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Texts

BJT: Sri Lamkan edition, from the Buddha Jayanti Tripitaka Series, Volume XI
(Colombo, 197372508, reprinted with corrections 2005). Appears to be following a Thai
manuscript, at least in some crucial places, and differs in readings from the first section
of MN.

PTS: European edition, Majjhima-nikaya, Vol. II, (London 1896, reprinted London,
1977). This edition is heavily abbreviated, over and above the normal peyyala passages,
and difficult to reconstruct.

RTE: Royal Thai edition, as found on Budsir for Windows CD-ROM (version 2.0,
Bangkok, 1996). This edition is the most problematic in its readings.

ChS: Burmese edition as found on the Chattha Sangayana CD-ROM (version 3, Igatpuri,
no date but = 1999). Has all the normal problems associated with the Burmese texts, like
spelling differences, and attempts to rectify what it feels is wrong metre.

MLD: Middle Length Discourses of the Buddha, translated by Bhikkhu Nanamoli and
Bhikkhu Bodhi (2nd edition, Wisdom Publications, Somerville, 2001). The translation of
this discourse takes up only 6 pages, refers the reader to two other discourses to
reconstruct the text, and has extensive abbreviation.

There are quite a lot of variant readings in this text, most of which are trivial, being
variant spellings or forms, etc. but some of which are important for a correct
understanding of the text. Some of the more trivial variants, like writing class nasal or
niggahita, and the alternations between I/ #/t and n/n I have ignored, in order to
concentrate on true variations in reading.

With other readings, in line with my more recent practice on this site, I have tried to
explain what the difference is between the form chosen and the variant, which is usually
an alternative form, spelling or sandhi type. This will at least give some guidance as to
what the alternative means.
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Introduction

Recently I published a text and translation of the Ariyapariyesanasutta (MN 26), which is
probably the best known of the discourses in which the Buddha discusses his practice as a
Bodhisatta, his Awakening and decision to teach.

The remarkable thing in connection with that work was the finding, contrary to popular
belief, that the Buddha did not identify Uddaka as a teacher, but only as a friend in the
spiritual life, and that the Bodhisatta, on his own account, therefore had only
acknowledged one teacher during this period, not two.

That discourse, however, presents an incomplete story, that needs to be supplemented by
the information given in the Mahasaccakasutta (MN 36), which again only tells a partial
story, there being information available in MN 26 that is not in MN 36, as well as the
other way round.!

Later, however, in the second collection of 50 discourses (Majjhimapannasa) we have a
discourse given to Prince Bodhi in which both sections of the story are amalgamated and
presented in a clear beginning-to-end type narrative.

Unfortunately this discourse has not gathered the attention it deserves because it has been
so heavily abbreviated in both the text and translation versions,” quite unlike the situation

in the traditional Theravada countries where both have been written out more or less in
full.

The text and translation presented here aims to rectify that situation and give a proper
picture of both the text and translation, and the important story it contains in full. This
introduction though needs to be supplemented by a reading of the important findings
contained in the Introduction to the Discourse about the Noble Search.

Here is a synopsis of this part of the story and the sections found in the various discourses
discussed above.

I'MN 100, the Discourse to Sangarava, contains the same information as Mahasaccaka, which is
again incomplete.

2 The PTS text, and Bhikkhu Nyanamoli’s translation both take up a meagre six pages because of
this, and refer back to the two discourses in the earlier collection with instruction on how to
reassemble the material.



Noble Search

Mahasaccaka

Prince Bodhi

moving to Uruvela

moving to Uruvela

moving to Uruvela

meeting with Alara

meeting with Alara

meeting with Alara

meeting with Uddaka

meeting with Uddaka

meeting with Uddaka

the three similes

the three similes

suppression of thought

suppression of thought

suppression of breath

suppression of breath

suppression of food

suppression of food

discovery of the true path

discovery of the true path

attainment of absorption

attainment of absorption

attainment of three
knowledges

attainment of three
knowledges

Awakening

Awakening

Awakening

Brahma’s request

Brahma’s request

deciding who to teach

deciding who to teach

journey to Baranasi, and
meeting with Upaka

journey to Baranasi, and
meeting with Upaka

meeting with the group-of-
five monks

meeting with the group-of-
five monks

the group-of-five monks’
attainment

the group-of-five monks’
attainment

The discourse here opens with Prince Bodhi’s desire to offer a meal to the Buddha and his
disciples at his newly built Pink Lotus Palace in the Bhagga country, which was west of
Baranasi, somewhere near Kosambi.

There is a curious incident at the beginning of the discourse when the Buddha refuses to
enter the Palace until the white cloth that has been spread on the steps is taken up. After
the meal, Prince Bodhi tells the Buddha that he had had the following thought:
“Happiness is not gained through pleasure, happiness is only gained through pain.”

This prompts the Buddha to admit, that he too had had that thought at one time, and he
relates the story of his going-forth, his meeting with Alara and Uddaka, his move to
Uruvela and practice of severe austerities, like thought, breath and food control, before
his realisation that because his body was unbalanced, his mind was unable to make
progress.

I should note here that the section about the three similes must be out of place as it stands,
as it is hardly credible that someone who had realised that asceticism, no matter how
painful, was irrelevant to the attainment of Awakening, would then go on to practice
extreme asceticism for the following six years.

The proper place for the similes, therefore, seems to be at the end of the austerity period,
although it is placed at this position by the three discourses which contain it. In the
Sanskrit parallel to this discourse found in fragments, the similes are indeed placed after
the austerities.’

3 See Ven. Analayo’s A Comparative Study of the Majjhima-nikaya, p. 236.
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He then finds the right path by remembering an incident in his childhood in which he had
attained absorption (jhana), which though pleasant, was not entangled with sensual desire,
and was a way to a higher level of insight.

The discourse then relates the practice through the successive levels of absorption, and
with that as basis to the three knowledges and Awakening, followed by his initial
hesitation and final decision to teach after being prompted by the Great Brahma.

He then traveled to Isipatana, where he met his former disciples and started his teaching
career, which led after one week to all five becoming Arahats. Unfortunately the
teachings he gave, now known as the The Discourse that Set the Dhamma Wheel Rolling
(Dhammacakkapavattanasutta) and the Discourse about the Characteristic of Non-Self
(Anattalakkhanasutta) are not included, though they evidently form the backdrop to the
results recorded here.

At the end of the present discourse, Prince Bodhi asks how long the training under the
Lord Buddha may take, who answers with a succession of diminishing periods up to being
taught in the evening and realising in the morning, and vica versa, if the disciple is ready
and has the necessary qualifications.

Prince Bodhi then confirms his lay discipleship of the Buddha, Dhamma and Sangha,
which had first been taken on his behalf by his Mother, while still in the womb, and by his
wet-nurse, while dangling him on her hip, and which he now reconfirms.

The interest in the discourse mainly lies in the narrative of his striving, Awakening and
decision to teach, and results gained from that, which now form the backbone of the
Buddha Legend, and are certainly the most authentic part of it.

Anandajoti Bhikkhu
June 2014
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Bodhirajakumarasuttam
The Discourse to Prince Bodhi (MN 85)

[1. The Invitation]

Evam me sutam:
Thus I have heard:

ekam samayam Bhagava Bhaggesu viharati
at one time the Fortunate One was dwelling amongst the Bhaggas*

Sumsumaragire® Bhesakalavane Migadaye.
in the Deer Park in Bhesakala’s® Wood on the Crocodile Hill.

Tena kho pana samayena Bodhissa Rajakumarassa
Then at that time Prince Bodhi’s

Kokanado’ nama pasado acirakarito hoti,
palace named Pink Lotus was not long made,

anajjhavuttho samanena va brahmanena va kenaci va manussabhutena.
and had not been lived in by any ascetic or brahmana or human being.

Atha kho Bodhi Rajakumaro Saiijikaputtam manavam amantesi:
Then Prince Bodhi addressed the student Safjikaputta,

“Ehi tvam, samma Saifijikaputta, yena Bhagava tenupasankama,
saying: “Go, dear Safjjikaputta, and approach the Fortunate One,

upasankamitva, mama vacanena Bhagavato pade sirasa vanda,
and after approaching, worship the Fortunate One’s feet with your head in my name,

appabadham appatankam lahutthanam balam phasuviharam puccha:
and ask whether he is free from sickness, free from illness, in good health, and living
comfortably, (and say):

‘Bodhi, Bhante, Rajakumaro Bhagavato pade sirasa vandati,
‘Prince Bodhi, reverend Sir, worships with his head at the Fortunate One’s feet,

appabadham appatankam lahutthanam balam phasuviharam pucchati.’ ti
and asks whether you are free from sickness, free from illness, in good health, and living
comfortably.’

4 The Bhaggas had a small republic to the west of Baranasi.

3 ChS: Susumaragire; alternative spelling.

6 According to the Samyutta Comm. this was the name of a yakkhinT.
T RTE: Kokanudo, and similarly throughout.
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Evaii-ca vadehi:
And say this:

‘Adhivasetu kira, Bhante, Bhagava Bodhissa Rajakumarassa
‘May the Fortunate One consent, reverend Sir, to Prince Bodhi

svatanaya bhattam saddhim bhikkhusanghena.’ ” ti

(offering him) a meal on the morrow, together with the Community of monks.””
“Evam bho,” ti kho Saiijikaputto manavo, Bodhissa Rajakumarassa patissutva,’
“Very well, dear Sir,” said the student Sanjikaputta, and after replying to Prince Bodhi,

yena Bhagava tenupasankami,
he approached the Fortunate One,

upasankamitva Bhagavata saddhim sammodi,
and after approaching he exchanged greetings with the Fortunate One,

sammodaniyam katham saraniyam vitisaretva ekam-antam nisidi.
and after exchanging courteous talk and greetings, he sat down on one side.

Ekam-antam nisinno kho Saifijikaputto manavo Bhagavantam etad-avoca:
While sitting on one side the student Safijikaputta said this to the Fortunate One:

“Bodhi bho Gotama® Rajakumaro bhoto Gotamassa pade sirasa vandati,
“Prince Bodhi, dear Gotama, worships with his head at dear Gotama’s feet,

appabadham appatankam lahutthanam balam phasuviharam pucchati.
and asks whether you are free from sickness, free from illness, in good health, and living
comfortably.

Evaii-ca vadeti:'?
And he says this:

‘Adhivasetu kira bhavam Gotamo Bodhissa Rajakumarassa
‘May the venerable Gotama consent to Prince Bodhi

svatanaya bhattam saddhim bhikkhusanghena.’” ti

(offering him) a meal on the morrow, together with the Community of monks.””
Adhivasesi Bhagava tunhibhavena.

The Fortunate One consented by maintaining silence.

8 PTS: patisutva, without gemination.
9 ChS omits Gotama, here and below.
10RTE: pana vadeti.
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Atha kho Saijikaputto manavo, Bhagavato adhivasanam viditva,
Then the student Safjikaputta, having understood the Fortunate One’s consent,

utthayasana yena Bodhi Rajakumaro tenupasankami,
after rising from his seat approached Prince Bodhi,

upasankamitva Bodhim Rajakumaram etad-avoca:
and after approaching, he said this to Prince Bodhi:

“Avocumha kho mayam bhoto vacanena!! tam bhavantam!?> Gotamam:
“We spoke your words to dear Gotama,

‘Bodhi bho Gotama Rajakumaro bhoto Gotamassa pade sirasa vandati,
saying: ‘Prince Bodhi, dear Gotama, worships with his head at dear Gotama’s feet,

appabadham appatankam lahutthanam balam phasuviharam pucchati.
and asks whether you are free from sickness, free from illness, in good health, and living
comfortably.

Evaii-ca vadeti:
And he says this:

“Adhivasetu kira bhavam Gotamo Bodhissa Rajakumarassa
“May the venerable Gotama consent to Prince Bodhi

svatanaya bhattam saddhim bhikkhusanghena” .’ ti
(offering him) a meal on the morrow, together with the Community of monks”.’

adhivutthafi-ca pana samanena Gotamena.” ti
and the Fortunate One consented.”

' ChS: Avocumha bhoto vacanena.
12 pTs: Bhagavantam; the Gracious (Gotama).
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[2. At the Palace]

Atha kho Bodhi Rajakumaro, tassa rattiya accayena,
Then Prince Bodhi, after the night had passed,

sake!® nivesane panitam khadaniyam bhojaniyam patiyadapetva,
having had excellent foodstuffs made ready in his own residence,

Kokanadaii-ca pasadam odatehi dussehi santharapetva,
and after covering the Pink Lotus palace with white cloth

yava pacchima'® sopanakalevara,'’

up to the last step,

Saiijikaputtam manavam amantesi:
addressed the student Safjikaputta:

“Ehi tvam, samma Saiijikaputta, yena Bhagava tenupasankama,
saying: “Go, dear Safjikaputta, and approach the Fortunate One,

upasankamitva Bhagavato kalam arocehi:
and after approaching announce the time to the Fortunate One,

‘Kalo, bho Gotama,'® nitthitam bhattan.’ ”-ti
saying: ‘It is time, dear Gotama, the meal is ready.” ”

“Evam bho,” ti kho Saifijikaputto manavo,
“Very well, dear Sir,” said the student Sanjikaputta,

Bodhissa Rajakumarassa patissutva,
and after replying to Prince Bodhi,

yena Bhagava tenupasankamij;
he approached the Fortunate One,

upasankamitva Bhagavato kalam arocesi:
and after approaching he announced the time to the Fortunate One,

“Kalo, bho Gotama, nitthitam bhattan.”-ti
saying: “It is time, dear Gotama, the meal is ready.”

13 RTE omits: sake.

14 RTE, ChS: pacchima-; words joined in sandhi, also below.
I5BIT: sopanakalepara; alternative spelling, also below.

16 pTs: Bhante, also below.
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Atha kho Bhagava pubbanhasamayam nivasetva pattacivaram-adaya,
Then the Fortunate One, after dressing in the morning time, and picking up his bowl and
robe,

yena Bodhissa Rajakumarassa nivesanam tenupasankami.
approached Prince Bodhi’s residence.

Tena kho pana samayena Bodhi Rajakumaro
Then at that time Prince Bodhi

bahidvarakotthake thito hoti Bhagavantarm agamayamano.
was standing outside the doorway waiting for the Fortunate One.

Addasa kho Bodhi Rajakumaro Bhagavantam diirato va agacchantam,
Prince Bodhi saw the Fortunate One approaching from afar,

disvana paccuggantva Bhagavantam abhivadetva purakkhatva,!”
and after seeing him, and coming out, worshipping, and putting the Fortunate One in
front,

yena Kokanado pasado tenupasankami.
he approached the Pink Lotus palace.

Atha kho Bhagava pacchimam sopanakalevaram nissaya atthasi.
Then the Fortunate One stood near the last step on the staircase.

Atha kho Bodhi Rajakumaro Bhagavantam etad-avoca:
Then Prince Bodhi said this to the Fortunate One:

“Abhiriihatu,'® Bhante, Bhagava dussani, abhiriihatu Sugato dussani,

“May the Fortunate One ascend the cloth, reverend Sir, may the Happy One ascend the
cloth,

yam mama!’ assa digharattarm hitaya sukhaya.” ti

that for a long time will be for my benefit and happiness.”

Evam vutte, Bhagava tunhi ahosi.
When this was said, the Fortunate One remained silent.

17 RTE: purakkhitva; alternative spelling.
18 chs: Abhiruhatu, showing the u/i alternation.
19 BJT: maman; alternative form, also below.
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Dutiyam-pi kho Bodhi Rajakumaro Bhagavantam etad-avoca:
Then for a second time Prince Bodhi said this to the Fortunate One:

‘“Abhiritihatu, Bhante, Bhagava dussani, abhirihatu Sugato dussani,
“May the Fortunate One ascend the cloth, reverend Sir, may the Happy One ascend the
cloth,

yarh mama assa digharattam hitaya sukhaya.” ti
that for a long time will be for my benefit and happiness.”

Dutiyam-pi kho,?’ Bhagava tunhi ahosi.
Then for a second time the Fortunate One remained silent.

Tatiyam-pi kho Bodhi Rajakumaro Bhagavantam etad-avoca:
Then for a third time Prince Bodhi said this to the Fortunate One:

“Abhiruhatu, Bhante, Bhagava dussani, abhiruhatu Sugato dussani,
“May the Fortunate One ascend the cloth, reverend Sir, may the Happy One ascend the
cloth,

yam mama assa digharattam hitaya sukhaya.” ti
that for a long time will be for my benefit and happiness.”

Atha kho Bhagava ayasmantam Anandam apalokesi.
Then the Fortunate One looked at venerable Ananda.
Atha kho ayasma Anando Bodhim Rajakumaram etad-avoca:

Then venerable Ananda said this to Prince Bodhi:

“Samharatu,?! Rajakumara, dussani,
“Fold up the cloth, Prince,

na kho??> Bhagava celapattikam® akkamissati.
the Fortunate One does not walk on cloth coverings.

Pacchimam janatam Tathagato apaloketi.” ti**
The Realised One looks to people in the future.”

20 RTE: evam vutte.

2V PTS: Samharantu; employing the polite plural.

22 PTS, RTE, ChS omit: kho.

23 RTE, ChsS: celapatikam; uncertain spelling.

>4 ChS: anukampari ti; as in the Vinaya story, but here the discourse texts agree on apaloketi.
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Atha kho Bodhi Rajakumaro, dussani samharapetva,
Then Prince Bodhi, after folding up the cloth,
upari Kokanade? pasade?® asanani paififiapesi.?’
prepared the seats on the Pink Lotus palace.

Atha kho Bhagava, Kokanadam pasadarm abhirahitva,
Then the Fortunate One, having ascended the Pink Lotus palace,

paiifiatte asane nisidi, saddhim bhikkhusanghena.
sat down on the prepared seat, together with the Community of monks.

Atha kho Bodhi Rajakumaro
Then Prince Bodhi

Buddhapamukham?® bhikkhusangham panitena khadaniyena
¢ served and satisfied with his own hand the Community of monks

bhojaniyena sahattha santappesi sampavaresi.
with the Buddha at its head with excellent food and drinks.
Atha kho Bodhi Rajakumaro,

Then Prince Bodhi,

Bhagavantam bhuttavim onitapattapanim,
when the Fortunate One had eaten and washed his hand and bowl,

afifiataram nicam asanam gahetva, ekam-antam nisidi.
after taking a low seat, sat down on one side.

Ekam-antam nisinno kho
While seated on one side

Bodhi Rajakumaro Bhagavantam etad-avoca:
Prince Bodhi said this to the Fortunate One:

“Mayham kho, Bhante, evam hoti:
“Reverend Sir, this occurred to me:

25 ChS: Kokanada-; sandhi form.

26 RTE omits: pasade.

27 Chs: paniiiapesi; alternative spelling, also below.

28 RTE, ChS: Buddhappamukhani; showing gemination.
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‘Na kho sukhena sukham adhigantabbam,
‘Happiness is not gained through pleasure,

dukkhena kho sukham adhigantabban.’ ”’-ti
happiness is only gained through pain.””

“Mayham-pi kho, Rajakumara, pubbe va sambodha,
“To me also, Prince, before the Awakening,

anabhisambuddhassa Bodhisattasseva sato etad-ahosi:
while still an unawakened Bodhisatta this (thought) occurred:

‘Na kho sukhena sukham adhigantabbam,
‘Happiness is not gained through pleasure,

dukkhena kho sukham adhigantabban.’ ”’-ti
happiness is only gained through pain.””
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[3. The Meeting with Alara Kalamal]

So kho aham, Rajakumara, aparena samayena
Then at another time, Prince,

daharo va samano, susukalakeso,
while still a youth, having beautiful black hair,

bhadrena yobbanena samannagato, pathamena vayasa,
endowed with auspicious youthfulness, in the prime of life,

29 30

akamakanam Matapitinam,~ assumukhanam rudantanam,
though my Mother and Father didn’t like it, and were crying with tearful faces,

kesamassum oharetva, kasayani vatthani acchadetva,
after shaving off my hair and beard, and donning brown garments,

agarasma anagariyam pabbajim.
I went forth from the home to the homeless life.

So evam pabbajito samano,
When I had gone forth thus,

kimkusalagavesl, anuttaram santivarapadam pariyesamano,
searching for what was wholesome, the unsurpassed, noble and peaceful state,

yena Alaro Kalamo tenupasankamim,
I approached Alara Kalama,

upasankamitva, Alaram Kalamam etad-avocam:
and after approaching, I said this to Alara Kalama:

“Icchamaham, avuso Kalama,
“I desire, friend Kalama,

imasmim Dhammavinaye brahmacariyam caritun.”-ti
to lead the spiritual life in this Dhamma and Discipline.”!

29 BIT, PTS: Matapitunnam, alternative form.
30 RTE: rodantananm, alternative spelling.

31Tt is worth noting the Dhammavinaya may have been a general term for any ascetic’s teachings
regarding theory and conduct, before being adopted by the Buddha himself for his own teaching
on these subjects.
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Evam vutte, Rajakumara, élﬁro Kalamo mam etad-avoca:
When this was said, Prince, Alara Kalama said this to me:

“Viharatayasma, tadiso ayam Dhammo yattha viiiiia puriso
“Live here, venerable, this Dhamma is such that a wise man

na cirasseva sakam acariyakam sayam abhififia,
in no long time, having deep knowledge himself of what comes from his own teacher,

sacchikatva upasampajja vihareyya.” ti
can live, having directly experienced and attained it.”

So kho aham, Rajakumara, na cirasseva
Then, Prince, in no long time

Kkhippam-eva tam Dhammam pariyapunim.
I had soon mastered that Dhamma.

So kho aham, Rajakumara, tavatakeneva,?
Then, Prince, after a little time,

otthapahatamattena,’® lapitalapanamattena,
merely through beating my lips, merely through repeating the prattling,

fianavadaii-ca vadami theravadaifi-ca,

I spoke knowingly about that teaching and confidently about that teaching,
‘Janami passam?’ ti ca patijanami.

claiming: ‘I know, I see.’

Ahai-ceva aiiie ca.
Both I and others also.

Tassa mayham, Rajakumara, etad-ahosi:
Then this occurred to me, monks:

‘Na kho Alaro Kalamo: “Imam Dhammam kevalam saddhamattakena,
°‘Alara Kalama did not declare: “Through mere faith in this Dhamma alone,

sayam abhiiifia, sacchikatva upasampajja viharami,” ti pavedeti,
I have deep knowledge of it myself, I live, having directly experienced and attained it,”

addha Agﬁro Kalamo imam Dhammam janam passam viharati.’ ti
for sure Alara Kalama lives knowing and seeing this Dhamma.’

32 RTE: tavattakeneva, here and below.
3 BIT: ofthappahatamattena; showing gemination.
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Atha khvaham, Rajakumara, yena Alaro Kalamo tenupasankamim,
Then, Prince, I approached Alara Kalama,

upasankamitva, Alaram Kalamam etad-avocam:
and after approaching, I said this to Alara Kalama:

“Kittavata no, avuso Kalama:
“In what way, friend Kalama,

imam Dhammarn sayam abhiiifia,
°do you declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja* pavedesi?” ti
having directly experienced and attained it?”

Evam vutte, Rajakumara, Alaro Kalamo Akificafifnayatanam pavedesi.
When this was said, Prince, Alara Kalama declared the Sphere of Nothingness.?
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Na kho Alarasseva Kalamassa atthi saddha, mayham patthi saddha,
“There is not faith for Alara Kalama (alone), for me also there is faith,

na kho Alarasseva Kalamassa atthi viriyam,’ mayham patthi viriyam,
there is not energy for Alara Kalama (alone), for me also there is energy,

na kho Alarasseva Kalamassa atthi sati, mayham patthi sati,
there is not mindfulness for Alara Kalama (alone), for me also there is mindfulness,

na kho Alarasseva Kalamassa atthi samadhi, mayham patthi samadhi,
there is not concentration for Alara Kalama (alone), for me also there is concentration,

na kho Alarasseva Kalamassa atthi paiiia, mayham patthi pafifia.
there is not wisdom for Alara Kalama (alone), for me also there is wisdom.

Yam niinaham yam Dhammam Alaro Kalamo:
What if, in regard to the Dhamma that Alara Kalama

“Sayam abhiiiiia, sacchikatva upasampajja viharami” ti pavedeti,
declares: “I have deep knowledge of it myself, I live, having directly experienced and
attained it,”

tassa Dhammassa sacchikiriyaya padaheyyan.’-ti
I were to strive to realise that Dhamma?

34 BIT, ChS reads: viharami ti pavedesi ti here.
33 The penultimate level in the thirty-one Realms of Existence.
36 Chs: viriyam, and similar forms throughout.
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So kho aham, Rajakumara, na cirasseva,
Then, Prince, in no long time,

Khippam-eva tamm Dhammam sayar abhiiifia,
soon having deep knowledge of that Dhamma myself,

sacchikatva upasampajja vihasim.
I lived, having directly experienced and attained it.

Atha khvaham, Rajakumara, yena Alaro Kalamo tenupasankamim,
Then, Prince, I approached Alara Kalama,

upasankamitva, Alaram Kalamam etad-avocam:
and after approaching, I said this to Alara Kalama:
“Ettavata no,’” avuso Kalama,
“Is it in this way, friend Kalama,

imam Dhammarm sayam abhififia,
° that you declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja’® pavedesi?” ti
having directly experienced and attained it?”

“Ettavata kho aham, avuso,

“In this way, friend,

imam Dhammam sayam abhififa,

°Ido declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedem1.” ti
having directly experienced and attained it.”

“Aham-pi kho, avuso, ettavata:
“In this way I also, friend,

Imam Dhammam sayam abhifiia,
say: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja viharami.” ti
I live, having directly experienced and attained it.”

3T RTE: kho.
3 BIT reads: viharami ti pavedesT ti here.
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“Labha no, avuso, suladdham no, avuso,
“It is a gain for us, friend, it is a great gain for us, friend,

ye mayam ayasmantarm tadisam sabrahmacarim passama.
that we see such a venerable with us in the spiritual life.

Iti yaham Dhammarn sayam abhifiia,
Thus I declare I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedemi,
having directly experienced and attained it,

tam tvam Dhammam sayam abhiiifia,
and you have deep knowledge of this Dhamma yourself,

sacchikatva upasampajja viharasi.*

and live, having directly experienced and attained it.*

Yam tvam Dhammam sayam abhifna,
You have deep knowledge of this Dhamma yourself,

sacchikatva upasampajja viharasi,
and live, having directly experienced and attained it,

tam-aham Dhammam sayam abhiiifia,
and I declare I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja pavedemi.

having directly experienced and attained it.

Iti yaham Dhammam janami tam tvam Dhammam janasi,
Thus the Dhamma I know is the Dhamma you know,

yam tvam Dhammam janasi tam-aham Dhammam janami.
the Dhamma you know is the Dhamma I know.

Iti yadiso aham tadiso tuvam, yadiso tuvam tadiso aham.
Thus as I am, so are you, as you are, so am .

Ehi dani, avuso, ubho va santa imam ganam pariharama.” ti
Come now, friend, the two of us will look after this group.”

39 RTE: vihasi, also below.

40 Notice a contrast is set up here, between Alara’s declaring (pavedemi) he has the attainment, as
though it was unverified, and the Bodhisatta living (viharasi) with the attainment.
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“Iti kho, Rajakumara, Alaro Kalamo acariyo

“Thus my teacher Alara Kalama, Prince,

me samano, antevasim mam samanam attano?*' samasamam thapesi,*
placed me, the pupil, as equal, and in the very same position as himself,

ularaya ca mam pujaya pujesi.
and worshipped me with the highest worship.

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Nayam Dhammo nibbidaya na viragaya na nirodhaya,
° ‘This Dhamma does not lead to disenchantment, to dispassion, to cessation,

na upasamaya na abhiiifiaya na Sambodhaya na Nibbanaya samvattati,
to peace, to deep knowledge, to Complete Awakening, to Nibbana,

yavad-eva Akificafifiayataniipapattiya.’ ti
but only as far as rebirth in the Sphere of Nothingness.’

So kho aham, Rajakumara, tam Dhammam analankaritva,
Then, Prince, having not found satisfaction in that Dhamma,
tasma Dhamma nibbijja apakkamim.*

I was therefore disgusted with that Dhamma and went away.

41 RTE, ChS: attana, instrumental?
42 RTE: thapeti; present indicative.
B PTS: nibbijjapakkamin, sandhi form.
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[4. The Meeting with Uddaka Ramaputta]

So kho aham, Rajakumara,
Then, Prince,

kimkusalagavesi, anuttaram santivarapadam pariyesamano,
still searching for what was wholesome, the unsurpassed, noble and peaceful state,

yena Uddako** Ramaputto tenupasankamim,
I approached Uddaka Ramaputta,

upasankamitva Uddakam Ramaputtam etad-avocam:
and after approaching, I said this to Uddaka Ramaputta:
“Icchamaham, avuso,* imasmim Dhammavinaye brahmacariyam caritun.”-ti
“I desire, friend, to lead the spiritual life in this Dhamma and Discipline.”

Evam vutte, Rajakumara, Uddako Ramaputto mam etad-avoca:
When this was said, Prince, Uddaka Ramaputta said this to me:

“Viharatayasma, tadiso ayam Dhammo yattha viiiiia puriso
“Live here, venerable, this Dhamma is such that a wise man

na cirasseva, sakam acariyakam sayam abhiiifia,
in no long time, having deep knowledge himself of what comes from his own teacher,

sacchikatva upasampajja vihareyya.” ti
can live, having directly experienced and attained it.”

So kho aham, Rajakumara, na cirasseva,
Then in no long time, Prince,

khippam-eva tam Dhammam pariyapunim.
soon I had mastered that Dhamma.

So kho aham, Rajakumara, tavatakeneva,
Then, Prince, after a little time I indeed,

otthapahatamattena,* lapitalapanamattena,
merely through beating my lips, merely through repeating the prattling,

nanavadaifi-ca vadami theravadaii-ca,
spoke knowingly about that teaching and confidently about that teaching,

44 Chs: Udak-, throughout.

4 BIT, RTE adds Rama, thereby identifying Uddaka and Rama. For these readings please see the
comments in my Introduction to the Ariyapariyesanasuttani, elsewhere on this website.
46 RTE: -mattakena here, but -mattena above, alternative form, similarly in the next compound.
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‘Janami*’ passam?’ ti ca patijanami.
claiming: ‘I know, I see.’

Ahaii-ceva aiiiie ca.
Both I and others also.

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Na kho Ramo: “Imam Dhammam kevalam saddhamattakena,
¢ ‘Rama did not declare: “Through mere faith in this Dhamma alone,

sayam abhififia sacchikatva upasampajja viharami,” ti pavedesi,*?

having knowledge of it myself, I live, having directly experienced and attained it,”
addha Ramo imam Dhammam janam passam vihasi.’ ti

for sure Rama lived knowing and seeing this Dhamma.’

Atha khvaham, Rajakumara, yena Uddako Ramaputto tenupasankamim,
Then, Prince, I approached Uddaka Ramaputta,

upasankamitva, Uddakam Ramaputtam etad-avocam:
and after approaching, I said this to Uddaka Ramaputta:

“Kittavata no, avuso, Ramo:*’ Imam Dhammam sayam abhiiiia,
° “In what way, friend, did Rama declare: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja® pavedesi?” ti
having directly experienced and attained it?”

Evam vutte, Rajakumara,
When this was said, Prince,

Uddako Ramaputto Nevasaifianasafiiayatanam pavedesi.

Uddaka Ramaputta declared the Sphere of Neither-Perception-nor-Non-Perception.!
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

41 RTE: pajanami here but janami above, inconsistency

48 RTE: pavedeti, present tense.

49 BJT, RTE: Rama, a vocative, again as though Rama were Uddaka.

S0 BJT, ChS reads: viharam ti pavedest ti.

3! The very highest level in the thirty-one Realms of Existence. The way this is stated is odd in that

we might have expected Uddaka to have claimed this for Rama, but the way it is written it
appears he claims it for himself.
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‘Na kho Ramasseva ahosi saddha, mayham patthi saddha,
‘There was not faith for Rama (alone), for me also there is faith,

na kho Ramasseva ahosi viriyam, mayham patthi viriyam,
there was not energy for Rama (alone), for me also there is energy,

na kho Ramasseva ahosi sati, mayham patthi sati,
there was not mindfulness for Rama (alone), for me also there is mindfulness,

na kho Ramasseva ahosi samadhi, mayham patthi samadhi,
there was not concentration for Rama (alone), for me also there is concentration,

na kho Ramasseva ahosi paiifia, mayharm patthi pafifia.
there was not wisdom for Rama (alone), for me also there is wisdom.

Yam niinaham yam Dhammam Ramo:
What if, in regard to the Dhamma that Rama

Sayam abhinfa, sacchikatva upasampajja viharamni, ti pavedesi,
declared: I have deep knowledge of it myself, I live, having directly experienced and
attained it,

tassa Dhammassa sacchikiriyaya padaheyyan.’-ti
I were to strive to realise that Dhamma?’

So kho aham, Rajakumara, na cirasseva
Then, Prince, in no long time,

khippam-eva tam Dhammarn, sayam abhififia,
soon having deep knowledge of that Dhamma myself,

sacchikatva upasampajja vihasim.

I lived, having directly experienced and attained it.

Atha khvaham, Rajakumara, yena Uddako Ramaputto tenupasankamir,>
Then, Prince, I approached Uddaka Ramaputta,

upasankamitva Uddakam Ramaputtam etad-avocam:
and after approaching, I said this to Uddaka Ramaputta:
“Ettavata no, avuso: Ramo>® imam Dhammar sayam abhifiia,

° “Is it in this way, friend, that Rama declared: I have deep knowledge of this Dhamma
myself,

32 BIT: tenupasankami.
3 BIT, RTE: Rama, thereby identifying Uddaka and Rama.
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sacchikatva upasampajja pavedesi?” ti
having directly experienced and attained it?”

“Ettavata kho, avuso:>* Ramo imam Dhammar sayarm abhiiifia,
° “In this way, friend, Rama did declare he had deep knowledge of this Dhamma himself,

sacchikatva upasampajja pavedesi.” ti>®
having directly experienced and attained it.”

“Aham-pi kho, avuso, ettavata: Imam Dhammam sayam abhififia,
“In this way, friend, I also say: I have deep knowledge of this Dhamma myself,

sacchikatva upasampajja viharami.” ti
I live, having directly experienced and attained it.”

“Labha no, avuso, suladdham no, avuso,
“It is a gain for us, friend, it is a great gain for us, friend,

ye mayam ayasmantam tadisam sabrahmacarim passama.
that we see such a venerable with us in the spiritual life.

Iti yam Dhammar Ramo sayam abhiiiiia,
° Thus Rama declared he had deep knowledge of this Dhamma himself,

sacchikatva upasampajja pavedesi,*®
having directly experienced and attained it,

tam tvam Dhammam sayam abhiiifia,

and you have deep knowledge of this Dhamma yourself,
sacchikatva upasampajja viharasi.>’

you live, having directly experienced and attained it.

Yam tvam Dhammam sayam abhiiifia,
And that Dhamma you have deep knowledge of yourself,

sacchikatva upasampajja viharasi,
you live, having directly experienced and attained it,

tam Dhammam Ramo sayam abhinia,
° that Rama declared he had deep knowledge of that Dhamma himself,

sacchikatva upasampajja pavedesi.
having directly experienced and attained it.

54 RTE: Ettavata kho aham avuso;, BIT: Ettavata kho Ramo, avuso.
55 BIT, RTE: pavedemi ti, first person, present tense.

36 RTE: pavedeti, present tense.

ST RTE: vihasi, here and below.
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Iti yarhn Dhammam Ramo afifiasi®® tam tvam Dhamman janasi,
Thus the Dhamma Rama knew is the Dhamma you know,
yam tvarn Dhammam janasi tath Dhammarm Ramo aiifiasi.>’
the Dhamma you know is the Dhamma Rama knew.

Iti yadiso Ramo ahosi tadiso tuvam, yadiso tuvam tadiso Ramo ahosi.
Thus as Rama was, so are you, as you are, so was Rama.

Ehi dani, avuso, tuvam imam ganam parihara.” ti
Come now, friend, you will look after this group.”

Iti kho, Rajakumara, Uddako Ramaputto sabrahmacari,
Thus my friend in the spiritual life, Uddaka Ramaputta, Prince,

me samano, acariyatthane® mam thapesi,
placed me in the teacher’s position,

ularaya ca mam®! pijaya pijesi.
and worshipped me with the highest worship.

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Nayam Dhammo nibbidaya na viragaya na nirodhaya,
° ‘This Dhamma does not lead to disenchantment, or to dispassion, or to cessation,

na upasamaya na abhififidya na Sambodhaya na%? Nibbanaya samvattati,
or to peace, or to deep knowledge, or to Complete Awakening, or to Nibbana,

yavad-eva Nevasaiifianasaiifiayatantupapattiya.’ ti
but only as far as rebirth in the Sphere of Neither-Perception-nor-Non-Perception.’

So kho aham, Rajakumara, tam Dhammam analankaritva,
Then, Prince, having not found satisfaction in that Dhamma,

tasma Dhamma nibbijja apakkamim.
I was therefore disgusted with that Dhamma and went away.

58 RTE, ChS: abhifiidsi, same meaning.
%0 BJT, PTS add ca; RTE adds va.
61 RTE adds ca here.

2 BJT omits na upasamaya na abhinnaya na sambodhaya, by mistake, the same line is included
above under Alara’s story.
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[S. The Similes]

So kho aham, Rajakumara,
Then, Prince,

kimkusalagavesi, anuttaram santivarapadam pariyesamano,
still searching for what was wholesome, the unsurpassed, noble and peaceful state,

Magadhesu anupubbena carikam caramano,
° while walking gradually on walking tour I entered Magadha,

yena Uruvela Senanigamo tad-avasarim.
and arrived at the Army town at Uruvela.

Tatthaddasam ramaniyam bhamibhagam, pasadikaii-ca vanasandam,
There I saw a delightful piece of land, and a pleasing jungle thicket,

nadifi-ca sandantim setakam® supatittham® ramaniyam,
with a clear river flowing and lovely banks,

samanta ca gocaragamanm.
and nearby a village suitable for collecting alms.

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Ramaniyo vata®® bhiimibhago, pasadiko ca vanasando,
‘Delightful is this piece of land, with its pleasing jungle thicket,

nadi ca sandati setaka supatittha ramaniya,
and a clear river flowing and lovely banks,

samanta ca gocaragamo.
and it is near a village suitable for collecting alms.

‘Alam vatidam kulaputtassa padhanatthikassa padhanaya.’ ti
I thought: ‘This is surely enough for the striving of a son of a good family who is seeking
to strive.’

So kho aham, Rajakumara, tattheva nisidim:
Then, Prince, I sat down right there,

‘Alam-idam padhanaya.’ ti
thinking: “This is enough for striving.’

63 RTE: sitodakam, here and below.
%4 pTS: supatittham, alternative spelling, same below.
65 PTS, ChS adds: bho, which seems out of place, as he is not addressing anyone at this point.
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Apissu mam, Rajakumara, tisso upama® patibhamsu anacchariya,
Then, Prince, these three wonderful similes occurred to me,

pubbe assutapubba.
that were unheard of in the past.

Seyyatha pi, Rajakumara, allam kattham sasneham udake nikkhittam,
Suppose, Prince, there were a green, sappy timber, lying in water,

atha puriso agaccheyya uttararanim adaya:
and a man would come with an upper kindling wood,

‘Aggim abhinibbattessami, tejo patukarissami.’ ti
thinking: ‘I will make fire, I will engender heat.’

Tam kim maiifiasi, Rajakumara, api nu so puriso
What do you think, Prince, would that man

amum allam kattham sasneham, udake nikkhittam,
with that green, sappy timber, lying in water,

uttararanim adaya abhimanthento®’
through rubbing with the upper kindling wood

aggim abhinibbatteyya, tejo patukareyya?” ti
be able to make fire, to engender heat?”

“No hidam, bho Gotama.®
“Surely not, dear Gotama.

Tam kissa hetu?%
What is the reason for that?

Aduii-hi, bho Gotama,”®
Because, dear Gotama,

allam kattham sasneham, tafi-ca pana udake nikkhittam.
it is a green, sappy timber, and it is lying in water.

66 BJT: upamayo; alternative form.
67 RTE: abhimanthanto;, alternative form, also below.
68 BJT: Bhante, and in similar positions throughout. RTE: No hetum, Bhante.

% chs by its punctuation indicates mistakenly that this question is spoken by the Buddha. There
are no quotation markers to indicate that we have changed speakers, however, and it is certainly
wrong.

70 BIT, RTE: Bhante, and in similar positions throughout.
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Yavad-eva ca pana so puriso kilamathassa vighatassa bhagt assa.” ti
That man would only get a fair share of weariness and vexation.”

Evam-eva kho, Rajakumara, ye hi keci samana va brahmana va
Just so, Prince, whatever ascetics and priests

kayena ceva cittena ca’! kamehi aviipakattha viharanti,
live unsecluded from sensual pleasures with their body and mind,

yo ca nesam kamesu kamacchando,
who, in regard to sensual desire for sensual pleasures,

kamasneho kamamuccha kamapipasa kamaparilaho,
love for sensual pleasures, infatuation for sensual pleasures, thirst for sensual pleasures
and fever for sensual pleasures,

so ca ajjhattam na suppahino’? hoti, na suppatippassaddho,’
without having completely abandoned them on the inside, without having completely
allayed them,

opakkamika ce pi te bhonto samanabrahmana dukkha,
°even if those good ascetics and priests feel acute pain,

tibba khara’* katuka vedana vedayanti,
sharp, harsh, and bitter feelings,

abhabba va te fianaya dassanaya anuttaraya Sambodhaya,
they are incapable of knowledge and insight into the supreme and complete Awakening,

no ce pi te bhonto samanabrahmana opakkamika dukkha,
and even if those good ascetics and priests do not feel acute pain,

tibba khara katuka vedana vedayanti,
sharp, harsh, and bitter feelings,

abhabba va te ianaya dassanaya anuttaraya Sambodhaya.
still they are incapable of knowledge and insight into the supreme and complete
Awakening.

7L RTE omits: cittena ca, also below. Ceva always occurs, however, in conjunction with ca in these
constructions.

72 RTE: supahino; lacking gemination, also below.
73 RTE: supatippassaddho; lacking gemination, also below.
74 BIT, RTE: tippa, and omits khara, similarly below.
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Ayam kho mam, Rajakumara, pathama upama patibhasi anacchariya,
This, Prince, is the first wonderful simile that occurred to me,

pubbe assutapubba.
that was unheard of in the past.

Aparapi kho mam, Rajakumara, dutiya upama patibhasi anacchariya,
Then, Prince, a second wonderful simile occurred to me,

pubbe assutapubba.
that was unheard of in the past.

Seyyatha pi, Rajakumara, allam kattham sasneham,
Suppose, Prince, there were a green, sappy timber,

araka udaka, thale nikkhittam,
far from the water, lying on the ground,

atha puriso agaccheyya uttararanim adaya:
and a man would come with an upper kindling wood,

‘Aggim abhinibbattessami, tejo patukarissami.’ ti
thinking: ‘I will make fire, I will engender heat.’

Tam kim maiifiasi, Rajakumara, api nu so puriso
What do you think, Prince, would that man

amum allam kattham sasneham, araka udaka, thale nikkhittam,
with that green, sappy timber, far from the water, lying on the ground,

uttararanim adaya abhimanthento
through rubbing with the upper kindling wood

aggim abhinibbatteyya tejo patukareyya?” ti
be able to make fire, to engender heat?”

“No hidam, bho Gotama.
“Surely not, dear Gotama.

Tam kissa hetu?
What is the reason for that?

Aduii-hi, bho Gotama,
Because, dear Gotama,

allam kattham sasneham, Kkificapi araka udaka, thale nikkhittam.
it is (still) a green, sappy timber, however far it is from the water, lying on the ground.
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Yavad-eva ca pana so puriso kilamathassa vighatassa bhagi assa.” ti
That man would only get a fair share of weariness and vexation.”

“Evam-eva kho, Rajakumara, ye hi keci samana va brahmana va
“Just so, Prince, whatever ascetics and priests

kayena ceva cittena ca kamehi’> viipakattha viharanti,
live secluded from sensual pleasures with their body and mind,

yo ca nesam kamesu kamacchando,
who, in regard to sensual desire for sensual pleasures,

kamasneho kamamuccha kamapipasa kamaparilaho
love for sensual pleasures, infatuation for sensual pleasures, thirst for sensual pleasures
and fever for sensual pleasures,

so ca ajjhattam na suppahino hoti, na suppatippassaddho,
without having completely abandoned them on the inside, without having completely
allayed them,

opakkamika ce pi te bhonto samanabrahmana dukkha,
°even if those good ascetics and priests feel acute pain,

tibba khara’® katuka vedana vedayanti,
sharp, harsh, and bitter feelings,

abhabba va te ianaya dassanaya anuttaraya Sambodhaya;
they are incapable of knowledge and insight into the supreme and complete Awakening;

no ce pi te bhonto samanabrahmana opakkamika dukkha,
and even if those good ascetics and priests do not feel acute pain,

tibba khara katuka vedana vedayanti,
sharp, harsh, and bitter feelings,

abhabba va te ianaya dassanaya anuttaraya Sambodhaya.
(still) they are incapable of knowledge and insight into the supreme and complete
Awakening.

Ayam kho mam, Rajakumara, dutiya upama patibhasi anacchariya,
This, Prince, is the second wonderful simile that occurred to me,

pubbe assutapubba.
that was unheard of in the past.

75 BJT: kayena kho kamehi, but below as in the text here.
76 BJT includes khara here (but not in similar positions above or below).
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Aparapi kho mam, Rajakumara, tatiya upama patibhasi anacchariya,
Then, Prince, a third wonderful simile occured to me,

pubbe assutapubba.
that was unheard of in the past.

Seyyatha pi, Rajakumara, sukkham kattham kolapam,
Suppose, Prince, there were a dry, sapless timber,

araka udaka, thale nikkhittam,
far from the water, lying on the ground,

atha puriso agaccheyya uttararanim adaya:
and a man would come with an upper kindling wood,

‘Aggim abhinibbattessami, tejo patukarissami.’ ti
thinking: ‘I will make fire, I will engender heat.’

Tam kim maiifiasi, Rajakumara, api nu so puriso
What do you think, Prince, would that man

amum sukkham kattham kolapam, araka udaka thale nikkhittam,
with that dry, sapless timber, far from the water, lying on the ground,

uttararanim adaya abhimanthento
through rubbing with the upper kindling wood

aggim abhinibbatteyya, tejo patukareyya?” ti
be able to make fire, to engender heat?”

“Evam, bho Gotama.
“Surely, dear Gotama.

Tam Kkissa hetu?
What is the reason for that?

Aduii-hi, bho Gotama,
Because, dear Gotama,

sukkham kattham kolapam, taii-ca pana araka udaka, thale nikkhittan.”-ti
it is a dry, sapless timber, and it is far from the water, lying on the ground.”

“Evam-eva kho, Rajakumara, ye hi keci samana va brahmana va
“Just so, Prince, whatever ascetics and priests

kayena ceva cittena ca kamehi viipakattha viharanti,
live secluded from sensual pleasures with their body and mind,
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yo ca nesam kamesu kamacchando,
who, in regard to sensual desire for sensual pleasures,

kamasneho kamamuccha kamapipasa kamaparilaho,
love for sensual pleasures, infatuation for sensual pleasures, thirst for sensual pleasures
and fever for sensual pleasures,

so ca ajjhattam suppahino hoti suppatippassaddho,
have completely abandoned them on the inside, completely allayed them,

opakkamika ce pi te bhonto samanabrahmana dukkha,
° even if those good ascetics and priests feel acute pain,

tibba khara katuka vedana vedayanti,
sharp, harsh, and bitter feelings,

bhabba va te fianaya dassanaya anuttaraya Sambodhaya;
they are capable of knowledge and insight into the supreme and complete Awakening;

no ce pi te bhonto samanabrahmana opakkamika dukkha,
and even if those good ascetics and priests do not feel acute pain,

tibba khara katuka vedana vedayanti,
sharp, harsh, and bitter feelings,

bhabba va te ianaya dassanaya anuttaraya Sambodhaya.
(still) they are capable of knowledge and insight into the supreme and complete
Awakening.

Ayam kho mam, Rajakumara, tatiya upama patibhasi anacchariya,
This, Prince, is the third wonderful simile that occurred to me,

pubbe assutapubba.
that was unheard of in the past.

Ima kho mam, Rajakumara, tisso upama patibhamsu anacchariya,
These, Prince, are the three wonderful similes that occurred to me,

pubbe assutapubba.
that were unheard of in the past.
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[6. Suppressing Thought and Breath]

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Yam niinaham dantebhi dantam-adhaya, jivhaya talum ahacca,
‘What if I, with teeth clenched against teeth, with the tongue pressing on the palate,

cetasa cittarn’’ abhinigganheyyam, abhinippileyyam abhisantapeyyan.’-ti
were to completely restrain, constrain and suppress one thought with (another) thought,

So kho aham, Rajakumara, dantebhi dantam-adhaya, jivhaya talum ahacca,
Then I, Prince, with teeth clenched against teeth, with the tongue pressing on the palate,

cetasa cittam abhinigganhami abhinippilemi abhisantapemi.
did completely restrain, constrain and suppress one thought with (another) thought.

Tassa mayham, Rajakumara, dantebhi dantam-adhaya, jivhaya talum ahacca,
Then to me, Prince, with teeth clenched against teeth, with the tongue pressing on the
palate,

cetasa cittarn abhinigganhato’® abhinippilayato abhisantapayato,
with complete restraint, constraint and suppression of one thought with (another) thought,

kacchehi seda muccanti.
sweat flowed from my armpits.

Seyyatha pi, Rajakumara, balava puriso
Just as a strong man, Prince,

dubbalataram purisam sise va gahetva, khandhe va gahetva,
after seizing a very weak man by the head, or seizing him by the body,

abhinigganheyya abhinippileyya abhisantapeyya,
would restrain, constrain and suppress him,

evam-eva kho me, Rajakumara, dantebhi dantam-adhaya, jivhaya talum ahacca,
just so to me, Prince, with teeth clenched against teeth, with the tongue pressing on the
palate,

cetasa cittam abhinigganhato abhinippilayato abhisantapayato
with complete restraint, constraint and suppression of one thought with (another) thought,

kacchehi seda muccanti.
sweat flowed from my armpits.

7T Comm: cetasa cittan-ti kusalacittena akusalacittam; one thought with (another) thought means
one unwholesome thought with (another), wholesome thought.
78 BIT: abhinigganhayato, similarly below.



The Discourse concerning Prince Bodhi - 34

Araddham kho pana me, Rajakumara, viriyam hoti asallinam,
But although, Prince, my energy was strenuous and unshaken,

upatthita sati asammuttha,”’
and mindfulness was attended to and unconfused,

saraddho ca pana me kayo hoti, appatippassaddho,
my body was overstressed, not quietened,

teneva dukkhappadhanena padhanabhitunnassa sato.
and therefore the effort I made was overwhelmed by the strain of exertion.

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Yam niinaham appanakam yeva jhanam jhayeyyan?’-ti
‘What if I were to meditate on the breathless meditation?’

So kho aham, Rajakumara, mukhato ca nasato ca assasapassase uparundhim.
Then, Prince, I blocked the in-breath and out-breath at the mouth and at the nose.

Tassa mayham, Rajakumara, mukhato ca nasato ca assasapassasesu uparuddhesu,
Then to me, Prince, with the in-breath and out-breath blocked at the mouth and at the
nose,

kannasotehi vatanam nikkhamantanam®’ adhimatto saddo hoti.
there was an excessive noise of wind escaping through the ears.

Seyyatha pi nama kammaragaggariya dhamamanaya adhimatto saddo hoti,
Just as there is an excessive noise from blowing on a smith’s bellows,

evam-eva kho me,’! Rajakumara,
just so to me, Prince,

mukhato ca nasato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose,

kannasotehi vatanam nikkhamantanam adhimatto saddo hoti.
there was an excessive noise of wind escaping through the ears.

Araddham kho pana me, Rajakumara, viriyam hoti asallinam,
But although for me, Prince, energy was strenuous and unshaken,

O BIT: apammuttha; RTE: appamuttha, and similarly throughout.
80 RTE: nikkhantanam, similarly below.
81 BIT omits: me here and in similar positions throughout.
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upatthita sati asammuttha,
and mindfulness was attended to and unconfused,

saraddho ca pana me kayo hoti, appatippassaddho,
my body was overstressed, not quietened,

teneva dukkhappadhanena padhanabhitunnassa sato.
and therefore the effort I made was overwhelmed by the strain of exertion.
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Yam niinaham appanakam yeva jhanam jhayeyyan?’-ti
‘What if I were to meditate on the breathless meditation?

So kho aham, Rajakumara,
Then, Prince,

mukhato ca nasato ca kannato®? ca assasapassase uparundhim.
I blocked the in-breath and out-breath at the mouth and at the nose and at the ears.

Tassa mayham, Rajakumara,
Then to me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatta vata muddhani®® tihananti.?*
excessive winds raged inside my head.

Seyyatha pi, Rajakumara, balava puriso
Just as though a strong man, Prince,

tinhena sikharena muddhani abhimattheyya,
were to cleave inside my head with a sharp pointed sword,

evam-eva kho me, Rajakumara,
just so to me, Prince,

82 RTE: kannasotato, similarly below.
83 BIT, RTE: muddhanam, similarly below.
84 RTE: ohananti, similarly below.
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mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatta vata muddhani ahananti.
excessive winds raged inside my head.

Araddham kho pana me, Rajakumara, viriyam hoti asallinam,
But although for me, Prince, energy was strenuous and unshaken,

upatthita sati asammuttha,
and mindfulness was attended to and unconfused,

saraddho ca pana me kayo hoti, appatippassaddho,
my body was overstressed, not quietened,

teneva dukkhappadhanena padhanabhitunnassa sato.
and therefore the effort I made was overwhelmed by the strain of exertion.
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Yam niinaham appanakam yeva jhanam jhayeyyan?’-ti
‘What if I were to meditate on the breathless meditation?’

So kho aham, Rajakumara,
Then, Prince,

mukhato ca nasato ca kannato ca assasapassase uparundhim.
I blocked the in-breath and out-breath at the mouth and at the nose and at the ears.

Tassa mayham, Rajakumara,
Then to me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatta sise sisavedana honti.
there was an excessive headache in my head.

Seyyatha pi, Rajakumara, balava puriso
Just as though a strong man, Prince,

dalhena varattakkhandena sise sisavetham® dadeyya,
were to tie a turban on my head with a strong thong of leather,

8 RTE: sisavetthanam.
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evam-eva kho me, Rajakumara,
just so to me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatta sise sisavedana honti.
there was an excessive headache in my head.

Araddham kho pana me, Rajakumara, viriyam hoti asallinam,
But, Prince, although for me energy was strenuous and unshaken,

upatthita sati asammuttha,
and mindfulness was attended to and unconfused,

saraddho ca pana me kayo hoti, appatippassaddho,
my body was overstressed, not quietened,

teneva dukkhappadhanena padhanabhitunnassa sato.
and therefore the effort I made was overwhelmed by the strain of exertion.
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Yam niinaham appanakam yeva jhanam jhayeyyan?’-ti
‘What if I were to meditate on the breathless meditation?

So kho aham, Rajakumara,
Then, Prince,

mukhato ca nasato ca kannato ca assasapassase uparundhim.
I blocked the in-breath and out-breath at the mouth and at the nose and at the ears.

Tassa mayham, Rajakumara,
Then to me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatta vata kucchim parikantanti.
excessive winds cut through my stomach.

Seyyatha pi, Rajakumara, dakkho goghatako va goghatakantevasi va
Just as though, Prince, a butcher or a butcher’s apprentice
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tinhena govikantanena kucchim parikanteyya,
were to cut through the stomach with a sharp butcher’s knife,%¢

evam-eva kho me,%’ Rajakumara,
just so to me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatta vata kucchim parikantanti.
excessive winds cut through my stomach.

Araddham kho pana me, Rajakumara, viriyam hoti asallinam,
But although for me, Prince, energy was strenuous and unshaken,

upatthita sati asammuttha,
and mindfulness was attended to and unconfused,

saraddho ca pana me kayo hoti, appatippassaddho,
my body was overstressed, not quietened,

teneva dukkhappadhanena padhanabhitunnassa sato.
and therefore the effort I made was overwhelmed by the strain of exertion.
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Yarh ninaham appanakam? yeva jhanam jhayeyyan?’-ti
‘What if I were to meditate on the breathless meditation?

So kho aham, Rajakumara,
Then, Prince,

mukhato ca nasato ca kannato ca assasapassase uparundhim.
I blocked the in-breath and out-breath at the mouth and at the nose and at the ears.

Tassa mayham, Rajakumara,
Then to me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatto kayasmim daho hoti.
there was an excessive fever inside the body.

86 Lit: Cow-knife.
87 RTE omits: me.
8 BIT: appanakan; but appanakam elsewhere, printer’s error.
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Seyyatha pi, Rajakumara, dve balavanto purisa
Just as though two strong men, Prince,

dubbalataram purisam nanabahasu gahetva,
after seizing a very weak man with their arms,

angarakasuya santapeyyum samparitapeyyum,
were to burn and scorch him with embers,

evam-eva kho me, Rajakumara,
so for me, Prince,

mukhato ca nasato ca kannato ca assasapassasesu uparuddhesu,
with the in-breath and out-breath blocked at the mouth and at the nose and at the ears,

adhimatto kayasmim daho hoti.
there was an excessive fever inside the body.

Araddham kho pana me, Rajakumara, viriyam hoti asallinam,
But although for me, Prince, energy was strenuous and unshaken,

upatthita sati asammuttha,
and mindfulness was attended to and unconfused,

saraddho ca pana me kayo hoti, appatippassaddho,
my body was overstressed, not quietened,

teneva dukkhappadhanena padhanabhitunnassa sato.
and therefore the effort I made was overwhelmed by the strain of exertion.
Apissu mam, Rajakumara, devata disva, evam-ahamsu:

Further, Prince, this occurred to the gods after seeing me:

‘Kalankato® samano Gotamo,’ ti
‘The ascetic Gotama has died,*°

ekacca devata evam-ahamsu:
this occurred to some gods:

‘Na kalankato samano Gotamo, api ca kalankaroti,’ ti
‘The ascetic Gotama has not died, he is dying,’

ekacca devata evam-ahamsu:
this occurred to some gods:

89 BIT, RTE: Kalakato, and similarly below, but they both write kalankaroti.
9 Lit: made (his) time.
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‘Na kalankato samano Gotamo, na pi ca®! kalankaroti,
‘The ascetic Gotama has not died, he is not dying,

Araham samano Gotamo,
the ascetic Gotama is Worthy,

viharo tveva so Arahato evariupo hot1.’ ti
it is in this way that the Worthy One lives.’

9L RTE, ChS omit: ca.
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[7. The Fasting]

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Yam niinaham sabbaso aharupacchedaya patipajjeyyan?’-ti
‘What if I were to practice with cutting off food entirely?

Atha kho mam, Rajakumara, devata upasankamitva etad-avocum:
Then, Prince, some gods having approached, said this to me:

“Ma kho tvam, Marisa, sabbaso aharupacchedaya patipajji.
“Do not, Sir, practice with cutting off food entirely.

Sace kho tvam, Marisa, sabbaso aharupacchedaya patipajjissasi,
If, Sir, you will practice with cutting off food entirely,

tassa te mayam dibbam ojam lomakiipehi ajjhoharessama,
we will make you imbibe divine nutrient through the pores of your skin,

taya tvam yapessasi.” ti
and you will keep going.”

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Ahaii-ceva kho pana sabbaso ajaddhukam’? patijaneyyam,
‘If I were to claim I am entirely without food,”

ima ca me devata dibbam ojam lomakiipehi ajjhohareyyum,

and these gods were to make me imbibe divine nutrient through the pores of my skin,
taya caham yapeyyam, tarh mamassa® musa.’ ti
and I were to keep going, that would be a falsehood for me.”

So kho aham, Rajakumara, ta devata paccacikkhami: “Halan?”-ti vadami.
Then, Prince, I rejected those gods, saying: “Why should I (do that?)”
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Yam nanaham thokam thokam aharam ahareyyam, pasatam pasatam,
‘What if I were to take food little by little, measure by measure,

92 Chs: ajajjitam; spelling unsure.
93 Comm: ajaddhukam-ti abhojanam.
94 BJT: mamassa; alternative sandhi.
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yadi va muggayusam, yadi va kulatthayisam,
whether it be mung bean soup, or vetch soup,

yadi va kalayayusam, yadi va harenukayasan?’-ti
or chick-pea soup, or pea soup?’

So kho aham, Rajakumara, thokam thokam aharam aharesim, pasatam pasatam,
Then, Prince, I took food little by little, measure by measure,

yadi va muggayusam, yadi va kulatthayasam,
whether mung bean soup, or vetch soup,

yadi va kalayayusam, yadi va harenukayiisam.
or chick-pea soup, or pea soup.

Tassa mayham, Rajakumara, thokam thokam aharam aharayato, pasatam pasatam,
Then, Prince, as I took food little by little, measure by measure,

yadi va muggayiisam, yadi va kulatthayisam,
whether mung bean soup, or vetch soup,

yadi va kalayayusam, yadi va harenukayiisam,
or chick-pea soup, or pea soup,

adhimattakasimanam patto kayo hoti.
this body became excessively emaciated.

Seyyatha pi nama asitikapabbani va kalapabbani®® va,
Just like vine knots or bamboo knots,

evam-evassu me angapaccangani bhavanti tayevappaharataya.
so were my limbs both great and small through having so little food.

Seyyatha pi nama otthapadam,
Just like a camel’s foot,

evam-evassu me anisadam hoti tayevappaharataya.
so did my buttocks become through having so little food.

Seyyatha pi nama vattanavali,
Just like a twisted vine,

evam-evassu me pitthikantako unnatavanato hoti tayevappaharataya.
so did my backbone become twisted through having so little food.

% BIT: kakapabbani, both reading and meaning are uncertain.
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Seyyatha pi nama jarasalaya gopanasiyo oluggavilugga bhavanti,
Just like an old hall, in which the main beam is rotten and broken,

evam-evassu me phasuliyo oluggavilugga bhavanti tayevappaharataya.
so did my ribs become rotten and broken through having so little food.

Seyyatha pi nama gambhire udapane,
Just like in a deep pool,

udakataraka gambhiragata okkhayika dissanti,
the stars in the water are seen lying deep and distant,

evam-evassu me akkhikiipesu akkhitaraka
so in the sockets of my eyes, the pupils of my eyes

gambhiragata okkhayika dissanti tayevappaharataya.
were seen lying deep and distant through having so little food.

Seyyatha pi nama tittakalabu amakacchinno
Just like a freshly cut bitter gourd

vatatapena samphutito hoti sammilato,
will become withered and shrunken through wind and heat,

evam-evassu me sisacchavi samphutita hoti sammilata tayevappaharataya.
so did the skin on my head become withered and shrunken through having so little food.

So kho aham, Rajakumara: ‘Udaracchavim parimasissami,’® ti
Then, Prince, thinking: ‘I will touch the skin of my stomach,’

pitthikantakam yeva parigganhami,
I took ahold of my backbone,

‘Pitthikantakam parimasissami,’ ti
thinking: ‘I will touch my backbone,’

udaracchavim yeva parigganhami,
I took ahold of the skin of my stomach,

yavassu me, Rajakumara,
so far, Prince,

udaracchavipitthikantakam allina hoti tayevappaharataya.
did the skin of my stomach and my backbone stick together through having so little food.

So kho aham, Rajakumara: ‘Vaccam va muttam va karissami,’ ti
Then, Prince, thinking: ‘I will pass excrement or urine,’

% BJT: paramasissamr;, alternative form, similarly below.
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tattheva avakujjo papatami tayevappaharataya.
I fell down face forward right there through having so little food.

So kho aham, Rajakumara,
Then, Prince,

imam-eva kayam assasento panina gattani anumajjami.
I rubbed this body and my limbs comfortably with my hand

Tassa mayham, Rajakumara, panina gattani anumajjato,
Then, Prince, as I rubbed my limbs with my hand,

putimiilani lomani kayasma papatanti tayevappaharataya.
hair that was rotten at the root fell out of my body through having so little food.

Apissu mam, Rajakumara, manussa disva evam-ahamsu:
Further, Prince, this occurred to men after seeing me:

‘Kalo samano Gotamo,’ ti
‘The ascetic Gotama is black,’

ekacce manussa evam-ahamsu:
and to some men this occurred:

‘Na kalo samano Gotamo, samo samano Gotamo,’ ti
‘The ascetic Gotama is not black, the ascetic Gotama is brown,’

ekacce manussa evam-ahamsu:
and to some men this occurred:

‘Na kalo samano Gotamo, na pi samo, manguracchavi samano Gotamo.’ ti
‘The ascetic Gotama is not black, he is not brown, the ascetic Gotama has golden skin.’

Yavassu me, Rajakumara, tava parisuddho chavivanno pariyodato
So far, Prince, was the pure and bright colour of my skin

upahato hoti tayevappaharataya.
spoilt through having so little food.
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Ye kho keci atitam-addhanam samana va brahmana va
‘Those ascetics and priests in the past times who
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opakkamika dukkha tibba khara®’ katuka vedana vedayimsu,
felt acute pain, sharp, harsh, and bitter feelings,

etavaparamam na-y-ito bhiyyo.
there is nothing beyond or superior to this.

Ye pi hi keci anagatam-addhanam samana va brahmana va
Those ascetics and priests in the future times who

opakkamika dukkha tibba khara katuka vedana vedayissanti,
will feel acute pain, sharp, harsh, and bitter feelings,

etavaparamam, na-y-ito bhiyyo.
there is nothing beyond or superior to this.

Ye pi hi keci etarahi samana va brahmana va
Those ascetics and priests who now

opakkamika dukkha tibba khara katuka vedana vedayanti,
feel acute pain, sharp, harsh, and bitter feelings,

etavaparamam, na-y-ito bhiyyo.
there is nothing beyond or superior to this.

Na kho panaham imaya katukaya dukkarakarikaya adhigacchami
But even by undergoing this bitter austerity I did not attain

uttarimanussadhamma alam-ariyafianadassanavisesar.
a state beyond (ordinary) human beings, a distinction of what is truly noble knowledge
and insight.

Siya nu kho aiifio maggo Bodhaya?’ ti
I wonder is there another path to Awakening?

97 BJT: tippd, omit khard, similarly below.
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[8. Finding the Right Path]

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Abhijanami kho panaham Pitu Sakkassa kammante,
‘But I recall that while my Sakyan Father was at work,

sitaya jambucchayaya nisinno,
while [ was sitting in the cool of the shade of the Rose-Apple tree,

vivicceva kamehi, vivicca akusalehi dhammehi,
quite secluded from sense desires, secluded from unwholesome things,

savitakkam savicaram vivekajam pitisukham,
having thinking, reflection, and the happiness and rapture born of seclusion,

pathamam jhanam upasampajja viharita.
I dwelt having attained the first absorption.

Siya nu kho eso maggo Bodhaya?’ ti
I wonder if this is the path to Awakening?’

Tassa mayham, Rajakumara, satanusari viiifianam ahosi:
Then to me, Prince, in conformity with that recollection I became conscious:

‘Eseva’® maggo Bodhaya.’ ti
‘This is the path to Awakening.’

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Kim nu kho aham tassa sukhassa bhayami?
‘Why am I afraid of that pleasure?

Yam tam sukham afifiatreva,
That pleasure is one thing,

kamehi afifiatra akusalehi dhammehi.’ ti
and unwholesome sensual pleasures are another thing.’

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Na kho aham tassa sukhassa bhayami.
‘I am not afraid of that pleasure.

9B BIT: Eso va.
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Yam tam sukham afifiatreva,
That pleasure is one thing,

kamehi afifiatra akusalehi dhammehi.’ ti
and unwholesome sensual pleasures are another thing.’

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Na kho tam sukaram sukham adhigantum
‘It is not easy to attain that pleasure

evam adhimattakasimanam pattakayena,
with the body so excessively emaciated,

Yam nanaham olarikam aharam ahareyyam odanakummasan?’-ti
what if I were to take gross food, boiled rice and milk?’

So kho aham, Rajakumara, olarikam aharam aharesim odanakummasam.
Then, Prince, I took gross food, boiled rice and milk.

Tena kho pana mam, Rajakumara, samayena
But at that time, Prince,

paiicavaggiya bhikkhi paccupatthita honti:
the group-of-five monks were present,

‘Yam kho samano Gotamo Dhammarm adhigamissati, tam no arocessati.’ ti
thinking: “This ascetic Gotama will attain Dhamma, and he will inform us.

Yato kho aham, Rajakumara, olarikam aharam aharesim odanakummasam,
When, Prince, I took gross food, boiled rice and milk,

atha me te paficavaggiya bhikkhu nibbijja pakkamimsu:
then the group-of-five monks being disgusted, left me,

‘Bahuliko®” samano Gotamo, padhanavibbhanto, avatto bahullaya.’ ti
thinking: “This ascetic Gotama is given to luxury, he has forsaken the striving, he has
gone back to luxury.’

99 ChS: Bahulliko.
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So kho aham, Rajakumara, olarikam aharam aharetva balam gahetva,
Then, Prince, having taken gross food and regained strength,

vivicceva kamehi vivicca akusalehi dhammehi,
quite secluded from sense desires, secluded from unwholesome things,

savitakkam savicaram vivekajam pitisukham,
having thinking, reflection, and the happiness and rapture born of seclusion,

pathamam jhanam upasampajja vihasim.
I dwelt having attained the first absorption.

Vitakkavicaranam viipasama,
With the ending of thinking, and reflection,

ajjhattam sampasadanam cetaso ekodibhavam,
with internal clarity, and one-pointedness of mind,

avitakkam avicaram samadhijam pitisukham,
being without thinking, without reflection, having the happiness and rapture born of
concentration,

dutiyam jhanam upasampajja vihasim.

I dwelt having attained the second absorption.

Pitiya ca viraga upekkhako ca vihasim,

With the fading away of rapture I dwelt equanimous,

sato ca sampajano, sukhafi-ca kayena patisamvedesim,
mindful, clearly knowing, experiencing happiness through the body,

yam tam Ariya acikkhanti:
about which the Noble Ones declare:

‘Upekkhako satima sukhavihari,’ ti
“He lives pleasantly, mindful, and equanimous,”

tatiyam jhanam upasampajja vihasim.
(thus) I dwelt having attained the third absorption.
Sukhassa ca pahana, dukkhassa ca pahana,

Having given up pleasure, given up pain,

pubbeva somanassadomanassanam atthangama,
and with the previous disappearence of mental well-being and sorrow,
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adukkham asukham!* upekkhasatiparisuddhim,
without pain, without pleasure, and with complete purity of mindfulness owing to
equanimity,

catuttham jhanam upasampajja vihasim.
I dwelt having attained the fourth absorption.

So evam samahite citte, parisuddhe pariyodate,
Then with a mind well-concentrated, and complete purity that comes from a cleansed
mind,

anangane vigatupakkilese mudubhiite kammaniye, thite anefijappatte,
being passionless, free of defilements, malleable, workable, steady, impertubable,

pubbenivasanussatifianaya cittarm abhininnamesim.
I directed my mind to knowledge and recall of previous existences.

So anekavihitam pubbenivasam anussarami, seyyathidam:
I recollected various previous existences, such as:

ekam-pi jatim, dve pi jatiyo, tisso pi jatiyo, catasso pi jatiyo, pafica pi jatiyo,
one life, two lives, three lives, four lives, five lives,

dasa pi jatiyo, visam-pi jatiyo, timsam-pi jatiyo, cattarisam-pi jatiyo,
ten lives, twenty lives, thirty lives, forty lives,

paiifiasam-pi jatiyo, jatisatam-pi, jatisahassam-pi, jatisatasahassam-pi,
fifty lives, a hundred lives, a thousand lives, a hundred thousand lives,

aneke pi samvattakappe, aneke pi vivattakappe, aneke pi samvattavivattakappe:
innumerable aeons of devolution, innumerable aeons of evolution, innumerable aeons of
devolution and evolution:

amutrasim evamnamo, evamgotto, evamvanno, evam-aharo,
in such and such a place I had this name, this family, this class, this food,

evamsukhadukkhapatisamvedi evam-ayupariyanto;
this experience of pleasure and pain, this life term;

so tato cuto amutra udapadi,
passing away from there I arose in another state of existence,

tatrapasim evamnamo, evamgotto, evamvanno, evam-aharo,
and in that place I had this name, this family, this class, this food,

100 cps: adukkham-asukham; sandhi form.
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evamsukhadukkhapatisamvedi evam-ayupariyanto,
this experience of pleasure and pain, this life term,

so tato cuto idhupapanno ti,
and passing away from there I arose here,

iti sakaram sa-uddesam anekavihitam pubbenivasam anussarami.
and so with their characteristics and with their details I recollected my various previous
existences.

Ayam kho me, Rajakumara, rattiya pathame yame, pathama vijja adhigata,
This to me, Prince, in the first watch of the night, was the first knowledge I attained,

avijja vihata, vijja uppanna,
ignorance was abandoned, knowledge arose,

tamo vihato, aloko uppanno,
darkness was abandoned, light arose,

yatha tam appamattassa atapino pahitattassa viharato.
as I was living heedful, ardent, and resolute in this way.

So evam samahite citte, parisuddhe pariyodate,
Then with a mind well-concentrated, and complete purity that comes from a cleansed
mind,

anangane vigatiipakkilese mudubhiite kammaniye thite anefijappatte,
being passionless, free of defilements, malleable, workable, steady, impertubable,

sattanam cutipapatainanaya cittam abhininnamesim.
I directed my mind to knowledge of the passing away and rearising of beings.

So dibbena cakkhuna visuddhena atikkantamanusakena
With the divine eye which is purified and surpasses that of (normal) men

satte passami cavamane upapajjamane,
I saw the passing away and arising of beings,

hine panite, suvanne dubbanne, sugate duggate,
inferior, superior, beautiful, ugly, in a good destiny, in a bad destiny,

yathakammiipage satte pajanami:
and I knew beings arise according to their (good and bad) actions:

Ime vata bhonto satta kayaduccaritena samannagata,
Those venerables who are endowed with bad bodily conduct,
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vaciduccaritena samannagata, manoduccaritena samannagata,
endowed with bad verbal conduct, endowed with bad mental conduct,

ariyanam upavadaka, micchaditthika micchaditthikammasamadana,
who blamed the noble ones, were ones of wrong view, and undertook deeds based on
wrong view,

te kayassa bheda, param marana,
at the break-up of the body, after death,

apayam duggatim vinipatam nirayam upapanna,
arise in the lower world, in an unhappy destiny, in the fall, in the nether regions,

ime va pana bhonto satta kayasucaritena samannagata
and those venerables who are endowed with good bodily conduct,

vacisucaritena samannagata manosucaritena samannagata
endowed with good verbal conduct, endowed with good mental conduct,

ariyanam anupavadaka, sammaditthika, sammaditthikammasamadana,
who did not blame the noble ones, were ones of right view, and undertook deeds based on
right view,

te kayassa bheda, param marana,
at the break-up of the body, after death,

sugatim saggam lokam upapanna ti.
arise in a good destiny, a heavenly world.

Ayam kho me, Rajakumara, rattiya majjhime yame dutiya vijja adhigata,
This to me, Prince, in the middle watch of the night, was the second knowledge I attained,

avijja vihata, vijja uppanna,
ignorance was abandoned, knowledge arose,

tamo vihato, aloko uppanno,
darkness was abandoned, light arose,

yatha tam appamattassa atapino pahitattassa viharato.
as I was living heedful, ardent, and resolute in this way.

So evam samabhite citte, parisuddhe pariyodate,
Then with a mind well-concentrated, and complete purity that comes from a cleansed
mind,

anangane vigatiipakkilese mudubhiite kammaniye, thite anefjappatte,
being passionless, free of defilements, malleable, workable, steady, impertubable,
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asavanam khayafianaya cittam abhininnamesim.
I directed my mind to knowledge about the destruction of the pollutants.

So: ‘Idam dukkhan’-ti yathabhiatam abbhaifiasim,
I knew, as it really is: ‘This is suffering,’

‘Ayam dukkhasamudayo’ ti yathabhutam abbhaniiasim,
I knew, as it really is: “This is the arising of suffering,’

‘Ayam dukkhanirodho’ ti yathabhiitam abbhafifasim,
I knew, as it really is: “This is the cessation of suffering,’

‘Ayam dukkhanirodhagamini patipada’ ti yathabhitam abbhafifiasim.
I knew, as it really is: ‘“This is the practice going to the cessation of suffering,’

‘Ime asava’ ti yathabhitam abbhafifiasim,
I knew, as it really is: “These are pollutants,’

‘Ayam asavasamudayo’ ti yathabhutam abbhaiifiasim,
I knew, as it really is: “This is the arising of pollutants,’

‘Ayam asavanirodho’ ti yathabhiatam abbhaiifiasim,
I knew, as it really is: “This is the cessation of pollutants,’

‘Ayam asavanirodhagamini patipada’ ti yathabhatam abbhaiifiasim.
I knew, as it really is: “This is the practice going to the cessation of pollutants,’

Tassa me evarn janato evam passato,
Then knowing in this way, seeing in this way,

kamasava pi cittam vimuccittha,
my mind was free from the pollutant of sensuality,

bhavasava pi cittam vimuccittha,
my mind was free from the pollutant of (craving for) continued existence,

avijjasava pi cittam vimuccittha.
my mind was free from the pollutant of ignorance.

Vimuttasmim: ‘Vimuttam’-iti ianam ahosi.

In freedom there was the knowledge: ‘(This is) freedom,’
‘Khina jati,
‘Destroyed is (re)birth,

vusitam brahmacariyam,
accomplished is the spiritual life,
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katam karaniyam,
done is what ought to be done,
naparam itthattaya,’ ti abbhafifiasim.’
there is no more of this mundane state,” this I knew.
Ayam kho me, Rajakumara, rattiya pacchime yame tatiya vijja adhigata,
This to me, Prince, in the last watch of the night, was the third knowledge I attained,
avijja vihata, vijja uppanna,
ignorance was abandoned, knowledge arose,

tamo vihato, aloko uppanno,
darkness was abandoned, light arose,

yatha tam appamattassa atapino pahitattassa viharato.
as I was living heedful, ardent, and resolute in this way.
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[9. The Story about Brahma’s Request]

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Adhigato kho mayayam'’! Dhammo gambhiro duddaso duranubodho,
‘This Dhamma I have attained is deep, hard to see, hard to understand,

santo panito atakkavacaro nipuno panditavedaniyo.
peaceful, excellent, beyond the sphere of logic, profound, understandable (only) by the
wise.

Alayarama kho panayam paja alayarata alayasammudita,

But this generation delights in desire, is devoted to desire, gladdened by desire,
alayarama kho panayam paja'?? alayarataya alayasammuditaya,

and for this generation delighting in desire, devoted to desire, gladdened by desire,

duddasam idam thanam, yad-idam: idappaccayata paticcasamuppado.
this thing is hard to see, that is to say: conditionality and conditional origination.

Idam-pi kho thanam duddasam, yad-idam:
This thing also is hard to see, that is to say:

sabbasankharasamatho, sabbtipadhipatinissaggo,
the tranquilising of all processes, the letting go of all bases for cleaving,

tanhakkhayo, virago, nirodho, Nibbanam.
the end of craving, dispassion, cessation, Nibbana.

Ahaii-ce va kho pana Dhammam deseyyam pare ca me na ajaneyyum
But if I were to teach the Dhamma and others did not understand me

so mamassa kilamatho, sa mamassa vihesa.’ ti

that would be tiring for me, that would be troublesome to me.’
Apissu mam, Rajakumara, ima anacchariya gatha'®® patibhamsu,
Further, Prince, these truly wonderful verses occurred to me,

pubbe assutapubba:
that were unheard of in the past:

101 BIT, RTE: myayam, PTS: me ayani; form uncertain.
102 BJT: alayaramaya kho panapajaya; RTE: kho pajaya.
103 chs: gathayo, alternative form.
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‘Kicchena me adhigatam halam dani pakasitum?
‘Now is it suitable for me to explain what was attained with difficulty?

Ragadosaparetehi nayam Dhammo susambudho.

For those overcome by passion and hatred this Dhamma is not easily understood.

Patisotagamim nipunam gambhiram duddasam anum.
Going against the stream, it is profound, deep, hard to see, subtle.

Ragaratta na dakkhanti,'’* tamokkhandhena'’’ avuta.’ til*
Those delighting in passion, obstructed by darkness, will not see it.’

Itiha me, Rajakumara, patisaiicikkhato,
Such was my reflection, Prince,

appossukkataya cittam namati, no Dhammadesanaya.l?’
and my mind inclined to inaction, not to teaching the Dhamma.

Atha kho, Rajakumara, Brahmuno Sahampatissa,
Then, Prince, to Brahma Sahampati,

mama cetasa cetoparivitakkam-anfaya etad-ahosi:
knowing with his mind the reflection in my mind, this (thought) occurred:

‘Nassati vata bho loko, vinassati vata bho loko,
‘The world is surely going to destruction, the world is surely going to complete
destruction,

yatra hi nama Tathagatassa Arahato Sammasambuddhassa
wherever the Realised One, the Worthy One, the Perfect Sambuddha’s

appossukkataya cittam namati no Dhammadesanaya.’ ti
mind inclines to inaction, not to teaching the Dhamma.’

Atha kho, Rajakumara, Brahma Sahampati seyyatha pi nama balava puriso
Then, Prince, Brahma Sahampati, just as a strong man

sammifijitam va baham pasareyya pasaritam va baham sammiiijeyya,
might stretch out a bent arm, or bend in an outstretched arm,

104 ByT: dakkhinti, alternative form.
105 cps: tamokhandhena, alternative form.
106 RTE: avuta ti; PTS: avata ti, alternative forms.

107 RTE: -desanayati, but there seems no need for the quotation marker here as the narrative

continues.
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evam-eva'’® Brahmaloke antarahito mama purato patur-ahosi.
so did he vanish from the Brahma world and appear in front of me.

Atha kho, Rajakumara, Brahma Sahampati, ekamsam uttarasangam karitva,
Then, Prince, Brahma Sahampati, after arranging his upper robe on one shoulder,

yenaham tenaijalim panametva, mam etad-avoca:
and raising his hands in respectful salutation, said this to me:

“Desetu, Bhante, Bhagava Dhammam, desetu Sugato Dhammam,
“Let the Fortunate One preach the Dhamma, reverend Sir, let the Happy One
preach the Dhamma,

santi satta apparajakkhajatika assavanata Dhammassa parihayanti,
there are beings with little dust on the eyes who are perishing through not hearing the
Dhamma,

bhavissanti Dhammassa annataro.” ti
there will be those who understand the Dhamma.”

Idam-avoca, Rajakumara, Brahma Sahampati, idam vatva athaparam etad-avoca:
Brahma Sahampati, Prince, said this and after saying this he said something more:

“Patur-ahosi Magadhesu pubbe
“Formerly there appeared amongst the Magadhans

Dhammo asuddho samalehi cintito,
an impure Dhamma, invented by those still stained,

apapuretam'’® Amatassa dvaram,
open the door to the Deathless,

sunantu Dhammam Vimalenanubuddham.
let them hear the Dhamma understood by the Pure One.
Sele yatha pabbatamuddhanitthito

As one who is standing on a rock on the top of a mountain

yatha pi passe janatam samantato,
can see the people on all sides,

108 RTE: evam-eva kho; BJT, PTS: evam-evam.
109 BJT: avapuretant; alternative form.
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tathipamam Dhammamayam Sumedha
°in the same way, One of Great Wisdom, having ascended

Pasadam-aruyha Samantacakkhu,
the Palace made from Dhamma, Visionary One,

sokavatinnam janatam!'’ Apetasoko,
° look down on the people overcome by grief,

avekkhassu jatijarabhibhitam.
One Free of Grief, on those overcome by birth and old-age.

Utthehi Vira Vijitasangama,
Rise up, O Hero, Victorious in Battle.

Satthavaha Anana vicara loke.
Caravan-Leader, Debtless One, travel through the world.

Desassu'!! Bhagava Dhamman, afifiataro bhavissanti.” ti
Let the Fortunate One teach the Dhamma, there will be those who understand.”

Atha khvaham,!'?> Rajakumara, Brahmuno ca ajjhesanam viditva,
Then, Prince, having understood Brahma’s request,

sattesu ca karuififiatam paticca Buddhacakkhuna lokam volokesim.!!?
out of kindness I looked at beings around the world with my Buddha-eye.

Addasam kho aham, Rajakumara, Buddhacakkhuna lokam volokento
While looking around the world, Prince, with my Buddha-eye, I saw

satte apparajakkhe maharajakkhe, tikkhindriye mudindriye,

beings having little dust on the eyes, having great dust on the eyes, having sharp faculties,
having undeveloped faculties,

svakare dvakare, suvififiapaye duvifinapaye,'*

having good conditions, having poor conditions, easy to instruct, hard to instruct,
appekacce paralokavajjabhayadassavine!!'> viharante.!16

and (only) some who dwelt seeing danger in what is blameworthy and in the next world.

110 BIT, RTE: janatam, alternative sandhi.

" RTE: Desetu; alternative form.

12 ChS: kho aham, parsing the sandhi.

13 gJT! olokesim; alternative form.

14 BJT omits: dvakare and duvinifidpaye.

115 BIT, RTE: -dassavino.

116 BJT has an extra line in square brackets: appekacce na paralokavajjabhayadassavine viharante.
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Seyyatha pi nama uppaliniyam va paduminiyam va pundarikiniyam va
Just as with water-lilies or lotuses or white lotuses

appekaccani uppalani va padumani va pundarikani va,

some of those water-lilies or lotuses or white lotuses,

udake jatani udake samvaddhani!'” udakanuggatani antonimuggaposini;
born in the water, flourishing in the water, not rising above water, are nourished from
inside the depths;

118

appekaccani uppalani va padumani va pundarikani va,

some of those water-lilies or lotuses or white lotuses,

udake jatani, udake samvaddhani, udakanuggatani,''® samodakam thitani;
born in the water, flourishing in the water, surrounded by water, stand level with the
water;

appekaccani uppalani va padumani va pundarikani va,

some of those water-lilies or lotuses or white lotuses,

udake jatani udake sarnvaddhani udakam'?’ accuggamma titthanti,
born in the water, flourishing in the water, stand above the water,
anupalittani'?! udakena.
and are untouched by the water.

Evam-eva kho aham, Rajakumara, Buddhacakkhuna lokam volokento addasam
Even so while looking around the world, Prince, with my Buddha-eye, I saw

satte apparajakkhe maharajakkhe, tikkhindriye mudindriye,
beings having little dust on the eyes, having great dust on the eyes, having sharp faculties,
having undeveloped faculties,

117 BJT, RTE, PTS: samvaddhani; also below, alternative spelling.
8 RTE: antonimuggapositani.

19 BJT, PTS omit udakanuggatani.

20 BIT, PTS: udaka, ablative.

21 RTE: anuppalittani, with gemination.
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svakare dvakare, suvififiapaye duviiifiapaye,'??

having good conditions, having poor conditions, easy to instruct, hard to instruct,
appekacce paralokavajjabhayadassavine viharante.!?
and (only) some who dwelt seeing danger in what is blameworthy and in the next world.
Atha khvaham, Rajakumara, Brahmanam Sahampatim gathaya ajjhabhasim:!**
Then, Prince, I recited this verse to Brahma Sahampati:

“Aparuta tesam'?’ Amatassa dvara,'?¢
“Open for you are the doors to the Deathless,

ye sotavanto pamuiicantu saddham.
whoever has ears let them release their faith.

Vihimsasafifil pagunarm na bhasim,
° Perceiving trouble, Brahma, I did not speak amongst humans,

Dhammam panitam manujesu Brahme!” ti
about what was hard-learned, the excellent Dhamma!”

Atha kho, Rajakumara, Brahma Sahampati:
Then, Prince, Brahma Sahampati,

‘Katavakaso khomhi Bhagavata Dhammadesanaya,’ ti
thinking: ‘I have obtained consent for the Fortunate One to teach the Dhamma,’

mar abhivadetva padakkhinam katva, tatthevantaradhayi.
after worshipping and circumambulating me, vanished right there.

122 BJT omits dvakare and duviniiiapaye.

123 BJT has an extra line in square brackets: appekacce na paralokavajjabhayadassavine viharante.

124 BJT: paccabhasim; ChS: ajjhabhasi. The reading here seems very uncertain, although the
meaning is the same in all three cases.

125 chs: te, ‘correcting’ the metre.

126 pTS adds [Brahme], like this in square brackets.
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[10. Deciding Who to Teach]

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Kassa nu kho aham pathamam Dhammam deseyyam?
‘To whom should I first teach the Dhamma?

Ko imam Dhammam khippam-eva ajanissati?’ ti
Who will be able to understand the Dhamma quickly?’

Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Ayam kho Alaro Kalamo pandito viyatto'?’” medhavi,
“This Alara Kalama is wise, learned, intelligent,

digharattam apparajakkhajatiko.
for a long time he has been one with little dust on his eyes.

Yam niinaham Alarassa Kalamassa pathamam Dhammam deseyyam?
Now what if I first teach the Dhamma to Alara Kalama?

So imam Dhammam khippam-eva ajanissati.’ ti
He will be able to understand the Dhamma quickly.’

Atha kho mam, Rajakumara, devata upasankamitva etad-avoca:'?8

Then a god, Prince, having approached, said this to me:

“Sattahakalankato Bhante Alaro Kalamo,” ti
“Alara Kalama died seven days ago, reverend Sir,”

fiapafi-ca pana me dassanam udapadi:
and to me knowledge and insight arose:

“Sattahakalankato Alaro Kalamo.” ti
“Alara Kalama died seven days ago.”

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Mahajaniyo kho Alaro Kalamo,
‘Alara Kalama had great understanding,

127 BJT: byatto, alternative form.
128 pTs: etad-avocun; plural form, also below.
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sace hi so imam Dhammam suneyya khippam-eva ajaneyya.’ ti
if he had heard this Dhamma he would have understood it quickly.’

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Kassa nu kho aham!?’ pathamarn Dhammam deseyyam?
‘To whom should I first teach the Dhamma?

Ko imam Dhammam khippam-eva ajanissati?’ ti
Who will be able to understand the Dhamma quickly?’

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Ayam kho Uddako Ramaputto pandito viyatto medhavi,
‘This Uddaka Ramaputta is wise, learned, intelligent,

digharattam apparajakkhajatiko.
for a long time he has been one with little dust on his eyes.

Yam nanaham Uddakassa Ramaputtassa pathamam Dhammam deseyyam?
Now, what if I first teach the Dhamma to Uddaka Ramaputta?

So imam Dhammam khippam-eva ajanissati.’ ti
He will be able to understand the Dhamma quickly.’

Atha kho mam, Rajakumara, devata upasankamitva etad-avoca:
Then, Prince, a god having approached, said this to me:

“Abhidosakalankato Bhante Uddako Ramaputto,” ti
“Uddaka Ramaputta died yesterday evening, reverend Sir,”

fiapafi-ca pana me dassanam udapadi:
and to me knowledge and insight arose:

“Abhidosakalankato Uddako Ramaputto.” ti
“Uddaka Ramaputta died yesterday evening.”

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

129 RTE omits ahan.



The Discourse concerning Prince Bodhi - 62

‘Mahajaniyo kho Uddako Ramaputto,
‘Uddaka Ramaputta had great understanding,

sace hi so imam Dhammam suneyya khippam-eva ajaneyya.’ ti
if he had heard this Dhamma he would have understood it quickly.’
Tassa mayham, Rajakumara, etad-ahosi:

Then, Prince, this occurred to me:

‘Kassa nu kho aham pathamam Dhammam deseyyam?
‘To whom should I first teach the Dhamma?

Ko imam Dhammam khippam-eva ajanissati?’ ti
Who will be able to understand the Dhamma quickly?

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Bahiikara kho me paiicavaggiya bhikkhi,
‘The group-of-five monks were very helpful to me,

ye mam padhanapahitattam upatthahimsu.
they attended on me when I was striving resolutely.

Yam niinaham paficavaggiyanam bhikkhinam pathamam Dhammam deseyyan?’-ti
Now, what if I first teach the Dhamma to the group-of-five monks?’

Tassa mayham, Rajakumara, etad-ahosi:
Then, Prince, this occurred to me:

‘Kaham nu kho etarahi paficavaggiya bhikkha viharanti?’ ti
‘Where are the group-of-five monks dwelling right now?’

Addasam kho aham, Rajakumara,
I saw with the divine eye, Prince,

dibbena cakkhuna visuddhena atikkantamanusakena,
which is purified and surpasses that of (normal) men,

paificavaggiye bhikkhii Baranasiyam viharante Isipatane Migadaye.
that the group-of-five monks were dwelling near Baranasi, in the Deer Park at Isipatana.
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[11. The Abstainer Upakal]

Atha khvaham, Rajakumara, Uruvelayam yathabhirantam viharitva,
Then, Prince, having dwelt for as long as I liked

yena Baranasi tena carikam pakkamim.!>
I left on walking tour for Baranasi.

Addasa kho mam, Rajakumara, Upako Ajivako

The Abstainer Upaka saw me, Prince,

antara ca Gayam antara ca Bodhim addhanamaggapatipannam,’>!
going along the highway between the Bodhi (tree) and Gaya,

disvana mam etad-avoca:
and after seeing (me), he said this to me:

“Yippasannani kho te avuso indriyani, parisuddho chavivanno pariyodato,

“Your faculties, friend, are very clear, purified is your skin and bright,

kamsi tvam avuso uddissa pabbajito,
on account of whom, friend, did you go forth,

ko va te Sattha, kassa va tvam'*> Dhammar rocesi?” ti
or who is your teacher, or what Dhamma do you prefer?”

Evam vutte aham, Rajakumara, Upakam Ajivakam gathahi ajjhabhasim:

When this was said, Prince, I addressed the Abstainer Upaka with verses:

“Sabbabhibhii Sabbaviditham-asmi,
“All-Conquering, All-Wise am I,

sabbesu dhammesu anuipalitto,
undefiled in regard to all things,

sabbaiijaho tanhakkhaye vimutto,

having given up everything, liberated through the destruction of craving,

sayam abhififiaya kam-uddiseyyam?
having deep knowledge myself, who should I point to (as Teacher)?

130 RTE, PTS: pakkamim, which seems to be malformed.
31 pTS, Chs: -ppatipannam, showing gemination.
132 RTE: tant; transcription mistake?
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Na me Acariyo atthi, sadiso me na vijjati,
There is no Teacher for me, no one like me is found,

sadevakasmim'*? lokasmim natthi me patipuggalo.
there is no person equal to me in the world with its gods.

Ahafi-hi Araha loke aham Sattha Anuttaro,
I am a Worthy One in the world, I am the Unsurpassed Teacher,

ekomhi Sammasambuddho, sitibhiitosmi nibbuto.
I am the One Perfect Sambuddha, cool and passionless.

Dhammacakkam pavattetum gacchami Kasinam puram,
I go to KasT’s city to set the Dhamma-Wheel rolling,

andhabhiitasmim3* lokasmim ahaficham Amatadundubhin.”-ti
I will beat the drum of the Deathless in a world that is blind.”

“Yatha kho tvam avuso patijanasi Arahasi'3® Anantajino!” ti
“It is as if you declare, friend, you are a Worthy One, an Infinite Victor!”

“Madisa ve Jina honti, ye patta asavakkhayam.
“There are surely Victors like me, who have attained the destruction of the pollutants.

Jita me papaka dhamma, tasmaham-Upaka'*® Jino.” ti
I have been victorious over all wicked things, therefore, Upaka, I am a Victor.”
Evam vutte, Rajakumara, Upako Ajivako!¥” “Huveyyapavuso”!38 ti vatva,
When this was said, Prince, the Abstainer Upaka, after saying: “It may be so, friend,”

sisam okampetva ummaggar gahetva pakkami.
shaking his head, and taking the wrong path, went away.

133 RTE: sadevakasmi, to produce pathya siloka.

134 RTE: andhabhiitasmi, to produce pathya siloka.

135 BIT omits Arahasi.

136 RTE: Upaka, alternative form of the vocative.

137 RTE: so Upako, omits Ajivako.

138 RTE: hupeyyavuso; both forms seem to be dialectical remnants.
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[12. The Meeting at Isipatanal]

Atha khvaham, Rajakumara, anupubbena carikam caramano,
Then, Prince, while I was walking gradually on walking tour,

yena Baranasi'® Isipatanam Migadayo,
° I approached Baranasi, Isipatana, the Deer Park,

yena paiicavaggiya bhikkha tenupasankamim.
and the group-of-five monks.

Addasamsu'*’ kho mam, Rajakumara,
° The group-of-five monks, Prince,

paiicavaggiya bhikkhii diirato va'*! agacchantam,
saw me coming from afar,

disvana afifam-afinam santhapesum:

and after seeing (me), they resolved among themselves:
“Ayam kho,'*? avuso, Samano Gotamo agacchati bahuliko,'43
“This Ascetic Gotama who is coming, friends, is given to luxury,

padhanavibbhanto avatto bahullaya.
forsaking the striving he has gone back to luxury.

So neva abhivadetabbo na paccutthatabbo,
He should certainly not be worshipped or stood up for,

nassa pattacivaram patiggahetabbam,
nor should his bowl and robe be taken,

api ca kho asanam thapetabbam, sace akankhissati nisidissati.”” ti
however, we can prepare a seat, if he wishes he will sit down.”
Yatha yatha kho aham, Rajakumara,'* upasankamim,!#
As I approached, Prince,

139 RTE adds yena here.

140 BIJT, PTS: Addasdsum, alternative form.

141 ChS omits va.

142 PTS omits kho.

143 RTE: bahulliko, no doubt standardising with bahullaya below.
144 RTE adds: paricavaggiye bhikkhii.

145 BIT, PTS: upasarnkamami?
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tatha tatha paiicavaggiya bhikkha
the group-of-five monks

nasakkhimsu sakaya katikaya santhatum,
were unable to continue with their own agreement,

appekacce mam paccuggantva, pattacivaram patiggahesum,
and after coming out to meet me, some took my bowl and robe,
appekacce asanam pafifiapesum,#¢
some prepared the seat,

appekacce padodakam upatthapesur.'#’
some placed the water (for washing) the feet.

Api ca kho mam namena ca avusovadena ca samudacaranti.
Then they addressed me by name and with the word ‘friend’.
Evam vutte'*® aham, Rajakumara, paficavaggiye bhikkhi etad-avocam:
When this was said, Prince, I said this to the group-of-five monks:

“Ma, bhikkhave, Tathagatam
“Do not address the Fortunate One, monks,

namena ca avusovadena ca samudacarittha,!*®

by name and by the word ‘friend’,

Araham, bhikkhave, Tathagato Sammasambuddho.
the Realised One, monks, is a Worthy One, a Perfect Sambuddha.

Odahatha, bhikkhave, sotam,
Lend an ear, monks,

Amatam-adhigatam aham-anusasami,
I will instruct you about the attainment of the Deathless,

aham Dhammam desemi,

I will teach the Dhamma,
yathanusittham tatha'>’ patipajjamana,
(and) following the path as it has been preached,

146 Chs: paniiapesumn, alternative form.

147 RTE: upatthapesum, alternative form.

148 RTE omits evan vutte.

149 ChS: samudacaratha, imperative where an aorist is expected.
150 RTE omits tatha.
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na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiiiia
¢ you will dwell having known,

sacchikatva upasampajja viharissatha.” ti
experienced, and attained it yourselves in this very life.”

Evam vutte, Rajakumara, paficavaggiya bhikkhii mam etad-avocum:
When this was said, Prince, the group-of-five monks said this to me:
“Taya pi kho tvam, avuso Gotama, iriyaya,'>!
“But you, friend Gotama, by that (ascetic) lifestyle,

taya patipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

najjhagama'®? uttarimanussadhamma
did not attain states beyond (ordinary) human beings,

153

alam-ariyafianadassanavisesam.
a distinction of what is truly noble knowledge and insight.

Kim pana tvam etarahi bahuliko,
So how can you now, given to luxury,

padhanavibbhanto, avatto'> bahullaya,
forsaking the striving, gone back to luxury,

adhigamissasi uttarimanussadhamma
attain states beyond (ordinary) human beings,

alam-ariyananadassanavisesan?”’-ti
a distinction of what is truly noble knowledge and insight?”

ST RTE: ariyaya? Also elsewhere.

152 RTE: na ajjhagama, resolving the sandhi.

153 RTE, PTS: uttarim manussadhamma, resolving the compound.
154 BJT: avatto, here, but avatto below.
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Evam vutte aham, Rajakumara, paficavaggiye bhikkhi etad-avocarm:!>

When this was said, Prince, I said this to the group-of-five monks:

“Na, bhikkhave, Tathagato bahuliko,
“The Realised One, monks, is not given to luxury,

na padhanavibbhanto, na avatto'>® bahullaya,
is not forsaking the striving, and has not gone back to luxury,

Araham, bhikkhave, Tathagato Sammasambuddho.
the Realised One, monks, is a Worthy One, a Perfect Sambuddha.

odahatha, bhikkhave, sotamm Amatam-adhigatam aham-anusasami,

lend an ear, monks, I will instruct you about the attainment of the Deathless,
ahamh Dhammam desemi yathanusittham tatha'®” patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhififia
you will dwell having known,

sacchikatva upasampajja viharissatha.” ti
experienced, and attained it yourselves in this very life.”
Dutiyam-pi kho, Rajakumara, paficavaggiya bhikkhi mam etad-avocum:

For a second time, Prince, the group-of-five monks said this to me:

“Taya pi kho tvam avuso Gotama'*® iriyaya,
“But you, friend Gotama, by that (ascetic) lifestyle,

taya patipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

135 PTS: etad-avocun, inappropriate plural form.

156 RTE omits: na, reads simply: padhanavibbhanto avatto, the negative meaning being carried
through from the beginning of the sentence.

157 RTE omits tatha.

158 BJT omits: Gotama here and below, but includes it above.



The Discourse concerning Prince Bodhi - 69

najjhagama uttarimanussadhamma alam-ariyafianadassanavisesam.
did not attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kim pana tvam etarahi bahuliko, padhanavibbhanto, avatto bahullaya,
So how can you now, given to luxury, forsaking the striving, gone back to luxury,

adhigamissasi uttarimanussadhamma alam-ariyafianadassanavisesan?”-ti
attain a state beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight?”

Dutiyam-pi kho aham, Rajakumara, paficavaggiye bhikkhii etad-avocam:'>°
For a second time, Prince, I said this to the group-of-five monks:

“Na, bhikkhave, Tathagato bahuliko,
“The Realised One, monks, is not given to luxury,

na padhanavibbhanto, na avatto bahullaya.
is not forsaking the striving, and has not gone back to luxury.

Araham, bhikkhave, Tathagato Sammasambuddho,
The Realised One, monks, is a Worthy One, a Perfect Sambuddha,

odahatha, bhikkhave, sotam Amatam-adhigatam aham-anusasami,
lend an ear, monks, I will instruct you about the attainment of the Deathless,

aham Dhammarm desemi yathanusittham tatha patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharissatha.” ti
you will dwell having known, experienced, and attained it yourselves in this very life.”

139 BJT, ChS: etad-avocumn, inappropriate plural form.
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Tatiyam-pi kho, Rajakumara, paficavaggiya bhikkhi mam etad-avocum:
For a third time, Prince, the group-of-five monks said this to me:

“Taya pi kho tvam avuso Gotama'® iriyaya,
“But you, friend Gotama, by that (ascetic) lifestyle,

taya patipadaya taya dukkarakarikaya,
that practice, that difficult way of living,

najjhagama uttarimanussadhamma alam-ariyafianadassanavisesam.
did not attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight.

Kim pana tvam etarahi bahuliko, padhanavibbhanto, avatto bahullaya,
So how can you now, given to luxury, forsaking the striving, gone back to luxury,

adhigamissasi uttarimanussadhamma alam-ariyaiianadassanavisesan?”-ti
attain states beyond (ordinary) human beings, a distinction of what is truly noble
knowledge and insight?”

Evam vutte aham, Rajakumara, paficavaggiye bhikkhu etad-avocam:

When this was said, Prince, I said this to the group-of-five monks:

“Abhijanatha me no tumhe, bhikkhave, ito pubbe evariipam bhasitam-etan?”-ti'¢!
“Are you aware, monks, of my having spoken to you like this before?”

“No hetam Bhante.”
“Certainly not, reverend Sir.”

“Araham,'®? bhikkhave, Tathagato Sammasambuddho,
“The Realised One, monks, is a Worthy One, a Perfect Sambuddha,

odahatha, bhikkhave, sotam Amatam-adhigatam aham-anusasami,

lend an ear, monks, I will instruct you about the attainment of the Deathless,
ahamh Dhammam desemi yathanusittham tatha'®’ patipajjamana,
I will teach the Dhamma, (and) following the path as it has been preached,

160 RTE omits: Gotama here.
161 BIT, PTS: vabbhacitam-etan-ti; ChS: pabhavitam-etan?”-ti. The reading is again uncertain
here, vabbhacita is not found elsewhere; it is hard to see what the ChS reading could mean here.

162 BJT, RTE: Na bhikkhave Tathagato bahulliko na padhanavibbhanto na avatto bahullaya
araham, repeating the earlier statement.

163 RTE omits ratha.
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na cirasseva, yassatthaya kulaputta
after no long time in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharissatha,” ti
you will dwell having known, experienced, and attained it yourselves in this very life,”

asakkhim kho aham, Rajakumara, paficavaggiye bhikkha safifiapetum.
and I was able, Prince, to persuade the group-of-five monks.

Dve pi sudam, Rajakumara, bhikkhii'® ovadami, tayo bhikkhii pindaya caranti,
Then, Prince, I advised two monks, and three monks wandered for alms food,

yam tayo bhikkhi pindaya caritva, aharanti tena chabbagga!%® yapema.
and the group of six monks subsisted on whatever, after walking for alms food, the three
monks brought them.

Tayo pi sudam, Rajakumara, bhikkhii ovadami, dve bhikkhia pindaya caranti,
Then, Prince, I advised three monks, and two monks wandered for alms food,

yam dve!%® bhikkhii pindaya caritva aharanti tena chabbagga'®’ yapema.
and the group of six monks subsisted on whatever, after walking for alms food, the two
monks brought them.

Atha kho, Rajakumara, paiicavaggiya bhikkhi,
Then, Prince, the group-of-five monks,

maya evam ovadiyamana evam anusasiyamana,
while being advised by me, while being instructed,

na cirasseva, yassatthaya kulaputta,
after no long time in regard to that good for which young men of good family,

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

164 BIT omits bhikkhii.

165 BJT: chabbaggiya, similarly below, alternative form.
166 RTE: dve pi.

167 pTS: chabbaggo.
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tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva upasampajja viharimsa.” ti
dwelt having known, experienced, and attained it themselves in this very life.”
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[13. All about Attainments]

Evam vutte, Bodhi Rajakumaro Bhagavantam etad-avoca:
When this was said, prince Bodhi said this to the Fortunate One:

“Kiva cirena nu kho, Bhante, bhikkhu Tathagatam vinayakam labhamano,
“How long, reverend Sir, when a monk gains the Realised One as trainer, before he,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiiiia sacchikatva upasampajja vihareyya?” ti
can dwell having known, experienced, and attained it himself in this very life?”

“Tena hi, Rajakumara, tam yevettha patipucchissami:
“Now then, Prince, here I will ask you something in return:

yatha te khameyya, tatha nam byakareyyasi.
as you see fit, so you should answer.

Tam kim maiifiasi, Rajakumara,
What do you think of this, Prince,

168 169

kusalo tvam hattharalhe °° ankusagayhe'®” sippe?” ti
are you skilled in the art of training a mounted elephant with a goad?”

“Evam, Bhante, kusalo aham hattharilhe ankusagayhe sippe.” ti
“Yes, reverend Sir, I am skilled in the art of training a mounted elephant with a goad.”

“Tam kim maififiasi, Rajakumara, idha puriso agaccheyya:
“What do you think of this, Prince, if a man came here (thinking):

‘Bodhi Rajakumaro hattharilham ankusagayham sippam janati,
‘Prince Bodhi is skilled in the art of training a mounted elephant with a goad,

tassaham santike hattharalham ankusagayham sippam sikkhissami.’ ti
I will train in his presence in the art of training a mounted elephant with a goad.’

168 BJT, hatthariiyhe; and similar forms below; PTS: hatthariiyhe here, hattharityhe and similar
forms below.

19 RTE: ankusaganhe; similarly below.
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So cassa assaddho!”?

But for one without faith

yavatakam'”! saddhena pattabbam tam na sampapuneyya,
he cannot attain what can be attained by one with faith,

so cassa bahvabadho!7?

for one with many afflictions

yavatakam appabadhena pattabbam tam na sampapuneyya,
he cannot attain what can be attained by one with few afflictions,

so cassa satho mayavi
for one who is treacherous and deceitful

yavatakam asathena amayavina pattabbam tam na sampapuneyya,
he cannot attain what can be attained by one who is not treacherous and deceitful,

so cassa kusito
for one who is lazy

yavatakam araddhaviriyena pattabbam tarn na sampapuneyya,
he cannot attain what can be attained by one who is energetic,

so cassa duppaiifio

for one with little wisdom
yavatakam paiifiavata'’ pattabbam tam na sampapuneyya.
he cannot attain what can be attained by one who is wise.

Tam kim maiifiasi, Rajakumara, api nu so puriso
What do you think of this, Prince, can that man

tava santike hattharilham ankusagayham sippam sikkheyya?” ti
train in your presence in the art of training a mounted elephant with a goad?”

“Ekam-ekenapi,!’* Bhante, angena samannagato
“Being endowed with even one of those qualities

so puriso na mama santike hattharilham ankusagayham sippam sikkheyya,
that man could not train in my presence in the art of training a mounted elephant with a
goad,

170 RTE: asaddho; without gemination, similarly below.

17l RTE: yavattakam; similarly below.

172 PTS, ChS: bavhabdadho and similar forms below.

173 pTs: pannavata, alternative form.

174 BIT, PTS: ekam-ekena pi; but we would expect sandhi, also below.
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ko pana vado paficahangehi!” ti
what to say about one with all five qualities!”

“Tam kim maififiasi, Rajakumara, idha puriso agaccheyya:
“What do you think of this, Prince, if a man came here (thinking):

‘Bodhi Rajakumaro hattharilham ankusagayham sippam janati,
‘Prince Bodhi is skilled in the art of training a mounted elephant with a goad,

tassaham santike hattharalham ankusagayham sippam sikkhissami.’ ti
I will train in his presence in the art of training a mounted elephant with a goad.’

So cassa saddho
But for one with faith

yavatakam saddhena pattabbam tam sampapuneyya,
he can attain what can be attained by one with faith,

so cassa appabadho
for one with few afflictions

yavatakam appabadhena pattabbam tam sampapuneyya,
he can attain what can be attained by one with few afflictions,

so cassa asatho amayavi
for one who is not treacherous and deceitful

yavatakam asathena amayavina pattabbam tam sampapuneyya,
he can attain what can be attained by one who is not treacherous and deceitful,

so cassa araddhaviriyo
for one who is energetic

yavatakam araddhaviriyena pattabbam tam sampapuneyya,
he can attain what can be attained by one who is energetic,

so cassa paiifiaval”®
for one who is wise

yavatakam paiifiavata pattabbam tam sampapuneyya.
he can attain what can be attained by one who is wise.

Tam kim maiifiasi, Rajakumara, api nu so puriso
What do you think of this, Prince, can that man

tava santike hattharalham ankusagayham sippam sikkheyya?” ti
train in your presence in the art of training a mounted elephant with a goad?”

175 pTs: pannava, alternative form.
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“Ekam-ekenapi, Bhante, angena samannagato
“Being endowed with even one of those qualities

so puriso mama santike hattharilham ankusagayham sippam sikkheyya,
that man could train in my presence in the art of training a mounted elephant with a

goad,

ko pana vado paficahangehi!” ti
what to say about one with all five qualities!”

“Evam-eva kho, Rajakumara, paficimani padhaniyangani.
“Thus, Prince, there are these five qualities of striving.

Katamani pafica?
Which five?

Idha, Rajakumara, bhikkhu saddho hoti,
Here, Prince, a monk has faith,

saddahati Tathagatassa Bodhim:
he believes in the Realised One’s Awakening (thus):

Iti pi so Bhagava Araham Sammasambuddho,
Such is he, the Fortunate One, the Worthy One, the Perfect Sambuddha,

vijjacaranasampanno Sugato lokavidu,

the one endowed with understanding and good conduct, the Happy One, the one who

understands the worlds,

anuttaro purisadammasarathi,!”®

the Teacher of gods and men, the Buddha, the Fortunate One,

Sattha devamanussanam Buddho Bhagava. ti
the unsurpassed guide for those people who need taming.

Appabadho hoti appatanko,
He is one with few afflictions and little illness,

samavepakiniya gahaniya samannagato,
endowed with good digestion and metabolism,

natisitaya naccunhaya majjhimaya padhanakkhamaya.
neither too cool nor too hot, (but) in the middle, and suitable for striving.

Asatho hoti amayavi
He is not treacherous or deceitful

176 RTE, PTS: -sarathi; alternative form.
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yathabhiitam attanam avikatta'’’ satthari va vififiiisu va sabrahmacarisu.

and shows himself as he really is to his teachers and his wise spiritual friends.
Araddhaviriyo viharati'’® akusalanarh dhammanar pahanaya,
He lives energetically, giving up unwholesome things,

kusalanam dhammanam upasampadaya,'”’
and undertaking wholesome things,

thamava dalhaparakkamo anikkhittadhuro!®’ kusalesu dhammesu.
steadfast, making strong effort, not abandoning responsibility regarding wholesome
things.

Pafifiava hoti udayatthagaminiya pafiiaya samannagato,
He is wise, endowed with wisdom regarding rising and falling,

ariyaya nibbedhikaya sammadukkhakkhayagaminiya.
regarding noble penetration, regarding what leads to the complete destruction of
suffering.

Imani kho, Rajakumara, paiica padhaniyangani.
These, Prince, are the five qualities of striving.
Imehi,'®! Rajakumara, paficahi padhaniyangehi samannagato,

Endowed, Prince, with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

177 prs: avikatva, alternative form.
178 RTE: hoti; he is (energetic).

179 BJT: uppadaya.

180 ps: -dhiuiro; alternative form.
8L PTS: Imehi kho.
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upasampajja vihareyya satta vassani.
and attained it himself within seven years.

Titthantu,'3> Rajakumara, satta vassani,
Let alone seven years, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakarm labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,
upasampajja vihareyya cha vassani.'%?
and attained it himself within six years.

Titthantu, Rajakumara, cha vassani,
Let alone six years, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

182 pTs: Titthatu; throughout, which would seem to be dissonant with the grammar.
183 chs: chabbassani; sandhi form, also below.
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tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya pafica vassani.
and attained it himself within five years.
Titthantu, Rajakumara, paiica vassani,

Let alone five years, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakarm labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya cattari vassani.
and attained it himself within four years.
Titthantu, Rajakumara, cattari vassani,
Let alone four years, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,
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tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya tini vassani.
and attained it himself within three years.
Titthantu, Rajakumara, tini vassani,
Let alone four years, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya dve vassani.
and attained it himself within two years.
Titthantu, Rajakumara, dve vassani,

Let alone two years, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,
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tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya ekam vassam.
and attained it himself within one year.
Titthatu, Rajakumara, ekam vassam,

Let alone one year, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya satta masani.
and attained it himself within seven months.
Titthantu, Rajakumara, satta masani,

Let alone seven months, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,
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tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya cha masani.
and attained it himself within six months.
Titthantu, Rajakumara, cha masani,

Let alone six months, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakarm labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya pafica masani.
and attained it himself within five months.
Titthantu, Rajakumara, paiica masani,
Let alone five months, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family
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sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiiiia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya cattari masani.
and attained it himself within four months.
Titthantu, Rajakumara, cattari masani,
Let alone four months, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya tini masani.

and attained it himself within three months.
Titthantu, Rajakumara, tini masani,

Let alone three months, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family
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sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiiiia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya dve masani.
and attained it himself within two months.

Titthantu, Rajakumara, dve masani,
Let alone two months, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya ekam!®* masam.
and attained it himself within one month.

Titthatu, Rajakumara, ekam masam,
Let alone one month, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

184 RTE omits: ekam; also below.
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yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiiiia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya addhamasam.
and attained it himself within half a month.

Titthatu, Rajakumara, addhamaso,!%*

Let alone half a month, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhififia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya satta rattindivani.
and attained it himself within seven days and nights.
Titthantu, Rajakumara, satta rattindivani,

Let alone within seven days and nights, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

185 Chs: addhamasam.
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bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya cha rattindivani.
and attained it himself within six days and nights.
Titthantu, Rajakumara, cha rattindivani,

Let alone within six days and nights, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakarm labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya paica rattindivani.

and attained it himself within five days and nights.
Titthantu, Rajakumara, pafica rattindivani,

Let alone within five days and nights, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,
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bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya cattari rattindivani.

and attained it himself within four days and nights.
Titthantu, Rajakumara, cattari rattindivani,
Let alone within four days and nights, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya tini rattindivani.

and attained it himself within three days and nights.
Titthantu, Rajakumara, tini rattindivani,

Let alone within three days and nights, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,
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bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya dve rattindivani.
and attained it himself within two days and nights.

Titthantu, Rajakumara, dve rattindivani,
Let alone within two days and nights, Prince,

imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakam labhamano,
a monk who gains the Realised One as trainer,

yassatthaya kulaputta
in regard to that good for which young men of good family

sammad-eva agarasma anagariyam pabbajanti,
rightly go forth from the home to the homeless life,

tad-anuttaram brahmacariyapariyosanam,
that unsurpassed conclusion to the spiritual life,

ditthe va dhamme sayam abhiiifia sacchikatva,
° he can dwell having known, experienced,

upasampajja vihareyya ekam rattindivam.
and attained it himself within one day and night.

Titthatu, Rajakumara, eko rattindivo,%¢

Let alone within one day and night, Prince,

186 ChS: rattindivan.
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imehi paficahi padhaniyangehi samannagato,
endowed with these five qualities,

bhikkhu Tathagatam vinayakarm labhamano,
a monk who gains the Realised One as trainer,

sayam-anusittho pato visesarn adhigamissati,

instructed in the evening can attain distinction by morning,
patam-anusittho sayam visesam adhigamissati.” ti'%’
instructed in the morning can attain distinction by evening.”

Evam vutte, Bodhi Rajakumaro Bhagavantam etad-avoca:
When this was said, Prince Bodhi said this to the Fortunate One:

“Aho Buddho, aho Dhammo, aho Dhammassa svakkhatata!
“Oh, the Buddha, oh the Dhamma, oh the well-taught Dhamma!

Yatra hi nama sayam-anusittho pato visesam adhigamissati,
Indeed, instructed in the evening he can attain distinction by morning,

patam-anusittho sayam visesam adhigamissati!” ti
instructed in the morning he can attain distinction by evening!”

Evam vutte, Saiijikaputto manavo Bodhim Rajakumaram etad-avoca:
When this was said, the student Safijikaputta said this to Prince Bodhi:

“Evam-eva panayam bhavam Bodhi:

“Now this venerable Bodhi

‘Aho Buddho, aho Dhammo, aho Dhammassa svakkhatata!’ ca vadeti, 88
says this: ‘Oh, the Buddha, oh the Dhamma, oh the well-taught Dhamma?’
atha ca pana'® na tam bhavantar Gotamar saranam gacchati'®’
but then he doesn’t go to the reverend Gotama for refuge

Dhammaii-ca Bhikkhusanghaii-ca.” ti
or to the Dhamma, or to the Sangha of monks.”

187 ChS omits 7.

188 RTE: svakkhatatal’ ti pavadeti; same meaning.
189 BJT, RTE insert bhavam; dear, here.

190 pTs: gacchami.
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“Ma hevam, samma Saiijikaputta, avaca,
“Do not say that, dear Safijikaputta,

ma hevam, samma Saijikaputta, avaca.
do not say that, dear Safijikaputta.

Sammukha me tam, samma'®! Safijikaputta,
Face-to-face, dear Saiijikaputta,

Ayyaya sutam, sammukha patiggahitam:*?

I heard this from my Noble (Mother), face-to-face I learned it:

Ekam-idam, samma Sainjikaputta, samayam
At one time, dear Safijikaputta,

Bhagava Kosambiyam viharati Ghositarame.

the Fortunate One was dwelling near Kosambi, in Ghosita’s Monastery.
Atha kho me Ayya kucchimati’®® yena Bhagava tenupasankami,

Then my Noble (Mother), who was pregnant, approached the Fortunate One,

upasankamitva Bhagavantam abhivadetva, ekam-antam nisidi.
and after approaching and worshipping the Fortunate One, she sat down on one side.

Ekam-antam nisinna kho me Ayya Bhagavantam etad-avoca:
While sitting on one side my Noble (Mother) said this to the Fortunate One:

‘Yo me ayam, Bhante, kucchigato kumarako va kumarika va,
‘Whatever this is, reverend Sir, in my womb, a boy or a girl,

so Bhagavantam saranam gacchati,
he goes to the reverend Gotama for refuge,

Dhammaii-ca Bhikkhusanghafi-ca.
and to the Dhamma, and to the Sangha of monks.

Upasakam tam'®* Bhagava dharetu ajjatagge panupetam saranam gatan.’-ti
Please bear in mind that he is a lay disciple who has gone for refuge from today forward
for as long as he has the breath of life.’

Ekam-idam, samma Saijikaputta, samayam
At one time, dear Safijikaputta,

191 RTE omits: samma.

192 pTs: patigahitam.

193 pTs: kucchivatt, alternative form.
194 RTE: nam; alternative form.
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Bhagava idheva Bhaggesu viharati
‘the Fortunate One was dwelling here amongst the Bhaggas

Sumsumaragire Bhesakalavane Migadaye.

in the Deer Park in Bhesakala’s Wood on the Crocodile Hill.
Atha kho mamam'®® dhati ankena haritva,'
Then my nurse, carrying me on her hip,

yena Bhagava tenupasankami,
approached the Fortunate One,

upasankamitva Bhagavantam abhivadetva, ekam-antam atthasi.
and after approaching and worshipping the Fortunate One, she stood on one side.

Ekam-antam thita kho mamam'®’ dhati Bhagavantam etad-avoca:
While standing on one side my nurse said this to the Fortunate One:

‘Ayam, Bhante, Bodhi Rajakumaro Bhagavantam saranam gacchati,
‘This Prince Bodhi, reverend Sir, goes to the reverend Gotama for refuge,

Dhammaii-ca Bhikkhusanghaii-ca.
and to the Dhamma, and to the Sangha of monks.

Upasakam tam Bhagava dharetu ajjatagge panupetam saranam gatan.’-ti
Please bear in mind that he is a lay disciple who has gone for refuge from today forward
for as long as he has the breath of life.’

Esaham, samma Saijikaputta, tatiyam-pi'®® Bhagavantam saranam gacchami,
Now today, dear Saiijikaputta, for a third time I go to the reverend Gotama for refuge,

Dhammaii-ca Bhikkhusanghafi-ca.
and to the Dhamma, and to the Sangha of monks.

Upasakam mam Bhagava dharetu ajjatagge panupetam saranam gatan.”-ti

Please bear in mind that I am a lay disciple who has gone for refuge from today forward

for as long as I have the breath of life.”
Bodhirajakumarasuttam Nitthitari'*®

The Discourse to Prince Bodhi is Finished

195 PTS, RTE, ChS: marm, also below.

196 BJT, PTS: vahitva? RTE: payitva, having suckled.

197 prs: mama; RTE omits here.

198 Chs: tatiyakam-pi.

199 BIT, PTS: Bodhirajakumarasuttam Paiicamam; RTE, ChS: Bodhirajakumarasuttam Nitthitam
Paiicamam.
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