = aihaloukika-ddi H

0

“ogha II 22, tshogs multitude (puiyaugha = kusala—
mila H)

osadhi I 19, sman remedy = mahd-bhaisajys (T,
Stch: —dhi) ,

ogthata VIII 27, mchu lips

AU

aurasa II 29, sras legitimate son
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K

kathyate V 20, VIII 11: (— abhidhiyate H), brjod-

;- pa is declared

kar a VIII 13, 27, phyag hand

karuni, compassion: I 62, siiifi-rje. — VIII S, thugs-rje.

karoti VIII 33, mdzad-pa’i (sku) effect -

karna VIII 30, siian ear ‘

karta III 9, byed-po (... fitd) agent

kartr V9, byed-pa doer

karman, las: II 1 (=kérira H), VIII 34 activity. -
- IV 60, karma. — VIII 38 deed. - phrin las, VIIX
40, IX 2 work

karma-mirga 155, Ilas-kyi lam, path of action

kalanka I 61, fies—pa blemish

—~kalpa I 34, riog-pa imputation = vtkalpa H

kalpana I 63, IT 8, rtog-pa thought~construction

kalyana IV 6, dgeba good

kima, ’dod-pa: I 54 sensuous qualities. - IV 48
pleasant things. — V 24 sensuous world

kamatd I 18, ’dod desire

kiya, body: IV 41, 48 lus. — VIII 1, 12 33, sku

kiya-saksin I 24, lus mion—sum byed ~one who
has witnessed cessation with his body

kira I 23, byed with (great effort), = abhisamskdra—
parinirvayin H

kdritra I8, byed-pa what it does. — II 21, byed-
pe (#id) function. - V' 9, les, activity. - I 17,
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IV 28, VIII 11 (== kriyd-karana H), mdzad-pa, acti-
vity. — I 32 (= karya H), IV 13, 28, byed—pa acti-
vity.

kilatilaka VIII 26, sme-ba gnag bag mole = tila-
kala H

kirtita IV 3, V 31, bsgrags (-pa) proclaimed
kukgita VIII 25, dku (? ed. dgu) belly

kula, family: I 55, khyim-pa = §rdddha-kula H. -
I69, rigs

kulamkula I 23, rigs gnas rigs (those who are
reborn in the families of men and gods, respectively)
kugala I 40, IV 40, VIII 20, dge—(~ba) wholesome
kdirma VIII 13, rus—sbal tortoise

krcehrat IV 9, ishegs chen painfully

~krt III 14, byed-pa effecting = karanam H

k r ta V 31, byed effecting = uddeSa-karana H
krta-jnata I 51, 'byas—pa gzo  gratitude = para-
krtopakéarasya—avipranasanam H
krta-adhikara IV 6, lhag-par byas done his
duties

krtsna VIII 2, zad-pa(r) device

krpa, pity: I 10, siin-rje. ~ I 37 (= karung H), 51,
sititi-brtse. — IV 55, thugs brise-ba = karund H
krmi IV 42, srin-bu worm

‘kréa I 58, dbul poor = ddridryad H

kes§da VIII 32, skra hair

koti IIT 4, mtha’ point

ko$a VIII 14, sbubs (su) sheath

kaufala I 46, II 26, IV 32, mkhas-pa skill
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—~krama I 47, rim-pa yin-par = progressive steps. —
VIII 13, shabs feet

kriya I6, byaba work, ~ V 9, bya actions

kridana I 66, brtseba playing with

klesa 56,63, IT 17, 29, IV 29, V 34, VIII 7, don
moiis  defilement

ksana, skad-cig: II 11, 16, IIT 11, 15,_ IV 23, 46, 51
moment. — VII 4, 5 instant

ksata IV 63, zad-pa without

ksati V 14, fiams impairment = vyagham H

ksama IV 55, buod adequate

ksama I 57, IV 37, bzed (—pa) patience :

kgsaya, zad (-pa): I 32, IV 40, V 18, 20, 35 extine-
tion. — VIII 36 non- :

ksanti I51,114,10,11,1V45, bzod (-pa) patience. -
V 22, bzod-pa (patient) acceptance ——duhkha—dhar-
ma—jiidna~ksinti H

ksanti-jhdana IV 46, bzod-ra dan Ses-pa’i - pa-
tient acceptance of cognition

ksipra-jia IV 25, des myur bringing quick under-
standing = ksipra-abhijfiatd H ‘

ksipram IV 10, myur-ba "speedy

ksina IV 19, zad extinguished

ksetra I 13, 65, 67, VIII 37, shin field

ksepta I 58, spon-ba rejection = pratiksepa H
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Kh

khadga 17,24,26,57,116,8,29,V 37, bseru (lia-
bu) Pratyekabuddha

kyati II 7 (= praibhar H), VIII 16, snan, appear. -
IIT 10, snai-ba aspect in which it resembles

G

gafija I 20, mdzed storchouse of jewelry = kosthi-
gira H

gana I 12, IV 38, ishogs host

gati, rten: IV 28 means of salvation = d$raniya I

~ ’gro: V 14, pgoing = gamana H. - VIII 34 place of
rebirth

gatopalambha-yoga I 44, dmigs—pa med dat
ldan—pa  absence of devotion to a basis = anupalam-
bha~yoga H

gatvd V 24, son gone

gabhirata IV 52, 59 (== gambhiryam H), VIII 25,
zab. (—pa) (fiid) depth

gamana V 12, ’gro pursue = anugamena H. - VIII
22, glegs walk

gambhira, deep: IT 27, IV 41, 58, zab-mo. - IV
52, zab-pa. — VIII 27, zab

gambhirata II 6, zab-pa fiid depth

gambhiratva IV 8, zab depth

garbha~ I 68, mnal-du womb
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.gatra VII 14, sku body

gatrata VIII 23, sku limbs. — VIII 24, sku fiid,
body :

gatratva VIII 24, sku body

gimitva IV 43, ’gro fiid moving towards = ga- i

: mana H

" gimbhiry a, depth: III 5, zab-fiid. — IV 52, zab-mo

gita I 19, glu song = madhura-saiigiti-ghosa I

guna, yon-tan: I 7, 12, 69, IV 12, V 26 quality. —
I 22 virtue. - V 35 virtuous quality. — VIII 38
virtuous act

guru VIII 19, bla~ma preceptor

guru-§udriigd I 51, bla-ma-la gus flan reverence
for the instructor :

gurutva IV 20, bla-ma fiid value greatly = guru-
kara H

gulpha VIII 22, lonis-bu ankle-bone

gidha VIII 21, 22, mi mion do not bulge out

go-pati VI 22, khyu mchog lordly bull = vrsa-
bha H ’

go-vrsa— VIII 17, ba mchog-gi *dra-ba like those
of an exellent cow :

gocara, yul-can: I 73  sphere. -spyod yul (can),
II 22, IV 23 (= visaya H), 33, V 27, 30 range

gotra I 38, 39, V8,16, rigs lineage. - I 69, cho
’brait  clan

gaurava I 51, bkur bsti respect = sarva-jana-nam-
ratd H

graha I 59, ’dzin-pa seizing on
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grahana V 13, ’dzin-pa taking hold of
grima VIII 7, gron village
graba~ I 71, ’dzsin—pa’i, subject ( grahaka)

15, ’dzin,  seizing on .
grahaka 135 1I8,V6,7, 13, 16, 30 ’dzin—pa(r
byed—pa) subject :
grihya 134,71, V5,7 27, goun (<ba) - object
grihya ~artha II 8, gzutt don ~ objective reality

Gh

ghosata VIII 28, sgra ftid voice

C

cakra-anka VIII 13, ‘khor-los ‘mtshan  lines de-
- picting a wheel stamped on '

caksu I 22, spyan organ of vision

catur-—dvlp aka V 4, glin bshi-pa Four Conti-
nent world system -

candra 119, zaba moon = $ukle—paksa-nave—can-
dra H " E

caryd III 8, IV 7, 44 (= pratipatti H), 59, V 31, VII 4,
spyod (-pa) course (of the practice)

carya-gamijfia III 3, spyod-pa'i 'du—Ses false no-
tions about the practice -

calayati VII 2, ’zul-ba is moved along

cdru, mdzes (~pa): VIII 16 slender. — VIII 22 cle-
gantly T o :
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bzan: VIII 23 . beautiful .
—  miien: VIIT 28,

sweet

cita, rgyas: VIII 15, 21 .compact’

— stug: VIII 29 well developed. — VIII 31, thick i

citta, sems: I 36, 42, IV 16, 35, 47 (= anuttara-bo- §
dhicitta H), V 28 thought. - I 64, IV 43 mind :

citta—caryd IV 14, sems-kyi spyod——pa thought
and doings = citta~carita H )

citta—-caitta V 27, sems dan sems ’byun rnams
thought and its constituents

citta-samsthiti I 14, sems kun gnas-pa
plete stabilisation of thought
cittatd I 60,
cittatva I 49, sems fiidd mind bent on
cittotpada I 5, 18, sems bskyed-pa
of) the thought (of enlightenment)
citra VIII 33,
cinta IV 53,
cintimani 119, yid bshin nor-bu

com-
sems mind

(production

sna tshogs various,
sems~pa reflection

_wishing jewel

ciraya V 35, yun rin lon-nas at long last

cirena IV 9, yun rin slowly
civara IV 42, gos robe

cetas, sems: I 57 inclination. to. — IV 48 mmd
ced V17, gal-te if

codya II 31, IV 60 (= praéna H), klanaka problem

Ch

chavi VIII 15, Ipags-pa skin
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J
jagat V 35, VIII 35, ‘gro-ba world (of living beings)
jana V 2, 37, VIIT 5, skye (~bo) people
janman I 69, skye-ba manner of birth
jalpa-jalpi-pravadinam V 39, rab-tu smra—

rnams rgyud mar rgol  the theoreticians who utter
disputations and talk
X jata V19, rigs, born. — VII 3, rar-bshin there has
been born
jati 169, rus birth
Jambudvipa V 2, *dram-bu’i ghin  of Jambudvipa
jala VIII 13, dra-ba web ‘
jina, Jina: X67,1129, 1114, VIII 7, rgyal (~ba). -
VIII 37, sans-rgyas (II 29, jinaurase = bodhisat-
wa H) '
jihva VIII 16, 28, ljags tongue
jimiata- VIII 28, ’brug—gi like thunder, meghaga-
rjita— H
jiva I 59, srog soul .
jivita IV 51, sreg life
-jiata I 62,1V 24, fes (Atd) knowledge
jiana, cognition: I 38, 47, 64, 70, IT 6, V 18, 40, VII
3, ye-Ses. — I 62, II 11, III 5, 15, IV 1, 13, 16, 17,
22, 34, 37, V 8, $es—pa. — I 67, III' 1 (= avabodhe H),
; IV 59, VII 2, des. — IV 21, mkhyen
joiapaka IV 21, S$es mdzad making known
- jieya, Ses{(par)(bya):122,45,70,71,73,11 2 (= pari-
jiieya H), 18, IV 13, V 13, 30, VII 1 should be
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known. - I 50 one should known. -~ V 18 should
be cognized. — IT 29, IV 59, V 20 cognizable

jvalana 119, me fire

T

tatas I 3,V 23, de-nas then

tattva VII 5, de-fiid truly real

tathata II 12, IV 8, 16, 17, 31, 57, 59, V 33, de-
bshin fiid Suchness

tathd, de-bshin: I 17 likewise. ~ I 35 further. —
, IV 37, 61 and so. — V 7. - VII 2 thus. - VIIT 34,
thereupon ’

tathigata IV 14, de-bshin géegs—pa Tathagata

tad-dhetoh V.17, dewyi rgyu caused by that

tad-bhiavena I28, deyino-bo as a result of hav-
ing such an existence ‘

tanu VIII 28, srab-pa slender

tanus VIIT 26, sku body

tan-nimitta I 30, de-dog” mtshan-mar in con-

sequence of that

taruna VIII 13, gshon che chogs tender

timra VIII 21, za%s mdog copper—coloured

tdyin I 26, skyob—pa Protector

tiksna I 23, IV 34, mmon-po’ keen. ~ VIII 28, rno
sharp ~

tira III 1, mtha® shore

* tunga, mtho: VII 21 ‘elovated. ~ VIII 29 promi-

nent
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" tulana IV 83, ’al assessment
“tulya VII 16 - like. — VIII 17, miiam . equal

tugti I 53, chog fes contentment

tila~ VIII 27, $in-bal ltar like cotton wool

tyaga I 49, 58, IV 51, gton (~ba) renunciation (I
49 = sarva-sva—parityaga H)

tranpa IV 27, skyob-pa shelter

trasa- 157, skrag-pa’t worry = paritasand in P 216,
221 = paritarsand S X 1456, 1463 = uttrdsa H

trika I 33, gsum-po phan—tshun the three = sama-
dhi-bodhisattva—-prajiiapdramiti-artha~traye H

tri-dhatu~ II 31, khams gsum triple world

tri-mandala-viduddhata I 62, ‘’khor gsum
rnam-par dag fiid  threefold purity

trimapdala-viduddhi I 44, ‘hkhor gsum rnam-
par dag-pa  threefold purity

tri~-méarga II 29, lam gsum triple path

" tri-sdhasra V 37, ston gsum trichiliocosm

traikalika V 20, dus gsum the three periods of
time

traidhatuka I 60, II 23, khams gsum (—po) what
belongs to the triple world

try—-adhva-ga III 3, dusgsum gtogs—pa belonging
to the three periods of time = traiyadhvika H

D

damgtra VIII 28, mche-ba cye~tooth
dakgina VIII 22, 26, gyas phyegs (turning to) the
right = pradaksina H
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daksina V 31, yon offerings

danta VIIT 17, tshems tooth .

damana II 17, shi self-discipline

daya I 46, brise sympathy = karund H

darsaka IV 21, son-per mdzad-pa ability to show

darsana, ston-pa fiid: I 65 exhibit

— mthen: V19, VIII 38 vision. ~ VII 5 act of sceing =
svapna—dar$inam grihakam H

darfana-margal 7, IV 38, mthon-ba’i lam path
of vision

dar§ana-dkhya I15, mthon shes bya path of vision

darfdaniyata VIII 26, blta——na sdug-pa beautifuJ
to behold 1

dars$in IV 22, ston one who can demonstrate. -
V 21, . mthon-nas  one who sees e :

dala VIII 29, ’dab-ma petal

dana, sbyin-pa: I 43, 44, 46, 51, 52, 57, 1I 16, 26,
1113, 4,1V 7,33, 36,41, V 22, VI 1, VII 1, 4 giving. -
VIII 19 gift

dantata I 64, dul-ba completely tamed

dirdhya IV 47, brian firmness = drdhata H

dipa IV 58, mar-me lamp

dirgha VIII 14, ‘rin long

dubkha III 11, IV 3, V 34, sdug-bsial, ill

dur-avagaha IV 8, gun dpag dke’~ba hard to
fathom

dur—~bodha IV 34, riwgs dkar hard to know

dur~bodhati III 6, riogs—par dke’~bs hard to
understand
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dus~kara III 9, bya dka’ to do what is hard. -
1V 29, dka’ hard to do

diira IIT 2, rin-ba distant

‘ diratva I1.10, rin-ba distance

u drk I 63, lta views

drk-patha IV 46, V 22, mithor-ba’i lam path of
vision

drdhata VIII 19, brian—pa firmness

dra-marga I 7, 11, 22, IT 11, IIT 11, IV 51, 53,

. mthon (-ba’i) lam  path of vision (= darfana—
~marga H to I 7, 11) ‘

drsta-dharma- 124, mthoi-ba—yi chos-la in this
very life

drsta-adi III 6, mthon-ba-la sogs sight objects, cte.

- = sarve—vijidna-upalabdha—artha H

drstanta IV 58, dpe simile

“idrsti I 60, lta-ba views. — VIII 7, lta being
seen == dar$ana H

drsti-prapta I 23, mthon thob one who has at-
tained correct views

~deva 168, II'l, lha god

':‘J,‘deéak a I 36, ston byed one who demonstrates

dedana I 50, ston~};a demonstration. - I 4, bstan-
pa demonstration

defita I1, bs’ad-:pa demonstrate

~vdehin VIII 36, lus can living being = sattva H

~dosa I12, IV 12, skyon ({fault

“ dravya I35 V 6, rdzas substantial entity

“drastavya V 21, yah-dag lta should be seen

o v [141]
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dvaya V 34, VIII 36, giis (su) duality, - III 15,
VII 5, giiis-po as two separate items :
dvija VIII 22, bya goose = hamsa H
dvipa IV 27, glin island .
dvaividhya I 34, rnam-pa giiis two kinds

Dh

dharma-kaya I4, 17, VIII 6, 40, IX 2, chos
{(~kyi) sku  Dharmabody
dharma-carya I2, chosspyed practice of dharma -
dharma-jiiana III 11, chos des cognition of dharma -
dharma-jidana-ksanti IIT 11, bsod §es accep-"
tance of the cognition of dharma i
dbarma-datu I 5,39, chos-kyi dbyins Dharma~
element

dbarma-samatd I 62, ches miam-iiid sameness
of dharmas :

dharmatd, chos fiid: IT 9, IV 18, 43, 58 true na-
ture of dharma. — II 27, (chos) nature of dharma. -
VII 3. ~ VIII 5 nature

dhatu, khams: I 59 element, — V 13 world

dhirapa IV 7, ’drin~pa Dbearing in mind

dhiarant I 47, gmis Dharanis

dhimat 11, IV 51, blo (dan) Man (~pa) wise

dhita IV 43, sbyais—pa ascetic practices

dhita~samlekha I 53, sbyans-pa yai-dag sdom
austere penance of the ascetic practices

dhyana I 44, 57, IV 47, bsam gtan trance
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.dhyami-karanatd, eclipsing (= malintkaranacd
H): 17, mog—mog por byed. ~ 11 1, mog-mog por mdzad
dhvanta VIII 25, sgrib darkness

N

nakha VIII 21, sen-mo mail
nad1 I 20 (= nadi-srotah H), 68, chu-bo river
naya, wshul: I 45, 1115, VIII 39 (= jiidne H) prin-
ciple. — 1I 2 and I1I 11 (= adhikdre H), IV 22 com-
pass
«— lugs: 111 7 compass
‘nayana VIII 29, spyan eyes
naraka IV 43, dmyal hell
niandtva V 11, sna-tshogs fiid dlﬂ'ercntmtmn
"nabhi VIIT 26, le-ba navel
‘nama V20, —, —
nimas II 17, *dud humility = namana H
‘niafa V16, *jig~pa destruction = vind$a H
nasika VIII 29, édans nose
nihs§esa III 7, ma lus—par whole
nikdama~ V 36, mchog-gis to his heart’s content
nitya, rtag (-pe): 1I 4, III 12 permanent. — VIII
: 11, eternal
nidhi Y19, gter treasury == nidhdna H
nidhyapti 164, nes-par sems-pa pacification
nidhyana IV 53, ies rtogs meditation
nimitta I 32,59, ITT 2, 15, IV 11, 29, 63, mitshan~

ma  sign
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niyata II'1l, 7es-pa definitely fixed = pratiniyama H

niyatim VIII 37, ies-pa bound to (niyatim pra
ti = pratiniyama H) )

niyojana, enjoining: IIT 4, sbyor byed-pa. — IV 36
(= samadapana H), 40, "god—pa

nirdmigsa I 52, zafi-zin med pa disinterested

niralapa IV 56, brjod-du med—pa = which cannot be .
expressed in words = anaebhilapya H, 4 i

nmirasrava ‘VII 1, zag-pa’ med-pa  without out-
flows = andgsrava H ‘ '

nirucyate VIII 11, res—par brjod, is described

-mnirdidhi 114, V 3, brtan (-pa) firm position

ni-rodha, ’gog——pa: IV 3 stopping. - V24,25 celg
sation ;

- — ‘gag (—-pa) v 59 V 15 stopping

ni-rodbi IV 22, ’gog—pa stopping

nir~granthi VIII 21, mdud-pa med free from:
knots :

nir-jaya II 17, rgyal victory (—- abhibhava H)

nir-deda IV 55, bstan—pa description

nir-mukta III 13, grol-ba outside

. mnir-yana I 6 72,73,IV 9, ies (—par) *byuir, going-
forth ’

nir —vana II 15, VIII 40, mya nan *das Nirvana-
(1T 15 nirvana-graha = raga—adi-nirvana—abhinivesa H)

nir-vrt I 54, mya tian’das disgust = sarva-dharm-:

-~ @nam anabhisamskérah H :

nir-vrtti IV 14, ‘’byun-ba . appearance (in the

world) '
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nirvedha-~anga I 5 (= nirvedhabhdgiya H), IV 38,
39, 53, rfes~ 'byed yan-lag Aids to Penetration
-nirvedha-bhagiya 112,33, res— byed cha mthun
Aids to Penetration
.nir-hdra I9, sgrub consummation = abhinirhdra H
ni-vartana V 11, log-pa one goes back on =
nivrttt H
‘nivarana VIII 37, bzlog-pa  to block = prahdna H
ni-vrtta IV 36, Idog desist
ni~-vrtei, Idog(-pa):IV 39,40, turning away from.~
V. 5, 12 withdrawal from activity
ini~veéana VIII 35, 40, dged-pa entering on (VIII
‘ 35 = pratistdpya H) ‘
nig~calata IV 2, mi gyo-ba unshakeable
nifcitatva IV 50, nes—pa ilid  certainty
nigiddha IV 30, bkag-pa has (learned to) refrain
(nisiddha—abhiniveda = anabhinivesa H)
nigedha, bkag-pa: II 4 inadmissible. — IV 8 is
not (yoga-nisedha = ayoga—prayega H)
— ’gog (—pa): I 27 refrain. — III 4 repudiation
nisthd IX 1, mtha’ final conclusion
‘mnispatti I 66, sgrub-pa creation
nigyanda IV 55, rgyu mthun outpouring
nila VIII 17, mthon mthin dark-blue = abhinile H
nr IV 27, VIII 7 (= manugye H), mi people
arpa 120, rgyal-po king = mahdraja H
netra VIII 24, spyan eye
naihsvabhiavya I 36, ro-bo-fiid med state of
absence of own-being = samasta~vastu~nairdtmya If
[145]
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nairmangika I'17, VIII 33, sprul (~pa) (sku) appa-:
ritional o :
naiskramya I 49, 69, des "byun leaving home
nopalambha II 21, 25 =anupalambha H
nyagrodhavan VIII 16, nys—gro-dha Iltar like
the fig tree '

mnyama V 37, skyon med definite way of certain sal- .
vation : :

nyfinatva V 10, dman-pa iiid deficiency
P

" 'pakga V9,12, phyogs alternative
paksma VIII 29, rdzi-ma eye-lashes
paksma-netra VIII 17, spyan rdsi eye-lash
patu VIII 14, rin long .
patha I 7 (=marga H), V 26, lam. path
pada~artha I3, dies-po topic
padika VII 2, rdog point
paddhatt III 5, lom —
padma VIII 29, pad-ma lotus = sita~asita~kamala H
para, gshan:11,18, 38,116, 18, III 4, 13, IV 10, 17,

37, 40, 41, 44, V 20 other
~ pha~rol: IIT 1 further
para-pratyaya~-gamitva V11, gshan-gyi rken-

gyis ’gro-ba  the fact that he goes for help to out-
siders

~ param IV 16, gshan yan furthermore
paramam VIII 29, mchog-tu very
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.parama-artha V 40, dam-pa’i don  ultimate

. trath

.parama-arthena IV 55, dam-pa’i don-du from
the standpoint of ultimate truth

pardyana IV 27, dpun gien final relief

para-avajia I35, gshan-la briias-pa deprecation
of others

pari-karman I 48, 50, yous—su shyon-ba prepa-
ration

pari-kirtita V4, yons-subsgrags-pa proclaimed

pari-gryate I 39, yois—su brjod is proclaimed

) = nirdista H

pari-graha II 14, yons bsdus acquiring = sam-
graha H

— I 27, yons zin—-pe being taken hold of

© — IIT 13, yonis—su ’dzin appropriation

— V 10, yons-su ’dsin-pa assistance = samparigraha H

pari—jaya IV47, mastery.— Editions read pariksaya,
Tib. trsl. as yons-su zad—pa, but 4 xvii 332 has pari-
jaya, and the context demands it.

pari—-nama I 8, II 21, 23, (yons-su) bsio (-ba)
turning over (= parinamand H)

pari-namana II 16, bsio-ba turning over

pari—-nayaka IV 27, yons ’dren-pa leader

pari-tydaga I 36, bor-ba renunciation

pari-dipita IIT 16, yons-su bstan-pa announced

¥ pari-paka VIII 36, yohns smin maturing

paripdkam gata VIII9, yons—su smin gyur-nas
comes to maturity
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pari-piri V 3, yoﬁ#-—su rdzogs-pa  fulfillment

pari-mina II 13, tshed limitation
pari-varjaka I 57, spais-pa one who gives up
pari—-viara I 69, ’khor retinue
pari-hara II 31, spais-pa one refutes. — IV 60,
lan  solution
pari-haritd VIII 7, youns spon iiid avoid .
parTksana I 30, yons rtog-pa _ investigation = pra--
vicayatva H. - 1 66, yoris-su brtag contemplation
parindanid V 17, yors gtad entrusting
parjanya VIII 10, [lha—i rgyal-po Rain-god
-deva-rgjé H '
paryidyena Il 12, rnam grens in turn
P ar yupayoga I 37, yons-su gtugs—pa the state of
being able to overlook differences = tayor. .. nirodha~’
- . ut pada—yukte—vikalpa-apagama H '
padyati VII 5, mthon see

~paécima IV 4, mihar thug ending with. - IV 58,
phyi-ma last. — V 34, the-mar last :

padcimam IV 28, tha-ma finally
pacana IV 37, smin byed maturing
pdni VIII 13, phyag hands

pada VIII 13, 22, shabs foot

papa IV 36, sdig-pa  evil
pipa-mitra II 27, sdig-pa’i grogs-po bad friend
padramita VIII 35, pha rol phyin perfectxon
parsni VIII 14, rin  heel '
pIna VIII 30, rgyas muscular

pums VIIT 32, skyes-bu men
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‘punya I47 112223,V 4,17, 38, bsod-nams merit
‘pudgala I 59, gan zag person
‘purusa VI[ 2, skyes-bu man
;paja IV 20, V 2, mchod (~pa) worship
pijyatda II 17, mchod fitd is worthy of being wor-
‘ shipped .
‘piri T 69, — fulfillment = paripirana H
;pﬁrx;l a VIII 23, yons-su rdzogs-pa fully developed
— VI 31, rgyas large
pirva IV 58, sia-ma first
pirva-kiaya VIII 15, ro-stod trunk
prthakjana V 6, so-so’i skye-bo ~ common people
prthu VIII 16, rin long. — VIII 23, yais large. -
- VIII 31, dbyes che-ba broad -
prsthatas V 12, rjes-la afterwards = pasead H
pra-karsa IX 1, reb culminating point
pra—-kira IV 1, bye-brag variety. — IV 54, —
kind. — VIII 3, rnam kind
prakrti III 5, V 19, 34, VIII 1, 36, ren-bshin ess-
ential (original) nature
pra~ksipati V 21, bsheg—paer bya-ba add on to
pra~jiapti, blags (-pa): I 28 nominal concept. —
II 9 nominal existence. — I 35, V 32 conceptual
entity. — V 6 nominal entity. — V 14 concept. -
'V 30 conceptual existence
pra—-jia I 10, $es—-pa wisdom
— 130,37,57, IV 34, VI 1, fes—rab wisdom
prajiia—paramitda II 20, JII 1, VII 3, Sdes-rab
pha-rol phyin-pa perfection of wisdom
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pra-nidhdna I 68, smon-lam resolve. -~ IV 18
smon-pa plans for the future
- pra-nidhi IV 63, smon-lam wishes for the futur
pranidhi-jiiana VIII 3, 8, smon (nas) mkhyen;f
(~pa fitid) cognition which results from resolve
pra-nitta VIII 19, gya nom-pa sublime
pratanu VIII 15, srab-pa. very delicate = $lak
sma H ' g
prati II 1, phyir with regard to. — II 20, III 14
VIII 39, (la) with regard to. ~ 1I 11, VIII 19, 37,
with regard to ‘
prati-paksa, giien-po: II 30 counteracting. -1 11
14, 34, 37,47, 71, 111 7, IV 29, V 8, 14, 41, antidot

pratipaksatva II 31, gfien—po fiid -~ process o
counteracting

pratipatti I 5, 21, 43, 45 sgrub (-pa) progress‘

pratipatsiran I 2, rtogs—pa will be able to mak
progress 3

pratipad, lam: I 21 path. - V 8 progress ;
— sgrub-pa: I 47, IV 25 (= sampratipati H) progres
— bsgrub-pa: I 73 progress

pratipad-gata V 10, lam progress

prati-bodha IV,9, rtogs-pa reach understanding =
abhisambodha H

prati-bhiana I 68, spobs-pa, ready speech

prati-moksana V 13, ’dor-ba rejection = mok
sana H. .

prati~-sedha, bkag-pa:IIl 6 annulment= nirdka
rang H. — III 8 removal
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‘prati-gedha, so-sor bkag—pa: IV 50 avoid(ing)
prati-sthate I 70, gnas-pa is established
p rati-gthd I 38, ’jug~pa’ rten (la) source
‘prati-sthina I 60, gnas establishing oneself
‘prati-sthiapayati V 37, bkod-pa(r) establish
j‘p rati~samvid VIII 3, so-so yan-dag rig analy-
tical knowledge
‘v‘p rati-satyam IV 2, bden—paso-so-la for each Truth
p ratItyotpada V 23, _rten cih Cbrel byuri  condi-
+ - tioned co-production
cpraty~arthika V16, phyir rgol-ba hostile forces
praty ~ekam, so-so-la: I15 respectively
i;,-*-, so—sor: 1 34, II 18, V 5, 6 each one. — I 43, singly
p rathate VIII 9, snan  manifest oneself
.pra-daksina VIII 15, gyas curl to the right
‘pra-data IV 11, sbyin byed bestowal = dana H
cpra—dana IV 32, rab-tusbyin generosity = dane H
-pradhvasta VIII 25 med, dispel
;rp ra-patitva V 10, lmi-be (falling apart
‘pra-pirana I 57, rab rdzogs-pa fulfillment = pa-
ripirane H
pra-~piiri, rab rdzogs (-pa): III 8 complete. — VIII
18 fulfillment
pra-bhiavita II 9, phye one discerns
pra-bheda, rab(-tu)dbye(-ba):IV19 distinction. -
VIII 3 divided
pra-miana VIII 17, ishad size
pra-yoga 111,12, 1118,9,1V 62,V 27,41, IX 1, 2,
sbyor (~ba) endeavour
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pra-rohati VIII 10, ’khruii grow up = prddurbhab-

vati H
pra—-vicaya V 30, rab *byed investigation
pra—vistrta IV 15, rgya chen extensive = vipu-

la H :
pra-vrtti, ’jug-pa: V 5, 9 worldly activity. -

.V 27 proceeding
pra-vyahara IIT 13, br]od—»pa words = vacana—y:ﬁ

uddharana H ; i
pra-samsd II 20, bsﬁags glorification
praéna VIII 8, ,°dri-ba question
pra-sddhaka VIII 18, sgrub-par byed-pa one who

accomplishes
pra-sthana I 45, V 11, “jug (-pe) setting ou

(V 11 = gamana H)
pra-sthiti 16, ’jug—pa setting out = prasthina H
prasravanodaka 1 20, bkod-ma’i chu fountain
pra-hiana, forsaking: I 37 (= [vzpaksa-—] nirodha H),

- 42, spon (-ba). ~ VIII 39, spatis-pa
prajya VIII 14, che tall =brhad H ;
pradedikatva V 11, i tshe-be content with a

limited activity = prddedika—karitra H
prapta VIII 1, thob gyur attained :
prapti, attainment: I 72, III 9, V 17, VIII 37, thob :

(~pa). - IL 14, ‘thob—pa = prapana H
pripyate (na), III13, sbyin-du (med-pe) can-

{not) be communicated :
pribhandikatva IV 54, rgyun—chags yin-psa ma- .

king a continuous series
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primodya I 51, rab-tu dga™ rejoicing
prarthani V16, don-dugier striving = abhilisa H
prokta II 5, béad laid down :

pluta I 24, ’phar one who moves along by leaps

Ph

phala II28, 1119, 14,1V 11, 28,V,9,36, IX 2, ’bras
(~bu) fruit

B' .

¢ i
bala VIII 4, stobs power
bahir—gata IV 14, phyir blias dispersed = viksepa
H (bahir-gamana—asambhavad aviksiptani H)
bahutva V 4, 38, man-po fitd abundance
bahudha V 2, rnam mai-du in many ways
bahu VIII 14, phyag arm
bahulya V 17, man-po abundance
bimba-pratibimba VIII 27, bim-ba liar dmar
| red like the Bimba berry
~buddha IIS5,15,22,26,IV4,6,7, 33,44, V 2,26, VI
1, VIII 10, 11, 32, 36, 38, sans-rgyas Buddha
buddha-kidya~gata I 49, sens-rgyas sku for
the body of a Buddha
buddha-ksetra I 52, 66, IV 61, sans-rgyas shin
Buddha-field

buddhatva II 13 and 14 (=tathdgatawa H), 1V 4,
: V 38, sans-rgyas (fiid) Buddhahood
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buddhvia II 5, mkhyen-nas having known

bodhi II 17 (= semyaksambodhi H), IV 10 (= abhi:
sambodhi H), 57, 58, V 17, 18, VIII 37, 38, byan
chub enlightenment

— IV 17, byan—chub, understanding = avabodha H

bodhi-paksa Il 3, VIII 2, byai-chub phyogs}
(mthun) wing to enlightenment :

bodhi-manda V 28, byan—chub-kyi sfier-po  ter:
race of enlightenment

bodhi-vrksa 169, byan—chub §ifi, Bodhi-tree

bo dvhi-—s attva IV 4, 38,46,V 37, VIII 37, byan-
chub sems—dpa’ Bodhisattva !

bauddha VIII 8, sans-rgyas the Buddha’s = tdthd;
gatam H - ;

brahma-caritva IV 48 tshatis-par  spyod - fiid

one lives a chaste life - :
brahma-svara VIII 16, tsheis dbyans  divine.

voice

Bh

bhajat I 25, brten—pa — 2 "'»
bhajamte V 36, brien-par byed sustain= aérayatc H:
bhadra VIII 10, bzan benefit
bhava, srid (-pa) becoming: I 67 = janma H; I 10,

13, IV 60, V 10, VIII 33 = samsdre H
bhavasya-agra parama I 24, srid rise mthar’

thug ’gro  the highest sphere of pheuomenal cmstence
bhia II 1, ’od splendour .
bhajana IV 6, snod worthy of
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bhijana-loka IV 61, snod-kyi’jig-rten the world

. which forms the environment of living beings

bhz‘xjanatva IV 7, snod be worthy of

!)hév a 129, IV 11 (= svabhiva H), V 7, io-bo exi-

stence

bhavana, development: II 24, bsgom-pa. - V 29,

42, sgom-pa

bhiavana-patha I 9, IV 53, V 29, (b)sgom-pa’

lam  path of development

bhavana-marga IV 52,53,V 32, sgem-pa’i lam
path of development

Bhivanﬁ-—ikhya, sgom (-pa) shes bya-ba: I 15,

\22, path of development. — IV 56, one speaks of medi-

tational development

bhuja VIII 30, physg arm

bhi, sa: I 19 earth =prthivi H. - T 56, 70 stage

~bhiata IV 55, — proper

bhita V 21, yai-dag fiid, (-la); true reality; truly
real; as it truly is

bhiimi, sa:147,48,58,61,70,114,30,1V50 stage.~

IV 50, level

bheda, byebrag: T 34 divided. - I 39, difference

~ dbye-ba: II 19 division. — IV 54 one distinguishes. —

V 6 the one... the other

f-—— phye-ba: IV 5, distinction

— tha-dad and dbye-ba: I 39 distinction = ndndtwve H

bhramara VIII 31, bun-ba...gneg black bee

bhruva VIII 30, smin tshugs eye-hrows
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M .

mafiju VIII 28, ‘jam soft ;
mandala~ VIII 16, chu shen gab a circumference
like = parimandala H _ S
mandala—-gatrata VIII23, sku—yikho-lag knee-
] orbs :
mata, 'dod: 135, V7,9 is considered. — I 40 coun-
ted as. — III 1 is understood. — II 3, 19, IV 1, V 6
is regarded
~—  bshed (-pa yin): IV 5,V 27, 34, 39, 42, VI 1, VIII 12,
40 is considered. — IV 31 is understood. — IV 57
should be understood. ~ VIII 32 are enumerated.
IV 5,7, 34, V1 is regarded .
— III 10 is understood .
matsara IV 49, ser-sna meanness :
madhya I 25,33, II 19, 23, IV 54, ’briir mediu
manania I 32, rlem-pa conceit I
manas IV 58, sems mind e
manas~kara, yid (-la) byed (-pa): 1 8 V 28  atten-
tion. — II 24 mental work
manas-kriya V 13, yid-la byed - attention
mano~-jidina I 66, yid Ses-pa cognition of the
mind = citta~carite—jiigna H . . ;
mano~bhava V 12, yiddas *byun arising in the
mind : :
—~—mayi VII 3, rai-bshin consist of

marsana I 56, bzod consent to == dmukhikaranam.
H = adhivasana, P 215, 221 (toleration)
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mala II 30 (=vipaksa H), V 18, dri-me taint
mahatta Il 12, chen-po greatness = mahattda H
mahattva I 42, chen-po greatness

m ahad-gata IV 15, chen-por gyur gone great -
;llahﬁ-mﬁrg a I 20, lam po che great road
aha-sattva V36, sems—dpa’chen-po great being
mahda-arthata II 25, don chen 7iid that which
- brings about the great aim

mahodadhi V36, rgye-mtsho che-ba great ocean =
‘mahdsamudra H :

méatra II 20, gnas skabs degree

mitsar ya I 55, ‘’khren-pa, .jealousy = anupadar-
$ana H

mana I 56, rlom-pa(s) -conceit = §ruta—ddy-abhima-
"nah H

mana JI 31, ’jal what measures

ménani IV 20, miies-pa take delight
miyopama I 67, sgyu-ma liar as an illusion
mara II 27, IV 12, 44, bdud Mara

mirga I 44, 46, 47, 73, II 2; 8, 30, 31, IV 2, 3, 26,
44, V 15, 33, 41, VIII 36, 37, lam Path
mirga-jiata 13,9, 112,11, 16, IV 19, lam Ses
fitd knowledge of the Path(s)

miarga-satya IV 5, lam—gyi bden-pa Truth of
the Path

mitra, bSes(-gien): 119 teacher = kalydnamitra H. ~
I 49 (= kalyanamiira H), IV 6, friend

mitha, geig (gi... geig): I 29, 33 common = para-
sparam H
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mitha, phan-tshun: II 12 identical. ~ V 22 mutual-
== pasparam H o

muktata IV 52, grol-ba fiid free from

mukha I 62, sgo door

munil 6, 41, IV 17, 55, V 41, VII 1, VIII 1, 6, 127
21, 33, thub-pa Sage (I 41, IV 17 = samyaksam-’
buddha H; IV 55, V 41 = wathdgata H; VIII 33 = Bud- '
dha Bhagavan H)

miarti VIII 16, sku figure. — VIII 31, dbu head:

mirdhan IV 45, rise-mo Summits.— VIII 16, dbur.
Idan on his head 5

mirdha~ga II 9, IV 37, rise (~mor) gyur (-pa)
Summits = miirdhagata H

-mirdha-gata II 3, rtse-mor gyur-pa  Summits -

mirdh a;-prﬁpta I4, V1, rise-mor phyin (-ps

\ which has reached the summit

mirdha-abhisamaya I16, rise-mo’i mion rtogs,
full understanding at its summit

mila II 24, rtsa root

miélaka IV 6, rtsa-ba one who has roots

mrdu, rul (-po): I 23, IV 34 dull

— chun: 1 26, 33, I1 19, 23, weak. -~ IV 54, chun

- weak, and chui-nu’i chun (very) weak

— jam: VIII 13, 27 soft

— miten—pa: VIII 28, supple

mrdu-mrdu II 19, 30, chui-nu’i chun(-nu) very -
weak

mrdutva VIII 23, ’jam soft
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ﬁir sta VIII 23, by: dor byas ("dra) smooth. - VIII 25,
+ skabs (phyin) smooth

megha 120, sprin rain-cloud

medhya VIII 23, gisai clean = $uci H

meya, gshal (bya): II 31  what is measured. — IV
24 measure

maitra IV 41, byams friendly

/v’maitrl 1 44, II 14, byems (-pa) friendliness
moksa VIII 20, thar-bar byed freedom
moksa-bhiagrya I 12, IV 32, thar (~ba’) cha
mthun (-par) Aids to Emancipation

m o\h a I 34,V 11 (= ojiidna H), rmons (—pa) delusion

yatas IIT 13, gan phyir therefore

yatna I 72, 'bad exertion (yatna-varjana = andbho-

. ga H)

yatreccham I 65, gar’ded-par wherever it wishes

yathia-kramam IV 3, 4, V 18, (go-) rim bshin

o (~du) in due order (respectively)

yathi-bhavyam III 9, skal-ba ji-bshin which

. corresponds to the merit

yatha ~davedhyam IV 62, ji-bshin Sugs as he
* intends to hit

yathd-sditram I 18, mdo bshin-du in harmony

with the Sutra ;
(ity-dadiko) yatha-siitram VIII 20, mdo-

: las ji-skad ’byun-ba bshin  according to the Sutra
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yathasvam I 25,V 33, bdag-fiid ji-bshin (~du
taken in due order

‘yat he ceham V 14, ji-ltar ’dod bshin 7 wherever h

wishes to -
yathokta III 7, ji-skad bSad-pa as it has bee
- explained
"yathoddeédam V 15, ched bshin according to th
program

yacita 158, bslaiis beggar = dydcaka-jana-prarthe
na H , . "
yathatmya VIII 35, ji-bshin (gyi) true characte
yana, theg (-pa): I 27, 45, .];V 28, 47, V 28, 31, VII
12 wvehicle
— bshon-pa, I 20 coach
yukta IV43, Idan-par junction with. - IV 58, rig
joined
‘'yuganaddha I 46, zuhi-du ’brel-ba  which couple
" the two
yujyate, (ma), I 39, IV 56, run (ma yin)
(not) tenable
~yoga, sbyor-ba: IV 8 endeavour. - IV 49 occupa-,
tion. - V1 Yoga
— ldan: V 15 Vcoujunction = samyoga H
— dan Man—pa: I 44 devotion to
yoga-sthiana II 4, tshul-gyis gnas—pa *take one’
stand on, as being :

yogena IV 58, tshul-gyis in accordance with = nyd
yena H. - VII 5, tshul-du as

yogyatd II 1, rui-bar bya-ba capability
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5"

akta VIII 28, dmar red

aksanpa II 15, srun protection

atna I 21, 60, V 41, dkon mchog jewel. - IV 11,
rin chen precious jewel

atna-akara 119, rin—chen byun gnas jewel-mine

asa VIII 16, ro taste

dga 124, chags greed

a6i I 34, phun bheap

uta-jiata I 68, skad Ses knowledge of speech

ﬁl\)a I 24, gzugs (the world of) form (rdpe-raga—
ha = ripa-vitardgo H)

-riipa I 35, no-bo concerns

oma VIII 14, 15, 30, spu hairs on the body

aksana I 12,16, 72, I1 21, IV 1, 13, 17, 19, 22, 23,

28, 31, 39, 46, 57, V 7, 42, VIII 1, 12, 17, 18, 20, IX

1, mtshan (fiid) mark

lakgana IV 62, V 17, mtshan fitd marked

aksman IV 31, mishon-bya (lta-bur) mark

aksyate, be marked, IV 13, mtshon (bys). - IV
31, is intended mishon—pas

aghutva IV 48, yai-ba fitd lightness

abhyate I48, ’thob ’gyur te is seized

ayana IV 27, gnas place of rest
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~lalata VIII 31, . dpral-ba forehead .
liaga, rtags: 1 14, IV 63, V 1, characteristic. - IV.
© 29, 39, 45, 51 token

lekhata VIII 27, phyag-ris lines of the hand'
pani-lekhaid H :

lepa III 12, chags—pa pollution

loka, world: IV 14,21, 22, ‘jig-rten. - IV 43, sem
can

lokottara I 40, Yig-rten ’das supramundane

laukika I 40, Yig-rten-pa worldly

A%

' vacas VIII 27, shal face !
vajra 119, rdo-rje thunderbolt
vadhya VIII 20, gsad-bya-ba murder
vanas I 53, nags forest ;
varjana, spoi (-ba): I 63 turning away.from.
III 5 removal — med: I 72 absence
~varjita III 12, spais-pa without
varna-vada IV 36, bsiags-pa brjed proclaim ¢
praises of ;
vartate IV 38, gnas proceed
vartman, lam: I 15, IV 56 path = mdrga H. -
5, V 19 track
varsati VIII 10, char phab (send) rain
vagita VIII 4, dbaii sovereignty
vastu, gshi: I 34 objective entity. — IV 1 entity
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Y vastu, dios (~po): V 14 objective entity. — III 15,

- IV 56, V 15, 31 entity. ~ VIII 19 thing

vakya I 50, tshig speach

vadin V 42, smra-be ‘theoretician = pravadin H

viasand VIII 5, bag chags residue

vi-kalpa I14,25,71,V5,6,9, 12, 16, 19, 27, 29,
34, rnam (-par) rieg(s)~(pe) (false) discrimination

vi-kopana V31, rnam-par *khrugs-pa  disturbance

- vi-kranta VIII 22, subs gfegs  walks with the

. stride of

sivi-ghiata V 32, rnim ’joms-pa oppose

; ﬁ'i— cikitsda IV 40, the tshom doubt

vicchinna I 61, rnam chad-pa removed = apaga-
mar H

vi-jugupsana I 54, smod-pa loathing

vi~jia, mkhas (-pa): I 9 discerning. - IV 24 wise

vi-jiiana IV 15,V 24, rnam (-par) $es consciousness

Evi-jiieya, des (-par) bya: I 42, 47, II 8 (= pari-

A jieya H), IV 26, V 5,29 should be known. - IV

37 one should understand. — IV 46 one should discern

vi-daréana I 46, 64, lhag mthon insight

vi-dhtyate II 24, Dbrjod is prescribed

vi-nivrtti IV 47, rnem log turning away from =
vinivartana H

vindati VII 4, rtogs discovers = jandn H

vi-~paksa, mi mthun phyogs: I 11, IIT 7, 1V 29, V

; 8, 32,41 points to be shunned. ~ I 36 hostile states

o vi-paksata III 3, mi mthun phyogs points ta be

shunned '
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vi-paryaya V29, bzlog fiid the reverse
vi-parydsa 156,V 41, VIII 39, - phyin ci log  per-
verted view ‘
vi-pdka, rrem smin: VII 3 the karma-result has
matured. - IX 1 reward
vi-pratipatti, error: I 15, log-par bsgrub. —V.
42, log rtog-pa
vi-pratyaya IV30, mimthun antagonism = (sar-
va-loka)-vipratyanike H
vi-bodhati IV 12, tes—par rtogs-pa(r bya) discern
vi-bhiga III 7, rnam-par dbye-ba distinction
vi-mati I 56, blo-ian doubt = satkdys-drsty—adi-
matth H; P 215 vicikitsa
vi-mucyate V 21, rnam-par grol, be liberated -
vi-moksa, rnam (-par) thar: I 62 deliverance.
VIII 2 emancipation
vi-yoga V 15, 33, mi ldan disjunction
vi-rodha I 61, ’gal-ba obstruction '
vi-lomam V 23, lugs mi mthon-la in reverse order
vi-varjana IV 18, rnaem-par spars-pa rejection
vi-varjayati I 56, rnam spanis- avoid
vi-vartate IV 45, Idog' turn back on
vi-vada I 61, risod-pa contention
vi-vikta II 22, dben isolatedness
vi-vrddhi, growth: I 14, V 2, rnam 'phel. - VIII.
20, spel
vi-veka, dben (~pa): III 5, fact that are isolated.
IV 29 separation
vidala VIII 29, yans-pa large
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“vigista IV 23, khyod shugs distinguished

“vibistata I 26, khysd-par ’phags distinctive supe-

: riority

‘.viéisyate IV 26, khyed—du ’phags-pes is disting-

g unished

vi-guddhaka II1 12, rnem dag pure = visuddha H

“wvi-éuddhatd IV 48, rnam-per dag fiid purity

vi-6uddhi II 29, IIT 14, VIII 1, 37, (rnem) (~par)

: dog (-pa) (state of) purity

»‘l‘viéesa, khyad-par (can): 1I 21, IV 23, 26 distinc-
tive, — IV 13 distinction

“wvisaya, yul{can): I 1 object. ~ V 27, IX 2 range. ~
IV 62, V 5, 32 objective range K

cvisthd 1 28, gnas bral absence of a discontinuous

: ,existent

Cvistara II 4, V 26, rgyas (—par) in detail

:vismiyate V 20, mishar—du brisis surprise

“vi~hara IV 20, 50, gnras (~pa) dwelling (on)
‘viksigiran I1l, mthon 'gyur (phyir) have been able
to behold
“virya I 51, brison vigorous pursuit. — I 57, IV 33,
brison 'grus, vigowr '
‘vrtta VIII 15 (= susamvrita H), 21, 25, 28, zlum
{well) round{ed) (or: curved)
vrttatd VIII 22, °khril bog-chegs well rounded
vrrti I 38, rtsol-ba the action which works for =
para—karys H
vrttimat IV 2], ’jug - which reaches
vrddhi IV 56, ’phel growth
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vedaka III 10, $es byed the one who experiences .
vedya IV 24, rig bya accessible to experience =

" vedaniyatda H .
vai I 7, — just :
vaikalya V 10, rnem-pa ma tshatn incompleteness "

vaipulya VIII 11, rgye che abundance
vaiyarthya II 6, mi dgos~pa 1o uneed for
vaifiradya VII 4, mi %jigs-pa ground of self-
confidence “
vyafijana III 15, min verbal expression
— VIII 12, dpe-byad minor characteristic
vyafijanatda VIII 23, mishan genitals
‘vyatikrama V 25, rgyal (nas) transcending &
“vyatibheda VIII 40, tha-dad (non-)distinction i
vyatibheda—aparijiidna = avyatibheda—parijiagna H) i

vyaya 128, ’god fall

vyavadina, rnam-par byan ~(ba): II 14 (== prati-
paksa H), VIII 35 purification. — VIII 39 a state
of complete purity g

vyasana II[ 26, ’phetis-pa falling away from ‘,

vydkrti, prediction: I 32, luw ston-pa.- IV 9, lui
bstan = vyakarana H s

vyadhi II 14, III 14, nad disease

vyapin VIII 11, khyab-pa(r) all-pervading

vyapti II 1, khyeb-pa pervasion

vyayata VIII 11, yars broad

vyavrtti IV 47, ldog~pa revulsion

vyoma IIl 12, mhkha’ space = dkasa H
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$

famsita I 8, bsiags-pa glorification

‘fakti IV 12, mthun power

‘ama, shi: I 10 quietude. — I 24 appeased

$4amatha I 46, 64, shi gnas quietude

§amana VIII 34, shi-ba appeasing = prasamane H

§arana IV 27, skyabs refuge '

garira IV 42, lus body == kdya H

6asyate IV 34, bsiags recommend

§atana II 14, sel removal = pradomenam H

fatrava IV 62, dgra rnams, multitude of enemies =

antardytka-dharma H

§antata IV 22,V 39, shi iid quiescence

§antatva II 15, shi fiid going to rest = §anti H

f§anti I 13, IV 60, V 10, 33, shi-ba quietude (I 13,
IV 60, V 10 = nirvana H)

§dlin V 36, sba-ba in possession of

$d6vata I59, rtag eternalist views

édsin ‘I 1, ston-pa the Teacher = sakala—jana—anu-

- $asaka Bhagavan H

g§astr V 20, ston-pa the Teacher

§iksa I 54, bslab-pa wmoral training

§ira VIII 21, risa vein

§isya, Disciple: I 7 and 38 (= §raveka H), 41, 57,
II 29 (= érdvaka "H), IV 4, slob-ma. -V 37,
fian-thes, — 1 41: sarva-drys-jana (samténe-prabha-

va H)
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é1la 1 51, (= senwara-§ila H), 57, 60, IV 7, tshul
khrims  morality

6ukla VII 3, (chos) dkar bright (elements)

_buci IV 42, VIII 26, gtsafi (~ba) clean. ~ VIII 29,
dag-pa  clear .

fuddha VIII 23 dag-pa pure

fuddhaka IV 11, dag-pa one who is pure = vi-
Suddhi H :

§uddhata IV 61 (= viSuddh H), VIII 25, daﬂ-pa
(fiid) (state of) purity \

fuddhatva VIII 24, dag purity

§uddhi I9, 13, 31, II 28: (= visuddhi H), II 30, IV .
61, VIII 4, dag (-pa) - purity. — I 67, sbyon pu
rification = pariodhana H

gubha, bzan: I 66 lovely

— dge-ba: wholesome, II 24, IV 6: (Subha-miila = ku
éala~mila H). - V 2, 37 merit.

fusrirsa II 7, Aan ‘dod-pe (desire) to make hear, .
$ravaneccha H

§inyata 161,II3,14,1IV 21,52,V 7, VIII 36, swon
‘(~pa) (Rid) emptiness

ginyatva I 29, ston the fact of emptiness. — II
3, III 3, IV 18, ston (—pa) (fiid) emptiness :

$aiksa I 12, slob-pa one who is still learnmg

§raddha IV 33, dad-pe faith

§raddbha-prapta I 23, dad thob one who has
attained faith

dravana IV 6, miian-pa hearing -

§ravaka I11,26 11 2,5 V12, VIII 7, fan-thes &
Disciple ;
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érivatsa VIII 32, dpal-gyi be'w Spivatsa sign
éruta I 52, thos—pa learning

greyas V 26, legs-pa good

fresthata II 25, mchog fild excellence
é§lakgpa VII 30, 31, *Jam (-ps) smooth

S

samvara VIII 19, yan-dag blans-pa restraint

samvrti 40, kun rdsed conventional truth

samvrtyd IV 55, kun rdzeb-tu in a conventional
sense

saméuddhi I 52, kun sbyer~bs thorough purifi-
cation’ ‘

samsara I 52, VIII 34, °‘khor-ba samsaric world

samskrta I 41, VIII'39, ’dus byas conditicend

samstava I 55 ’dris intimacy

samsthiti IV 50, gnas—pa stand firm = avasthd-
na H .

sakrt VII2, geig—car simultaneously = eka~varam H

sakti I 60, 65, V 14, 30, chags (-pa) attachment

samketa VIII36, drda conventional symbol = sam-
ketika H :

sam kleéa VIII 35, kun-nas fion-mons defilement

samksepa IV14, bsdus—pe collected. — V 26, mdor
bsdus condensed

samkhya VIII 17, grais number

samkhyeya IV 24, bgran calculation

samga III 4, 5, chogs—pe attachment
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samganikd—-avaha I55 ’du-dsirgyur-pa where
one meets society

samgrhita V 22, bsdus-pa comprised

samgraha,. yai-dag bsdus—pa(r), II 8 are summed
up in ,

w bsdus—pa: I 43 combine. — IV 17 comprised. -~ V
22, VII 1 combination. - IX 1, 2 summary

" — bsdu (-ba): VIII 19, 34 means of conversion = catul~

samgraha—vasiu H

—  sdud: IV 24 comprising

samcintya I 67, bsems bshin. at will = buddhi-
plurvaka H '

~samjhiaka, shesbya (~ba): IV 16  what is called. -
IV 27 one acts as. — IV 30 one speaks of

samjia I63,1V 22, 47 (= dharma—avabodha H), ‘du-
Ses perception

sat IV 7, dam~pa good. — I 25, (bdag-fiid?), -

—~sat~ V 6, yod—par as heing , :

satkrti IV 20, gus-par bya-ba honour(ing) = sat-
kara H ' ’

sattd V 20, yod existence

sattva I 59, etc.,, sems—can, being

sattva-loka IV 61, sems—an ’jig—rten the world
of living beings

satya, bden (-pa): I 21, 27, II 2, 11, III 11, IV 23,
37 ‘truth. -~ I 50 truthful. - VIII 38 true rea-
lity = yathabhita~sarvapaddrtha H

sadid, rtag(—tu): 149 always. — IV 48 at all times, -
VIII 8, for ever

sad-dharma I 49, dam chos true dharma
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amtyaga I 54, kun gton complete renunciation =
agrahanatd H

"samdarfana V 17, ston-pa indication

samniaha I 6, 43, go-cha armour

andtha IV 6, mgon bcas—pa they have to help
them, adhisthitatvena H

“ga-nirantara IV 9, bar-chad med bcas the state

without impediments

. sama, miam (-pa): IV 35 even. ~ VIII 22, 28, 30

equal

sama-kramatva VIII 24, gom siioms-pa walks

at an even pace ‘

“sama-~cittatd 48, sems miiam fiid an even atti-
tude of mind

amatd I 11,13, 72, II 31, III 1 (= wlyata H), 10,
miiam (-pa) fiid sameness

samatikrama IV 24, yan-dag ’das transcending

“samantdt VIII 26, kun nas [from all sides

“samam I 65, VIII 33, miiam (-du) impartially

~samaya V4l, rtogs-pa reunion = abhisamaya H

.samara IV 49, gyul ’gyed battle = yuddha H

samaénute I 58, yain-dag 'theb gain

amacdra VIII 26, kun spyod habits = semudd-
caratd H

samiddana VIIT 20, yan-dag blans-pa undertaking

"samadhi I32 33, IV 33, V 4, 23, tn(-ne) ’dzin,

meditative trance

sam@patti V24,25 VIII 2, sioms ’jug (-pa) attain-

ment
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samapadya V 23, siioms shugs—nas having entered
on :

samiapti III 16, rdzogs—pa(r) end

samipnoti I 56, yan—dag "thob accomplish

samiarabhya II 4, brtsems—nas when one has un-
dertaken

samiaropa IV 52, sgro 'dogs attribution

samidsa-vyadsatah I 18, bsdus dan rgyas—pa’i
sgo-nas briefly and in detail

samutpada V 15, bcas-pa'i skye-ba producnon
utpiéda H. — VIII 10, byun gyur sprung up

~samutsada VIIT 13, mtho-ba protuberance = uc-
chraya H l

samudidgama IV 25, 32, V 8, yai-dag ’grub-pe
full attainment. ~ VIII 18, yai-dag ’grub full pos-
session '

samudfrita, proclaimed: I 3, yari-dag bdad.- I 17,
yai-dag brjod

samudghdta I 63, kun—tu ’joms-pa uprooting =
uccheda H. — VIII 5, yan-dag bcom-pa uprooting

samuddesa I6,V 11 (= uddeéa H), ched (du bya)
program

2

-sampatti IV 33, phun tshogs accomplishment

sampad I 69, V 35, 37, phun (-sum) tshogs (-pa) -
accomplishment

samparigraha, yois (~-su) 'dzsin (~pa): I 21 full
acceptance. — I 25, 36, IV 25 assistance

samprajfiatid IV 42, Ses bshin self-possession

samprayoga V33, mishuis—par ldan conjunction = -
samyoga H

[172]



Abhisamayidlankira

sampraéna IV 7, kun ’dri questioning

sambaddha V 32, ’brel-ba connected with

sambodhi II 16, IV 34, 45, V 28, rdzogs—pa’i byan-
chub full enlightenment . '

sambhara I 6,47, IV 49, VIIT 39, tshogs equip-

) ment

sammoha V 34, kun rmoiis bewilderment

samyak III 2, yai-dag in the right way

samyak-sambodhi I18, yar-dag rdzogs—pa’i byan
chub full enlightenment

samyoga I 25, Ildan conncction

sa-raga IV 15, chags beas with greed

sarva-jnatd, all-knowledge: I 3, IV 17, thams-
cad $es—pa fitd. — 1 11, II1 7, 11, 15, kun $es (fiid).
IV 1, V 33, kun mkhyen (fiid)

sarva~jiatva IV 5 V 3, kun mkhyen (iiid) all-
knowledge

sarva-tydga I 58, bdog—pa kun gior renounce
everything

sarva—-abhisarena V 36, rnam-pa kun—tw from
all sides ‘

sarva—asti I 54, bdog all that is his

sarva—3dkadra-jiatd, knowledge of all modes:
13,6, 45,1115, IV 22, V 38, 40, 42, rnam (-pa) kun
mkhyen (pa) (fid). — X 73, VIII 6, rnam-pa thams-
cad mkhyen fiid T

sarvikarajiati-marga I 1, rnam-pa thams-
cad mkhyen fiid lam  the way to the knowledge of
all modes .

sarva«-ékﬁra—abfhisambhoda I 4,13, rnam

4
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kun mion rdzogs rtogs-pa  full understanding of all
modes ‘

sarva—-dkara-avabodha IV 32, rnam-pa thams-
cad riogs full understanding of all modes = sarvd-
karabhisambodha H

sarvatas II 17, kun-nas and ! thams—cad-la  at
all times

sarvatra, everywhere: I 64, thams-cad-la. - I 65,
IV 21, Ekun-tu
sarvathd, rnam (-pa)kun («tu) 136 atall times, -
II 29 (that) of all -
sdakalya IV 25, mtha’ dag-pa full complement
siksatkriya III 14, mrnon—du bya realisation
sadhaka IV 57 (= sadhika H), VIII 20, sgrub byed “§
that which accomplishes :
sdidhana V 35, sgrub which effect = utpadana H *
sadhiarana I 41, thun mon sh‘m‘ed
sandthya V 26, bstan-pa aid
sambhoga I 17, lons rdzogs enjoyment
simbhogika VII1 12, lofis spyod rdzogs enjoyment
sa—avadhi IV 11, mishams dan bcas, connected *
with the delimitation of time
sdsrava I 4l, zag bcas with outflows
simha VIII 16, 22, sei~ge (% ’dra) lion
simbha~vijrmbhita V 23, sei—ge rnam bsgyins '
the lion’s sport
sita VIII 28, dkar very whxte

su-kumdaratda VIII 24, gshon $a—~can fiid {fresh
and delicate) like that of a beautiful youth

[174]



Abhisamayadlankara

~gukha IV 27, bde ease
sukhena I 2, bde blag-tu quickly
su—jata VIII 15, legs ’khruns well-grown
su-bodha IV 34, riogs sla easy to know
suvarpa-—varna VIII 15, Ipags—pa gser mdog has
a golden hue
"su-~vibhakta VIII 25, $in-tu rnam *byes well pro-
_ portioned
~su—6ukla VIII 16, $in—u dkar very white
su-samhatana VIII 24, $in—tugrims-pa firm and
solid
susnigdha VIII 30, snum quite glosay
siksma III 4, phra subtle
sacaka IV 21, brjod (mdzad) indicating
‘siicana I 9, ston-pe indicate (sicana—dkrtih = pra-
tipadanam H)
siitra I 2, mde Sutra
sendriya IV 49, dban becas—-pa concerning the facul-
ties
““sevana I 53, rten cultivation
~ seva, bsten (pa): I 49, 66, II 26, VIII 38 tending
. (I 49, 66 = aragana H, VIII 38 = upasamkramana H)
' —, spyod-pa, IV 48 use = upabhoga H

saukhya V 35, bde happiness
saurabhya VIII 32, drishim, with a fragrant smell

skandha: phun (-po): I 35, 59, II 27, III 3, IV 49
Skandha

- —, — :1II 3, skandha
—, dpui-pa: VIII 15 shoulder
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stambha I 56, khens arrogance = para—apranema-
nana H ;

stuta I 8, bstod praise !

stuti II 20, bstod-pa praise

~ stobha II 20, bhur-ba eulogy

~stobhita I8, bkur eulogy

"~stha IV 40, gnas (§in) one who stands firm. ~ IV
51, gnas—pes one who. stands on

sthina, gnas: I 10 stand (= avasthina H). -1 55
place. — V 11 (= avasthans H), 16, standing. - V 14
standing place (= avasthina H)

sthapana II 16, °god establishment )

sthita, gnas (te) or(pa): II 13, IV 36, 39 one who
stands. — II 16, TIT 1 (= vyavasthita H) established. ~
VIII 8 abiding

sthiti, gnes: I 67 abiding = avasthina H. - I 10
stand = avasthana H ) .

sthitva VII 4, gnas-nas when he has’ established

snigdha VIII 21, mdog snum glossy. ~ VIII 27,
mdais yod fresh :

sprha, longing: I 49, ‘dod. - I 57, dga’® = abhi-

. lasa H

smrta IV 2, bsad remembered

smrti, dren (—pa): I 2, memory. — IV 33, 42, V 39
(== smarana H) mindfulness. - II 22 (= anusmrii H)
VI 1 recollection

smrtyupasthina, dran—pa fer gshags, IV 4
pillar of mindfulness. ~ VIII 5 mindful equanimity

srotas VIII 7, rgyun, stream
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sva II 18, IV50, V 9, ran-gi own. - IV 37, ren
himself

sva—-tantra I35 Tandban as an independent rea-
lity

sva~dharma IV 20, #id-kyi ches his own dharma

svapna V 1, VII 5, rmi-lam dream

svapna-antara V 1, rmi-lam in a dream

svapnopama VII 4, rmi-lam ‘dra  like a dream

svapnopamatva IV 60, rmi-lam 'dra-ba like a
dream )

svabhiava, own-being: T 50, I 1, 22, rasf-bshin. —
II 25, YIT 13 (== svardpate H), IV 13, 31, V 8, 40,
no-bo—fiid

-svabhidvaka I 5, ran-bshin (dant) in its own
being

svabhidvatva 129, ran-bshin state of own-being

svayam II 16, IV 36, bdag-iiid oneself

svayam-bodha II 6, bdag-iiid rtegs-pa seclf-co-
lightenment

svayam-bhii 142 IT 6, ran byun Self-existent

- svara VIII 28, gsun sound of the voice

svastika VIII 32, bkra-$is Svastika

 sva-atmabhiva I 65, bdag—gi no-bo its own
body

svabhavika I 17, VIII 1, rno-bo-iiid substantial

svibhiavya, state of own-being: I 29, ran-bshin. -
I 33, no-bo = ekam ripam H
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H

hanu VIII 16, ’gram-pa jaws

hari VIII 15, sei-ge’i ’dra lion

hasta VIII 13, phyag  hand

-ha I 24, beom  those who have forsaken

hiana II 8, _ spon forsaking = prahana H. - II" 29,

" fiams forsaking = prahdna H. - IV 42, Jams—pa
loss '

hani IV 12, bcom waning = vydghata H. - IV 56
fiams-pa diminution

hlta, phan (pa) IV 27 VIII 33 beneﬁt - VIII 9
“help -

hita-vastutva I 48, phan-pa’i dios md sup-
plying with' beneficial things

hina IV 47, V 28, dman (-pa) inferior. - VIII 16,
mi shim-pe - disagreable, — IV 56,  fiams -left
behind = parityakta H :

hetu I27,59,1I 26, IV 3,V 16, 17, 32, VIII 9, 18, 20,
IX 2, rgyu cause

hetutva I 25, rgyu causality
‘heman 119, gser gold = kalyanasuvarna H
hrr I 52, to tsha sense of shame.
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TIBETAN-SANSKRIT INDEX

X

kun mkhyen fiid sarvajiiald, sarvajiiatva

kun-tu ’joms-pa semudghdla

kun-tu shum-pa dline .
kun 'gton semtydge
‘kun *dri sempraéne
"kun~nas samantd, sarvates
kun~nas fion-mons semklela
«kun spyod - samdcdra :
“kun sbyon-ba saméuddhi -
jkun rmons sammoha
kun rdzob samvrt
“kun rdzob-tu semoriyd
kun fes fiid sarvejiatd
“klan-ka codya
dkar $ukla, sita
dku  kuksit (ed. prints dgu)
‘dkon mchog rama
bkag-pa nisiddha, nisedha, pratisedha
bkur stobhita
"bkur bsti " gaurave
bkur-ha stebha




