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Texts

SHB: Sri Larhkan edition, from the Simon Hewavitarne Bequest series, Vol. XV
(Colombo, 1923, reprinted Colombo, 2007).

BIT (for the quotes from Tipitaka texts): SrT Lamkan edition, from the Buddha Jayanti
Tripitaka series, relevant volumes.

PTS: European edition, Manorathaptrani, Vol. I (Pali Text Society, London 1924,
reprinted London, 1973). Also relevant volumes for the Tipitaka quotations.

RTE: Royal Thai edition, as found on Budsir for Windows CD-ROM (version 2.0,
Bangkok, 1996).

ChS: Burmese edition as found on the Chattha Sangayana CD-ROM (version 3, Igatpuri,
no date but = 1999).

Translation: Mabel Bode, Women Leaders of the Buddhist Reformation (Journal of the
Royal Asiatic Society, 1893).

See also: The Great Chronicles of Buddhas, by Bhaddanta Vicittasarabhivamsa, translated
from Burmese (Singapore, 2008).

There are a great many variations in the text, and I recorded around 1,000 just for this
short section of the commentary, which is much more than I would have expected had the
text been canonical.

I thought at one time about taking them into a separate document for the establishment of
the text, as I have indeed done with some other texts, but in the end I thought it might be
better to leave them here, so that students who are learning Pali can get an idea of how
many variations there are in the commentaries as they read.

The variations range from blocks of text, to differences in sentence structure, as well as
the normal differences in readings for the words. Some of the minor variations, like
alternations between class nasal and niggahita 1 have not recorded, as they add nothing
much to our understanding of what is in any case a very complex set of readings.

All substantial variations, though, are recorded, but as they are so many I have abandoned
my usual practice of explaining why I have chosen one reading over another, which
would have required the writing of around a thousand explanatory notes.
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Introduction

In the Book of the Ones in the Numerical Collection (Anguttaranikaya, 1.14) there is a
bare list of seventy-four monks, nuns, laymen and laywomen whom the Buddha singled
out as excelling in a certain spiritual quality they had developed.'

No more information is given about them there, or the circumstances that led up to their
being given these positions. Although some of them are known from other places in the
discourses to have held these positions, like the eldest disciples, others would be unknown
today, if they were not named here.

The commentary on the Numerical Discourses, a section of which is translated here, tries
to fill in this lacuna by providing detailed histories of the disciples, telling when and
where they made an aspiration to hold the position; the good deeds they did, and the story
of their last life.

In the case of the nuns this more or less follows this pattern:

e they made their aspiration at the time of the Buddha Padumuttara, normally after
seeing him appoint one of his own nuns to that position

e then comes a more or less detailed intermediate section, which records their past
lives, and the good deeds they did, normally to Paccekabuddhas or Buddhas

e their last lives detail where they were born and their circumstances at the time of
the Buddha Gotama, and their appointment to the aspired-for position

Some of the life histories given here are long and detailed, while others are brief and
hardly accomplish their aim of explaining why they were appointed to their position; a
number are justly famous, while a few are short and easily forgotten.

All the stories, however, play a very important role in the teaching, as they show that
people with very different backgrounds — both fortunate and unfortunate — were capable
of attaining the highest aim in life when given the right teachings at the right time, and
they therefore serve as inspirations and role models for us today.

A few of the nuns are named as characters in the previous lives of the Bodhisatta
recorded in the Jataka Birth Stories, where Mahapajapati Gotami, Uppalavanna, Khema
and Bhadda Kaccana (Yasodhara) particularly are frequently identified. Bhadda Kapilani
and Kisagotami are also identified there, but none of the others as far as I could discover.

I have given introductions to each of the stories as they occur, and pointed out some of
the key features therein, and also some of the anomalies that are found, and therefore
needn’t review them again here.

! Some, as in the case of Ananda, were appointed to more than one position, excelling in various
qualities.
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The stories of the nuns as they are recorded here seek only to show why they were placed
by the Buddha in such a high and exemplary position, and do not purport to give full
biographies of the nuns, and we can often find more information in the Traditions
(Apadana) about them, or in their recorded paeans of joy in the Therigatha and its
commentary.

Other materials like this are sometimes referred to in the text, and I have included some
to fill out parts of the story where appropriate and serve the purpose of helping to explain
why they acquired their positions. This is either done in-line, or, sometimes, if they are
larger works, they are made available elsewhere on this website and links are provided.

One thing I think worth bringing to notice is that none of the women involved aspire to
become men, as it was not seen as necessary — or even useful — to change gender while
aspiring to Awakening and positions of great rank. Gender seems never to have been
considered an issue in these matters.

I have started with the translations of the nun disciples, not because the others are less
important, but because I think it is useful to try and recover these role models for
Buddhist women of today who are sometimes struggling to get their voice heard and their
role acknowledged in the Sasana.

In this sense we seem to have gone backward in recent centuries, as the Buddha’s
generation, and even the commentarial generation, were happy to record the deeds of
these great women, and encourage more to aspire for the same ideals, and found no
problem acknowledging their contribution to the Sasana.

I began work on these translations around 2011, but many other works called for my
attention in the meantime, and I am happy to see at least this section completed. I hope to
return to these texts one day and continue the work by translating first the stories of the
lay disciples, and eventually the male monastic disciples, which is by far the longest
section of this part of the commentary.

After I had translated about half of the text I found that a previous translation existed,
done as early as 1893 by Mabel Bode, and this helped me correct some passages, and was a
help in making the rest of the translation.

I also had the help of the English translation of The Great Chronicles of Buddhas (sic),
originally written in Burmese, which is a monumental work by Bhaddanta
Vicittasarabhivamsa (Mingun Sayadaw), who was one of the foremost scholars in
Myanmar in the 20" century.

As is normal in the Text and Translation section of the website I have normally taken the
text and translation line by line. Occasionally it has proved necessary to take two lines
together for the purposes of translation, this is then signified by the insertion of the
symbol © at the beginning of the first line affected.



Texts supplementary to the titles and main translations have been marked in purple and
green. They are sometimes Canonical, as with quotes from the Apadana, Dhammapada
and Suttanipata texts; sometimes from other commentaries, as with the Dhammapada
commentary; and in the case of one section (in Bhadda Kapilant’s story), from an earlier
part of the same commentary, to which we are referred. They are identified in the notes
as they appear.



Aggatherivatthu

The Stories about the Foremost Nuns
(AN 1.14.5.1-13 and its Commentary)

Mahapajapatigotamitherivatthu?
1. The Story about the Elder Nun Mahapajapati Gotami

Introduction

The first of the foremost nun disciples is the root and the most important also, as
Mahapajapatt was the founding member of the nuns’ monastic order, and this story tells
how she reached such an eminent position. It was a position that is not attained in one life
alone, but over a great period of time, just as the Buddha’s Awakening was also built on
the acts performed during a great succession of lives.

The story of how she came to the title as senior-most of the nuns in many ways sets the
pattern for the others that follow: she was born at the time of the previous Buddha
Padumuttara,® and saw that Buddha appoint a nun to a foremost position,* did a great
deed, normally consisting of some considerable personal sacrifice, and made an aspiration
for the same position herself.

The pattern then records the good deeds that she did in the interim, before meeting the
present Buddha Gotama. These take two forms, either good deeds done under former
Buddhas, or good deeds done to Independent Buddhas (Paccekabuddha). In this case we
see that after being born in the higher worlds only, amongst gods and humans, she was
eventually reborn and encountered a group of Independent Buddhas, who were trying to
get help from the lay people in preparing for the Rains Retreat, which required building
suitable huts.

They were initially turned down by the rich folk in the city. Therefore the earlier
incarnation of Mahapajapatt Gotami (nameless here, as are nearly all the nuns in their
earlier lives), herself a slave, offered to build them and organised a large group of 500
female slaves to give their help by offering to provide food for the Retreat and getting
their husbands to donate the manual labour needed to prepare the huts.

This good deed of the 500 slaves binds them together kammically for the rest of their
time in samsara (the round of births and deaths), and at the time of Gotama Buddha, they
will go forth with Mahapajapati Gotami, and attain Liberation.

2 SHB omits titles altogether; PTS: Maha-Gotami.

3 Who was the 13th of the 28 Buddhas that culminated in Gotama Buddha, it seems most of the
Foremost Disciples started their career under this Buddha. Gotama began his under Buddha
Dipankara, who was 4th in line, so it appears that Disciples can attain their state with less effort
than a Buddha.

*In this case as foremost in seniority. This is the normal pattern, but Ven. Khema aspired to her
position after meeting Sujata, the Buddha’s Chief Disciple, who was foremost in great wisdom.
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One thing we should notice about this episode is that it shows that the Independent
Buddhas have no problem at all in taking donations from slaves, who were held to be the
lowest in society. Indeed, it is this lack of discrimination of the Independent Buddhas that
gives the slaves the chance to rise in the scale of existence.

A similar story is recorded next, when Mahapajapati Gotami was a weaver’s wife near
Baranasi. There she organised the feeding of 500 Independent Buddhas, who again had
failed to find offerings from the rich folk of the city.

The good deeds that have been recorded are, of course, just some examples from the
immense number of lives she lived between the two Buddhas mentioned at the beginning
and the end of her career, and we have to understand them as exemplary acts building up
her perfections just as the Buddha had accumulated his.

In her last life Mahapajapati Gotam1 was the younger sister of the Bodhisatta’s Mother,
Maha Maya, both of whom were given in marriage to the Sakiyan King Suddhodana.
When the elder sister died shortly after giving birth, the younger gave her own recently
born son Nanda out to a wet-nurse, and took on the nursing of Siddhattha herself.> She
was therefore the foster Mother of the boy who would eventually reach Buddhahood, and
would have been engaged in all aspects of his up-bringing, including his education and
early marriage.®

Five years after the Buddha’s Awakening, her husband the King attained Liberation, died
straight afterwards and left her a widow. At this point she decided to dedicate the
remainder of her life to the spiritual path, and requested the Buddha to start a nuns’
order, similar to the monks’ order, which had been founded at the beginning of the
Sasana.

She was joined in making this request by the 500 women who had been her slave
companions in the previous life. They had been reborn in the Sakiyan state, and their
husbands had gone forth after the Buddha had resolved a quarrel and taught them
Dhamma on the banks of the Rohini river.

All of them went to Vesali, where the Buddha was residing, and eventually attained entry
into the newly founded order, with Mahapajapatt Gotami being the first, and thereby the
most senior nun, being the female equivalent of the first monk in the Sasana, Ven. Affa
Kondana.

3 According to the traditional timings, Mahapajapati Gotam1 was 120 years old when she attained
Final Liberation, which was in the last year of the Buddha’s life, so that would make her forty
at the time of the Buddha’s birth. Mahamaya was her older sister, but how much older is not
clear.

6 Something Ven. Ananda would remind the Buddha of when she requested ordination for women.
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AN 1.5.1
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

rattafifiiinam,, yad-idam Mahapajapatigotami.
amongst those who are senior, that is to say, Mahapajapati Gotami.

AA 1.5.1
(commentary)

Theripaliyam’ pathame, “Yad-idam Mahapajapatigotami” ti,
In the first of the texts concerning the Elder Nuns, “That is to say, Mahapajapatt Gotami,”

Mahapajapatigotami’ Therd, rattafifiinam agga ti dasseti.
it shows how the Elder Nun Mahapajapati Gotami, amongst those who were senior, was

said to be the foremost.!?

Tassa paithakamme!! ayam-anupubbikatha:
This is the exposition concerning the enquiry into her (previous) deeds:

Her Aspiration and Good Deeds

Ayam kira Padumuttarabuddhakale
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam kulagehe patisandhim ganhitva,
she was conceived in a good family home in Harhsavati,'?

aparena samayena, Satthu Dhammadesanam sunanti,
and at another time, while listening to the Teacher teach the Dhamma,

Sattharam ekam bhikkhunim rattafifiinam aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost in seniority,

7 ChS: Theripaliya.

8 SHB: Mahapajapatt Gotamt ti; PTS omits: Mahapajapatigotam ti.

° SHB: Mahapajapatt Gotamt;, PTS: Maha-Gotami.

10 Rattaniiii, means endowed with (many) nights; it refers to her seniority as being the first of the
nuns who was ordained.

"' RTE, ChS adds: pana.

12 This was Buddha Padumuttara’s birthplace. All of the nuns (and a number of the monks) are said
to have made their initial aspiration under this Buddha in this place.
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adhikarakammam katva tam thanantaram patthesi.'?
she did a great deed'* and aspired for that position herself.!

Sa yavajivam danarm datva, silam rakkhitva,®
She gave donations for the rest of her life, protected her virtue,

tato cuto, devaloke nibbattitva,
passed away from there, was reborn in the world of the gods,

pana ekasmim Buddhantare, devalokato cavitva,
and spending one period when there was no Buddha'” (there), she passed away (again)
from the world of the gods,

Baranasiyam paficannam dasisatanam jetthika'® hutva nibbatti.
was reborn, and became the chief amongst five hundred female slaves in Baranasi.

Atha Vassiipanayikasamaye,!’
Then, as the time for the Rains Retreat was approaching,

paiica Paccekabuddha?’ Nandamiilakapabbharato Isipatane otaritva,

five Independent Buddhas descended from Mount Nandamiilaka to Isipatana,?!

nagare pindaya caritva, Isipatanam-eva gantva,
wandered for alms in the city, and after going (back) to Isipatana,

I3 RTE: patthesi; and similarly throughout.

14 The sort of great deed is characterised in Khema’s story: she sold her hair and gave a donation
to Sujata, one of the Buddha Padumuttara’s Chief Disciples. Compare also the sub-commentary
on Dhammadinna’s story, which says a similar thing about her resolution.

151t is worthwhile noting here that all the women make an aspiration to become a bhikkhunt who
is foremost in one thing or another. Not one of them wishes to change her sex, or seems to
think that might give her a better chance in life and in regard to Awakening.

16 SHB, PTS: silam samdadiyitva uposatham upavasitva, kappasatasahassam atikkamma
Baranastyam.nibbatti; having established virtue, having observed the observance, after one
hundred thousand aeons had passed she was reborn in Baranasi.

7 Lit: a Buddha-interval; it means a long period of time when no Buddha awakens on earth. These
are said to be much longer than the periods when a Buddha, or his teaching, is available.

I8 RTE, ChS: Jetthakadasr.

19 SHB: Vassipanayikasamaye.

20 RTE: paficasata-Paccekabuddha.

2! Nandamiilaka was a mountain in the Himalaya, near to Mt. Kelasa (Kailash); Isipatana is
outside of Baranasi, and was the site where Gotama Buddha gave his first sermon.
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‘Vassiipanayikakutiya atthaya hatthakammam yacissama,’ ti.??
they thought: “‘We will ask for manual labour in order to prepare the huts for spending the
Rains,’

civaram parupitva, sayanhasamaye?® nagaram pavisitva
and after wrapping their robes, they entered the city in the evening time

setthissa gharadvare atthamsu.
and stood at the gate of the treasurer’s house.

Jetthakadasi, kutam?! gahetva udakatittham gacchanti
The chief female slave took a waterpot and while going to the reservoir

Paccekabuddhe nagaram pavisante addasa.
saw the Independent Buddhas entering the city.

Setthi, tesam agatakaranam sutva,
The treasurer, after hearing why they had come,

“Amhakam okaso natthi, gacchanta!” ti aha.
said: “You do not have our permission, please go!”
Atha, te nagara nikkhamante,?

Then, as they were leaving the city,

jetthakadast, kutam gahetva, pavisanti disva,
the chief female slave, took her waterpot and while entering she saw them,

22 RTE and ChS insert a long Tika-like section here: cintesum. Kasma? Vassam upagacchantena
hi, Nalakapatipadam patipannenapi, paiicannam chadananam annatarena chadanena channe,
sadvarabaddhe senasane upagantabbam. Vuttaii-hetam: “Na bhikkhave asenasanikena Vassam
upagantabbam,yo upagaccheyya, apatti dukkatassa.” ti Tasma vassakale upakatthe sace
senasanam labhati, iccetam kusalam. No ce labhati, hatthakammam pariyesitvapi katabbam.
Hatthakammam alabhantena, samam-pi katabbam, na tveva asendasanikena Vassan
upagantabbam. Ayam-anudhammata. Tasma te Paccekabuddha: ‘Hatthakammam yacissama.’ ti,
Why? Because with the entering into the Rains, even for one practising the Nalaka practice, he
should enter a dwelling place which is roofed with one of the five types of roofs, and with a
lockable door. Therefore it is said: “Monks, one should not enter the Rains without a (proper)
dwelling place, he who does enter, for him there is an offence of wrong-doing.” Therefore when
the time for the Rains is approaching if he receives a dwelling place, that is good. If he doesn’t
receive (one), after looking for manual labour, it could be built. If manual labour is not found,
he should make it himself, but he should not enter the Rains without a (proper) dwelling place.
This is in conformity with the rules. Therefore the Independent Buddhas thought: ‘We will ask
for manual labour’.

23 ChS: sayanhasamaye.

24 SHB: kiitam; and similarly elsewhere.

2 RTE, ChS: nikkhante.
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kutam otaretva, vanditva, onamitva,”® mukham ukkhipitva,?’
put down the waterpot, worshipped, bent down, lifted up her face,

“Ayya, nagaram pavitthamatta va, nikkhamanta?® ki nu kho?” ti pucchi.
and asked: “Noble Ones, having just entered the city, why are you (now) leaving?”

“Vassiipanayikakutiya?® hatthakammam yacitum agatamha.” ti
“We came to ask for manual labour to prepare the huts for spending the Rains.”

“Laddham Bhante?” ti
“Did you receive it, reverend Sirs?”

“Na laddham upasike.” ti
“We did not receive it, lay woman.”

“Kim panesa kutl issareheva katabba,
“But can these huts only be made by the powerful,

udahu®’ duggatehi pi*! sakka katun?”-ti
or is it possible also for the lowly to build (them)?”
“Yena kenaci sakka katun.”-ti*?
“It is possible for anyone to build (them).”

“Sadhu Bhante mayam karissama,

“Very well, reverend Sirs, we will build (them),

sve mayham bhikkham ganhatha,” ti nimantetva,*’

tomorrow please accept our alms food,” and after inviting (them),

puna Kutam gahetva, agamanatitthamagge* thatva,
she took the waterpot, placed it on the road going to the reservoir,

agatagata’ avasesadasiyo:3® “Ettheva hotha,” ti vatva,
and every time the other female slaves came, she said: “Wait here,”

26 SHB: onamitva.

21 SHB, PTS: pidhaya.

28 RTE, ChS: nikkhanta.

29 SHB: Vassipanayikakutiya.

39 SHB, PTS omit: udahu.

3 RTE omits: pi.

32 SHB, PTS omit: katun.

33 SHB, PTS adds: udakar netva.
34 SHB, PTS: agamma titthamagge.
3 RTE: agata.

30 PTS: avasesa dasiyo.
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sabbasam agatakale aha:
and when everyone had assembled, she said:

“Amma, ki niccam-eva parassa dasikammam?®’ karissatha,
“Ladies, will we always be doing slave-work for another,

udahu dasibhavato®® muccitum icchatha?” ti
or do you wish to be free of this slavery?”

“Ajjeva muccitum icchama, Ayye.” ti
“Noble Lady, today itself we wish to be free.”

“Yadi evam, maya paiica’® Paccekabuddha hatthakammam alabhanta
“If you so wish, as the five Independent Buddhas didn’t receive manual labour

svatanaya nimantita.
they were invited by me for tomorrow.

Tumhakam samikehi ekadivasam hatthakammam dapetha.” ti
Have your husbands give manual labour for a day.”

Ta: “Sadha!” ti, sampaticchitva,
They replied: “Very well!”

sayam atavito agatakale samikanam arocesum.
and informed their husbands when they returned from the forest.

Te: “Sadhii!” ti, jetthakadasassa*’ gehadvare sannipatimsu.
They (also) said: “Very well!” and assembled at the chief male slave’s door.

Atha ne jetthakadasr:
Then the chief female slave said to them:

“Sve Tata Paccekabuddhanam hatthakammam detha,” ti
“Tomorrow, Dears, you must give manual labour to the Independent Buddhas,”

anisamsam acikkhitva, ye pi na katukama,
and she explained the advantages, and even those who did not desire to do it (at first),

te galhena ovadena tajjetva, sabbe pi sampaticchapesi.*!
after she had given them strong advice, they all agreed.

37 SHB, PTS: dasakammam.

38 SHB: dasabhavato.

39 RTE adds: sata; ChS omits: parica.

40 RTE: jetthakaddasiya; at the chief female slave’s (door).
41 SHB, PTS: ovadena tajjetva paticchapesi.
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Sa punadivase Paccekabuddhanam bhattam datva,
On the next day, after giving food to the Independent Buddhas,

sabbesam dasaputtanam safifiam adasi.
she gave a sign to all of the slaves.

Te tavad-eva araiifiam pavisitva, dabbasambhare samodhanetva,
They entered the wilderness straight away, assembled the timber,

satam satam hutva, ekekam kutim cankamanadiparivaram*? katva,
gathered in hundreds, made each of them a hut together with a walking meditation path,

maiicapithapaniyaparibhojaniyadini*® thapetva,
and placed suitable beds, chairs and drinks,

Paccekabuddhanam®* temasam tattheva*® vasanatthaya patififiarh karetva,

and got a promise from the Independent Buddhas to spend the three months*® right there,
varabhikkham patthapesum.?’

and prepared alms food (for each of them) in turn.

Ya*® attano varadivase datum®® na sakkoti,
For those who were not able to take the opportunity to give on their day,

tassa’’ jetthakadasi sakagehato niharitva deti.
the chief female slave took (food) from her own house and gave it.

Evam temasam patijaggitva,’!

After looking after them for three months,

jetthakadasi ekekam dasim ekekam satakam?>? sajjapesi,>

the chief female slave had each of the female slaves prepare cloth,

paiica thulasatakasatani ahesum.
and they made five-hundred coarse cloths.

42 RTE: cankamanadiparivenan.
B PTS: -paribhojanadini.

44 SHB, PTS: Paccekabuddhe.

45 SHB, PTS: rattha.

46 The period of the Rains Retreat.
4T RTE: varakan bhikkhan upatthapesunt.
8 SHB: Yo.

49 SHB, PTS, ChS omit: darur.

30 SHB, PTS: tassa.

3L SHB, PTS: jaggirva.

32 RTE: ekarn ekekasatakam.

3 PTS: vissajjapesi.
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Tani parivattapetva, paficannam Paccekabuddhanam®* ticivarani katva adasi.
After exchanging them, and having the three robes made, she gave (a set to each of) the
five Independent Buddhas.

Paccekabuddha tasam passantinam yeva
And even as they watched, the Independent Buddhas

akasena Gandhamadanapabbatam agamamsu.
went through the air to Mount Gandhamadana.>

Another Life: Giving Donations

Ta pi sabba yavajivam kusalam katva, devaloke nibbattimsu.
After doing good deeds for the rest of their lives, they were reborn in the world of the
gods.

Tasam>® jetthika, tato cavitva,
The chief female, having passed away from there,

Baranasiya avidiire pesakaragame pesakarajetthakassa gehe nibbatti.

was reborn to the chief weaver in a weaver’s village not far from Baranasi.>’

Athekadivasam, Padumavatiya putta, paficasata Paccekabuddha,
Then one day, Padumavati sons, the five-hundred Independent Buddhas,>®
Baranasiraiiiia® nimantita, Rajadvaram agantva,

being invited by the King of Baranasi, after going to the King’s Gate,

kafici olokentam-pi adisva,
and not seeing anyone there,

nivattitva nagaradvarena nikkhamitva,
turned back and left via the city gate,

tam pesakaragamam® agamamsu.
and went to the weaver’s village.

34 RTE: Paccekabuddhasatanar.
33 The text is indicating that they returned to where they had previously been living.
S RTE, ChS: Tasu.

37 Being a weaver was considered a very low profession, and therefore the village was kept outside

the city.
8 See Ven. Uppalavanna’s Story for information on these Independent Buddhas.
3 Chs: Baranasi-.
%0 SHB, PTS: -gamakan.
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Sa itthi,%! Paccekabuddhe disva,
Those women saw the Independent Buddhas,

sampiyayamana,®? sabbe® vanditva, bhikkhar adasi.
treated them kindly, and after worshipping them all, gave them alms food.

Te bhattakiccam katva, Gandhamadanam-eva agamamsu.
After taking their food, they left for Gandhamadana.

Her Last Life

Sa pi yavajivam kusalam katva, devamanussesu samsaranti,
After doing good deeds for the rest of her life, and being reborn amongst gods and
humans (only),64

amhakam Satthu nibbattito puretaram-eva,
she was reborn prior to our Teacher,

Devadahanagare Mahasuppabuddhassa gehe patisandhim ganhi,
and was conceived in the house of Mahasuppabuddha in the city of Devadaha,

Gotami tissa namam akamsu.
and was given the name Gotami.

Mahamayaya kanitthabhagini hoti.
She was Mahamaya’s younger sister.

Mantajjhayakabrahmana,’ lakkhanani parigganhanta,®
The brahmanas learned in the scriptures, examining the characteristics,

“Imasam dvinnam-pi®’ kucchiyam vasitadaraka
° declared: “The children who dwell in these two wombs

cakkavattino bhavissanti,” ti byakarimsu.
will become universal monarchs.”®8

1 RTE: artht; PTS: itthi.

02 pTS: sayam-piyayamand.

93 RTE: sabbe va.

4 This phrase occurs in each of the stories, and it means that she was only born amongst gods and
humans, in a good destination, from the time of her aspiration.

65 Chs: Mantajjhayaka brahmana.

6 SHB: patiganhanta; PTS: patiganhanta.

67 RTE: dvinnan.

8 This is odd, as none of them did. Mahamaya gave birth to Siddhattha, who became the Buddha;

and Mahapajapati gave birth to Nanda and Nanda, who both ordained and became Liberated
Ones.
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Suddhodanamaharaja, vayappattakale,
The great King Suddhodana, when they had reached maturity,

ta dve pi mangalam katva attano gharam anesi.
married the two of them and led them to his home.

Aparabhage amhakam Bodhisatto Tusitapura cavitva,
Later, after our Buddha-to-be had passed away from Tusita Heaven,

Mahamayaya Deviya® kucchiyam patisandhir ganhi.
he took conception in the womb of Queen Mahamaya.

Mahamaya, tassa jatadivasato sattame divase,
Mahamaya, seven days from the day she delivered him,

kalam katva’® Tusitapure nibbatti.
died and was reborn in Tusita Heaven.”!

Suddhodanamaharaja Mahasattassa matuccham,

° The great King Suddhodana placed the Great Being’s Mother’s sister,

Mahapajapatim Gotamim’> Aggamahesitthane thapesi.
Mahapajapatt Gotami, in the position of Chief Consort.

Tasmim kale Nandakumaro jato.
At that time prince Nanda was born.”

Ayam Mahapajapati Nandakumaram dhatinam datva
Mahapajapati gave prince Nanda to a wet-nurse

sayam Bodhisattam parihari.”*

and took care of the Buddha-to-be herself.

Aparena samayena Bodhisatto mahabhinikkhamanam nikkhamitva,
On another occasion, the Buddha-to-be left on his Great Renunciation,

sabbaiifiutam patva, lokanuggaham karonto,
attained omniscience, and while working for the benefit of the world,

% SHB, PTS omit: Deviya.
70 RTE: karitva.

71 As the god Setaketu, who was also called Santusita. Later the Buddha would go and teach the
Abhidhamma to her.

2 PTS: Mahapajapatim; ChS: Mahapajapatigotamin.
73 Two or three days after Siddhattha.
74 RTE: samparicarati.
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anukkamena Kapilapuram’> patva nagaram pindaya pavisi.
gradually reached the city of Kapilavatthu and went into the city for alms.

Athassa Pita Suddhodanamaharaja,’®
Then his Father the Great King Suddhodana,

antaravithiyam yeva Dhammakatham sutva Sotapanno ahosi.

hearing a talk about Dhamma on the highway became a Stream-Enterer.”’

Atha’® dutiyadivase Nando pabbaji, sattame divase Rahulo.
Then on the second day Nanda went forth,”® and Rahula on the seventh day.%°

Sattha aparena samayena Vesalim upanissaya Katagarasalayam viharati.
On another occasion the Teacher was living in the vicinity of Vesali in the Gabled Hall.®!

Tasmim samaye Suddhodanamaharaja,
At that time the Great King Suddhodana,

setacchattassa®? hettha Arahattam sacchikatva Parinibbayi.
realised Liberation under the white parasol and was Completely Emancipated.’?

Tada Mahapajapati®* pabbajjaya cittam uppadesi.
Then the thought of ordination occurred to Mahapajapatt.

Tato Rohininaditire Kalahavivadasuttapariyosane nikkhamitva,
After leaving the bank of the river RohinT at the conclusion of the Discourse on Quarrels
and Disputes,®

75 ChS: Kapilavatthum; RTE: Kapilavatthupuram.

76 PTS: maharaja.

7 According to the Dhammapada Commentary (DhpA 1.9) Mahapajapati Gotami also became a
Stream-Enterer during the same teaching session.

78 SHB, PTS omit: Atha.

79 Nanda was born to King Suddhodana and Mahapajapati and is therefore the Buddha’s half-
brother; his going forth is told in Ud. 3.2, and also at great length in Ven. ASvaghosa’s
Saundarananda.

80 The Buddha’s son.

81 1n the Mahavana, or Great Wood.

82 SHB, PTS: setacchattasseva.

83 According to the commentary on the Therigatha (Verses of the Elder Nuns) he was already a
Non-Returner, and when he was dying the Buddha visited him and he became an Arahant. He
died the same day and was never ordained.

84 Chs: Mahapajapatigotami.

85Sn 4.11, The Discourse about Quarrels and Disputes. At the conclusion of the discourse five
hundred young men went forth.
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pabbajitanam paficannam kumarasatanam padaparicarika sabba va ekacitta hutva:
all the wives of the five-hundred young men who had gone forth, had but one thought:

‘Mahapajapatiya santikam gantva, sabba va Satthu santike pabbajissama.’ ti
‘After going into MahapajapatT’s presence, all of us will go forth in the presence of the
Teacher.’

Mahapajapatim jetthikam katva,
Making Mahapajapati their chief,

Satthu santikam gantva, pabbajitukama ahesum.
and going into the presence of the Teacher, they expressed their desire to go forth.

Ayaii-ca Mahapajapati®® pathamam-eva ekavaram
The first time Mahapajapati

Sattharam pabbajjam yacamana nalattha.
requested the going forth from the Teacher it was not granted.

Tasma, kappakam pakkosapetva, kese chinnapetva,’” kasayani acchadetva,
Therefore, she summoned the barber, had her hair removed, donned the yellow robes,

sabba ta Sakiyaniyo adaya Vesalim gantva,
took all the Sakiyan women and went to Vesali,
Anandatherena® Dasabalam yacetva,?

and the One of Ten Powers was requested by the Elder Ananda,

atthahi garudhammehi pabbajjafi-ca upasampadaii-ca alattha.

and she received the going forth and the higher ordination with the eight serious rules.”
Itara pana sabba pi ekato va®' upasampanna ahesum.

All the others also received their higher ordination together.

Ayam-ettha sankhepo, vittharato panetam vatthupaliyam’? agatam-eva.

This (is told) in brief here, but the elaboration comes from the story in the text.?3

86 Chs: Mahapajapati.

87 prs: chindapetva.

88 RTE, ChS: Anandattherena.

89 RTE, ChsS: yacapetva.

9 The giving of the atthagarudhamma, the eight heavy or serious rules, constituted her ordination.

L PTS omits: va.

2 PTS: vaithurm paliyam.

%3 From AN 8.51, also part of the Vinayapitaka, the Basket of the Discipline, The Chapter on
Bhikkhunis (Cullavagga 10, Bhikkhunikkhandaka).
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Evam upasampanna pana Mahapajapati,
Then, after her higher ordination, Mahapajapati,

Sattharam upasankamitva abhivadetva, ekamantam atthasi,
after approaching the Teacher and worshipping him, stood on one side,

athassa Sattha Dhammam desesi.
and the Teacher taught the Dhamma to her.

Sa Satthu santike va®* kammatthanam gahetva, Arahattam papuni.
After taking a meditation subject in the presence of the Teacher, she attained
Liberation.”

Sesa paiicasata bhikkhuniyo Nandakovadasuttapariyosane Arahattam papunimsu.
All five hundred nuns at the conclusion of the Discourse on Nandaka’s Advice (also)
attained Liberation.”

Evam-etam vatthu samutthitam.
This is the story of what happened.

Aparabhage, Sattha Jetavane nisinno, bhikkhuniyo thanantaresu®’ thapento,
Later, when the Teacher was sitting in Jeta’s Wood, when placing the nuns in their
different positions,

Mahapajapatim rattafiiinam aggatthane thapesi. ti
he placed Mahapajapati as the foremost amongst those who were senior.

94 ChS omits: va.
95 While listening to the Sarmkhittasuttarh, AN 8.53.
9 MN 146. See elsewhere on this website for a text and translation. Nandakattheravatthu in the

Anguttara Commentary also says they attained Liberation, but in the discourse itself, and in the

Majjhima Commentary, it mentions that the least of the nuns only attained Stream Entry, not
full Liberation, so there is a discrepancy between the two sources.

9T SHB, PTS, ChS: thanantare.
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Khematherivatthu®®
2. The Story about the Elder Nun Khema

Introduction

Like Mahapajapatt Gotami, and indeed all the nuns singled out in these stories, Khema’s
story begins at the time of the Buddha Padumuttara, who was the 13th of the 28 most
recent Buddhas culminating in our Gotama Buddha.

At that time she saw one of Buddha Padumuttara’s Chief Disciples, Sujata,”” and having
sold her hair for cash, made a donation to the Elder on the same day. This is an example
of one of the great deeds that all the disciples do before confirming their aspiration.
Khema’s aspiration in this case was to be foremost in great wisdom.

One thing to note is that most of the aspirants see a nun being appointed to a position of
great eminence, and aspire to the same position, but here Khema sees the Buddha’s Chief
male disciple, and aspires to a similar wisdom as he has. In the Traditions (Apadana),
however, it says she saw the Buddha appoint a nun to the position of great wisdom, and
then made her aspiration.

As with Mahapajapati Gotami, she was in that life born as a slave girl and was owned by
another.'” Again rank had no bearing on what the person could achieve if their
aspirations were good and the energy sufficient, and, as in all of these life stories, the
energy for doing good deeds over many lives must have been dedicated indeed.

After she had completed a life of good deeds, she was reborn many times over a period of
many thousands of aeons, where we must understand that she was also engaged in doing
good deeds and abstaining from bad ones, which provided the foundation for her later
achievements.

She was then reborn at the time of the Buddha Kassapa,lol the Buddha directly before our
Gotama Buddha, in the home of Kiki, the King of Kasi,!%2 as one of seven sisters. Five of
these seven sisters appear in these stories about the nuns, they are Khema, Uppalavanna,
Patacara, Dhammadinna and Nanda.'?> The future Rahula was also their brother in that
life, it seems.

In her last life because of her previous good deeds her skin glowed with a golden hue, and
she was so beautiful she was married to King Bimbisara. Her beauty proved to be

%8 PTS omit vaithu, and similarly throughout.
% The other was Devala. They were both cousins of Buddha Padumuttara.
100 However in the Traditions about her it appears she was the daughter of a wealthy merchant.

101 The Traditions mention other lives at the time of the Buddha Vipassi, under whom she
ordained and attained great excellence, and Buddha Konagamana, for whom, as a lay woman,
she donated a monastery.

102'A name for the kingdom that had Baranast for its capital.
103 The other two were the foremost lay disciples Mahamaya and Visakha.
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something of an obstacle, because she believed the Buddha would find fault with her, and
didn’t wish to meet with him.

The King, however, didn’t find this suitable, and first had poets compose songs in praise
of the Bamboo Wood where the Buddha was staying, and then, when she agreed to go to
see the wood, told his men not to let her return without meeting the Buddha.

When she finally did meet the Buddha he created the appearance of a heavenly angel
whom he caused to go quickly through the ages of life, until she fell down dead right in
front of Khema. Thus she gained insight into the transient nature of things, including her
own body, and attained Liberation.

Khema’s great wisdom was renowned, especially her knowledge and understanding of the
Abhidhamma,'% and she was indeed appointed as the Elder Nun foremost in having great
wisdom, a position equivalent to that of Ven. Sariputta for the monk disciples.

I fill out the story in-line with some verses from the Traditions about her, and elsewhere
on this website you can read the discourse (Khemasuttam, SN 44.1) that was held to have
earned her this position.

AN 1.5.2
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

mahapanfianam,, yad-idam Khema.
amongst those who have great wisdom, that is to say, Khema.

AA 1.5.2
(commentary)

Dutiye, “Khema” ti evarnnamika!’® bhikkhuni.
In the second (story), “Khema” is the name of this nun.

Ito patthaya ca: “Panassa'’® paiihakamme!"” ayam-anupubbikatha,” ti avatva,
From here on, without saying: “This is the exposition concerning the enquiry into her
(previous) deeds,”

sabbattha abhintharam adim katva, vattabbam-eva vakkhama.
placing the resolution at the beginning each time, we will say what should be said.

104 According to the Traditions even during the time of Buddha Kassapa she had memorised the
Mahanidanasuttanta (Great Discourse on Origins, DN 15); and in her final life she was again
taught the same discourse, and also the Kathavatthu.

105 pTS: evamnamika-.
106 SHB, PTS: Pana.
107 RTE: paithakamme.
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Previous Lives

Atite kira Padumuttarabuddhakale,
In the past, at the time of the Buddha Padumuttara, it seems,

Hamsavatinagare!’® ayam parapariyapanna'’ hutva nibbatti.

she was reborn in the city of Hamsavati, and was owned by another.!!”
Athekadivasam tassa Bhagavato aggasavakam,!!!

° Then one day, she saw that Fortunate One’s chief disciple,

Sujatatheram!'?> nama, pindaya carantam!"® disva,

the Elder named Sujata,!'* walking for alms,

tayo modake datva, tam divasam-eva attano kese'!s vissajjetva,
gave him three sweetmeats, had her hair shorn on that very day,

Therassa'l® danam datva,
gave a donation to the Elder,!!”

‘Anagate Buddhuppade tumhe viya mahapaiiiia bhaveyyan’-ti patthanam'!® katva,
and made this aspiration: ‘When a Buddha has arisen in the future may I, like you, have
great wisdom,’

yavajivam kusalakamme!'” appamatta hutva,
she did good deeds for the rest of her life,
kappasatasahassam devamanussesu samsaranti,!?

and being reborn amongst gods and humans (only) for one hundred thousand aeons,

108 cps: Hamsavatiyam.

109 prs: pariyapannd.

110 e. she was a slave-girl.

I RTE, ChsS: aggasavikan.

112 RTE, ChS: Sujatattherini, i.e. a nun called Sujata; the Buddha Padamuttara’s chief disciple
though was Sujata, a monk.

13 RTE: carantin.

114 This Buddha had two chief disciples, named Sujata and Devala; his chief female disciples were
called Amita and Asama.

IS RTE: gehe; having left home.

16 RTE, ChS: Theriya.

7 With the proceeds from selling her hair.

8 RTE: patthanam.

119 RTE, ChS: kusalakammesu; PTS: kusalakammena.

120 SHB, PTS: samsaritva.
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Kassapabuddhakale Kikissa'?! Kasiraiifio gehe patisandhim gahetva,
she was conceived in the home of Kiki, the King of Kasi, in the time of the Buddha
Kassapa,122

sattannam bhagininam abbhantara hutva,

and became (one) amongst seven sisters,!?3
visativassasahassani gehe yeva komaribrahmacariyam'?*
lived as a celibate in the house for twenty-thousand years,

caritva,

tahi bhaginihi saddhim Dasabalassa vasanaparivenam karetva,
together with her sisters had a dwelling place made for the One of Ten Powers,
ekam Buddhantaram devamanussesu samsaranti,'?’

and being reborn amongst gods and humans (only) during one period when there was no
Buddha,

Imasmim Buddhuppade
when this (Gotama) Buddha arose

Maddaratthe Sagalanagare Rajakule patisandhim ganhi,
she was conceived in a Royal family in the city of Sagala in the country of Madda,

Khema tissa namam akamsu.
and given the name Khema.

Her Last Life

Tassa sariravanno suvannarasapiijaro viya'?® ahosi.

The radiance of her body glowed as it were with a golden hue.

Sa'?” vayappatta!?® Bimbisararaiifio geham agamasi.

When she had reached maturity she was taken to King Bimbisara’s house.'?’

21 PTS: Kikissa Rafifio, and similarly throughout; RTE: Kimkissa rafiiio, and similarly throughout;
ChS normally writes Kikissa Kasiraninio; SHB wavers between Kikissa Kasiraniio and Kikissa
Raiiiio.

122 1n the Therigatha Commentary stories about her lives in the times of the Buddhas Vipassi,
Kakusandha and Konagamana are also related.

123 These sisters are mentioned a number of times below. They eventually became the future
disciples, Khema, Uppalavanna, Patacara, Kundalakesi, Kisa Gotam1, Dhammadinna and
Visakha.

124 SHB, PTS: komdra-.

125 SHB, PTS: samsaritva.

126 SHB omits: viya.

127 SHB, PTS omit: Sa; RTE adds: pana.

128 SHB, PTS add: ca pana.

129 This is an idiom which often occurs, it means she was married to the King.
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Sa Tathagate Rajagaham upanissaya Veluvane viharante,

When the Realised One was living near to Rajagaha in the Bamboo Wood,
‘Sattha kira riipe dosam dasseti,” ti'*’ ripamadamatta hutva,
(she), being intoxicated with her own beauty, and thinking: ‘The Teacher, it appears, sees
fault in beauty,’

‘Mayham-pi rupe dosam dasseyya,’ ti
and: ‘He will see fault in my beauty,’

bhayena Dasabalam!3! dassanaya na gacchati.
through fear, didn’t go to see the One of Ten Powers.

Raja cintesi: “Aham Satthu aggupatthako,
The King thought: ‘I am the Teacher’s foremost attendant,'*?

madisassa ca nama Ariyasavakassa,
and for one like me who is known as a Noble Disciple,'*?

Aggamahesi'** Dasabalam dassanaya na gacchati, na me etam ruccati.’ ti
(that) my Chief Consort does not go to see the One of Ten Powers, is not pleasing to me.’

So kavihi Veluvanuyyanassa vannam bandhapetva:
After having the praises of the Bamboo Grove composed by the poets:

“Khemaya Deviya savaniipacare gayatha,” ti aha.
he said: “Recite (the poems) within the hearing of Queen Khema.”

“Rammarm Veluvanam yena na dittham Sugatalayam,
“He who has not seen the delightful Bamboo Wood,'* the Happy One’s residence,
na tena Nandanam dittham, iti mafiiamase'3® mayam.
has also not seen Nandana (in Tavatimsa Heaven), such was my thinking.

Yena Veluvanam dittham, naranandananandanam,
He who has seen the Bamboo Wood, rejoicing in the rejoicer of men,

130 pTS: dasseri.

3L RTE: Dasabalassa.

132 Interestingly this position was not given him in the Etad-agga chapter, where the position is
unassigned. Hatthigama Uggata was named as the foremost attendant on the Community.

133 He became a Stream-Enterer when the Buddha fulfilled his promise and returned to teach the
King shortly after his Awakening.

134 pTS: Aggamahesi.

135 These are the verses that were recited according to Khematheriyapadanam, Theri-Apadanam,
2:329-332.

136 ps: mannemahe; RTE: mannamhase.
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sudittham Nandanam tena Amarindasunandanam.

has also seen Nandana, greatly rejoiced in by the Lord of the Gods (Sakka).
Vihaya Nandanam deva, otaritva Mahitalam,'?’

The gods, having abandoned Nandana, and descended to the surface of the Earth,

rammam Veluvanam disva, na'38 tappanti suvimhita.
after seeing the delightful Veluvana, astonished, are not satiated (with it).

Rajapuiifiena nibbattam, Buddhapuiifiena bhisitam,
Through the King’s merit it appeared, it is decorated with the Buddha’s merit,

ko vatta tassa nissesam Vanassa gunasaficayam?”
who could describe the great quantity of virtues of that Wood?”

Sa Uyyanassa vannarm sutva, gantukama hutva, Rajanam patipucchi.

After hearing the praise of the Grove, and gaining a desire to go, she put the question to
the King.

Raja: “Uyyanam gaccha,'®
The King said: “Go to the Grove,

Sattharam pana adisva, aganturn na labhissasi,” ti'*" aha.

but without having seen the Teacher, you will not receive (permission) to return.”
Sa Raiifio pativacanam adatva va,'*! maggam patipajji.
Without having given a reply to the King, she took the path (to the Grove).

Raja taya saddhim gacchante purise aha:
The King said to the men who were going with her:

“Sace Devl, uyyanato nivattamana, Dasabalam passati, iccetam kusalam;
“If the Queen, returning from the garden, sees the One of Ten Powers, that is good;

sace na passati, Rajanaya nam dassetha.” ti

(but) if she does not see (him), the Royal command is you must point him out.”

Atha kho sa Devi divasabhagam Uyyane caritva,
Then the Queen, after walking in the Grove in the daytime,

137 PTS, RTE: Mahitale.

138 pTS writes as one word: disvana.
139 SHB: gaccham.

140 PTS: 1abhissat ti.

141 pTS omits: va.
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nivattanti Dasabalam adisva va, gantum araddha.
and returning without seeing the One of Ten Powers, was ready to go.

Atha nam Rajapurisa, attano aruciya va, Devim!#? Satthu santikam nayimsu.
Then the King’s men, against her liking, led the Queen into the presence of the Teacher.

Sattha tam agacchantim disva, iddhiya ekam devaccharam nimminitva,
The Teacher saw her coming, and with his spiritual power made an image of a heavenly
angel,

talavantam!*® gahetva, bijamanam viya akasi.
which took up a palm-fan, and he made (it look) like she was fanning him.

Khema'# Devi tam disva cintesi:
Having seen her, Queen Khema thought:
“Manamhi'*® nattha, evariipa nama devaccharappatibhaga'#® itthiyo,
“My conceit has perished, such beautiful women, like unto heavenly angels,

Dasabalassa avidiire titthanti, aham etasam paricarika pi nappahomi,
are standing not far from the One of Ten Powers, I am not fit to be their servant,

manamadam'¥ hi nissaya'“® papacittassa vasena nattha.” ti
my wicked mind supported by mad conceit has perished.”

Tam'¥’ nimittam gahetva tam-eva itthim olokayamana atthasi.
Grasping the image she stood there looking at the woman.

Athassa'®” passantiya va, Tathagatassa adhitthanabalena,
Then, as she was watching, through the power of the Realised One’s resolve,

sa itthi'>! pathamavayam atikkamma,
that angel passed beyond her youth,

majjhimavaye thita viya majjhimavayam atikkamma,
and from being in middle-age, she passed beyond middle-age,

142 SHB, PTS omit: Deviri.

143 RTE: talapannam.

144 RTE adds: ca.

145 SHB: Manam vatamhi; PTS: Mandavat’ amhi; RTE: Aharicamhi.
146 SHB, RTE: dibbaccharapatibhaga.

14T RTE: ahan.

148 SHB, PTS: manam hi akarana; RTE: aham hi nikkdarana.

149 SHB, PTS omit: Tarm.

150 RTE: Atha nam tassa.

SUPTS: irthi.
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pacchimavaye thita viya ca valittacapalitakesa'>> khandasithiladanta!>® ahosi.

and was like one in old-age having wrinkled skin, grey hair and broken and loose teeth.
Tato tassa passantiya va,'>* saddhim talavantena'>® parivattitva'>® papati.'’
Then as she was watching, (the angel) stumbled about together with her fan and fell
down.

Tato Khema pubbahetusampannatta,

Then Khema, being endowed with the former conditions,®
tasmim arammane apathagate, evam cintesi:

as that sense-object came within range, reflected thus:

‘Evamvidham-pi nama sariram evarupam vipattim papunati,
‘Even such a beautiful body comes to misfortune,

mayham-pi sariram evamgatikam-eva bhavissati.’ ti
my body will also come to the very same (misfortune).’

Athassa evam cintitakkhane Sattha imam Dhammapade gatham-aha:
At the instant that she had that thought, the Teacher spoke this verse found in the
Dhammapada: !>’

“Ye ragarattanupatanti sotam,
“Those impassioned with passion run along with the stream,

sayamkatam makkatako va jalam,
just as a spider (runs along) the web she has made herself,
etam-pi chetvana, vajanti dhira'®’
after cutting that off, the wise journey on

anapekkhino, sabbadukkham'®! pahaya.” ti
without expectation, having abandoned all suffering.”

52 pTS: valittaca phalitakesa.

153 Chs: khandasithilaviralaa; RTE: khanditapatitadanta.

154 RTE: va.

155 RTE: talapannena.

156 RTE: parivattetva.

157 chs: paripati.

158 This is a phrase that is many times used in these contexts; it means the requisite conditions for
attaining Awakening in this life.

159 Dhp 347.

160 SHB is unreadable here, but maybe, paribbajanti; PTS: paripajjanti.

161 SHB, PTS: kamasukhar.
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Sa gathapariyosane thitapade'®? thita yeva,
At the conclusion of the verse, while standing on that very spot,

saha patisambhidahi Arahattam papuni.

she attained Liberation together with the analytic knowledges.'6

Agaramajjhe vasantena'® nama Arahattam pattena

For one who attains Liberation while dwelling in the midst of the home life

tam divasam-eva Parinibbayitabbam va pabbajitabbam va hoti.
she should either that very day attain Final Nibbana or go forth.

Sa pana attano ayusankharanam pavattanabhavam!% fiatva,
(The Buddha), understanding the life span of her existence,

“Attano pabbajjam anujanapessami.” ti
said: “I will cause her to receive permission to go forth.”

Sattharam vanditva Rajanivesanam gantva,
After worshipping the Teacher and going to the King’s residence,

Rajanam anabhivadetva va atthasi.

she stood there without having worshipped the King.
Raja ingiteneva!®® afifiasi: “Ariyadhammam'®’ patta bhavissati,” ti
Through that sign, the King understood: “She must have attained Nobility,”

atha nam aha: “Devi, gata nu kho Satthu dassanaya?” ti'%
then he said to her: “Queen, have you been to see the Teacher?”
“Maharaja, tumhehi ditthadassanam parittam,'’
“Great King, only a little insight has been gained by you,

aham pana Dasabalam sudittham-akasim,
but I have gained the One of Ten Power’s true insight,

162 SHB, PTS: patitthitapade.

163 In the Traditions it says she heard some more teachings, then she purified the Dhamma-Eye,
which normally indicates the attainment of Stream-Entry, requested ordination and went forth
and two weeks later attained full Liberation.

164 SHB: Agaramajjhavasantena; PTS: Agaramajjhe ca.
165 prs: pavattanaka-.

166 RTE: ingitasaninianena.

167 SHB, PTS: Ariyadhammam Arahattam.

168 SHB, PTS: nu kho si Sattharam dassandaya ti?

169 SHB, PTS: parittakam; RTE: caritam.
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pabbajjam me anujanatha!” ti
you must allow me to go forth!”

Raja: “Sadhu Dev1!” ti sampaticchitva,
The King, answered: “Very well, Queen!”

suvannasivikaya bhikkhuni-upassayam upanetva,!’’ pabbajesi.
and had her carried in a golden palanquin to the nunnery, and had her go forth.

Athassa: “Khema Theri!’! nama, gihibhave thatva!’> Arahattam patta,” ti
Then it was said of her: “The Elder Nun called Khema, while still a householder, attained
Liberation,”

mahapaififiabhavo pakato ahosi.!”3

and she became famous for her great wisdom.

(Khema speaks:)!7*

Nibbinna sabbasankhare, paccayakarakovida,
Wearied of all processes, skilled in the modes of conditions,

caturoghe atikkamma, Arahattam-apapunim.
having overcome the four floods, I attained Liberation.

Iddhisu ca vasi asim, dibbaya sotadhatuya,
I have mastery over spiritual power, the divine ear-element,

cetopariyafianassa vasi capi bhavam-aham.
I have mastery in knowledge of mind-reading.

Pubbenivasam janami, dibbacakkhu visodhitam,
I know my previous lives, have clarified the divine eye,

sabbasavaparikkhina, natthi dani punabbhavo.
destroyed all the pollutants,!” there is no continuation of existence.

Atthadhammaniruttisu patibhane tatheva ca

Right there, in meanings, conditions, language and improvisation!7®

170 SHB, PTS: pesetva.

171 SHB, PTS: Khema.

172 SHB, PTS: thita va.

173 RTE: ahositi.

174 From Khematheriyapadanam, Theri-Apadanam, 1.8, near the end.

175 This indicates her attainment of the six deep knowledges (cha abhifina).
176 These are the four analytic knowledges (patisambhida).
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parisuddham mama fianam, uppannam Buddhasasane.
my knowledge was purified, (it) arose within the Buddha’s Teaching.

Kusalaham visuddhisu, kathavatthuvisarada,
I was proficient in purification, mature in subjects for discussion,

Abhidhammanayaiiiia ca, vasippattamhi Sasane.
a knower of the Abstract Teaching method, attained to mastery in the Teaching.

Tato Toranavatthusmim, Raiifia Kosalasamina
Later on the grounds in Torana, by the Lord King of Kosala

pucchita nipune pafihe, byakaronti yathatatham.
I was questioned with deep questions, and I answered just as it is.

Tada sa Raja Sugatam upasankamma pucchatha,
Then the King approached the Happy One and questioned him,

tatheva Buddho byakasi, yatha te byakata maya.
right there the Awakened One answered, just as I had answered.!”’
Idam-ettha vatthu.!”®
This is the story here.

Atha Sattha aparabhage Jetavane nisinno,
Then later, when the Teacher was sitting in Jeta’s Wood,

bhikkhuniyo patipatiya thanantaresu!”® thapento,

in placing the nuns successively in their different positions,
Khematherim'®” mahapaiifianam aggatthane thapesi. ti

he placed the Elder Nun Khema at the foremost of those having great wisdom.

177 These two verses summarise Khemasuttam, SN 44.1, for a text and translation of which, see
elsewhere on this website.

178 SHB, PTS: etthakam vatthum; RTE: Idametthapi vatthuni.
179 SHB, PTS, ChS: thanantare.
180 SHB, PTS: Kheman therin.
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Uppalavannatherivatthu
3. The Story about the Elder Nun Uppalavanna

Introduction

Uppalavanna TherT’s story is not only the longest in this collection, but also the most
complicated and fantastical. She made the wusual aspiration under the Buddha
Padumuttara, and was later reborn in Buddha Kassapa’s time, where she was one of the
seven sisters who built a residence for the Community.

Later, she was reborn again and became a manual worker. While working in the fields
she saw an Independent Buddha and gave a donation of 500 pieces of puffed rice, and a
lotus flower, and made an aspiration to have 500 children in the future and for lotus
flowers to appear under her feet when she walked about.

Afterwards she was reborn in Heaven, where lotus flowers did indeed spring forth under
her feet, and was later reborn inside a lotus flower back on earth. She was adopted by a
hermit, from whose thumb milk miraculously sprang forth, and she was brought up in the
seclusion of the forest, and named Padumavatt.'3!

Her beauty was once again outstanding, surpassing that of normal humans, and when she
was seen by a forester he mentioned the matter to the King, who came and claimed her
for his Chief Queen.

Her exaltation to such a high position upset the other women in the harem and they
plotted against her. She became pregnant, but the King was called away to a border
dispute, and she gave birth in the meantime, to one main son (Mahapaduma), and 500
other sons, said to be moisture-born.

The jealous concubines bribed the midwife to replace the child with a blood-stained log
and to make out that Padumavatt was not a real human being. The King returned from
the battle and heard that she had had an unnatural birth and without enquiring into it
banished her from the Palace.

The women wished to hold water sports, and took the 500 children with them in baskets
and set them afloat on the river, apparently to dispose of them. However, the baskets were
caught in nets and brought to the King, who, through the intervention of Sakka,
discovered the women’s deceit, and reinstated Padumavati.

The King made the women Padumavatt’s slaves, but she freed them in her magnanimity,
and even gave her sons to them to be cared for. The sons, in turn, once grown up, realised
the impermanence of life and became Independent Buddhas, at which point Padumavati,
overcome by grief and illness at their departure, died and was reborn in a poor family
nearby.

181 It means: one who is like a lotus, and is one of only a few names we know from previous lives
in this cycle of stories.
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One time she saw eight Independent Buddhas, her former sons, and offered them a meal
for the following day. They recognised her as their former Mother, and brought the
others along for the meal too, so that she could earn more merit, and both the food she
had prepared and the house she gave it in expanded to accommodate the larger number.
Satisfied with her gift she aspired to have the colour of a blue lily’s heart in a future life.

In her last life this wish was fulfilled, and they named her Uppalavanna because of her
skin colour.'®? She was so desirable it is said that all the Kings and merchants asked for
her in marriage. Her Father, not wishing to anger any of them by choosing one over the
others, arranged for her ordination instead.

She went forth and soon attained Liberation, together with the spiritual power of
transformation. Before the Buddha performed the double miracle, she offered to perform
a miracle of transformation herself, and was later placed foremost of the female disciples
who had spiritual power.

Such is a synopsis of the story, and it is a long one, spun out with many details, and we see
how her strong aspirations for particular bodily characteristics seem to underpin her
eventual ability to attain spiritual power and especially the power of bodily
transformation.

Her appointment to this position makes her the counterpart to Ven. Moggallana, as one of
the two Chief disciples on the female side.

The story is long and intricate and one thing it demonstrates is that people who have close
family ties, or who are kammically linked in a strong enough fashion, generally get
reborn in proximity to their former acquaintances,'®’ just as Padumavati was reborn close

to her children after they became Independent Buddhas.

1821t is the name of the Blue Lily flower.

183 These may be connected by love, like Siddhattha and Yasodhara; or by enmity like Siddhattha
and Devadatta.
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AN 1.5.3
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics, amongst those

iddhimantinam,'3* yad-idam Uppalavanna.
who have spiritual powers, that is to say, Uppalavanna.

AA 1.5.3
(commentary)

Tatiye, “Uppalavanna”, ti

In the third (story), about “Uppalavanna”,
niluppalagabbhasadiseneva'®’ vannena samannagatatta evam laddhanama Ther.
as she was endowed with a colour similar to a blue lily’s heart!®¢ the Elder Nun received
this name.

Her Aspiration

Sa kira Padumuttarabuddhakale,
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam kulagehe patisandhim ganhitva,
she was conceived in a good family home in Hamsavati,

aparabhage mahajanena saddhim Satthu santikam gantva, Dhammam sunanti,
and later, after going with the populace into the presence of the Teacher, while listening
to the Dhamma,

Sattharam ekam bhikkhunim iddhimantinarm'®’ aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost in spiritual powers,

sattaham Buddhappamukhassa bhikkhusanghassa!® mahadanam datva,
and giving a great donation to the Community of monastics with the Buddha at their head
for seven days,

tam thanantaram patthesi.
she aspired for that position herself.

184 RTE, PTS: iddhimantanan.

185 SHB, PTS: niluppalagabbhasadisena.

186 1 jt: the calyx, or leaves surrounding the flower.
87 RTE, PTS: iddhimantanan.

188 pTs: sanghassa.
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Building a Residence for Buddha Kassapa’s Monks

Sa yavajivam kusalam katva devamanussesu samsaranti,
She did good deeds for the rest of her life and being reborn amongst gods and humans
(only),

Kassapabuddhakale Baranasinagare,'®’

in the city of Baranasi, at the time of the Buddha Kassapa,

Kikissa Kasiraiiiio gehe patisandhim ganhitva,
she was conceived in the home of Kiki, the King of Kasi,

sattannam bhagininam abbhantara hutva,
and became (one) amongst seven sisters,

visativassasahassani brahmacariyam caritva,
lived as a celibate for twenty-thousand years,

Bhikkhusanghassa parivenam karetva,!”’ devaloke nibbatta.
had a residence made for the Community of monks, and was reborn in the world of the
gods.

Feeding a Paccekabuddha with Puffed Rice

Tato cavitva, puna manussalokam agacchanti,'®!

Passing away from there,'®> and coming again to the world of humans,
ekasmim gamake,'”3 sahattha kammam katva jivanakatthane nibbatta.

she was reborn in a certain little village, and made a living in that place by doing'**
manual labour.

Sa ekadivasam khettakutim gacchanti,
One day, while going to the hut in the field,

antaramagge ekasmim sare pato va,
on the highway near a lake in the morning time,

pupphitam padumapuppham disva tam saram oruyha,
she saw a blossoming lotus flower and descended into the lake,

189 RTE: Baranasi-; and similarly in compounds throughout.
190 RTE, ChS: katva.
191 RTE: gacchanti.

19211 the Traditions several lives are mentioned at this point, including one under the Buddha
Vipassi. None of these are mentioned here. The life which herein follows is disposed of in one
verse in the Traditions.

193 cnhs: game.
194 Here we see the absolutive used in its original instrumental sense.
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tafi-ceva puppham lajapakkhipanatthaya paduminipattafi-ca'®> gahetva,
and took that flower in a lotus leaf used to wrap puffed rice,

cut the tips of rice in the field, and while sitting in the field, she roasted the rice,

pafica lajasatani ganesi.
and counted five-hundred pieces of puffed rice.

Tasmim khane Gandhamadanapabbate nirodhasamapattito vutthito,
At that time, having arisen from the attainment of cessation on Mount Gandhamadana,

eko Paccekabuddho agantva tassa avidiire!®” atthasi.
a certain Independent Buddha came and stood not far away from her.

Sa Paccekabuddham disva,
Having seen the Independent Buddha,

lajehi saddhim padumapuppham gahetva, kutito oruyha,
she took a lotus flower together with the puffed rice, descended from her hut,

laje Paccekabuddhassa patte pakkhipitva,'*®
placed the puffed rice in the Independent Buddha’s bowl,

padumapupphena pattam pidhaya adasi.
and covered the bowl over with the lotus flower.

Athassa Paccekabuddhe thokam gate, etad-ahosi:
When the Independent Buddha had departed a short way she thought:

‘Pabbajita nama pupphena anatthika,
‘One who has gone forth surely has no use for a flower,

aham puppham gahetva pilandhissami.’ ti
I will take the flower and adorn (myself).’

Gantva Paccekabuddhassa hatthato puppham gahetva, puna'® cintesi:
She went to the Independent Buddha and took the flower from his hand, but thought
again:

195 RTE, Chs: paduminiya pattaii-ca.
196 RTE: kutiyam.

197 SHB, PTS: avidiiratthane.

198 RTE: khipitva.

199 SHB, PTS omit: puna.
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‘Sace Ayyo pupphena anatthiko abhavissa,?’’

‘If this Noble One had no use for a flower,
pattamatthake thapetum na adassa,?’!

he wouldn’t have allowed me to place it on the top of the bowl,
addha Ayyassa®?? attho bhavissati,’ ti puna gantva,

indeed there will be a use for the Noble One,” and she went back again,

pattamatthake thapetva, Paccekabuddham khamapetva,
placed it (back) on the top of the bowl, and begged the Independent Buddha for
forgiveness,

“Bhante, imesam me2’’ lajanam nissandena lajagananaya putta assu,
saying: “Reverend Sir, may the result of my puffed rice be as many sons as there were
pieces of rice,

padumapupphanissandena?’* nibbattanibbattatthane’’
and the result of (giving) the lotus flower be that wherever I am reborn

me?’ pade pade padumapuppham utthahatii.” ti Patthanam akasi.
lotus flowers arise under my feet.” She made this aspiration.

Paccekabuddho tassa passantiya va
As she was watching him, that Independent Buddha

akasena Gandhamadanapabbatam?®"’ gantva,
went through the air to Mount Gandhamadana,

tam padumam Nandamulakapabbhare
¢ and washing his feet near to the Independent Buddhas’ rope ladder,

Paccekabuddhanam akkamanasopanasamipe padapuiichanam katva thapesi.
he placed the lotus on Mount Nandamilaka.

Sa pi tassa kammassa nissandena, devaloke patisandhim ganhi,
As a result of that deed, she gained conception in the world of the gods,

200 RTE adds: rar.

201 RTE: thapitum na adasa.

202 SHB, PTS: assa.

203 SHB, PTS: me imesan.

204 chs: padumapupphassa nissandena.
205 RTE: nibbattatthane.

206 SHB, PTS omit: me.

207 SHB, PTS: Gandhamadanar.
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nibbattakalato patthaya cassa pade pade mahapadumapuppham utthasi.
and from the time of her rebirth great lotus flowers appeared under her feet.

Padumavati’s Early Life

Sa tato cavitva pabbatapade ekasmim padumassare padumagabbhe nibbatti.
She passed away from there and was reborn on a lotus heart in one lotus lake at the foot
of a mountain.?*®

Tam nissaya eko tapaso vasati, so pato va,
A certain ascetic lived near there, and in the morning time,

mukhadhovanatthaya saram gantva, tam puppham disva cintesi:
he went to the lake in order to wash his face, saw the flower and thought:

‘Idam puppham sesehi mahantataram sesani ca pupphitani,
‘This flower’s head is the largest of (all) the heads of flowers,

idam makulitam-eva bhavitabbam-ettha karanena?’ ti
through what reason did the bud come to be here?

Udakam otaritva, tam puppham ganhi.
After descending into the water he took the flower.

Tam tena gahitamattam-eva pupphitam,

As soon as he had taken it it flowered,

tapaso antopadumagabbhe nipannam darikam?” addasa.
and the ascetic saw a young girl lying in the heart of the lotus.

Ditthakalato patthaya ca dhitusineham labhitva,

From the time of (first) seeing her, paternal love?!” arose,

padumeneva saddhim pannasalam netva maiicake nipajjapesi.
and he carried her with the lotus to his leaf-hut and lay her down on his couch.

Athassa’?!! pufifianubhavena angutthake khiram nibbatti.
Through the power of her merit milk sprung from his thumb.
So tasmirm pupphe milate, afifiam navam puppham?'? aharitva tam nipajjapesi.
When that flower had faded, he brought a new flower and lay her in that.

208 Again in the Traditions, this life, which is so elaborated here, is recounted in just three verses.
209 RTE, ChS: nipannadarikam.

210 ¢ daughter love.

211 SHB, PTS: Athassa tassa.

212 RTE, ChS: navapupphan.
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Athassa adhavanavidhavanena®!? kilitum samatthakalato®!* patthaya

Then from the time she began to play by running around here and there

padavare padavare?!'® padumapuppham utthasi,?'®
at every step there arose a lotus flower,
kunkumarasissa viyassa sariravanno ahosi.>!”

and the colour of her body was like rays of saffron.

Sa appatta devavannam atikkanta manusavannam?!® ahosi.
Without having attained the radiance of a god she (nevertheless) surpassed the radiance
of a human.

Sa pitari phalaphalatthaya gate pannasalayam ohiyati.”!”

When her Father had gone to gather various kinds of fruit she remained behind in the
leaf-hut.

Athekadivasam, tassa vayappattakale,
Then one day, when she had reached maturity,

pitari phalaphalatthaya gate, eko vanacarako tam disva cintesi:
her Father having gone to gather various kinds of fruit, a certain forester saw her and
thought:

“Manussanam nama evamvidham rapam natthi, vimamsissami nan,”-ti
“Amongst mankind there is none as beautiful as this, I will enquire about her,”

tapasassa agamanam udikkhanto nisidi.
and he sat down looking for the coming of the ascetic.
Sa pitari agacchante, patipatham gantva,

As her Father was coming, she went out to meet (him),

tassa hatthato kacakamandalum??’ aggahesi,
took the carrying pole and water pot from his hand,

213 RTE: -vidhavanavasena.

214 pPTS: samatthabhavato.

215 RTE: pade pade.

216 SHB, PTS: usthati.

2T PTS: hoti.

218 SHB: manusam vannanm; RTE: manussa-.
219 RTE: pannasalaya ohiyati.

220 Chs: kajaka-; RTE: kajeka-.
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agantva,”*! nisinnassa cassa attana*?? karanavattam?> dassesi.
and after he had come, while sitting she showed him the duties she had done.

Tada so vanacarako manussabhavam fiatva,
Then the forester understood she was human,

tapasam abhivadetva, nisidi.

worshipped the ascetic, and sat down.

Tapaso tam vanacarakam vanamilaphalaphalehi’?* ca paniyena ca nimantetva,
The ascetic invited the forester with forest roots and various kinds of fruits and water,
“Bho purisa! Imasmim yeva thane vasissasi,??* udahu gamisassi?” ti pucchi.

and asked: “Good sir! Will you stay in this place, or will you go?”

“Gamissami, Bhante, idha kim karissami?” ti
“I will go, reverend Sir, what will I do here?”
“Idam taya ditthakaranam etto*?® gantva, akathetum sakkhissasi?” ti

“After going from here will you be able to keep quiet??’ about the things you saw?”

“Sace Ayyo na icchati,??® kim karana kathessami?” ti
“If the Noble One does not wish (it), for what reason will I speak?”

Tapasam vanditva, puna agamanakale maggasafijananattham,

And after worshipping the ascetic, so as to recognise the path again when he returned,
sakhasafifiafi-ca??® rukkhasafifiafi-ca karonto pakkami.

he went away making marks on the branches and on the trees.

221 RTE: sayam agantva.

222 RTE: tapasassa attano.

223 SHB, PTS: karakavattam.

224 SHB, PTS: vanamiilaphalena.
225 SHB, PTS: bhavissasi.

226 SHB, PTS add: va; RTE: ettha.
227 Lit: not speak.

228 SHB, PTS: Ayya na icchanti.
229 RTE: sakhaii-ca padaii-ca.
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Padumavati’s Marriage to the King
So?3 Baranasim gantva Rajanam addasa, Raja: “Kasma agatosi?” ti pucchi.??!
After going to Baranast he saw the King, and the King asked: “Why have you come?”

“Aham Deva tumhakam vanacarako,
“God-King, your forester,

pabbatapade acchariyam itthiratanam?3? disva, agatomhi,” ti
having seen a wonderful treasure of a woman at the foot of a mountain, has returned,”

sabbam pavattim?? kathesi.
and he told him all that had happened.

So tassa vacanarm sutva, vegena pabbatapadam gantva,
(The King) heard his report and quickly went to the foot of the mountain,

avidiire thane khandhavaram nivesetva,

set up camp not far from that place,

vanacarakena ceva aiifiehi?** ca purisehi saddhim,
together with the forester and the other men,

tapasassa bhattakiccam katva,
and after the ascetic had finished his meal duties,

nisinnavelaya tattha gantva abhivadetva,
at a time when he was sitting, he went and worshipped him there,

patisantharam? katva, ekamantam nisidi.
was received in a friendly manner, and sat down on one side.

Raja tapasassa pabbajitaparikkharabhandam padamiile thapetva,
The King, after placing the requisite goods for one gone forth at the feet of the ascetic,

“Bhante imasmim thane kim karoma, gacchissama?” ti**¢ aha.
said: “Reverend Sir, what will we do in this place, shall we go?”

230 SHB, PTS add: pi.

21 RTE: pucchati.

232 RTE: itthi-.

233 RTE: pavuttin.

234 SHB, PTS: appehi.

235 RTE: patisantharam.
236 RTE, ChS: gacchama ti.
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“Gaccha Maharaja.” ti
“Please go, Great King.”

“Ama,?’ gacchami, Bhante,
“Yes, I will go, reverend Sir,

‘Ayyassa pana samipe visabhagaparisa atthi,’ ti assumha,

(but) we have heard: “The Noble One has the company of the opposite sex nearby’,
asaruppa esa pabbajitanam,*® maya saddhim gacchatu, Bhante.” ti

and this is unsuitable for those gone forth, please let her go with me, reverend Sir.’

>

“Manussanam cittarn nama duttosayam,>’

“People’s minds are surely hard to please,

katham bahinam majjhe vasissati?” ti
how will she live in the midst of so many (people)?”

“Amhakam?* rucitakalato patthaya,
“Beginning from any time we please,

sesanam jetthakatthane thapetva patijaggissami,>*! Bhante.” ti
I will place (her) in a position senior to the rest and look after (her), reverend Sir.”

So Raiifio katham sutva, daharakale gahitanamavaseneva,
Having heard the King’s speech, because of the name she had taken in her youth,

“Amma Padumavati,” ti dhitaram pakkosi.
he called his daughter, saying: “Dear Padumavati.”

Sa ekavacaneneva pannasalato nikkhamitva Pitaram abhivadetva atthasi.
She emerged from the leaf hut at that single word, worshipped her Father and stood
(there).

Atha nam Pita aha: “Tvam Amma vayappatta imasmim?* thane,
Then her Father said: “Dear, you have reached maturity in this place,

237 SHB, PTS omit: Ama.

238 SHB, PTS: papaiico eso pabbajitanam; RTE: papaiica esa pabbajitanam.
239 RTE: Manussanam nama cittam duttan ayam.

240 RTE: Tumhakan.

241 SHB, PTS: patijaggitum sakkhissama.

242 PTS adds: ca.
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Raiifia ditthakalato patthaya, vasitum ayutta,’*

(but) from the time you were seen by the King, it has been inappropriate to live (here),

Raiifia saddhim?* gaccha, Amma.” ti
you should go with the King, Dear.”

Sa: “Sadhu Tata,”?* ti Pitu vacanam sampaticchitva,

She replied to this word of her Father, saying: “Very well, Father,”
abhivadetva parodamana atthasi.?*¢
worshipped (him), and stood there crying.

Raja: ‘Imissa Pitu cittam ganhami,’ ti
The King, (thinking): ‘I will win over her Father’s heart,’

tasmim yeva thane kahapanarasimhi thapetva abhisekam akasi.
placed a heap of money in that place and anointed her.

Atha nam gahetva, attano nagaram anetva,*’

Then after taking her, and leading her to the city,

agatakalato patthaya, sesitthiyo?*® anoloketva, taya saddhim yeva ramati.

from the time they returned, without even looking at the rest of the women, he took
delight with her alone.

Padumavati’s Disgrace

Ta itthiyo, issapakata,
Those women, being jealous by nature,

tam Rainio antare paribhinditukama evam-ahamsu:
and desiring to break her close connection with the King, said this:

“Nayam Maharaja manussajatika!
“This is not one born of humans, Great King!

Kaham nama tumhehi manussanam
° Where in the past did you see amongst humans

243 SHB, PTS: aphdsukam; RTE: aphasuka.
244 SHB, PTS adds: yeva.

245 SHB, PTS omit: Tara.

246 RTE: rodamana gacchati.

24T RTE: netva.

248 RTE, ChS: sesa-itthiyo.
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vicaranatthane padumani utthahantani ditthapubbani?
that lotuses would arise in the place they were walking?

Addha ayam yakkhini, ntharatha?® nam Maharaja!” ti
Surely this is a demoness, you must drive her away, Great King!”
Raja tasam katham sutva tunhi ahosi.

The King listened to their speech but was silent.

Athassa aparena samayena paccanto kupito.
Then at another time there was a border disturbance.

So: ‘Garugabbha®*’ Padumavati,’ ti

Thinking: ‘Padumavati is advanced in pregnancy,!
tam nagare thapetva paccantam agamasi.

he left her in the city and went to the border area.

Atha ta itthiyo, tassa upatthayikaya laficam?*? datva:
Then those women, having given a bribe to her nurse,

“Imissa darakam jatamattam-eva apanetva,
said: “Remove her child as soon as it is born,

ekam darughatikam lohitena makkhetva, santike thapehi,” ti ahamsu.
and having smeared a log of wood with blood, place it near her.”

Padumavatiya pi na cirasseva gabbhavutthanam ahosi.
Not long after Padumavati was delivered (of her child).
Mahapadumakumaro ekako va kucchiyam vasi,*>
The prince Mahapaduma alone dwelt in her womb,

avasesa ekiinapaficasata daraka,
another four-hundred and ninety-nine sons,

Mahapadumakumarassa Matukucchito nikkhamitva nipannakale,
after the boy Mahapaduma exited his Mother’s womb and was laying there,

28 RTE: haratha.

230 SHB, PTS: Garubhara.
51 it heavy in the womb.
252 ChS: laijan.

253 ChS: patisandhim ganhi.
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samsedaja hutva, nibbattimsu.

were reborn from moisture.>>*

Ath’: ‘Assa na tavayam>>° satim patilabhati,’ ti**° fiatva,
Then understanding: ‘(I must act) before she recovers her mindfulness,’

sa*>7 upatthayika ekam darughatikam lohitena makkhetva,
the nurse smeared a log of wood with blood,

samipe thapetva tasam itthinam safifiam adasi.
placed it near her, and signalled to those women.

Ta paiicasatapi itthiyo ekeka ekekam darakam gahetva,
Those five hundred women each took a child,

258 santikam?’ pesetva,

260

cundakarakanam
employed nearby weavers,
karandake?®! aharapetva, attana attana gahitadarake,
had them bring baskets, and each took her own child,

tattha nipajjapetva, bahi lafichanam katva thapayimsu.
lay him down there, made a seal on the outside and placed them aside.

Padumavatipi kho safifiam labhitva
When Padumavatt had recovered her senses

tam upatthayikam: “Kim vijatamhi Amma?” ti pucchi.
she asked her nurse: “What have I delivered, Lady?"">

Sa tam santajjetva: “Kuto tvam darakam labhissasi?” ti
Menacing her she said: “Where will your son be found?”

Vatva: “Ayam te kucchito nikkhantadarako,” ti
Saying: “This is the child that exited from your womb,”

254 This is one of the four ways creatures were thought to be born: andaja, egg-born, jalabuja,
womb-born, samsedaja, moisture-born, opapatika, spontaneously born.

255 SHB: tava ayan.

236 SHB, PTS: labhati ti.

25T RTE, ChS omit: sa.

258 SHB, PTS: cundanam.

259 RTE: santike.

260 Cundakara is defined as turner in PED, on the basis of one reading. Here the context makes it
clear it must mean a weaver of baskets.

261 prs: karandakam.
262 Meaning was it a girl or a boy?
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lohitamakkhitam darughatikam purato thapesi.
she placed the blood-smeared log of wood in front of her.

Sa tam disva domanassappatta:
Seeing that she became depressed

“Sigham nam phaletva apanehi, sace koci passeyya, lajjitabbam bhaveyya,” ti aha.
and said: “Having chopped it up, quickly remove it, if someone should see it, it would be a
cause of shame.”

Sa tassa katham sutva atthakama viya,
She listened to her speech as though wishing her well,

darughatikam phaletva uddhane pakkhipi.
chopped it up and threw it on the fire-place.

Raja pi paccantato agantva, nakkhattam patimanento bahinagare,
Returning from the border areas, the King waited outside the city for the auspicious
time, 263

khandhavaram bandhitva?®* nisidi.
made camp and sat down.

Atha ta paficasata itthiyo Rafifio paccuggamanam agantva ahamsu:

Then the five-hundred women went out to meet the King as he was coming and said:
“Tvam Maharaja amhakam?% na saddahasi, amhehi vuttam akaranam viya hoti.
“You do not have faith in us, Great King, as though we speak without reason.

Tvam Mahesiya upatthayikam pakkosapetva,

After calling your Consort’s nurse,

patipuccha darughatikam te2%® Devi vijata!” ti2®’
ask whether your Queen delivered a log of wood!”

Raja tam karanam na upaparikkhitva®®® va:
The King, without properly investigating the reason,

263 it waiting for the right constellation.

264 SHB, PTS: mapetva.

265 ChS: na amhakan.

266 RTE: kho.

267 ChS omits: #i.

268 SHB, PTS: anupaparikkhitva; omit following va.
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‘Amanussajatika®®® bhavissati,’ ti tam gehato nikkaddhi.
thinking: ‘She must be a non-human being,” drove her from the house.

Tassa Rajagehato saha nikkhamaneneva padumapupphani antaradhayimsu,
With her departure from the Palace (all) the lotus flowers?’? disappeared,

sariracchavi pi vivanna?’! ahosi.
and her skin lost its radiance.

Sa ekika va antaravithiya payasi.
She went by herself along the middle of the street.

Atha nam eka vayappatta mahallika itthi disva, dhitusineham uppadetva:
Then a certain old and aged woman saw her and maternal?’? love arose,

“Kaham gacchasi Amma?” ti aha.

and she said: “Where are you going, Lady?”
“Agantukamhi vasanatthanam olokenti carami.” ti2’3

“I am a stranger roaming around looking for somewhere to live.”

“Idhagaccha,’’* Amma,” ti
She said: “Come here, Lady,”

vasanatthanam datva bhojanam patiyadesi.

and she gave her a place to live and served her food.
Tassa imina va®’> niyamena tattha vasamanaya,
As she was residing like this in that place,

ta paiicasata itthiyo, ekacitta hutva, Rajanam ahamsu:
those five-hundred women, having one thought, said to the King:

“Maharaja, tumhesu khandhavaram?’¢ gatesu,
“Great King, when you had gone to the camp,

269 pTS: manussajatika? Printer’s mistake? RTE adds: ca.
270 That used to appear under her feet.

21N RTE: sariraii-ca vivannant.

212 Lt daughter love.

273 ChS: vicaramf ti.

274 SHB: Idha agaccha.

275 RTE omits: va.

276 ChS: yuddhan.
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amhehi Gangadevataya: ‘Amhakam Deve vijitasangame agate,
(we said) to the goddess of the Ganges: “When our God-King returns victorious from
battle,

balikammarm katva, udakakilam karissama.’ ti
we will make an oblation and hold water sports.’

Patthitam atthi, etam-attham Deva janapema.” ti
This was our aspiration, and this matter, God-King, we now make known.”

Raja tasam vacanena tuttho, Gangayam?’’ udakakilam?’® katum agamasi.

The King, being satisfied with their statement, went to the Ganges to sport in the water.
Ta pi attana attana gahitam karandakam,?”®
All of them took their baskets,

paticchannam katva, adaya nadim gantva,

covered them over, went to the stream,

tesam karandakanam paticchadanattham parupitva parupitva,?s?
wrapped up the baskets in order to disguise them,

udake patitva karandake vissajjesum.

dropped them in the water and sent the baskets off.
Te pi kho karandaka sabbe saha®®! gantva®®? hetthasote pasaritajalamhi laggimsu.
All those baskets went off together and got caught in nets that had been fastened under
the stream.

Tato udakakilam Kkilitva, Raiifio uttinnakale,

Then after playing at water sports, at the time the King was emerging,
jalam ukkhipanta te karandake disva, Raififio santikarm anayimsu.?%?
seeing the baskets suspended in the net, they were brought to the King.

Raja karandake disva:?% “Kim Tata karandakesii?” ti aha.
The King, seeing the baskets, said: “What is in the baskets, Dears?”

277 RTE: Gangaya.

278 SHB, PTS: Gangaya udakakilikam.
219 RTE, PTS: gahitakarandakam.

280 RTE omits: parupitva.

281 SHB, PTS: sabbe pi.

282 RTE: sabbeva samdagantva.

283 SHB, PTS: nayinsu.

284 SHB, PTS: oloketva.
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“Na janama Deva.” ti
“We do not know, God-King.”

So te karandake vivarapetva olokento,

The baskets were opened while he was watching,
pathamam Mahapadumakumarassa karandakam?
and they first opened the boy Mahapaduma’s basket.

vivarapesi.

Tesam pana sabbesam-pi karandakesu nipajjapitadivase yeva,
For all of them as they were laying in the baskets during the day,

puiifiiddhiya angutthato?3® khiram nibbatti.
milk had sprung from their thumbs through the power of their merit.

Sakko Devaraja tassa Raiifio nikkankhabhavattham,
Sakka, the King of the Gods, in order to dispel the King’s doubts,

antokarandake akkharani likhapesi:
had had these words?87 written inside the baskets:

“Ime kumara Padumavatiya kucchimhi?®® nibbatta, Baranasirafifio putta,
“These boys were reborn in Padumavatt’s womb, and are the King of Baranast’s sons,

atha ne Padumavatiya sapattiyo paficasata itthiyo,
then the five-hundred women, who are Padumavatt’s rivals,

karandakesu pakkhipitva udake Khipimsu.
placed them in baskets and threw them in the water.

Raja imam karanpam janata.” ti
Let the King understand the reason.”

Padumavati’s Redemption

Karandake vivaritamatte®® Raja akkharani vacetva,

As soon as the baskets were opened the King had the words?”°

read out,

darake disva, Mahapadumakumaram ukkhipitva:
and seeing his sons, he raised up the boy Mahapaduma, and said:

285 RTE: Mahapadumakumarakarandakam.
286 SHB, PTS: angutthake; RTE: angutthakesu.
27 Lit: these letters.

288 SHB, PTS: kucchismin.

289 SHB, PTS: vivatamatte.

20 Lit: letters.
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“Vegena®’! rathe yojetha,”®” asse kappetha, aham ajja antonagaram pavisitva,

“Quickly prepare the chariot, harness the horses, I will enter the city today

ekaccanam matugamanam piyam karissami.” ti
and endear some of those women.”

Pasadam? aruyha, hatthigivaya?®* sahassabhandikam?’® thapetva,
He ascended the palace, placed a bag with a thousand coins on an elephant’s neck,

296 97

bherim?*® carapesi: “Yo Padumavatim passati, so**’ imam sahassam ganhati.” ti
and had the drum beat, (announcing): “He who finds Padumavati, can take this thousand
(coins).”

Tam katham sutva Padumavati Matu?®® safifiam adasi:
Hearing that announcement Padumavati informed her (adopted) Mother,

“Hatthigivato sahassam ganha, Amma.” ti

saying: “Take the thousand (coins) from the elephant’s neck, Lady.”
“Naham evariipam ganhitum visahami.” ti 2%
“I do not dare to take such a thing.”

Sa dutiyam-pi tatiyam-pi vutte,
Having said it a second and a third time,

“Kim vatva, ganhami Amma?” ti aha.

she said: “After saying what, Lady, shall I take it?”

¢“‘Mama dhita Padumavatim Devim passati,’ ti*"’ vatva, ganhahi.” ti
“‘My daughter has found Queen Padumavati,” after saying that, take (it).”
Sa: ‘Yam va tam va hoti, ti*'! gantva sahassacankotakam’? ganhi.

She, thinking: “What will be, will be,” went and took the box with a thousand (coins).

291 SHB: Vegavegena.

292 pTS: yojetva.

293 SHB, PTS: Pasadavaram.

294 RTE: hatthigivayam.

295 RTE: sahassakarandakam.

29 SHB: nagare bherin.

297 SHB, PTS omit: so.

298 Chs: Matuya.

299 ChS: Ahar evaripam ganhitum na visahami ti.
300 SHB, PTS: Padumavati Devi nama ti.
301 prs: yam hotu tam hoti ti.

302 SHB, PTS: -cargotakan.
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Atha nam manussa pucchimsu: “Padumavatim Devim passasi, Amma?” ti
Then the men questioned her: “Did you find Queen Padumavati, Lady?”

“Aham na passami, dhita kira me passati,” ti aha.
She said: “I did not find (her), but it seems my daughter found (her).”

Te: “Kaham pana sa Amma?” ti vatva,
They said: “But where is she, Lady?”

taya saddhim gantva Padumavatim safijanitva, padesu nipatimsu.
and going with her and recognising Padumavati, they fell at her feet.

Tasmim kale sa: ‘Padumavati Devi ayan!’-ti fiatva,
At that time understanding: “This is Queen Padumavati!’

“Bhariyam vata itthiya kammam katam,
she said: “Indeed, a really serious thing was done to the woman,

ya evamvidhassa Raiifio Mahesi samana, evarupe thane nirarakkha vasi!” ti aha.
she being a Consort to such a King, and she dwelt in such a place without protection!”
Te pi Rajapurisa Padumavatiya nivesanam’" setasanihi parikkhipapetva,
The King’s men set up white curtains around Padumavatt’s residence,

dvare arakkham’" thapetva gantva®’® Raiifio arocesum.
placed a guard at the door and went and informed the King.

Raja suvannasivikam pesesi.
The King sent a golden palanquin.

Sa: “Aham evam na gamissami!
She said: “I will not go in this way!

Mama vasanatthanato patthaya yava Rajageham etthantare
From my dwelling place all along the way until the Palace

varapotthakacittattharane’’® attharapetva,
spread noble and beautiful carpets made of cloth,

upari suvannatarakavicittam celavitanam®”’ bandhapetva,
have canopies set up adorned with golden stars above,

303 RTE adds: netva.

304 RTE: rakkhan.

305 ChS omits: gantva.

396 SHB, PTS: -cittattharake.

307 RTE: sovannatarakavicittacelavitanam.
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pasadhanatthaya3’® sabbalankaresu pahitesu, padasa va gamissami.
and when all ornaments are sent for my adornment, I will go by foot.

Evam me nagara sampattim passissanti!” ti aha.
Thus the city-folk will see my good fortune!”

Raja: “Padumavatiya yatharucim®” karotha,” ti aha.
The King said: “Do it according to Padumavatt’s pleasure.”

Tato Padumavati, sabbapasadhanam?'? pasadhetva,
Then Padumavati was adorned with all ornaments,

“Rajageham gamissami,” ti maggam patipajji.
and saying: “I will go to the Palace,” proceeded along the path.

Athassa akkanta-akkantatthane,3!!
Then at each place she stepped,

varapotthakacittattharanani*'? bhinditva, padumapupphani utthahimsu.
after breaking through the noble and beautiful carpets made of cloth, lotus flowers arose.

Sa mahajanassa attano sampattim dassetva, Rajanivesanam aruyha,
After she had shown off to the populace her good fortune, she ascended the Palace,

sabbe cittattharane,’!? tassa mahallikaya posavanikamiilam®'¥ katva, dapesi.
and by way of giving an allowance to the old lady for her expenses, had all those
beautiful carpets given (to her).

Raja pi kho’'s ta paficasata itthiyo pakkosapetva,
The King had the five-hundred women summoned,

“Ima>!® te Devi dasiyo katva, demi,” ti aha.
and said: “After making these slaves, I give them to the Queen.”

308 SHB: pasadhanatthaya.

309 SHB: rucin.

310 SHB: sabbapasadhanam; Thai: sabbam pasadhanan.
311 Thai: akkantakkantatthane.

312 SHB, PTS: -cittattharakam.

313 SHB, PTS: sabbe pi te cittattharake.

314 SHB, PTS: posavanikamiile.

315 SHB, PTS omit: kho.

316 chs: Imayo.
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“Sadhu Maharaja etasamh mayham?’!” dinnabhavam sakalanagare’!® janapehi.” ti
“Very good, Great King, please make known to the whole city your gift to me of these
(women).”

Raja nagare bherim carapesi:
The King had the drum beat in the city (announcing):

“Padumavatiya dubbhika paficasata itthiyo etissa eva®!® dasiyo katva, dinna.” ti
“After making these five-hundred treacherous women slaves, I have given them to
Padumavati.”

Sa: ‘Tasam sakalanagarena320 dasibhavo sallakkhito,’ ti natva,
Understanding: ‘“Their slavery has been seen by the whole city,’

“Aham mama dasiyo bhujissa katum labhami Deva,” ti Rajanam pucchi.
she made a request of the King, saying: “I desire to give freedom to my slaves, God-
King.”

“Tava iccha Devi!” ti
“As you wish, Queen!”

Evam sante, tam-eva bhericarikam*! pakkosapetva,
This being so, he summoned the drummer,

“‘Padumavatideviya attano dasiyo katva,
° and said: “ ‘After (these women) were made slaves to Padumavati,

dinna paificasata itthiyo sabba va bhujissa kata,’ ti
she has given freedom to all five-hundred of them,’

puna bherim carapetha,” ti**? aha.
beat the drum (and announce this).”

Sa tasam bhujissabhave kate,
When they were given their freedom,

ekiinani paficaputtasatani®*® tasam yeva hatthe posanatthaya datva,
she gave the four-hundred and ninety-nine sons into their hands for bringing up,

317 SHB, PTS omit: mayham.

318 RTE: -nagare.

319 SHB: diibhika paiicayata (sic) itthiyo etissa va.
320 SHB, RTE: -nagarena.

321 SHB, PTS: bherivadakam.

322 RTE: carapetha ti.

323 Chs: paficasataputtani.
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sayam Mahapadumakumaram yeva ganhi.
and took the boy Mahapaduma herself.

Padumavatr’s Loss

Atha aparabhage, tesam kumaranam kilanavaye sampatte,
Then later, when those boys had reached playing age,

Raja uyyane nanavidham kilanatthanam karesi.
the King had various types of playgrounds made in the garden.

Te attano solasavassuddesikakale sabbe va ekato hutva,
When they were sixteen years of age they all came together,

uyyane*** padumasafichannaya mangalapokkharaniya kilanta,
and while playing in the royal bathing pool covered with lotuses in the garden,

navapadumani pupphitani*?’ puranapadumani ca vantato patantani disva,
having seen new lotuses blossoming and old lotuses falling from their stalks,
‘Imassa tava anupadinnakassa’?® evariipa jara papunati,
they thought: “‘When even a thing such as this, which is not produced by previous deeds,
undergoes decay,

327

kim-angam>?® pana amhakam sarirassa idam-pi hi evamgatikam-eva bhavissati!’ ti
how much more then will our bodies be subject to the same destiny!’

Arammanam gahetva, sabbe va Paccekabodhifianam?>?’ nibbattetva,
Grasping this meditation object they all produced the knowledge characterising the
Independent Awakening,33°

utthayutthaya padumakannikasu pallankena nisidimsu.

And, after rising (from there), sat down cross-legged in the heart of the lotuses.??!

324 SHB, PTS omit: uyyane.

325 SHB, PTS: pupphantani.

326 SHB: anupadinnakassa.

327 1t means they are not creatures developed enough to have intentional life.
328 SHB, PTS: ariga.

329 RTE: Paccekabuddhanianam.

307 e. they became Paccekabuddhas.

B Lit: in the pericarps.
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Atha tehi saddhim agata Rajapurisa,**? bahugatam’?? divasam fiatva,
Then the King’s men who had come with them, understanding that most of the day had
passed,

“Ayyaputta tumhakam velam janatha?” ti ahamsu.
said: “Noble Children, do you know the time?”

Te tunhi*** ahesum.
They remained silent.

Te* purisa gantva Raiifio arocesum: “Kumara Deva padumakannikasu nisinna,
Those men went to the King and informed him: “The princes, God-King, are sitting in the
hearts of the lotuses,

amhesu kathentesu pi vacibhedam na karonti.”” ti
and when we speak they make no reply.”

“Yatharuciya tesam nisiditum detha.” ti
“Allow them to sit as they wish.”

Te sabbarattim gahitarakkha,
The whole night a guard was set,

padumakannikasu nisinnaniyameneva arunam utthapesun.

and they sat in this way in the hearts of the lotuses until dawn arose.
Purisa**® punadivase upasankamitva, “Deva velam janatha” ti ahamsu.>’

The men approached on the following day and said: “Princes, do you know the time?”

“Na mayam Deva Paccekabuddha nama mayan.”-ti
“We are not Princes, we are now Independent Buddhas.”

“Ayya tumhe bhariyam katham kathetha,
“Noble Sirs, you are saying something very grave,

Paccekabuddha nama tumhadisa na*® honti,
Independent Buddhas are surely not like you are,

332 SHB, PTS: saddhin gatapurisa; RTE: saddhim agatapurisa.
333 RTE: bahutaran.

334 RTE: Te sabbe tunhi.

335 SHB, PTS omit: Te.

36 RTE: Purisa gantva.

37 RTE omits: ahamsu.

338 SHB, PTS: na rumhadisa.
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dvangulakesamassudhara,*® kaye patimukka-atthaparikkhara3* honti.” ti
they have hair and beard (only) up to two inches long, and on their bodies are fastened
the eight requisites.”*!

Te3*? dakkhinahatthena sisarh paramasimsu, tavad-eva gihilingam antaradhayi,
They stroked their heads with their right hands, and at that moment the signs of home life
vanished,

attha parikkhara kaye patimukka®* va ahesum.
and the eight requisites appeared on their bodies.

Tato passantasseva mahajanassa akasena Nandamiilakapabbharam agamamsu.
As the populace was watching they went through the air to Mount Nandamiulaka.

Sa pi kho Padumavati Devi: ‘Aham bahuputta hutva, niputta’* jata! ti

Queen Padumavati thought: ‘After having so many children, I have become childless!’

Hadayasokam*® patva, teneva rogena®*® kalam katva,
Her heart having been overcome by grief, she died from this illness,

Rajagahanagaradvaragamake

and in a small village near the gate of the city of Rajagaha’¥’
sahatthena kammam katva jivanakatthane®* nibbatti.

she was reborn, and made a living in that place by doing manual labour.

339 SHB: dvangulakesamassi pana.

30 RTE: patimukkatthaparikkhara.

341 The eight requisites are the three robes, the bowl, a razor, a needle, a belt and a water-strainer.
342 SHB, PTS: tena tumhe bhariyam kathetha ti.

343 RTE: kayapatimukka.

344 RTE: niyutta.

35 pTS: Hadayasosam.

346 ChS: sokena.

347 The Traditions specify that it was on the slope of Mt. Isigili, one of the seven mountains
surrounding Rajagaha. This life again only requires four verses in the Traditions.
348 RTE, PTS: jivanatthane.
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Feeding 500 Paccekabuddhas

Aparabhage,**® kulagharam gantva,’*"
Later she went to a good family home,*!

ekadivasam samikassa khettamn®>? yagum haramana,
and while carrying rice-porridge one day to her husband’s field,

tesam attano puttanam antare,
in the midst of her children,

attha Paccekabuddhe bhikkhacaravelaya®> akasena gacchante®* disva,
she saw eight Independent Buddhas going through the air at the time they went for alms,

sigham sigham?*® gantva, samikassa arocesi:

and going quickly, she informed her husband,

“Passa Ayya>>® Paccekabuddhe ete nimantetva bhojeyyama.” ti%%’

saying: “Look, Noble Sir, let us invite these Independent Buddhas and feed (them).”

So aha: “Samanasakuna namete afifiattha pi*>® evam caranti,
He said: “These are birds (who look like) ascetics who are flying somewhere,

na ete Paccekabuddha.” ti
they are not Independent Buddhas.”

Te tesam kathentanam®* yeva avidiire thane’® otarimsu.

As they were talking they descended to a spot not far away.

349 SHB, PTS: Atha aparabhage.

350 SHB, PTS: gata.

351 That is, she got married.

352 RTE: khette.

33 pTS: -velayan.

354 SHB, PTS: akasena dagacchante.
355 SHB: sighasighan.

36 prS: Ayyo; RTE: Passatha Ayye.
357 Chs: bhojessamda ti; RTE: bhojanam dassamati.
358 PTS: nama te annadapi.

359 RTE: katham kathentanan.

360 SHB, PTS: avidiratthane.
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Sa itthi*! tam divasam attano®¢? bhattakhajjabhojanam>® tesam datva,
That woman on that day gave her own rice and other solid food to them herself,
“Sve pi attha’* jana mayham bhikkham ganhatha,” ti aha.
and said: “Tomorrow, eight people can take my alms food.”
“Sadhu upasike tava sakkaro®®® ettako va hotu, asanani ca attheva hontu,
“Well said, lay woman, such is your hospitality, let there be just eight seats then,
aiifie pi bahii**® Paccekabuddhe disva, tava cittam sandhareyyasi.” ti%¢’
but seeing a great many Independent Buddhas, your heart would be uplifted.”

Sa punadivase, attha asanani pafinapetva,
On the following day she prepared eight seats,

atthannam sakkarasammanam patiyadetva, nisidi.
arranged them with great respect for the eight of them, and sat down.

Nimantita Paccekabuddha®®® sesanam safifiam adamsu:
The Independent Buddhas who were invited informed the rest,
“Marisa ajja afifiattha agantva,’®’

saying: “Sirs, without going anywhere else today,

sabbe va tumhakam Matu sangaham karotha.” ti

all of you show your regard for your Mother.”

Te3" tesarm vacanam sutva, sabbe va ekato, akasena ﬁgantvﬁ,”1
Hearing their words, they all came through the air together,

Matugehadvare patur-ahesum.
and appeared at the gate of their Mother’s house.

31 RTE: itthi.

362 SHB, PTS: atrana.

363 SHB, PTS: labhanakarn khajjabhojjam.
364 SHB, PTS: attha pi.

365 RTE adds: ca.

366 SHB, PTS: ajifie pana bahii pi.

367 Chs: pasadeyyasr ti.

368 RTE, ChS: Nimantitapaccekabuddha.
369 pTs;: andagantva.

370 RTE omits: Te.

371 RTE: gantva.
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Sa pi pathamam laddhasaiifiataya’’> bahii pi*’® disva, na kampittha,
Having seen a great many more than those whom she had perceived at first and, without
wavering,

374 te375 37

sabbe pi geham pavesetva asanesu’’® nisidapesi.
she ushered them all into the house and made them sit down on the seats.

Tesu®” patipatiya nisidantesu,
As they were sitting down in order,

378 379

navamo-’® afifiani attha asanani mapetva sayam dhurasane nisidi.
a further eight seats appeared through supernatural power and the ninth sat himself down
on the nearest seat.

Yava asanani vaddhanti, tava geham vaddhati.
As the seats increased, so did the house increase (in size).

Evam tesu sabbesu pi**’ nisinnesu,

When they were all thus seated,

sa itthi*3! atthannam Paccekabuddhanam patiyaditam sakkarar’%?

° the woman respectfully offered what was prepared for the eight Independent Buddhas

paiicasatanam-pi yavad-attham datva,
to the five hundred,

attha niluppalahatthake aharitva,
and bringing eight handfuls of blue lilies in her hand,

Nimantitapaccekabuddhanam?®? yeva padamiile thapetva aha:
she placed them at the feet of the Independent Buddhas she had invited and said:

“Mayham Bhante nibbattanibbattatthane
“Reverend Sirs, in whatever place I am reborn

372 PTS: laddhasafifia taya.

373 RTE omits: pi.

374 SHB, PTS: sabbe va.

375 RTE omits: re.

376 RTE, PTS: asane.

377 SHB: Tesu pi.

378 SHB, PTS: navamo navamo.
379 SHB, PTS: nisidati.

380 RTE omits: pi.

381 RTE: itthi.

382 RTE: patiyaditasakkaram.
383 RTE: Nimantitam paccekabuddhanan.
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sariravanno imesam niluppalanam antogabbhavanno viya®®* hotii.” ti
may the colour of my body be like the colour of the inside of this blue lily’s heart.”

Patthanam akasi.®s

She made this aspiration.

Paccekabuddha Matu anumodanam katva Gandhamadanam yeva agamarsu.
The Independent Buddhas rejoiced with their Mother and returned to Gandhamadana.

Her Last Life

Sa pi yavajivam kusalam katva, tato cuta devaloke nibbattitva,
She did good deeds for the rest of her life, and after passing away from there and being
reborn in the world of the gods,

imasmim Buddhuppade, Savatthiyam setthikule patisandhim ganhi,
when this (Gotama) Buddha arose, she was conceived in a merchant’s family in Savatthf,

niluppalagabbhasamanavannataya, cassa Uppalavanna tveva namam akamsu.
and as she was the same colour as the heart of a blue lily, she was given the name
Uppalavanna.?%®

Athassa vayappattakale
When she had reached maturity

87 ca setthino ca setthissa santikam>®® pahinimsu:

39 and the merchants also sent (a message) to the

sakala-Jambudipe rajano®
all the Kings in the Rose-Apple Isle
merchant, saying:

“Dhitaram amhakam detua.” ti
“Please give us your daughter.”

Apahinanto nama nahosi.
There were none known to be not sending (this message).

Tato setthi cintesi:
Then the merchant thought:

384 SHB, PTS omit: viya.

385 SHB, PTS omit: patthanam akasi.

386 Uppala = blue water-lily; vanna = colour.

387 Chs: Jambudiparajano.

388 RTE: sakalajambiidiparajano va setthissa santika.

389 The normal designation for what we now roughly call India.
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‘Aham sabbesam manam gahetum na sakkhissami, upayam panekam karissami,’ ti
‘I will not be able to satisfy>*° all of them, I will have to employ some skilful means,’

dhitaram pakkosapetva,*! “Pabbajiturn Amma sakkhissasi?” ti aha.
and after summoning his daughter, he said: “Will you be able to go forth, Daughter?”

Tassa pacchimabhavikatta, tam>*? vacanam sise asittasatapakatelam viya ahosi,
(Because of) being in her last rebirth, that word was like medicated oil sprinkled on her
head,

tasma>?? pitaram: “Pabbajissami, Tata” ti aha.
therefore she said to her Father: “Father, I will go forth.”

So tassa sakkaram katva, bhikkhuni-upassayam netva, pabbajesi.
He paid respects to her, led her to the nunnery, and had her go forth.?**

Tassa acirapabbajitaya eva, uposathagare kalavaro**’ papuni.
Not long after she had gone forth,3*® her turn (to work) in the observance hall arose.

Sa dipam jaletva, uposathagaram sammajjitva,
She lit the lamp, swept the observance hall,
padipasikhaya®’’ nimittam ganhitva,>*8

and grasping the sign of the crest of the lamp,

punappunam olokayamana,
while looking at it again and again,

tejokasinarammanar jhanam>*° nibbattetva,
and producing absorption on the fire meditation subject,

390 it grab the mind.

391 SHB, PTS: pakkositva.
392 ChS: Piru.

393 RTE: tasma tan.

394 In Buddhist countries these days, at the ordination the postulant will pay respects to their
parents for the last time, and straight after the ordination, the parents pay respect to the
socially elevated child. Here it seems the Father paid respects as soon as she agreed to
ordination.

395 PTS: ralavaro.

3% The Traditions state it was less than two weeks.
397 RTE, ChS: dipasikhaya.

398 SHB, PTS: ganhitva thatva va.

399 RTE: tejokasinajjhanam.
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tad-eva padakam katva, Arahattam papuni.

and making that a basis, she attained Liberation.

Arahattaphalena saddhim yeva ca*” iddhivikubbane cinnavasi ahosi.
Together with the fruit of Liberation she also mastered the spiritual power of
transformation.*0!

Sa aparabhage Satthu yamakapatihariyam karanadivase,*?
Later, on the day the Teacher performed the double miracle,**3

“Aham Bhante patihariyam karissami,” ti sthanadam nadi.

she roared a lion’s roar, saying: “I will perform a miracle, reverend Sir.”4%*
“Katham karissasi?” ti puttha

Being asked “What miracle will you perform?”

aha: “Aham, Bhante, samanta dvadasayojanam*’’ parisam dassetva,
she said: “Reverend Sir, after showing (myself) before an assembly for twelve leagues
on all sides,

avattato chattimsayojanaya parisaya parivuto,
surrounded by an assembly that is thirty-six leagues from front to back,

Cakkavattiraja hutva agantva, tumhe vandissami.” ti

after taking the form of a Universal Monarch and approaching, I will worship you.”4%

Sattha: “Janami te anubhavan,”-ti.
The Teacher said: “I know your power.”

400 pTS omits: ca.

401 This is the power to transform oneself into many beings, and from many to become one again.
402 RTE, ChsS: yamakapatihariyakaranadivase.

403 performed to confute the heretics, it consisted of emitting fire and water from his body.

404 Along with others on that day, Uppalavanna offered to perform a miracle. However, the
Buddha didn’t allow her, or anyone else, to perform any miracles at that time. The following
few lines are from the Dhammapada Commentary to vs. 181.

405 prs: dvadasayojanikam.
406 The Traditions record a different miracle whereby she fashioned a chariot and four horses.
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Sattha idam karanam, atthuppattim katva,
For this reason the Teacher, as the occasion had arisen,

Jetavanavihare*" nisinno, patipatiya bhikkhuniyo thanantaresu*’® thapento,
while sitting in Jeta’s Wood, in placing the nuns successively in their different positions,

imam Therim iddhimantinam*"’ aggatthane thapesi. ti
placed this Elder Nun in the foremost position of those possessing spiritual power.

407 RTE: Jetavanamahavihare.
408 Chs: thanantare.
409 RTE, PTS: iddhimantanan.



66

Patacaratherivatthu
4. The Story about the Elder Nun Patacara

Introduction

This nun disciple’s story is certainly one of the most memorable in Buddhist literature,
and is also one of the most celebrated. Like the others she was born during Buddha
Padumuttara’s time, and made her aspiration to become a foremost disciple, in this case in
bearing the discipline in mind. She was also one of the seven sisters born to Kiki, the King
of Kasi.

The story, however, deals quickly with her past lives and then moves on to her last life,
when she was reborn in a good family home in Savatthi. Against all family conventions,
and outside of marriage she had a liaison with one of the household’s workers, fell in love
and eloped, rather than marrying the man her family had arranged for her. 4

When she became pregnant she decided to go back to her family for help with the
delivery, but her husband kept putting off the time for departure, and departing late she
eventually had the child on the way. She therefore returned home with the child. A
second time the same thing happened, and she gave birth on the road.*'!

Just then a great storm blew up and she asked her husband to prepare a shelter, which he
did. But as he went to get materials for a roof he was bitten by a cobra and died. When
she discovered the body in the morning, she lamented but decided to continue to her
parent’s home.

On the way, while crossing a ford, one of her children was snatched away by a hawk, and
the other one was swept away by the current and drowned. She made it to the city, but
only to find that her family home had collapsed during the storm, and all inside were lost
and were awaiting their cremation. This meant that within one day she had lost husband,
children, parents and siblings.

At that point she lost her mind completely, threw off her clothes and went around naked
and senseless, until one day she met the Buddha who suffused her with loving-kindness
and admonished her, whereat she regained her senses, covered herself up and listened to
his Dhamma teaching.

The Buddha taught her with a memorable verse and she attained the First Stage of
Awakening and ordained. In a story which is not included in this commentary, but is
brought in here from another, while contemplating the fading away of water in the
ground she gained insight, realised that life was impermanent, and attained Liberation.

40 Cf. the story as retold in the Dhammapada Commentary, which is told in an even more
dramatic and convincing form than the one told here.
4l Up to this point the story is similar to that of Ciila- and Mahapanthaka, see AA 1.2.1.
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Later the Buddha appointed her as the one who was foremost in bearing the discipline in
mind. The connection of her story to her position is presumably because of her conversion
from being a woman who refused to abide by the rules of society to one who later became
the most diligent in Discipline.

She therefore appears as the counterpart of Ven. Upali, who answered the questions on
discipline at the First Recitation.
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AN 1.54
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

Vinayadharanam, yad-idam Patacara.
amongst those who bear the Discipline in mind, that is to say, Patacara.

AA 154
(commentary)

Catutthe, “Vinayadharanam, yad-idam Patacara,” ti
In the fourth (story), “Amongst those who bear the Discipline in mind, that is to say,
Patacara,”

Patacara Therl Vinayadharanam agga ti dasseti.
it shows (why) the Elder Nun Patacara, amongst those who bore the Discipline in mind,
was said to be foremost.

Her Aspiration and Good Deeds

Sa kira Padumuttarabuddhakale,

At the time of the Buddha Padumuttara, it seems,
Hamsavatiyam kulagehe patisandhim ganhitva,*!?

after being conceived in a good family home in Hamsavatf,

aparabhage, Satthu Dhammadesanam sunanti,
and later, while listening to the Teacher teach the Dhamma,

Sattharam ekam bhikkhunim Vinayadharanam aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost amongst those who bore the
Discipline in mind,

adhikarakammam katva tam thanantaram patthesi.

she did a great deed and aspired for that position herself.

Sa yavajivam kusalam katva, devamanussesu samsaritva,*'3

She did good deeds for the rest of her life, was reborn amongst gods and humans (only),

412 SHB, PTS: gahetva.
413 ChS: samsarantt.
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Kassapabuddhakale Kikissa Kasirafifio gehe patisandhim ganhitva,*!4

and in the time of the Buddha Kassapa, she was conceived in the home of Kiki, the King
of Kasi,

sattannam bhagininam abbhantara hutva,
and became (one) amongst seven sisters,

visativassasahassani brahmacariyam caritva,
lived as a celibate for twenty-thousand years,

Bhikkhusanghassa parivenam karetva,*!>
had a residence made for the Community of monks,

puna devaloke nibbattitva,
was reborn once again in the world of the gods,

ekam Buddhantaram sampattim anubhavitva,
and enjoyed good fortune during one period when there was no Buddha,

imasmim Buddhuppade, Savatthiyam setthigehe patisandhim ganbhi.
and when this (Gotama) Buddha arose, she was conceived in a merchant’s home in
Savatthi.

Her Last Life

Sa aparabhage, vayappatta,
Later, when she was mature,

attano gehe ekena kammakarena saddhim santhavam katva,
after becoming intimate with a certain worker in her own home,

aparabhage attano samanajatikam kulam gacchanti,

as she was going to someone from a family of her own standing,*!®
katasanthavassa*!” purisassa*!® safifiam adasi:
she informed the man that she had been intimate with,

414 SHB, PTS: gahetva.

415 ChS: karva.

4167 ¢. as she was being married off to one of equal rank.
417 SHB, PTS: tassa katasanthavassa.

418 RTE: tassa santhavapurisassa.
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“Tvam*!? sve*?’ patthaya mam patiharasatena®’! pi datthum na*?*? labhissasi,

saying: “From tomorrow even if you beat on the door a hundred times you will not be
able to see me,

3 i) ti424

sace te kammam atthi, idani*** mam ganhitva gacchahi.
if this is a (worthy) deed for you, take me right now and let us go.”

So: “Evam hota!” ti anucchavikam hatthasaram gahetva,
Saying: “So be it!” he grabbed the most valuable and suitable things,

tam adaya nagarato, tini cattari yojanani patikkamitva,
took her from the city, retired for three or four leagues,

ekasmim gamake vasam kappesi.
and set up home in one village.

Atha*?® aparabhage tassa kucchiyam gabbho patitthasi.
Then later an embryo was established in her womb.

Sa gabbhe paripakke:
When her foetus was mature,

“Idam amhakam anathatthanam,*?¢ kulageham gacchama, Sami,” ti aha.

she said: “Husband, we are without protection in this place, let us go to my family’s
home.”

So: “Ajja gacchama”, “Sve gacchama,” ti

He said: “Today let us go”, and: “Tomorrow let us go,”

gantum asakkonto, kalam vitinamesi.
and being unable (to decide when) to go, he let the time pass by.

Sa tassa karapam fiatva: ‘Nayam balo mam nessati,’ ti
She understood his reasoning, and thinking: ‘This fool will not take me,’

tasmim bahi gate:
therefore when he had gone outside,

419 ChS reads: Na tvam here, omits: na before labhissasi.

420 RTE: sveva.

421 RTE: paharasatena; ChS: patihara-; AT: patiharasatena pi ti dvarasatena pi.
422 ChS omits: na.

423 SHB, PTS: idanimeva.

424 SHB, PTS: gaccha ti.

425 SHB, PTS omit: Atha.

426 RTE: atthanan.
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‘Ekika va kulageham*?’ gamissami,’ ti maggam patipajji.
thinking: ‘I will go to my family home by myself,” she set out on the path.

So agantva, tam gehe apassanto, pativissake pucchitva,
He returned and not seeing her in the home, he asked the neighbours,

“Kulageham gata,” ti sutva,

and hearing: “She is going to her family home,”
‘Mam nissaya kuladhita anatha jata,’ ti*?®

he thought: ‘It is because of me that this daughter of a good family is without protection,’
padanupadikam gantva, sampapuni.

and he followed in her steps and caught up (with her).

Tassa antaramagge va gabbhavutthanam ahosi.
As she was on the highway she was delivered (of her child).

Tato: ‘Yassatthaya mayam gaccheyyama, so attho antaramagge va nipphanno,
Then, thinking: ‘That thing for which we set out, has happened right here on the highway,

idani gantva, kim karissama?’ ti patinivattimsu.
having gone (there) now, what would we do? and they turned back.

Puna: ‘Tassa kucchiyam gabbho patitthasi,’ ti
And again: ‘An embryo was established in her womb,’

purimanayeneva vittharetabbam.

and it should be elaborated according to what was said above.***

Antaramagge panassa gabbhavutthane jatamatte yeva,

But as she was delivering on the highway, at the very moment of birth,
catiisu disasu mahamegho utthahi.*>

a great storm arose in all four quarters.

Sa tam purisam aha: “Sami, avelaya catiisu disasu megho utthito,*!

She said to the gentleman: “Husband, an out of season storm has arisen in all four
quarters,

227 prs: kulagamam.

428 prSS: andthajata ti.

429 Lit: according to the earlier method. It means it all happened in the same way as was related for
her first pregnancy.

430 SHB: utthahinsu; PTS: vutthahinsu.

431 SHB, PTS: megha vutthita; RTE: mahamegho utthito.
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anovassakatthanam**? katum vayamahi.” ti
please endeavour to make a wooden shelter.”

So: “Evam karissami!” ti dandakehi kutikam*?3 katva,
He said: “I will do so!”” and he made a little hut with sticks,

“Chadanatthaya tinam aharissami,” ti
and said: “I will go and bring grass to thatch it,”

ekasmim mahavammikapade*** tinam chindati.

and he cut the grass near the foot of a certain great anthill.
Atha nam vammike nipanno kanhasappo pade damsi**

Then a black snake 43° that was lying in the anthill bit him on the foot

so tasmim yeva thane patito.
and through that he fell down (dead) on the spot.

Sa pi: ‘Idani agamissati, idani agamissati,” ti sabbarattim khepetva:
She, however, spent the whole night thinking: ‘Now he will come, now he will come,’

“Addha mam so: ‘Anatha esa,” ti magge chaddetva*’’ gato bhavissati.” ti
and said: “Certainly, he is thinking: ‘She is helpless,” and he will have abandoned me on
the road and gone away.”

Aloke saiijate padanusarena olokenti vammikapade patitam disva:
The light appeared while she was searching (for him) by following his footsteps and,
seeing he had fallen at the foot of an anthill,

“Mam nissaya nattho puriso,” ti paridevitva,

she lamented: “Because of me this man perished,”

daharadarakam passenadaya, mahallakam angulihi**® gahapetva,
and having taken her young boy on her side and made the elder one grasp her fingers,

maggena gacchanti antaramagge ekam uttananadim** disva,
while going along the road, she saw a certain shallow river across the highway,

432 RTE, ChS: attano vasanatthanam.

433 SHB, PTS: kutin.

434 SHB, PTS: vammikapade.

435 SHB, PTS: dasi.

436 A cobra, the most deadly of the deadly snakes.
437 pTS: chaddhetva.

438 RTE: angulim.

439 SHB, PTS: -nadikam.
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441 442

‘Dve pi**" darake ekappahareneva*!! adaya gantum na sakkhissami,’ ti
and realising: ‘I will not be able to go over in one go with both the boys,’

jetthakam orimatire thapetva, daharam** paratiram netva,

she placed the eldest on the near shore, and carried the youngest to the far shore,
pilotikacumbatake*** nipajjapetva, puna nivattitva,
lay him down on a cloth pillow, crossed back again,

‘Itaram**® gahetva gamissami,’ ti nadim otari.
and entered the river, thinking: ‘I will go and fetch the other (child).’

Athassa nadimajjham pattakale eko seno:

Then at the time she reached the middle of the river, one hawk,
‘Mamsapindo**® ayan,’-ti safifiaya, darakam vijjhiturn*¥’ agacchati.
thinking: “This is a piece of meat,” came to peck at the (youngest) child.

Sa hattham pasaretva senam palapesi.
She waved her hand to drive the hawk off.

Tassa tam hatthavikaram disva, mahallakadarako:
Having seen the gesture of her hand, the eldest child,

‘Mam pakkosati,’ ti safifiaya, nadim otaritva,
thinking: ‘She is summoning me,” descended into the river,

sote patito yathasotam agamasi.
fell into the stream and was borne away with the current.

So pi seno tassa asampattaya eva,
The hawk, before she could reach him,

tam daharadarakam**® ganhitva agamasi.
grabbed the youngest child and bore him away.

440 SHB, PTS: dve pi dani.

441 prs: ekappaharena.

442 SHB, PTS: sakkhissami, omit ti.

443 RTE: daharam darakam; PTS: daharakam.
444 RTE: -cumbitake; PTS: -cumbate.

445 RTE: Iman.

446 SHB, PTS: -pindako.

447 RTE: ganhitva.

448 SHB, PTS: darakan.
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Sa balavasokabhibhiita antaramagge imam vilapagitam*# gayanti gacchati:
She, overcome with great grief, went along the highway wailing this mournful song:

“Ubho putta kalankata,**” panthe mayham Pati mato.” ti
“Both my sons have died, and my Husband is dead on the path.”
Sa evam vilapamana*’! va®>? Savatthim patva, kulasabhagam gantva pi,
She reached Savatthi wailing like this, went to the good families district,

sokavaseneva attano geham vavatthapetum asakkonti:
and through grief was unable to find her own home,

“Imasmim thane evamvidham nama kulam atthi,
° and asked: “In this place there is such and such a family,

kataram tam gehan?”’-ti patipucchi.
(but) where is the house?”

“Tvam tam kulam patipucchitva,*>* kim karissasi?
(They answered): “Having enquired about that family, what will you do?

Tesam vasanageham vatappaharena patitam,
The home they dwelt in fell down owing to being hit by the wind,

tattheva®> te sabbe pi jivitakkhayam patta,
and right there and then all of them reached the end of their lives,

atha ne*>® khuddakamahallake ekacitakasmim yeva jhapenti.
now they are (all), young and old, burning on a funeral pyre.

Passa: esa dhiimavatti panfiayati.” ti
Look: you can make out the rising smoke.”

449 SHB, PTS: vilapagitakan; RTE: vilapam gitakan.
450 SHB, PTS, RTE: kalakata.

Sl prs: vilappamana.

452 RTE omits: va.

453 SHB, PTS: pucchitva.

454 SHB, PTS: tattha.

435 PTS: nesan.
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Sa tam katham sutva va: “Kim tumhe vadatha?” ti
When she heard this, she said: “What did you say?”

Attano nivatthasatakam*® sandharetum asakkonti,
Being unable to bear being clothed in her robe,

jataniyameneva, baha paggayha kandamana,
just as when she was born,*” stretching out her arms and crying,

fiatinam citakatthanam gantva,
she went to her relatives’ funeral pyre,

tam vilapagitam paripunnam katva, paridevamana:
and filled out her mournful song, lamenting:

“Ubho putta kalankata, panthe mayham Pat1 mato;
“Both my sons have died, and my Husband is dead on the path;

Mata Pita ca Bhata ca, ekacitaké*® dayhare.” ti aha.
Mother, Father and Brothers too, burn upon the funeral pyre.”

Afifiena janena patam**® dinnam-pi phaletva phaletva®®’ chaddeti.

Though she was given a cloth by other people, each time she tore it off, and threw it
away.

Atha nam ditthaditthatthane mahajano parivaretva carati,*¢!
Then everywhere she was seen the populace walked surrounding her,
athassa: “Ayam patacaram patapariharanam vina carati,” ti*6?

and said: “This cloth-wanderer wanders without a cloth for protection,”

Patacara teva namam akamsu.

and they made the name Patacara.*®3

46 RTE: nivattha-.

47 Le. naked.

458 SHB, RTE, ChS: ekacitakasmirn.

49 RTE, ChS: satakan.

460 RTE omits: phaletva.

461 RTE: vicarati.

462 RTE: patdacara patavicaranam vind vicarati ti.

463 This is an odd explanation, she is called cloth-wanderer because she has no clothes? We might
have expected the name to be Apatacara, clothless wanderer. There is a second explanation of

the name below, also unconvincing, which suggests that the origin of the name had been
forgotten.
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Yasma cassa so** naggabhavena alajji-acaro*® pakato ahosi,

Because she became famous for shamelessly wandering around with nothing on,

tasma: “Patito*®® acaro assa,” ti**’ Patacara teva namam akamsu.
therefore (they said): “Her (good) conduct has fallen away,” and they made the name
Patacara.

Sa ekadivasam Satthari mahajanassa Dhammam desente,
One day as the Teacher was teaching Dhamma to the populace,

viharam pavisitva, parisapariyante atthasi.

she entered the monastery, and stood at the edge of the assembly.
Sattha mettapharanena®® pharitva:
The Teacher, having suffused her with a suffusion of loving-kindness,

“Satim patilabha, Bhagini, satim patilabha, Bhagini.” ti aha.
said: “Regain your mindfulness, Sister, regain your mindfulness, Sister.”

Tassa Satthu vacanam sutva balavahirottappam agatam,
Having heard the Teacher’s word she regained a strong sense of modesty and shame,

sa tattheva bhiimiyam nisidi.
and she sat down on the ground right there.
Avidiire thito puriso*® uttarisatakarm khipitva adasi.
A gentleman who was standing not far away threw her an upper robe.

Sa tam nivasetva Dhammam assosi.
She dressed herself and listened to the Dhamma.

Sattha tassa cariyavasena, ima Dhammapade gatha aha:
The Teacher, on account of her, spoke this verse found in the Dhammapada:

“Na santi putta tanaya, na Pita na pi*’’ bandhava,
“Not in children is there refuge, not in Father or in kin,

Antakenadhipannassa natthi fiatisu tapata.
for one attacked by the End-Maker*’! there is no refuge in relatives.

464 RTE: panassa.

465 RTE: alajji va acaro.

466 pTS: Patu.

467 SHB: Patu acaro assa ti patito acaro assa ti.
468 RTE: mettaya.

469 SHB, PTS: thitapuriso.

470 Chs: napi.
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Etam-atthavasam fiatva, pandito silasamvuto,
Having understood the consequence, the wise one who protects his virtue,

Nibbanagamanam Maggam kKhippam-eva visodhaye.” ti
quickly purifies the Path that leads to Nibbana.”*7?

Sa gathapariyosane yathathita va sotapattiphale patitthaya,
At the conclusion of that verse as she stood there she was established in Stream-Entry,

Sattharam upasankamitva vanditva?’? pabbajjam yaci.
and having approached and worshipped the Teacher, she asked for the going forth.

Sattha*’* tassa: “Bhikkhuni-upassayam®’* gantva pabbaja,” ti
The Teacher said to her: “Go to the nunnery and go forth,”

pabbajjam sampaticchi.

and he allowed her going forth.*76

Sa ekadivasam kutena udakam adaya, pade dhovanti udakam asifici,

One day she took water in her waterpot, and pouring it while washing her feet,

tam thokam gantva pacchijji.
it went (but) a little way and stopped.

Dutiyavare asittam tato diurataram agamasi.
She poured it a second time and it went a little further.

Tatiyavare asittam tato pi darataran-ti.
She poured it a third time and it went even further than that.

Sa tad-eva arammanam gahetva, tayo vaye paricchinditva,
Having taken that as a meditation object, and defining the three ages (of life),

‘Maya pathamam asittam udakarm viya ime satta pathamavaye pi maranti;
° she thought: ‘Like the first pouring of the water by me, (some of) these beings die in
the first age (of life);

tato?’” durataram gatam,
those who go further than that,

471 Another name for Mara, or death.

472 Dhp. 288-289.

473 SHB, PTS add: rhita.

474 SHB, PTS omit: Sarthd.

475 RTE: bhikkhunupassayam.

476 The following lines are from near the end of the Dhammapada Commentary to verse 113.
47T RTE: tato pi.
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dutiyavare asittam udakam*’® viya, majjhimavaye pi maranti;
like the second time I poured out the water, die in middle age;

tato pi darataram gatam, tatiyavare asittam udakam viya,
those who go further than that, like the third time I poured out the water,

pacchimavaye pi maranti yeva,’ ti cintesi.
surely die in the last age (of life).’

Sattha Gandhakutiyam nisinno va obhasam pharitva,
The Teacher, sitting radiant in the Perfumed Cottage,

tassa sammukhe thatva kathento viya,
(appeared) as though standing and speaking with her face to face,

“Evam-etam Patacare,
¢ saying: “Thus Patacara,

paiicannam-pi*’® khandhanam udayabbayam apassantassa
better than not seeing the rise and fall of the five constituents (of mind and body)

vassasatam jivanato,*3” tesam udayabbayarm passantassa
while living for a hundred years, is seeing rise and fall

ekaham-pi ekakkhanam-pi jivitam seyyo,” ti vatva,
for even a day or for even a moment,”

anusandhim ghatetva, Dhammam desento, imam*! gatham-aha:
and after making the connection, teaching Dhamma, he spoke this verse:

“Yo ca vassasatam jive apassam udayabbayam,
“He who lives for a hundred years not seeing rise and fall,

Ekaham jivitam seyyo passato udayabbayan.”-ti
is surpassed by one living for one day seeing rise and fall.”*

Desanavasane Patacara saha patisambhidahi Arahattam papuni.
At the conclusion of the teaching Patacara attained Liberation together with the
analytic knowledges.

418 pTS: asittaudakan; also below.
479 RTE: pafnicannam hi.

480 RTE: jivitato; PTS adds: pi.

481 ChS omits: imar.

482 Dhp. 113. It means seeing the rising and falling away of everything in existence, but

particularly of one’s own constituent parts.
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Sa pabbajitva na cirasseva Arahattam patva,*s3

Not long after her going forth, and her attainment of Liberation,

Buddhavacanam ganhanti*®* Vinayapitake cinnavasi ahosi.
grasping the Buddha’s words she became one who had mastered the Basket of Discipline.

Aparabhage Sattha Jetavane nisinno,
Later, while sitting in Jeta’s Wood,

bhikkhuniyo patipatiya thanantaresu“®® thapento,
in placing the nuns successively in their different positions,

Patacaram Vinayadharanam aggatthane thapesr. ti
he placed Patacara in the foremost position of those who bore the Discipline in mind.

483 prsS: patta.
484 RTE: ugganhi.
485 SHB, PTS, ChS: thanantare.
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Dhammadinnatherivatthu
5. The Story about the Elder Nun Dhammadinna

Introduction

The story in the commentary about this great nun is somewhat anomalous, as her story is
said to have been similar to Ven. Khema’s, even down to doing a deed for the Chief
Disciple of the Buddha Padumuttara, the Elder Sujata, and aspiring for a similar position
herself. But the commentary here seems somewhat confused, as in her Traditional verses,
it clearly says she did a good deed for the Elder Sujata, and at a later time heard Buddha
Padumuttara place a nun in foremost position of those who talk about Dhamma, and
aspired to that position herself, which is indeed the position she fulfilled, being the
counterpart of Ven. Mantaniputta.

Later she was also one of the seven sisters who built a monastery for the Buddha
Kassapa’s monks, and was eventually reborn into her last life. Her birthplace is not stated
here, but the Tradition states it was in Giribbaja (another name for Rajagaha), and she did
indeed marry the merchant Visakha who was living in that city, and who was a close
friend of King Bimbisara.

Her husband Visakha was amongst the crowds of people who went out to greet the
Buddha when he returned to Rajagaha around nine months after his Awakening, and
there and then he attained the First Path, and later on he progressed through to the Third
Path.

At that point he became incapable to living a normal household life, having transcended
sensual desire, and he therefore informed his wife and gave her permission to choose her
own future. Dhammadinna, not wishing to take up what he had thrown away, chose to go
forth and after ordination went to a hermitage in the countryside, where she quickly
attained Liberation.

Visakha was surprised by her quick return to Rajagaha and didn’t know whether it was
because she was dissatisfied with the life or not, so he decided to visit her to find out.
Rather than asking what could be an embarrassing question though, he skilfully asked her
about the teaching, deepening the questions as he received answers.

This showed him beyond doubt, that not only was she satisfied, but that her own personal
experience was beyond his own; when he reported his conversation to the Buddha he
confirmed Dhammadinna’s greatness and attainment, and made her teaching his own by
approving it as being the same as he himself would have taught.

The discourse that was recorded on that occasion, the Small Discourse giving an
Elaboration (MN 44), is one of the most outstanding discourses spoken by a disciple in the
Tipitaka, and is justly famous.*®¢ It was owing to this discourse that Ven. Dhammadinna
was appointed to the position of foremost amongst those who talk on Dhamma.

AN 1.5.5

486 1 have translated it elsewhere on this website.
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(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

Dhammakathikanam, yad-idam Dhammadinna.
amongst those who talk about Dhamma, that is to say, Dhammadinna.

AA 155
(commentary)

Paiicame, “Dhammakathikanan,”-ti
In the fifth (story), “Amongst those who talk about Dhamma,”

Dhammakathikanam bhikkhuninam*’ Dhammadinna agga ti dasseti.
it shows (why) Dhammadinna, amongst those who talked about Dhamma, was said to be
foremost.

Her Aspiration and Good Deeds

Sa kira Padumuttarabuddhakale,
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam parayattatthane nibbattitva,

she was reborn in a place belonging to others in Harmsavati,*$8

Padumuttarassa Bhagavato aggasavakassa Sujatatherassa*®’

° and after doing a great deed for the Elder Sujata,*”

adhikarakammam®! katva,

the Chief Disciple of the Gracious Padumuttara,

tam thanantaram patthesi.
she aspired for that position herself.

Sa yavajivam kusalam katva, Sagge nibbatti,
She did good deeds for the rest of her life, and was reborn in Heaven,

487 SHB, PTS: Dhammakathikabhikkhuninam.

483 It means she was born to a servant in someone else’s house.

489 RTE, ChS: Sujatattherassa.

4901 the Traditions it says she gave him a cake, led him to her master’s house and fed him again.
491 SHB, PTS: adhikaranm.
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sabbam hettha Khematheriya abhintharavaseneva veditabbam.
and everything below should be understood in accordance with the Elder Khema’s
resolution.*%?

Various Good Deeds under Different Buddhas

Phussabuddhakale panesa,
But at the time of the Buddha Phussa she,

Satthu vematikanam tinpnam bhatikanam,
° while living with the Teacher’s three brothers by different Mothers,

danadhikare thapitakammikassa gehe vasamana,
being placed as a servant in the house of the one in charge of almsgiving,

“Ekam dehi,” ti vutta dve adasi.

when told: “Give one,” gave two.*?

Evam sabbam aparihapenti datva, dvenavutikappe atikkamma,
Thus, having given all, but without causing decline, ninety-two aeons having passed by,

Kassapabuddhakale Kikissa Kasiraiifio gehe patisandhim ganhitva,
she was conceived in the home of Kiki, the King of Kasi, in the time of the Buddha
Kassapa,

sattannam bhagininam abbhantara hutva,
and became (one) amongst seven sisters,

visativassasahassani brahmacariyam caritva,
lived as a celibate for twenty-thousand years,
Bhikkhusanghassa vasanaparivenam*’* karetva,
had a dwelling place made for the Community of monks,

ekam Buddhantaram devamanussesu samsaranti,
and being reborn amongst gods and humans (only) during one period when there was no
Buddha,

imasmim Buddhuppade kulagehe patisandhim ganhitva,
when this (Gotama) Buddha arose was conceived in a good family home,

4921t is not easy to see how to apply this instruction as after Khema’s aspiration the story at the
time of Buddha Kassapa is told. But here that comes after the following story during the period
of Buddha Phussa.

493 This life is unrecorded in her Apadana.

494 SHB, PTS: vasanaka-.



The Elder Nun Dhammadinna - 83

aparabhage Visakhasetthino geham gata.*®

and later went to the home of the merchant Visiakha.*°

Her Last Life

Visakhasetthi nama Bimbisarassa sahayako,
The merchant Visakha, (King) Bimbisara’s friend,

Raiifia saddhim Dasabalassa pathamadassanam gantva, Dhammam sutva,
went with the King and for the first time saw the One of Ten Powers, listened to the
Dhamma,

Sotapattiphale patitthito, aparabhage Anagamiphalam sacchakasi.
was established in the Fruit of Stream-Entry, and later realised the Fruit of Non-Returner.

So tam divasam gharam gantva,
That day, after going home,

sopanamatthake thitaya Dhammadinnaya hatthe pasarite,
Dhammadinna was standing at the top of the stairs with outstretched hands,

hattham analambitva va pasadam abhirubhi.

(but) without taking her hand he ascended the mansion.
Bhuiijamano pi: “Imam detha, imarm haratha,” ti*’ na byahari.
Also while eating he did not speak saying: “Give this, bring that.”

Dhammadinna katacchum gahetva, parivisamana cintesi:
Dhammadinna, having taken a spoon, reflected while serving:
“Ayam me hatthalambakam*® dentiya pi hattham na alambi,*”°
“He did not take my hand as I was giving him my hand,

bhuiijamano pi kifici na katheti, ko nu kho mayham doso?” ti
and while eating he does not talk, I wonder what is my fault?”

Atha nam bhuttavim “Ko nu kho me, Ayya,>* doso?” ti pucchi.
Then, when he had eaten, she asked him: “Noble Sir, I wonder what is my fault?”

495 RTE: patisandhim ganhi. Sa aparabhage visakhasetthino bhariya hutva geham gata.
49 1 . she married the merchant of this name.

497 RTE: aharatha ti.

498 SHB, PTS: hattho-.

499 RTE: nalambi.

300 RTE: Ayyaputta.
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“Dhammadinne, tuyham doso natthi,
“Dhammadinna, you have no fault,

aham®"! pana ajja>"? patthaya santhavavasena tumhakam,
but from today forward intimacy with you,

santike nisiditum va thatum va,>*3
to sit or to stand near,

aharapetva®* khaditum va bhuiijitum va abhabbo.
or to chew and eat after you have brought (food) is no longer possible.

Tvam sace icchasi imasmim gehe vasa.
If you wish you can dwell in this home.

No ce icchasi, yattakena te dhanena attho tam ganhitva,
But if you do not wish, take however much wealth you need,
kulagharam gaccha.” ti%%
and go to your family’s house. %

Her Renunciation and Attainments

“Ayyaputta, evam sante,

“Noble Sir, that being so,

aham tumhehi chadditakhelam, vamitavamanam,>"’
on that which has been spat aside, or vomited up,

508 509

sisena ukKkhipitva na>"° carissami,
I could not live with my head held high,

mayham pabbajjam anujanatha.” ti
please allow my going forth.”

01 prs: mayhan.

302 RTE: ajjato.

303 PTS omits: thatum va.

304 SHB: aharapetva aharapetva.

305 chs: gacchahi ti.

306 This story of Visakha’s and Dhammadinna’s renunciation is told is much greater detail in the

Majjhima Commentary on Ciilavedallasuttarh (MN 44), a translation of which is found
elsewhere on this website.

307 RTE: nahan tumhehi chadditam khelamiva kacavaram.
308 RTE omits: na.
509 SHB, PTS: na sisena ukkhipitva vicarissami.
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Visakho: “Sadhu, Dhammadinne!”’ ti Rafiio arocetva,
Visakha said: “Very good, Dhammadinna!” and after announcing it to the King,

Dhammadinnam suvannasivikaya bhikkhuni-upassayam pabbajjatthaya pesesi.
he sent Dhammadinna in a golden palanquin to the nunnery for the going forth.

Sa pabbajitva cintesi:

After the going forth she thought:

“Ayam tava setthi gharamajjhe thito va dukkhassantam®'? akasi,
“This merchant while still in the midst of his house has made an end to suffering,>!!

pabbajjam laddhakalato patthaya pana
but from the time I received the going forth

maya pi dukkhassantam katum vattati.” ti
(till now) I have yet to make an end to suffering.”

Acariyupajjhayanam santikam gantva:

She went to her teacher and preceptor,

“Ayye, mayham akinnatthane cittarn na ramati,”

¢ and said: “Noble Ladies, my mind does not delight in this crowded place,

gamakavasam gacchami,” ti aha.
I would go to a village dwelling.”!3

Theriyo tassa mahakula nikkhamma pabbajitabhavena,
The Elders, because she had renounced a great family through her going forth,

cittam kopeturn®'* asakkontiyo, tam gahetva gamakavasar agamarsu.
felt unable to find fault with her thought, and they took her and went to a village
dwelling.

Sa atite majjitasankharataya®>'®
As she had prepared the right conditions in the past

na cirasseva saha patisambhidahi Arahattam papuni.
not long after she attained Liberation together with the analytic knowledges.

SIORTE: dukkhassa antan.

S This usually indicates Liberation, but here we have to understand it as indicating a relative end
to suffering, as Visakha was a Non-Returner, still at the third stage of the path.

SI2RTE: acinnatthane cittam namati.

313 Since the incident when Arahat Uppalavanna was raped nuns were not allowed to live by

themselves in the wilderness (arafifia), so she asks to go and live somewhere at least not so
crowded as a town.

SI4 RTE, PTS: kopetun.
15 RTE, ChS: maddita-.
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Her Teaching

Athassa etad-ahosi:
Then it occurred to her:

“Mayham kiccam matthakam pattam, idha vasitva kim karissami?
“I have attained the summit of what was to be done, living here what will I do?

Rajagaham-eva gacchami,
I shall go to Rajagaha,

tatra marm nissaya bahu fiatisangho puiifiani karissati,” ti
and there on account of me a large company of (my) relatives will make merit,”

Theriyo gahetva nagaram-eva paccagata.
and with the Elders she returned to the city.

5 17

Visakho tassa agatabhavam®'® sutva,’
Visakha, hearing that she had come, thought:

‘Sigham agata ukkanthita nu kho bhavissati?’ ti
‘Quickly she came, is it because she is dissatisfied?’

Sayanhasamaye tassa santikam gantva abhivadetva, ekamantam nisinno:
In the evening time, he went into her presence and worshipped, and sat down at one side,

‘Ukkanthitabhavam pucchitum ayuttan,’-ti
thinking: ‘It is inappropriate to ask about her dissatisfaction,’

paficakkhandhadivasena paiihe pucchi,

(and instead) he asked a question about the five constituent parts and so forth,>'8
Dhammadinna khaggena uppalanale®' chindanti viya,
and Dhammadinna, like one who cuts through a lily stalk with a sword,

pucchitam pucchitam®? vissajjesi.

answered each of the questions.

Upasako Dhammadinnatheriya fianassa siirabhavam®?! fiatva,
The devotee, understanding how sharp was the Elder Nun Dhammadinna’s knowledge,

516 SHB, PTS: agamanabhavam.

SITRTE, ChS: iiatva.

318 This refers to the Culavedallasuttam (MN 44).
SI9RTE, ChS: uppalanalam.

320 SHB: pucchitapucchitam.

21 RTE: fianasirabhavam.
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attano™?2 adhigatatthane patipatiya ti

after asking questions in order about all the conditions for the three paths of his own
attainment,

uggahavasena Arahattamagge? pi pucchi.
asked about learning the Path to Liberation.

Dhammadinna Theri pi upasakassa yava Anagamiphala va visayabhavam nhatva:
The Elder Nun Dhammadinna understanding that the devotee had only reached the state
up to the Fruit of Non-Returner,

‘Idani attano visayam atikkamitva dhavati,’ ti tam nivattentr:

thinking: ‘Now he is going beyond his own state and running on,” stopping him,
“Accasara, avuso>>* Visakha, paiihe®?® nasakkhi pafihanam pariyantam gahetum,
°said: “You are not able to grasp, friend Visakha, answers to questions that are beyond
your limits,

Nibbanogadham hi, avuso Visakha,
like immersion in Nibbana, friend Visakha,

brahmacariyam Nibbanaparayanam, Nibbanapariyosanam.
the spiritual life that ends in Nibbana, that has a conclusion in Nibbana.

Akankhamano ca tvam, avuso Visakha,
Desiring this, friend Visakha,

Bhagavantam upasankamitva etam-attham puccheyyasi,
approach the Fortunate One and you can ask him about this matter,

yatha ca te Bhagava byakaroti, tatha nam dhareyyasi,” ti aha.
and just as the Fortunate One explains, so you should bear it in mind.”

Visakho Satthu santikam gantva sabbam pucchavissajjananayam kathesi.
Visakha went into the presence of the Teacher and told him the questions and answers
(that had been given).

S22 pPTS: attana.

323 prS: -maggesu.

524 SHB, PTS: Accasaravuso; RTE: Tvam avuso.
25 RTE omits: paiihe.
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Sattha tassa vacanam sutva,
The Teacher listened to his words,

“Mama dhitaya atitanagatapaccuppannesu khandhesu tanha natthi,” ti vatva,
and saying: “My daughter has no craving for past, future or present constituents,”

Dhammapade imam gatham-aha:
spoke this verse found in the Dhammapada:>%6

““Yassa pure ca paccha ca majjhe ca natthi Kkificanam,
“The one who has nothing in the past, the future or the present,

akificanam anadanam, tam-aham briami brahmanan.”-ti
and is unattached to this nothing, that one I call a spiritual person.”

Tato Dhammadinnaya sadhukaram datva, Visakham upasakam etad-avoca:
Then having given approval to Dhammadinna, he said this to the devotee Visakha:

“Pandita, Visakha, Dhammadinna bhikkhuni,
“Wise, Visakha, is the nun Dhammadinna,

mahapaiifia, Visakha, Dhammadinna bhikkhuni,
having great wisdom, Visakha, is the nun Dhammadinna,

mar ce>? pi tvam, Visakha, etam-attham puccheyyasi,
if you were to ask me, Visakha, the same matter,

aham-pi tam evam-evam>?® byakareyyam,?’
I would answer it in the same way,

yatha tam Dhammadinnaya bhikkhuniya byakatam,
in the same way as the nun Dhammadinna has answered,

eso cevetassa>? attho, evaii-ca nam dharehi.” ti
for this is indeed the meaning, and so should you bear it in mind.”

Evam-etam vatthu samutthitam.
Thus did the story unfold.

326 Dhp 421.

327 RTE: sace.

528 RTE, ChS: evam-eva.

329 RTE: etam-attham byakareyyami.

B30 RTE: eso ceva tassa; PTS: eso ve tassa.
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Aparabhage®! Sattha Jetavane nisinno,>%?
Later as the Teacher was sitting in Jeta’s Wood,

patipatiya bhikkhuniyo thanantaresu™*® thapento,
as he was assigning the places of the nuns in order,

idam-eva Ciilavedallam,>* atthuppattim®> katva,
regarding this Small (Discourse giving an) Elaboration,>*¢ as the occasion had arisen,

Therim imasmim Sasane Dhammakathikanam aggatthane thapest ti.
he placed this Elder Nun in the foremost position in the Dispensation amongst those who
talked about Dhamma.

531 SHB, PTS adds: pana.

332 RTE: viharanto.

333 SHB, PTS, ChsS: thanantare.

334 SHB, PTS: Culla-.

333 RTE: atthuppattim.

336 A text and translation of this discourse can be found elsewhere on this website.
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Nandatherivatthu
6. The Story about the Elder Nun Nanda

Introduction

This is one of the slighter stories regarding the nuns in this section: having made her
aspiration during Buddha Padumuttara’s time, and being reborn amongst god and men for
a hundred thousand aeons, she was reborn through Mahapajapati Gotami some time
before the Bodhisatta, and was the elder sister of Nanda and elder half-sister to the
Buddha himself.

In the Anguttara commentary translated here, it is clear that she had several names:
Nanda, Ripananda and Janapadakalyani. In the Suttanipata commentary (to Sn 1.11),
however, Ven. Dhammapala distinguishes three Elders having these names, and gives
different stories for each. It seems that there was quite some confusion about this Elder in
the tradition.

She went forth into the homeless life shortly after her Mother, Brother and half-Brother’s
wife did, but not out of faith, it seems, and she did not like to meet with the Buddha, as
she thought he would blame her for her great beauty. She therefore avoided contact even
when the time for the fortnightly instruction came round.>’

The Buddha then gave an order saying that everyone must come and see him personally
for the instruction, and when she came he created a beautiful woman with his spiritual
power who attended on Him, and this caused her regret for her reluctance to come before.

The Buddha then gave her two teachings on the impermanent and unsatisfactory nature
of the body, a verse now recorded in the Dhammapada, and a discourse now in the
Suttanipata. Hearing these teachings she soon attained Liberation.

As she had gained deep insight through these teachings and took great delight in
meditation thereafter, the Buddha appointed her as the foremost nun amongst those who
meditate.

With her story compare Ven. Khema’s above, which it resembles in many respects. Her
male counterpart was Kankha Revata.

337 Qualified monks were and are required to give instruction to the nuns on the Full Moon and
New Moon dates.
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AN 1.5.6
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

jhayinam, yad-idam Nanda.
amongst those who meditate, that is to say, Nanda.

AA 1.5.6
(commentary)

Chatthe, “Jhayinam, yad-idam Nanda,” ti
In the sixth (story), “Amongst those who meditate, that is to say, Nanda,”

jhanabhiratanam Nanda TherT agga ti dasseti.
it shows why the Elder Nun Nanda, amongst those who delighted in meditation, was said
to be foremost.

Her Aspiration and Good Deeds

Sa kira Padumuttarabuddhakale,
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam kulagehe patisandhim gahetva,>38

she was conceived in a good family home in Hamsavati,

aparabhage, Satthu Dhammadesanam®® sunanti,

and later, while listening to the Teacher teach the Dhamma,

Sattharam ekam bhikkhunim jhanabhiratanam aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost amongst those who meditate,

adhikarakammam katva tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

Her Last Life

Sa’4 tato kappasatasahassam devamanussesu samsaritva,
She was reborn amongst gods and humans (only) for one hundred thousand aeons,

amhakam Satthu nibbattito®*! puretaram-eva,
and was reborn (at a time) before our Teacher, *?

338 Chs: ganhitva.

539 SHB, PTS: Dhammam; RTE omits: Satthu; reads: Dhammakatham.
340 PTS omits: Sa.

4l RTE: uppattito.
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Mahapajapatigotamiya®* kucchismim>* patisandhim ganhi,
being conceived in the womb of Mahapajapatt Gotam,

Nanda tissa namam akamsu, Rapananda ti pi vuccati,
and was given the name Nanda, also Beautiful Nanda was said,

sa aparabhage uttamarupabhavena Janapadakalyani nama jata.

and later, because of her supreme beauty, the name Janapadakalyani>*

arose.
Sa amhakam Dasabale sabbaiifiutam patva,
After our One of Ten Powers had attained omniscience,

anupubbena Kapilavatthum agantva,
and gradually come to Kapilavatthu,

Nandafi-ca Rahulafi-ca pabbajetva,
given the going forth to Rahula and Nanda,

pakkante Suddhodanamaharajassa parinibbutakale:
and was leaving after the time of the Great King Suddhodana’s Final Nibbana,

‘Mahapajapatim Gotamim Rahulamatafi-ca®¥® nikkhamitva,
° she understood: ‘After Mahapajapati Gotam1 and Rahula’s Mother had renounced,

Satthu santike pabbajita,’ ti natva:
they received the going forth in the presence of the Teacher,’

‘Imasam pabbajitakalato patthaya, mayham idha kim kamman?”-ti
and she thought: ‘After their going forth, what work is there for me here?>%’

Mahapajapatiya>*® santikam gantva pabbaji.
And she went into the presence of Mahapajapati and (also) went forth.

342 The Traditions say she was the Buddha’s younger sister. Both here and in the Therigatha
Commentary though, she is said to be the elder.

33 RTE: Mahapajapatiya Gotamiya.

44 ChS: kucchimhi.

M Lit: the Country Beauty.

34 RTE, PTS: Mahapajapatigotami ca Rahulamata ca.

347 1n the Traditions she is persuaded to go forth by her Mother.
S48 RTE: Maru Mahapajapatiya.
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Pabbajitadivasato patthaya: ‘Sattha riipam garahati,” ti>*

From the day of her going forth, thinking: “The Teacher finds fault with beauty,’

Satthu upatthanam na gacchati,

she didn’t go to attend on the Teacher,

ovadavare sampatte, afifiam pesetva ovadam aharapeti.>’

and when an occasion for instruction arrived,>! having sent another, she had her bring
the instruction.

Sattha tassa ripamadam-attabhavam? fiatva:
The Teacher, understanding that she was intoxicated with her own beauty,

“Attano ovadam attana va agantva ganhantu,
¢ said: “Let each one receive the instruction herself after coming,

na bhikkhunihi afifia pesetabba,” ti aha.
she should not send another from amongst the nuns.”

Tato Ripananda, afifiath maggam apassanti, akama, ovadam agamasi.
Then Beautiful Nanda, not seeing another way, went unwillingly for her instruction.

Sattha tassa caritavasena iddhiya ekam itthiriipam nimminitva,
The Teacher, because of her conduct, created a beautiful woman with his spiritual power,

talavantam® gahetva, bijamanam viya akasi.
who held a palmyra fan, and seemed to be fanning him.

Ripananda tam disva cintesi:
Seeing that Beautiful Nanda thought:

‘Aham akaraneneva pamatta hutva nagacchami,
‘Without reason I was heedless and I did not come,
evariipa pi itthiyo Satthu santike vissattha caranti.>>*

yet such beautiful women go about confidently in the presence of the Teacher.

34 RTE: garah ti.

30 RTE: aharapesi.

31 This was given before the fortnightly recitation of the Bhikkhuni Patimokkha or Rules of
Discipline.

32 RTE: rilpamadam-attam-eva.

333 RTE: talapannam.

354 RTE: vissattha vicaranti.
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Mama ripam etasarm ripassa kalam nagghati solasim,
My beauty is not worth even a sixteenth part of the beauty of their beauty,

ajanitva va ettakam kalam na agatamhi!’ ti
not knowing this for such a (long) time I did not come!’

Tam-eva itthinimittam>>® ganhitva olokenti atthasi.
She stood there gazing at the woman’s form.

Sattha tassa pubbahetusampannaya:>>6

The Teacher, (knowing) she was endowed with (all) the former conditions,

“Atthinam nagaram katan.”-ti Dhammapade gatham vatva:

recited the verse found in the Dhammapada:>>7 “This citadel is made of bones.”

Atthinam nagaram katam, mamsalohitalepanam,
This citadel is made of bones, smeared over with flesh and blood,

yattha jara ca maccu ca, mano makkho ca ohito.
where old age and death, conceit and anger are lying hidden.

“Caram va yadi va tittham, nisinno uda va sayan.”-ti Suttam abhasi.

and he spoke the Discourse:>>® “Whether going or standing, sitting or lying.”

Caram va yadi va tittham, nisinno uda va sayam
Whether going or standing, whether sitting or lying,
sammifijeti>> pasareti, esa kayassa ifijana.
it moves, it stretches, this is the movement of the body.

Atthinaharusamyutto,* tacamamsavalepano,
Bones and sinews conjoined, smeared with skin and flesh,

chaviya kayo paticchanno, yathabhiitam na dissati.
the body is covered with skin, the reality is not seen.

333 RTE: itthinimittar; SHB, PTS: itthin nimittar.
36 RTE, ChS: pubbahetusampannataya.

37 Dhp 150, I have added it in here. In the Traditions the story is quite different: the Buddha
makes a beautiful woman appear and Nanda entranced lies in her lap; just then the image is
bitten by a poisonous spider and rots away from the inside, giving Nanda insight into the
impermanent nature of the body.

388 1.11 Vijayasuttam, The Discourse on Success.

39 pTS: samiiijeti.

360 RTE: Atthinhdaruhi samyutto.
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Antapiiro, udarapiiro,’®! yakanapelassa,>*? vatthino,
Full of intestines, full of undigested food, having a lumpy liver, a bladder,

hadayassa, papphasassa, vakkassa, pihakassa ca;
heart, lungs, kidney and spleen;>*

56

singhanikaya, khelassa,’** sedassa ca®®® medassa ca,

mucus, spit, sweat and fat,

lohitassa, lasikaya, pittassa ca vasaya ca.
blood, synovial fluid, bile and grease.

Athassa navahi sotehi asuci savati sabbada,
Always there are impurities flowing from its nine orifices,

akkhimha akkhiguthako, kannamha kannagiithako,
eye-defecation from the eyes, ear-defecation from the ears,
singhanika ca nasato,’®® mukhena vamatekada
mucus from the nose, from the mouth vomit is

pittam semhafi-ca vamati, kayamha sedajallika,
vomited, also bile and phlegm, perspiration and dirt from the body,

athassa susiram sisam matthalungassa puritam.
and its hollow head is filled with the brain.

Subhato nam maiifati balo avijjaya purakkhato,
A fool, honouring ignorance, thinks of it as beautiful,

yada ca so mato seti, uddhumato vinilako,
but when it lies dead, bloated and discoloured,
apaviddho®® susanasmir, anapekkha>®® honti fiatayo.
cast aside in the charnel ground, (even) his relatives have no further expectation (of
it).

61 BJT: Antapiirodarapiiro.

62 BJT, RTE: yakapelassa.

363 These are solid organs, a list of liquids follows. Cf. also the Dvattamsakara, Khp 3.
364 PTS: khelassa.

395 BJT, PTS omit: ca.

366 PTS: nasato.

367 RTE: apavittho.

368 pTS: anapekha.
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Khadanti nam suvana’® ca singala ca’’ vaka kimi,

Dogs, hyenas, wolves and worms eat it,
kaka gijjha ca khadanti, ye caififie santi panino.’!
crows, vultures also eat, and whatever other breathing beings there are.

Sutvana Buddhavacanam, bhikkhu paiifianava idha,
Having heard the Word of the Buddha, the monastic endowed with wisdom here,

so kho nam parijanati, yathabhatam hi passati.
the one who understands it, sees as it really is.

‘Yatha idam tatha etam, yatha etam tatha idam,’
(Thinking:) ‘As is this, so is that, as is that, so is this,’

ajjhattai-ca bahiddha ca, kaye chandam virajaye.
inside and outside, he should remove delight for the body.

Chandaragaviratto so, bhikkhu panfianava idha

Having removed passion and delight, the monastic endowed with wisdom here
ajjhaga amatam santim, Nibbanapadam-accutam.’”?

has passed over to the deathless peace, the immovable state of Nibbana.
Dvipadakoyam®’? asuci duggandho parihirati,’’*

He cares for this stinking, impure two legged (body),

nanakunapaparipiiro vissavanto tato tato.
(but) it is full of various corpses flowing out from here and there.

Etadisena kayena yo maiifie unpametave,
He who would think to be proud of such a body,

param va avajaneyya: kim-afifiatra adassana? ti
or would despise another (because of theirs): what is this except a lack of insight?

Sa tasmim yeva riipe khayavayam>’> patthapetva Arahattarm papuni.
With that she was established (in knowledge) about the dissolution and destruction of
beauty and attained Liberation.

369 BJT, RTE: suvana; PTS: supana.
570 BJT: sigala ca; ChS omits: ca.
ST pTS: panayo.

372 ChS: Nibbanam padam-accutam.
313 RTE, PTS: Dipad-.

374 Chs: pariharati.

375 SHB: khayam vayam.
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Imasmim®’® thane idam vatthum?®’’ hettha

In this place the story below

Khematheriya vatthuna sadisam-eva ti*’® na vittharitam.
is the same as the Elder Nun Khema’s story, and is not elaborated further.””’

Tato patthaya Rupananda jhanabhiratanam antare dhurappatta ahosi.
From thence onwards Beautiful Nanda was chief amongst those delighting in meditation.

Sattha aparabhage Jetavane nisinno,
Later as the Teacher was sitting in Jeta’s Wood,

patipatiya bhikkhuniyo thanantaresu®® thapento,
as he was assigning the places of the nuns in order,

Nandatherim jhayinam aggatthane thapest ti.
he placed the Elder Nun Nanda in the foremost position amongst those who meditate.

576 SHB: Imasmin hi.
577 SHB, RTE, ChS: vatthu.
ST8 RTE: vatthusadisam-eva ti.

79 Again it is hard to see how this applies here, in Khema’s case she attained while still in the lay
life, and afterwards ordained, and the story is then brought to a conclusion, but here Nanda is
already ordained, and there is no more story to be added in.

380 SHB, PTS, ChS: thanantare.
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Sonatherivatthu
7. The Story about the Elder Nun Sona

Introduction

This is one of the most touching stories of the collection. Sona, also known as Many-
Children Sona, after raising ten children, seeing them all married off, and distributing her
wealth to them, finds herself despised by her children, and decides to go forth.’8!

Even when she has gone forth no one respected her, so she took up insight meditation on
the nature of the body and worked at it with great zeal. One day while working at her
meditation subject, the Buddha projected an image of himself standing in front of her,
and gave her encouragement.

She then attained Liberation, but realised she hadn’t carried out her assigned duty to
warm the water for the nuns’ bath when they returned from alms round. Thinking that if
someone spoke badly of her they may make demerit, upon their return she warmed the
water through miraculous power, and this convinced them of her attainment.

The nuns begged for forgiveness and Ven. Sona became at long last a highly respected
member of the Community, known as being zealous in making effort, and when the
Buddha was placing the nuns in position, she was made foremost amongst those who were
energetic.

Her male counterpart also had the same first name, and was known as Ven. Sona
Kolivisa.

AN 1.5.7
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

araddhaviriyanam, yad-idam Sona.
amongst those who are energetic, that is to say, Sona.

381 1n the Traditions the story is quite different: there her husband and ten sons all decide to go
forth, and she, being left alone, also decided to go forth.
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AA 1.5.7
(commentary)
Sattame “Araddhaviriyanan,”-ti>%?
In the seventh (story), “Amongst those who are energetic,”

paggahitaparipunnaviriyanam Sona agga ti dasseti.
it shows why Sona, amongst those who have held up and fulfilled energy, was said to be
foremost.

Her Aspiration and Good Deeds

Ayam kira Padumuttarabuddhakale
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam kulagehe patisandhim gahetva,

she was conceived in a good family home in Hamsavati,
aparabhage, Dhammar>®’ sunanti,
and later, while listening to the Dhamma,

Sattharam ekam bhikkhunim araddhaviriyanam aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost amongst those who were
energetic,

adhikarakammam katva tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

Her Last Life

Sa kappasatasahassam devamanussesu samsaritva,
She was reborn amongst gods and humans (only) for one hundred thousand aeons,

imasmim Buddhuppade Savatthiyam kulagehe patisandhim gahetva,
and when this (Gotama) Buddha arose she was conceived in a good family home in
Savatthi,

aparabhage, gharavase patitthita,’®* bahii puttadhitaro labhitva,
and later, she was established in the household life and had many sons and daughters,>®>
sabbe pi visum visurn gharavase patitthapesi.

and set them all up individually in the household life.386

82 RTE: Sartame Araddhaviriyanam, yad-idam Sona ti; ChS writes viriy- throughout.

383 PTS: Dhammadesanan.

584 RTE: vuttha; ChS: vuttha.

385 The commentaries say she had ten children.

386 She divided up her property and gave it to them, see the Dhammapada Commentary to vs. 115.
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Te tato patthaya: ‘Ayam amhakam kim karissati?’ ti
From thence onwards, thinking: ‘“What can she do for us?

tam attano santikam agatam ‘Mata’ ti safifiam-pi na karimsu.

when she came into their presence, they did not even designate her as ‘Mother.’
Bahuputtikasona tesam attani agaravabhavam®®® fatva:
And Many-Children Sona, understanding their lack of respect towards herself, thinking:

‘Gharavasena kim karissami,’ ti nikkhamitva pabbaji.
‘What will I do dwelling in a house,” renounced and went forth.

Atha nam bhikkhuniyo: ‘Ayam vattam®® na janati, ayuttam karoti,’ ti
Then the nuns, thinking: ‘She does not know the (minor) duties, she behaves improperly,’

dandakammam karonti.
gave her punishment.

Puttadhitaro tam dandakammam aharantim disva:
Her sons and daughters saw her being punished, and thinking:

‘Ayam yavajjadivasa sikkhapadamattam-pi>®° na janati, ti
“Till this very day she does not know the training rules,’
ditthaditthatthane uppandesurn.”!

and they ridiculed her on the spot wherever she was seen.

Sa tesam vacanam sutva, uppannasamvega:
Having heard their words, with spiritual anxiety aroused,

‘Attano gativisodhanam katum vattati,’ ti
thinking: ‘It is fitting to make a course to purification for myself,

nisinnatthane pi thitatthane pi Dvattimsakaram sajjhayati.
she rehearsed the Thirty-Two Fold Nature in whatever place she was sitting and whatever
place she was standing.

S87SHB, PTS omit: Te.

388 RTE: agaravam.

589 SHB, PTS: mattam.

3% RTE, PTS, ChS: sikkhamattam-pi.

M1 RTE: upphandenti; SHB, PTS: ujjhayanti.
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Atthi imasmim kaye:
There are in this body:>*?

kesa, loma, nakha, danta, taco,
hairs of the head, body hairs, nails, teeth, skin,

marsar, naharu, atthi,’*3 atthimifija,>** vakkam,
flesh, sinews, bones, bone-marrow, kidneys,

hadayam, yakanam, kilomakam, pihakam, papphasam,
heart, liver, pleura, spleen, lungs,

antam, antagunam, udariyam, karisam,
intestines, mesentery, undigested food, excrement,

pittam, semham, pubbo, lohitam, sedo, medo,
bile, phlegm, pus, blood, sweat, fat,

assu, vasa, khelo, singhanika, lasika, muttan-ti.
tears, grease, spit, mucus, synovic fluid, urine.

Sa yatheva pubbe Bahuputtikasonattheri ti pafifiayittha,
And just as formerly she had been known as Many-Children Sona,

evam paccha’’ Araddhaviriyasonattheri ti pakata jata.
so later she became well known as the Elder Nun Energetic Sona.

Athekadivasam bhikkhuniyo viharam gacchantiyo
Then one day as the nuns were going to the (monks’) monastery

‘Bhikkhunisanghassa udakam tapeyyasi Sone,’ ti vatva agamamsu.

after saying: ‘Heat some water for the Community of Nuns, Sona,” they departed.
Sa pi udakatapanato puretaram-eva aggisalayam,>*¢
Before the water was heated in the fire house,

cankamitva cankamitva Dvattimsakaram sajjhayanti, vipassanam vaddhesi.
while reciting the Thirty-Two Fold Nature as she was walking in meditation, she
developed insight.

392 This is a separate text at Khp. 3, and is found passim throughout the discourses.
393 RTE: attht.

94 SHB: arthimifijan.

395 SHB: paccha sa.

3% RTE, ChS: aggisalaya.
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Sattha Gandhakutiyam nisinno va imam obhasagatham abhasi:
The Teacher, while sitting in the Fragrant Cottage (appeared to her and) recited this
illustrious verse:>"’

“Yo ca vassasatam jive apassam Dhammam-uttamam,
“The one who lives for a hundred years not seeing the Supreme Dhamma,

ekaham jivitam seyyo passato Dhammam-uttaman.”-ti
is surpassed by one living for one day (only) who sees the Supreme Dhamma.”>%%
Sa>”? gathapariyosane Arahattam patva cintesi: ‘Aham Arahattam patta,
She attained Liberation at the conclusion of the verse, and thought: ‘I have attained
Liberation,
agantukajano ca, anupadharetva va, mayi avaiinaya®" kifci®! vatva,
but when they return, without considering, they will speak dispraise of me,

bahum papam®’? pasaveyya,

and will accumulate much demerit,
tasma®?” samlakkhanakaranam®™ katum vattati.’ ti
therefore it is fitting to do something as a sign.’

Sa udakabhajanam uddhanam®? aropetva, hettha aggim na akasi.

She placed the water pot over the fire-place, but she didn’t make the fire underneath.

Bhikkhuniyo agantva uddhanam olokentiyo aggim adisva:
After the nuns had returned, seeing the fire-place, but not seeing a fire,

“Imam mahallikam: ‘Bhikkhunisanghassa udakam tapehi,’ ti avocumha,
° they said: “We told this old lady: ‘Heat the water for the Community of Nuns,’

ajja pi uddhane aggim-pi na karoti,” ti ahamsu.
but today she did not make the fire in the fire-place.”

397 This teaching comes after her attainment of Liberation in the Traditions.
% Dhp 115.

3% RTE omits: Sa.

600 RTE: avamarnfnaya.

601 SHB, PTS: kifici kifici.

602 chs: apufnifiam-pi.

603 SHB: rassa.

604 PTS: tassa sallakkhanakaranam.

605 RTE omits: uddhanan.
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“Ayye, kim tumhakam aggina?
“Noble Ladies, why do you need fire?

Unhodakena nahayitukama bhajanato udakam gahetva nahayatha.” ti
If you like to bathe with hot water, take water from the pot and bathe.”

Ta pi:%% ‘Bhavissati ettha karanan,’-ti gantva udake hattham otaretva,
They, thinking: ‘“There will be a reason here,” went and put their hand into the water,
unhabhavam fatva, ekam kutam®” aharitva, udakam ganhanti,
and understanding it was heated, brought a water pot and took the water,
gahitagahitatthanam pariparati.®’
and as they took from it in that place it refilled.

Tada sabba va tassa Arahatte thitabhavam fatva,*"”

Then they all understood she was established in Liberation,

daharatara tava pancapatitthitena padesu patitva:

and those who were junior fell at her feet in the five-fold prostration, saying:
“Ayyef!? ettakam kalam tumhe anupadharetva,
“Noble Lady, for so long we disregarded you,

vihethetva,’!! vihethetva kathayimha,®'> khamatha no,” ti khamapesur.
injured and spoke injuriously, please forgive us,” and asked for forgiveness.

Vuddhatara pi®'® ukkutikam nisiditva:
The seniors, having squatted down, said:

“Khama®'4 Ayye,” ti khamapesur.
“Noble Lady, forgive us,” and asked for forgiveness.

Tato patthaya, mahallakakale pabbajitva pi:
From then on, though she had gone forth in old age, they said:

606 PTS omits: pi.

607 Chs: ekakutan.

608 RTE: piirati.

09 SHB, PTS: Arahattabhave nittham gantva.

610 chs: Mayam Ayye.

11 SHB, PTS: hethetva.

612 RTE: kathayimha.

613 RTE: Vuddhatara pi Thert; PTS: Vuddhatara ti.
614 RTE: Khamatha.
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“Araddhaviriyabhavena na cirasseva aggaphale patitthita,” ti
“She has been established in the highest fruit in no long time through being energetic,”

Theriya guno pakato ahosi.
and the virtue of the Elder Nun became well-known.
Aparabhage Sattha Jetavane nisiditva,

Later, after the Teacher had sat down in Jeta’s Wood,

bhikkhuniyo patipatiya thanantaresu®'® thapento,
as he was assigning the places of the nuns in order,

Sonattherim araddhaviriyanam aggatthane thapest ti.
he placed the Elder Nun Sona in the foremost position amongst those who were energetic.

615 SHB, PTS, ChS: thanantare.
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Sakulatherivatthu®¢
8. The Story about the Elder Nun Sakula

Introduction

This is the shortest of the stories, and the least informative too, which is strange, as a
section of her story which is very relevant to her placement here has been omitted, even
though it is found in the Traditions (Apadana) about her. As it is crucial for an
understanding of the story I have included the relevant section below.

At the time of the Buddha Padumuttara®’ she made her aspiration to gain foremost
position amongst those with the divine eye, and during the Buddha Kassapa’s time, having
received some oil, with a faithful heart, she lighted up the Buddha’s shrine with it for the
whole night.

Because of that her body also shone forth, and she was famous and had penetrating vision
in her next life in the Tavatimsa Heaven. Later, when she was reborn in Buddha Gotama’s
time she gained faith, went forth, and finally attained Liberation, and because of her past
good deeds became adept in the divine eye, and attained the position as foremost in that
skill in accordance with her aspiration.

The male disciple with this same quality was Ven. Anuruddha.

AN 1.5.8
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

dibbacakkhukanam,, yad-idam Sakula.
amongst those who have the divine eye, that is to say, Sakula.

AA 1.5.8
(commentary)

Atthame, “Dibbacakkhukanam,®'8, yad-idam Sakula,” ti
In the eighth (story), “Amongst those who have the divine eye, that is to say, Sakula,”

dibbacakkhukanam Sakulatheri®'® agga ti dasseti.
it shows why the Elder Nun Sakula, amongst those who had the divine eye, was said to be
foremost.

616 ChS: Bakula. The name is unsure, and the story is also very slight.
17 In the Traditions she is stated to be that Buddha’s half-sister.

618 SHB, PTS omit: Dibbacakkhukanarn.

619 RTE: Sakulattherr.
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Her Aspiration and Good Deeds

Ayam kira®? Padumuttarabuddhakale,
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam kulagehe nibbattitva,
she was reborn in a good family home in Hamsavati,

vayappatta®?! Satthu Dhammakatharm sunanti,
and when she was mature, while listening to the Teacher talk about Dhamma,

Sattharam ekam bhikkhunim dibbacakkhukanam aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost amongst those who have the

divine eye,

adhikarakammam katva tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

(Sakula speaks:)

Imamhi bhaddake kappe, brahmabandhu mahayaso,
In this auspicious aeon,®?? a very famous brahmana

Kassapo nama gottena uppajji vadatam varo.
arose in the noble and well-known Kassapa clan.%?3
Paribbajakint asimh tadaham ekacarini,
I was a female wanderer at that time, solitary,

bhikkhaya vicaritvana alabhim telamattakam.
and after wandering for alms I received a little oil.

Tena dipam padipetva, upatthim sabbasamvarim
Having lighted a lamp with that (oil), I attended all night

cetiyam Dvipadaggassa vippasannena cetasa.
with a confident mind at the Foremost Human’s shrine.

Tena kammena sukatena cetanapanidhihi ca,
Through performing that good deed with excellent intentions,

jahitva manusam deham Tavatimsam-agacchaham.
after throwing off the human body I went to the (Realm of) the Thirty Three.

20 SHB, PTS: pi hi.

021 RTE: aparabhage; ChS omits: vayappatta.

622 These verses are from the Traditions about her (Theri-Apadana, 3.4.17-23).
623 1 e. the Buddha Kassapa.
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Yattha yatthiipapajjami tassa kammassa vahasa,
On account of that deed I shone forth in whatever place I was,

pajjalanti mahadipa, tattha tattha gataya me.
like a great light blazing, wherever I went.

Tirokuddam tiroselam, samatiggayha pabbatam,
Beyond the walls, beyond the rocks, rising above the mountain,

passamaham yadicchami, dipadanassidam phalam,
whatever [ wanted (to see) I saw, as the result of that gift of light,

visuddhanayana homi, yasasa ca jalamaham,
I had a purified eye, I shone forth with fame,

saddhapaniiavati ceva, dipadanassidam phalam.
I was endowed with faith and wisdom, as the result of that gift of light.

Her Last Life
Sa kappasatasahassam devamanussesu®?* samsaritva,
She was reborn amongst gods and humans (only) for one hundred thousand aeons,

imasmim Buddhuppade Savatthiyam kulagehe nibbattitva,®*
and when this (Gotama) Buddha arose she was reborn in a good family home in Savatthi,

aparabhage, Satthu Dhammadesanam sutva,
and later, while listening to the Teacher teach the Dhamma,

patiladdhasaddha pabbajitva, na cirasseva Arahattam papuni.
she gained faith and went forth, and in no long time she attained Liberation.

Sa%26 tato patthaya dibbacakkhumbhi cinnavasi ahosi.
From then on she became well-practiced in the divine eye.
Aparabhage Sattha Jetavane nisinno,%’

Later, while the Teacher was sitting in Jeta’s Wood,

624 ChS: devesu ca manussesu ca.
625 SHB: nibbatta.

626 SHB, PTS omit: Sa.

627 SHB, PTS: nisiditva.
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bhikkhuniyo patipatiya thanantaresu®?® thapento,
as he was assigning the places of the nuns in order,

imam Therim dibbacakkhukanam aggatthane thapest ti.
he placed this Elder Nun in the foremost position amongst those who had the divine eye.

628 PTS, ChS: thanantare.
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Kundalakesatherivatthu
9. The Story about the Elder Nun Kundalakesa

Introduction

Bhadda Kundalakesa’s story is one of the longer ones, showing a very capable and
confident young woman. She began her career in the normal way under Buddha
Padumuttara, and was also one of the seven sisters born to King Kiki.

In her last life she was reborn in a merchant’s family on the same day her future husband
was born, though the signs accompanying his birth were very inauspicious, and they
nearly had him put to death there and then.

The boy however grew up in safety, but from an early age was a kleptomaniac, stealing
whatever he could get his hands on, no matter how many times his parents scolded him
and tried to guide him rightly, and eventually, as he had no further talent, his Father gave
him the means to become a professional thief, and left him to his fate.

The young man eventually broke into nearly every house in the city, and when the King
found out, he gave the Mayor only one day to find the person responsible or die himself.
The Mayor caught the thief, and when he was brought before the King he was sentenced
to death.

For reasons not properly explained in the story here, when Bhadda saw him on his way to
execution, she fell in love, and begged for his release, which her Father organised. He was
brought back to the house to be her partner. Even then his passion for theft couldn’t be
assuaged, and he planned to kill Bhadda and take her ornaments.

Bhadda, however, turned out to be quick in wits and disposed of him before he disposed
of her. Not able to return home after his death she renounced and became a Jaina nun.
We notice here that nuns of other sects had their own hermitages and must have been a
common sight in ancient India; these hermitages are mentioned again in the following
story.

She excelled in debate and toured the country challenging others to debate with her, and
finally came to Savatthi. There she met with Ven. Sariputta who easily defeated her and
asked her to meet with the Buddha. She went as asked, and the Buddha taught her in one
verse, at the conclusion of which she attained Liberation, and went forth again in the
nuns’ Community.

It was because of this display of her quick and ready wit that she was placed in foremost
position amongst those who were quick in deep knowledge. Her male counterpart was
Ven. Bahiya Daruciriya.®%

629 The canonical story about him can be found in the influential meditation discourse at Udana
1.10, which is translated elsewhere on this website.
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AN 1.5.9
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

khippabhififianam, yad-idam Kundalakesa.®*
amongst those who are quick in deep knowledge, that is to say, Kundalakesa.

AA 159
(commentary)

Navame, “Khippabhififianan,”-ti
In the ninth (story), “Amongst those who are quick in deep knowledge,”

khippabhiiifianam bhikkhuninam®! Bhadda Kundalakesa agga ti dasseti.
it shows why the Elder Nun Bhadda Kundalakesa, amongst those who were quick in deep
knowledge, was said to be foremost.

Her Aspiration and Good Deeds

Ayam-pi hi®*? Padumuttarabuddhakale, Hamsavatiyam kulagehe nibbatta,
At the time of the Buddha Padumuttara, being reborn in a good family home in
HamsavatT,

Satthu Dhammakatham sutva,
she listened to the Teacher talk about Dhamma,

Sattharam ekam bhikkhunim khippabhifiianam aggatthane thapentam disva,
and saw the Teacher place a certain nun as being foremost amongst those who are quick
in deep knowledge,

adhikarakammam katva tam thanantaram patthesi.
and did a great deed and aspired for that position herself.

Various Good Deeds

Sa kappasatasahassam devamanussesu samsaritva,
She was reborn amongst gods and humans (only) for one hundred thousand aeons,
Kassapabuddhakale Kikissa Kasiraififio gehe,5
and in the time of the Buddha Kassapa, in the home of Kiki, the King of Kasi,

630 RTE, PTS: Bhadda Kundalakesa.

631 SHB, PTS: khippabhiniiabhikkhuninam.

032 RTE: Ayan kira.

633 The other formulas add here: patisandhin ganhitva, after being conceived.
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sattannam bhagininam abbhantara hutva,
she became (one) amongst seven sisters,

visativassasahassani dasasilani samadaya,
established the ten precepts for twenty-thousand years,

34 635

komarikabrahmacariyam®
living as a celibate,

caranti,

Sanghassa vasanaparivenam®® karetva,
made a dwelling place for the Community,

ekam Buddhantaram devamanussesu samsaritva,
was reborn amongst gods and humans (only) during one period when there was no
Buddha,

imasmim Buddhuppade
and when this (Gotama) Buddha arose

Rajagahanagare setthikule patisandhim ganhi,
she was conceived in a merchant’s family in the city of Rajagaha,

Bhadda tissa namam akamsu.
and they gave her the name Bhadda (Auspicious).

Her Last Life

Tam divasam yeva ca tasmim nagare purohitaputto jato.
That very day in the city the (King’s) chaplain’s son was born.

Tassa jatavelaya Rajanivesanam adim katva,
From the moment of his birth, beginning with King (Bimbisara’s) residence,

sakalanagare avudhani pajjalimsu.
and throughout the whole city weapons blazed forth.

Purohito pato va Rajakulam gantva Rajanam sukhaseyyam pucchi.
In the morning the chaplain went to the King’s family and asked if the King had slept
comfortably.

Raja: “Kuto,*” Acariya, sukhaseyyo®® ajja sabbarattim
The King said: “How can I sleep comfortably today, Teacher, when all night

634 SHB, PTS: komarabrahmacariyant;
635 RTE: carati.

636 SHB, PTS: vasanakaparivenan.

637 RTE, ChS adds: me.

038 RTE: sukhaseyyam; ChS: sukhaseyya.
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Rajanivesane avudhani pajjalitani®® disva bhayappatta ahumha?” ti® aha.

we saw the weapons in the King’s residence blazing forth and we have become fearful?”

“Maharaja, tappaccaya®! ma cintayittha,
“Great King, do not worry for this reason,

na tumhakam yeva gehe avudhani pajjalimsu, sakalanagare evam ahosi.” ti
not only in your home did weapons blaze forth, it was so throughout the whole city.”

“Kim karana, Acariya?” ti
“What is the reason, Teacher?”

“Amhakam gehe coranakkhattena darako jato,
“In our home was born a child under the thieves’ star,

so sakalanagarassa sattu hutva uppanno,
he will become an enemy to the whole city,

tassetam pubbanimittam,

this is the portent concerning him,

tumhakam upaddavo natthi, sace pana icchatha, harema® nan.”-ti
there is no danger for you, but if you wish, let us bear him off.”

“Amhakam pilaya asatiya,®*> haranakammam natthi.” ti
“There being no intention to harm us, there is no need to bear him off.”

Purohito: ‘Mama putto attano namam gahetva va agato,’ ti

The chaplain, thinking: ‘My son has come bearing his own name,’
Sattuko tevassa®** namam akasi.
named him Sattuka (Little Enemy).

Setthigehe pi®® Bhadda vaddhati, purohitagehe pi Sattuko vaddhati.
Bhadda grew up in the merchant’s home, and Sattuka grew up in the chaplain’s home.

639 prS: pajjalantani.

640 pTS: ahesumha ti.

641 PTS omits: tappaccayad.

042 RTE: haretha; omit following nan ti.
643 RTE omits: asatiya, SHB, PTS: asati.
044 RTE: teva.

645 SHB, PTS omits: pi.
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So attano adhavanavidhavanena kiliturh samatthakalato® patthaya

From the time he was able to play by running around here and there

attano vicaranatthane®’ yam®? yam passati,
whatever he saw in any place he had wandered to,

tam tam® sabbam aharitva, Matapitiinam geham piireti.
he took all of it away, and filled up his Mother and Father’s home (with it).

Pita nam karanasahassam-pi®* vatva, varetur nasakkhi.
His Father, although giving him a thousand reasons, was not able to restrain him.

Aparabhage panassa vayappattassa,
Later, as he reached maturity,

sabbakarena pi®! varetum asakkuneyyabhavam fiatva,
understanding it was an impossibility to restrain him in any way,

dve nilasatake tassa®? datva,’>3
he gave him a pair of blue robes,

sandhicchedana-upakaranaii-ca singhatakayantafi-ca®* hatthe datva,
and put into his hands all the requisites for housebreaking and a grapple,

“Tvam imina®> kammena jivah?”’ ti nam vissajjesi.
and sent him off, saying: “You can make a living through doing this work.”

So tam divasato patthaya singhatakayantam Khipitva,
From that day forward, after throwing his grapple,
kulanam pasade aruyha, sandhim chinditva,5%¢
ascending residences of good families, making a breach,

646 RTE: samatthakabhavato.
647 SHB: vicaranatthanesu.

648 prS: sayami.

649 PTS omits: ran tan.

650 prs: karanam sayam pi.

%51 RTE, ChS: sabbakarenapi.
652 SHB, PTS, ChS omits: rassa.
653 SHB, PTS: nivasapetva.

654 SHB, PTS: singhatakayantakari-ca.
655 RTE adds: ca; ChS adds: va.
056 PTS: chindetva.
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parakulesu nikkhittabhandam®’ attana thapitam viya gahetva gacchati.

and taking the goods that other families had stored there, as if he had put them there
himself, he departed.

Sakalanagare tena aviluttageham nama nahosi.
There was not a home in the whole city that was not plundered by him.

Ekadivasam Raja rathena nagare vicaranto sarathim pucchi:
One day as the King was travelling about the city in his chariot, he asked his charioteer:

“Kim nu kho imasmim nagare tasmim tasmim ghare chiddam-eva paiifiayati?” ti
“Why is it that there appears to be a breach in every house in this city?”

“Deva imasmim nagare Sattuko nama coro
“God-King, in this city there is a thief named Sattuka who,

bhittim chinditva,®>8 kulanam santakam harati.” ti
having broken through the wall, carries off the property of the good families.”

Raja Nagaraguttikam pakkosapetva,
The King summoned the Mayor,

“Imasmim kira nagare evariipo nama coro®’ atthi,

and said: “It seems that in this city there is such and such a thief,
kasma nam na ganhasi,” ti aha.%6"
why have you not grabbed him?”
“Mayam, Deva, tam®! coram sahodham®? passitum na sakkoma.” ti

“We, God-King, are not able to find the thief together with the stolen property.’

’

664 665

“Sace®®’ ajja nam%* coram ganhasi jivasi;
“If today you capture the thief you can live;

57 SHB, PTS: -bhandakan.

38 PTS: bhinditva.

659 RTE: jato coro.

660 SHB, PTS omit: dha.

61 PTS: nam.

662 RTE: mayam deva tam sahoddham; SHB, ChS: sahoddham.
663 SHB omits: Sace.

664 RTE: tarm.

65 RTE: sace ajja tam coram passasi, ganha.
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sace na ganhasi,’®® Rajapam te karissami.” ti

but if you do not capture (him), I will issue a Royal command.”%¢”

“Evam Deva,” ti Nagaraguttiko sakalanagare manusse caretva,®8

“Yes, God-King,” and the Mayor sent men all over the city,
tam bhittim chinditva,’®® parabhandam avaharantam,%”’
and after (Sattuka) had broken through a wall, and was making off with others’ goods,

sahodam-eva gahetva®’! Raiifio dassesi.
they captured (him) together with the stolen property and brought him to the King.

Raja: “Imam coram dakkhinadvarena niharitva ghatetha!” ti aha.

The King said: “Take this thief out through the south gate and execute him!”
Nagaraguttiko Raififio patissunitva,®’>

The Mayor gave his assent to the King,

tam coram catukke catukke paharasahassena talento®”? gahapetva,
and having that thief flogged with a thousand strokes at each of the crossroads,

dakkhinadvaram gacchati.
and he went out®’* by the southern gate.®”

Her Marriage
Tasmim samaye ayarn Bhadda nama setthidhita,®”®
At that time the merchant’s daughter Bhadda,
mahajanassa kolahalasaddena®”’ sthapafijaram ugghatetva,
after opening the window because of the uproar of the populace,

666 PTS reads: Sace ajja nam coram na ganhasi Rajanam te karissami.” ti.
67 1 e. he will give him capital punishment.

668 RTE: anapetva.

669 SHB, PTS: bhinditva.

670 SHB, PTS: harantam.

671 RTE: sahoddhameva netva.

672 SHB, PTS: patissutva.

673 SHB, PTS: raletva.

674 Present tense used in the sense of the immediate past.
675 Executions always took place to the south of the city.
676 SHB: Bhadda setthidhita; PTS: Subhadda setthidhita.
877 SHB, PTS: kalakalasaddena.
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olokenti tam®’® Sattukam coram tatha%”® niyamanam disva,

while looking around, saw the thief Sattuka being brought out,

ubhohi hatthehi hadayam sandharenti,
and holding her two hands over her heart,

gantva sirisayane adhomukha nipajji.

went and lay down on the couch with her head held low.
Sa ca tassa kulassa ekadhita®’
She was the family’s only daughter

tenassa fiataka appamattakam-pi mukhavikaram sahitum na sakkonti.
and her relatives were not able to endure even a trifling contortion of her face.
Atha nam Mata®! sayane nipannam disva, “Kim karosi Amma?” ti pucchi.’®?
Then her Mother, seeing her lying on the couch, asked: “What are you doing, Dear?”
“Etam vajjham katva niyamanam coram addasatha?” ti%3

“Do you see this thief they have prepared and brought out to be executed?”
“Ama, Amma, addasama.” ti’

“Yes, Lady, we do see (him).”

“Etam labhamana jivissami, alabhamanaya me maranam-eva.” ti%%s
“If I get him I will live, but if I don’t get him there is surely death for me.”

Te tarh nanappakarena®® pi safifiapeturn asakkonta:
They, being unable to convince her in any way,

“Marana jivitam seyyo,” ti sallakkhesum.
considered: “Life is better than death.”

Athassa Pita Nagaraguttikassa santikam gantva, sahassam lafijam®’ datva,
Then her Father went into the Mayor’s presence, and gave him a thousand in a bribe,

678 SHB, PTS omit: ran.

679 RTE: vadhatthaya.

80 pTS: ekadhitika.

81 RTE adds ram; SHB, PTS omits: Matd.
682 SHB, PTS: pucchimsu.

683 RTE, ChS: addasa, Amma?” ti.

684 ChsS: ama, ammda ti.

85 RTE: varanti.

686 SHB, PTS: anekapariyayena.

87 RTE: laiican.
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“Mayham dhita core patibaddhacitta,
°saying: “My daughter is infatuated with this thief,

yena kenaci upayena imarm muiica,” ti aha.

please free him through some means or other.”

So: “Sadhi,” ti setthissa patissunitva,®®® coram gahetva,
He, saying: “Very well,” assenting to the merchant, grabbed the thief,
yava suriyassa®®’® atthangamana®” ito cito ca papaficapetva,
and delayed at the funeral bier until the sun was setting,

691 692 3

suriye®! atthangate,*? carakato ekarn manussam niharapetva,®
as the sun set, he drove a certain man from the prison,

Sattukassa bandhanam®* mocetva, Sattukam setthigeham pesetva,
and loosening Sattuka’s bonds, he sent Sattuka to the merchant’s home,

tena bandhanena itaram bandhitva,
and having the other man bound with (Sattuka’s) bonds,

dakkhinadvarena niharitva ghatesi.
he drove him through the southern door and had him executed.

6! 696

Setthidasa pi Sattukarm gahetva setthino nivesanam®’s agamamsu.
The merchant’s servants grabbed Sattuka and took him to the merchant’s residence.

Tam disva setthi: “Dhitu manam paressami,” ti
Seeing him, the merchant, thinking: “I will fulfil my daughter’s desire,”

Sattukam gandhodakena nahapetva,
had Sattuka bathed in scented water,

sabbabharanapatimanditam®’ karetva, pasadam pesesi.
adorned with all decorations, and sent him to the mansion.

688 SHB, PTS: patissutva.

689 RTE, ChS: sariyassa.

690 SHB, PTS: atthiupagamand.

1 RTE, ChS: sitriye.

92 SHB, PTS: atthan upagacchante.

93 RTE: suriye attham upagate corabhavam katva ekam corakam corakato ntharapetva.
94 RTE: sattukarn bandhana.

695 SHB, PTS: setthinivesanam.

9% RTE: agamimsu; ChS: agamamsu.

97 RTE, PTS: sabbalankarapatimanditam.
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Bhadda pi:**® “Paripunno me sankappo,” ti®*’

Bhadda, thinking: “My desire is fulfilled,”
anekalankarena’" alankaritva tarm paricamana carati.”!
decorated (herself) with innumerable decorations and amused (herself) with him.

700

Sattuko, katipaham vitinametva, cintesi:
Sattuka, after a few days had passed, thought:

“Imissa pasadhanabhandakam’’> mayham bhavissati,
“Her decorative articles will be mine,

kenaci’’® upayena imar abharanam gahetum vattati?” ti
(but) by what means is it fitting to grab her ornaments?”

Samipe sukhena nisinnakale’’* Bhaddarm aha:
At a time they were sitting comfortably together, he said to Bhadda:

“Mayham ekam vacanam vattabbam atthi.” ti
“There is a word of mine I would like to speak.”

Setthidhita sahassalabham labhitva viya tutthamanasa:
The merchant’s daughter, like one who had received a thousand (coins), with a satisfied
mind,

“Vissattham vada,’’® Ayya,” ti aha.
said: “Speak freely, Noble Sir.”

“Tvam cintesi: “Mam nissaya imina jivitam laddhan,’-ti
“You thought: ‘His life was saved because of me,’

aham pana gahitam-atto va corapapatapabbate adhivatthaya devataya,’’
but when they grabbed me on the mountain from where they throw down thieves I prayed
to the god living there,

98 SHB omits: pi; PTS: Subhadda.

099 RTE: Paripunna me sankappa ti.
700 SHB, PTS: atirekalarkarena.

701 SHB: vicarati; ChS: tam paricarati.
702 prs: pasadhanaka-.

703 SHB, PTS: kenacid-eva.

704 PTS: sukhanisinnakale.

705 ChS: vadehi.

706 SHB, PTS: adhivatthadevataya.
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‘Sacaham jivitam labhissami, balikammam te’’” dassamT’ ti ayacim.
imploring: ‘If I receive my life, I will make an offering to you.’

Tam nissaya maya jivitam laddham, sigham balikammam sajjapehi.” ti
Because of that my life was saved, quickly get an offering ready.”

Bhadda:""® ‘Aham’" tassa manam piiressami, ti balikammam sajjapetva,
Bhadda, thinking: ‘I will fulfil his desire,” prepared the offering,

sabbam pasadhanam’!” pasadhetva,
decorated herself with all decorations,

ekayane aruyha samikena saddhim, corapapatapabbatam’!! gantva,
mounted a vehicle with her husband, and went to the mountain from where they throw
down thieves,

‘Pabbatadevataya balikammam Kkarissami,’ ti abhiruhitum araddha.
began to ascend, thinking: ‘I will make an offering to the god of the mountain.’

Sattuko cintesi: ‘Sabbesu abhiruhantesu
Sattuka thought: ‘With all of us ascending
mama imissa abharanam gahetum’!? okaso na’'® bhavissati,’ ti
I will not be able to grab her ornaments,’

tam-eva balibhajanam gahapetva, pabbatam abhiruhi.

so after having her take the offering-vessel, he ascended the mountain.”!*
So Bhaddaya’'® saddhim kathento piyakatham na katheti,

But while speaking with Bhadda he spoke no endearing words,

sa ingiteneva tassa’'® adhippayam afifiasi.

and from his gestures she understood his intention.

707 RTE: vo.

708 PTS: Subhadda.

709 SHB, PTS omit: Ahan.

710 SHB, PTS: sabbapasadhanan.

7 RTE: corapapatam.

712 RTE: gahetva.

13 RTE, ChS: na okaso.

714 1t mean he went with her alone, having dismissed the entourage.
715 PTS: Susbhaddaya.

716 RTE: sa teneva corassa.
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Atha nam so aha: “Bhadde, tava satakam’!” omuiicitva,
Then he said to her: “Bhadda, cast off your robe,
kayarulham te’'8 pasadhanam ettha bhandikam karohi.” ti
and make a bundle here of all the ornaments heaped up on you.”

“Sami, mayham ko aparadho?” ti
“Husband, what is my fault?”

“Kim panaham, bale,”" balikammattham agato?” ti, safifiam karosi.
“Why, fool, do you think I have come to make offerings?” he said, making a sign.

“Ahaii-hi imissa devataya yakanam ubbatthetva, dadeyyam’?’ balikammapadesena,
“Having torn the liver out of that god I could give an offering in this place,

pana tava abharanam ganhitukamo hutva agatomhi.” ti
but I have come desiring your ornaments.”

“Kassa pana, Ayya, pasadhanam kassa ahan?”-ti
“Noble Sir, but whose are the ornaments, and whose am 1?”

“Mayam evariipam na janama,

“We do not know of such a thing,

afifiam tava santakam, afilam mama santakan.”’-ti’?!
as your property is one thing, and my property is another.”

“Sadhu, Ayya, ekam pana me adhippayam piretha,
“Very well, Noble Sir, but let me fulfil one wish,

alankataniyameneva me’?? purato ca pacchato ca alingitum detha.” ti
let me give you in all your finery a hug from in front and from behind.”

So: “Sadhu” ti sampaticchi.
Saying: “Very well,” he accepted.

Sa tena sampaticchitabhavam fiatva, purato alingitva,
Understanding his acceptance, she hugged him from the front,

717 Chs: uttarisatakant.

718 SHB, PTS omit: re.

719 SHB, PTS omit: bale.

720 SHB: ubbattetva khadeyyam; PTS: ubbattetva madeyyani; RTE: ubbattetva dadeyyam.
721 SHB: thantakan ti?

722 PTS omits: me.
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pacchato alinganti viya hutva, pabbatapapate patesi.

made like she was hugging him from behind, and threw him from the mountain from
where they throw down thieves.

So patanto akase yeva’?? cunnavicunno ahosi.
He fell through the air and was crushed to pieces.
Taya katam vicitrabhavam disva,”**
Seeing the wondrous nature of her deed,

pabbate adhivattha devata gunakittanavasena ima gatha aha:
the goddess who dwelt on the mountain spoke this verse expounding her virtue:

‘““Na so sabbesu thanesu puriso hoti pandito,
“Not on every occasion is it a man that is wise,

ittht pi pandita hoti, tattha tattha vicakkhana.
a women is wise also, she is wise now and then.

Na so sabbesu thanesu puriso hoti pandito,
Not on every occasion is it a man that is wise,

itthi pi pandita hoti, muhuttam-api cintaye.” ti’*®
a women is wise also, (if) she but think for a moment.”

Her First Ordination and Teaching

Tato Bhadda’?® cintesi: ‘Na sakka maya imina niyamena puna geharh gantum.
Then Bhadda thought: ‘Because of this I am not able to return again to my home.

Ito va’?’ gantva ekam pabbajjar pabbajissami,’ ti
I will go from here and go forth in some going forth (or other),’

Nigantharamam gantva, Niganthe pabbajjam yaci.
and she went to the Nigantha’s monastery and requested to go forth amongst the
Niganthas.

Atha nam te ahamsu: “Kena niyamena pabbajja hota?” ti
Then they said this to her: “What manner of going forth?”

“Yam tumhakam pabbajjaya uttamam, tad-eva karotha.” ti
Saying: “Please give your supreme going forth.”

723 SHB, PTS: akase va.

724 RTE: taya katavicunnabhavam disva: PTS: fiatva.

725 Also occurring at Kundalakesatheriyapadana, Ap. 2.3.31-32.
726 PTS: Subhadda.

727 RTE omits: va.



The Elder Nun Kundalakesa - 122

Te: “Sadha,” ti tassa talatthina kese luficitva pabbajesum.

Saying, “Very well,” they pulled out her hair with the shell of a palm nut and gave her the
going forth.”?8

Kesa puna vaddhanta’® rasirasivasena kundalavatta hutva, vaddhimsu,
But her hair grew back in ringlets and wavy curls,

sa teneva karanena Kundalakesa nama jata.
and because of that, the name Kundalakesa (Curly Hair) arose.

Sa attano pabbajitatthane sabbasippam ugganhitva,
She learned all the skills in the place of her going forth,

730 731

‘Tesam’>’ ito uttarim’>" viseso natthi,’ ti fiatva,

and knowing: ‘There is no further distinction beyond this, 73>
gamanigamarajadhaniyo vicaranti,

wandering from village to town to capital city,

yattha yattha pandita atthi, tattha tattha gantva
wherever there were learned men, she went there
tesam jananasippam sabbam-eva ugganhati.”>3
and learned all the arts they knew.

Athassa bahuisu thanesu sikkhitabhavena pativadam datum samattha na honti.
And in many places, because she was so learned no one was able to give a reply to her.

Sa attana saddhim kathetum samattham adisva,
Then not seeing anyone who was able to dispute with her,

yam gamam va nigamam va pavisati, tassa dvare valukarasim katva,
in whatever village or town she entered, she piled up sand at the gate,
tattha jambusakham thapesi,’>*

and set up a branch of a rose-apple tree right there,

728 In the Traditions the story is very different from here on. There she is said to have lived in a
cemetery and seeing a rotting corpse asked the Jainas about it, who couldn’t answer and sent
her to the Buddha (!) where she heard the Teaching about impermanence, gained faith, went
forth and soon after was Liberated.

729 RTE adds: pi.

730 ChS: Etesan.

731 ChS: uitari.

7321 e. she had learned all they could teach.
733 SHB, PTS: ganhati.

734 PTS, ChS: thapeti.
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“Yo mama vadam aropetum sakkoti, so imam sakham maddata,” ti

saying: “Whoever is able to refute my word, he should trample down this branch,”
samipe thitanam darakanam’ safifiam deti.
and she informed the children standing nearby.

Tam sattaham-pi maddanta na honti.
No one trampled it down even after seven days.

Atha nam gahetva, pakkamati.
Then taking it, she departed.

Her Conversion and Attainment

Tasmim samaye amhakam Bhagava loke nibbattitva,
At that time our Fortunate One had been reborn in the world,

Savatthim upanissaya Jetavane viharati.
and was living in Jeta’s Wood at Savatthi.

Kundalakesa pi kho anupubbena Savatthim patva,
Then Kundalakesa, after gradually reaching Savatthi,

antonagaram’>% pavisamana poranakaniyameneva,
and entering the city in the same way as before,
valukarasimhi’?? sakham thapetva darakanam safifiam datva pavisi.
set her branch in the sand, informed the children and left.

Tasmim samaye Dhammasenapati, Bhikkhusanghe pavitthe,
At that time (Ven. Sariputta,) the General of the Dhamma, after the Community of monks
had already entered (the city),

ekako va nagaram pavisanto valukathiipe’® jambusakham disva,
saw the Rose-Apple branch in the sand heap while entering the town alone,

“Kasma ayam thapita?” ti pucchi.
and asked: “Why is this placed here?”

Daraka tam’? karanam aparihapetva, kathesum.
The children, without omitting anything, told him the reason.

735 SHB, PTS: thitadarakanan.

736 RTE: antonagare.

737 RTE: valukarasimhi; PTS: valikarasimhi.
738 RTE: valukathiipe; PTS: valikapurije.

739 RTE: daraka nam aparihapetva.
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“Evam sante imam gahetva, maddatha, daraka.” ti
“That being so, take it and trample on it, children.”

Tesu Therassa vacanam sutva ekacce madditum na visahimsu,

They listened to the Elder’s word (but) some didn’t dare to trample on it,
ekacce tam khanam yeva’* madditva, cunnavicunnam akamsu.
some others, after trampling on it in an instant, crushed it to powder.

Kundalakesa bhattakiccam katva nikkhamanti,
Kundalakesa, while leaving after taking her meal,

tam’# sakharmh madditam disva: “Kassetarn kamman,”-ti pucchi.
saw the branch trampled down and asked: “Who did this deed?”

Athassa Dhammasenapatina karapitabhavam kathayimsu.
Then they told her the General of the Dhamma had caused it to be done.

Sa: ‘Attano thamam ajananto

She thought: ‘He must be knowing his own strength
imam sakham maddapetum no visahissati, 4>

else he wouldn’t dare to have had the branch trampled down,

addha mahanto eso’*® bhavissati!

he must surely be a great man!

Aham-pi pana khuddika bhavanti, na sobhissami,’**

But I am insignificant (in comparison), and I will not shine,

‘Antogamam-eva pavisitva, parisaya saiifiamn datum vattati,’ ti cintetva,
¢ and (yet) thinking: ‘After entering the village, it is right to inform the people,’

tatha akasi.

that is what she did.

Asitikulasahassanivase nagare sabhagasabhagavasena’*’ sabbe va740

All eighty thousand families residing in that city in their various neighbourhoods

740 Chs: khane yeva.

741 SHB, PTS omit: tan.

742 SHB, PTS: visahessati.

743 RTE: addha eso mahanto; PTS: eko.
744 SHB, PTS: sohissami.

745 RTE: sabhdgavasena.

746 RTE omits: va.
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safijanimsi ti’*’ veditabbam.

were informed, so it should be understood.

Thero pi bhattakiccam katva, afifiatarasmim rukkhamiile nisidi.
The Elder, after the meal duties, sat down at the root of a certain tree.

Athayam Kundalakesa mahajanaparivuta, Therassa santikam gantva,
Then Kundalakesa, surrounded by the populace, went into the presence of the Elder,

patisantharam katva ekamantam’*® thatva.
exchanged greetings and stood on one side.

“Bhante, tumhehi sakha maddapita?” ti pucchi.
She asked: “Reverend Sir, did you have the branch trampled down?”

“Ama, maya’* maddapita.” ti
“Yes, I had it trampled down.”

“Evam sante, tumhehi saddhim amhakam vado hotu, Bhante.” ti
“That being so, reverend Sir, let there be (a discussion) on our doctrine, together with
yours.”

“Hotu, Bhadde.” ti
“Let it be so, Bhadda.”

“Kassa puccha hoti,”>" kassa vissajjanan?”-ti
“But who should ask, and who should answer?”

“Puccha nama amhakam patta, tvam pana tuyham jananakam puccha.” ti
“Our questions are ready, you can ask according to your understanding.”

Sa Therena dinna-anumatiya’>!
Consent having been given by the Elder

sabbam-eva attana’>? jananakam vadam pucchi, Thero sabbam vissajjesi,

she asked everything according to the doctrine she understood, and the Elder answered it
all,

sa sabbam pucchitva, tunhi ahosi.
and having asked everything, she fell silent.

74T SHB, PTS: janinsi fi.
748 PTS: akamante.

749 pTS: maya mayd.

730 ChS: hotu.

SIRTE: dinnanumatiya.
752 RTE, ChS: attano.
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Atha nam Thero aha:
Then the Elder said to her:

“Taya bahum pucchitam, mayam-pi ekam paitham pucchama.” ti
“You asked many things, but we will ask only one question.”

“Pucchatha, Bhante.” ti
“Ask away, reverend Sir.”

“Ekam nama kin?”-ti
“What is said to be one?”

Kundalakesa: ‘“Na janami, Bhante,” ti aha.
Kundalakesa said: “I don’t know, reverend Sir.”

“Tvam ettakam-pi na janasi, afifiam kim janissasi?”’ ti
“If you don’t know even that much, how will you know anything else?”

Sa tatheva’>? Therassa padesu patitva:
She fell at the Elder’s feet right there

“Tumhakam sarapam gacchami, Bhante,” ti aha.
and said: “I go to you for refuge, reverend Sir.”

“Mama saranagamanakammarn natthi,

“There is no coming to me for refuge,

sadevake loke Aggapuggalo dhuravihare vasati, Tam saranam gaccha.” ti’>*

the Greatest Person in the world with its gods dwells in a monastery nearby, go to Him
for refuge.”

Sa: “Evam karissami, Bhante.” ti
She said: “I will do so, reverend Sir.”

Sayanhasamaye, Satthu Dhammadesanavelaya,
In the evening time, at the time the Teacher was teaching Dhamma,

Satthu’>’ santikam gantva,
she went into the presence of the Teacher,

paificapatitthitena vanditva, ekamantam atthasi.
worshipped with the fivefold prostration and stood at one side.

753 RTE, ChS omit: tatheva.
754 RTE, ChS: gacchahi ti.
755 SHB, PTS omit: Satthu.
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Sattha, tassa madditasankharaya cariyavasena,’>°

The Teacher, by way of subjugating her (volitional) processes,

Dhammapade imam gatham-aha:
spoke this verse found in the Dhammapada:

“Sahassam-api ce gatha anatthapadasamhita,

“Even though one possesses a thousand lines from verses which are unbeneficial,
ekam gathapadam seyyo, yam sutva, upasammati.” ti’>’

they are surpassed by one line of verse, which, having heard, one is calmed.”

Sa gathapariyosane yatha thita va,
At the conclusion of the verse, just as she was standing there,

saha patisambhidahi Arahattam patva, pabbajjam yaci.

after attaining Liberation together with the analytic knowledges, she asked for the going
forth.

Sattha tassa pabbajjam sampaticchi,”>® sa bhikkhuni-upassayam’>® gantva pabbaji.
The Teacher agreed to her going forth, and she went to the nunnery and went forth.

Aparabhage catuparisamajjhe katha udapadi:

Later this discussion arose in the midst of the four assemblies:”°
“Mahanta vatayam Bhadda Kundalakesa,

“Great is this Bhadda Kundalakesa,

ya catuppadikagathavasane Arahattam patta!” ti
in that she attained Liberation at the end of just four lines of verse!”

Sattha tam karanam, atthuppattim katva,
For this reason the Teacher, as the occasion had arisen,

Therim Khippabhififianam aggatthane thapesr. ti
placed this Elder Nun in the foremost position amongst those who were quick in deep
knowledge.

756 RTE: cariyavasena.

757 Dhp 101. In the Dhammapada commentary it says that this verse was recited in regard to
Bahiya’s Awakening, and that Dhp 102 was the verse that is connected to Ven. Kundalakest: Yo
ca gathasatam bhase, anatthapadasambhita, ekam dhammapadam seyyo, yam sutva upasammati;,
The one who speaks a hundred verses which are unbeneficial, better still is one line of verse,
which, having heard, she is calmed.

758 pTS: paticchi.

759 ChS: bhikkhunupassayan.

760 That is, the monks, nuns, male and female lay devotees.
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Bhaddakapilanitherivatthu
10. The Story about the Elder Nun Bhadda Kapilani

Introduction

Bhadda, after the usual start with Buddha Padumuttara, had a rather uncharacteristic
lapse, in that in an intervening life she first gave something to an Independent Buddha,
then took it back, and finally gave it again, and made an aspiration to have a beautiful
body, which came true in her last life.”®!

The commentary gives an abbreviated version of Bhadda’s final life story, referring the
reader to the identical story given for her husband Pippali who would become famous as
Maha Kassapa. To make Bhadda’s story complete I have inserted the relevant section.

It tells a very touching story from the early life of Pippali and Bhadda. Although
bethrothed to each other, neither wanted to marry and wrote to the other saying so, and
that they intended ordaining instead. The letters were intercepted on the way, however,
and they were tricked into marriage. They decided after the ceremony to maintain
celibacy, and did not consummate the marriage.

After Pippali’s parents died, the young couple were obliged to take on the tasks of
householders and look after the considerable fortune that was their family property. One
day, on noticing the killing of insects on their estate, they asked who is culpable for the
deaths. They learned, to their dismay, that the responsibility belongs to them alone.

As far as I understand the workings of kamma they would bear either none or very little
responsibility for the death of the creatures, but in the story here all the blame for the
deaths is put on them alone, which puts sufficient fear into their hearts that they abandon
their wealth and decide to go forth.

This took place soon after the Buddha had attained Awakening, and they left on their
quest before meeting or hearing about the Buddha. After disposing of their wealth and
giving freedom to their servants, they wandered off together until they realised that
remaining together might attract blame, and decided to split up.

Taking the right hand road, Pippali almost immediately met the Buddha and soon became
one of his great disciples. Yet more years would pass before the founding of the Buddha’s
Community of nuns, hence Bhadda went forth amongst the Wanderers (Paribbajika); this
again indicates that communities of female ascetics existed even before the Buddha
founded his own Community.

Around five years later Maha Pajapatt Gotam1 went forth as the first of the nuns, and not
long after Bhadda received ordination from her, attained Liberation and was placed at
foremost amongst those who could remember their former lives. The male disciple having
this same quality was Ven. Sobhita.

761 The same thing happened with Uppalavanna in her previous life, see above.
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The story which leads up to this position really gives no grounds for why she would attain
to this particular position, which is odd, as the stories are meant to illustrate this. Another
curious thing is that in the next story, about Bhadda Kaccana (the Buddha’s former wife),
she is said to excel all others in her attainment of recalling past lives, so it seems there is
another anomaly here. Nevertheless, the story remains of great interest and is memorable
in its own right.

The Traditions fail to mention her aspiration under Buddha Padumuttara, and indeed it
seems her virtue is simply to support her husband (the future Maha Kassapa) in his deeds,
both here and in other future lives which are mentioned. Neither is it mentioned that she
was placed in a foremost position in the Traditions, so again there is something of an
anomaly in the story.

AN 1.5.10
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

pubbenivasam anussarantinam’®, yad-idam Bhadda Kapilani.
amongst those who can recollect their former lives, that is to say, Bhadda
Kapilant.

AA 1.5.10
(commentary)
Dasame, “Pubbenivasan,”-ti’%
In the tenth (story), “Amongst those who (have knowledge of) their former lives,”
pubbe nivutthakhandhasantanam’® anussarantinam
it shows why, amongst those who could recollect the succession of the great mass of
former lives,

Bhaddakapilani agga ti dasseti.
the Elder Nun Bhadda Kapilani was said to be foremost.

Her Aspiration and Good Deeds

Sa kira Padumuttarabuddhakale
At the time of the Buddha Padumuttara, it seems,

762 ChS omits: anussarantinan
763 RTE: pubbenivasam anussarantinan-ti.
764 chs: nivutthakkhandha-.



The Elder Nun Bhadda Kapilant - 130

Hamsavatiyam kulagehe nibbattitva, >
she was reborn in a good family home in Hamsavatt,

Satthu Dhammadesanam sunanti,
and while listening to the Teacher teach the Dhamma,

Sattharam ekam bhikkhunim pubbenivasam
¢ seeing the Teacher place a certain nun

anussarantinam aggatthane thapentam disva,
as being foremost amongst those who recollect their former lives,

adhikarakammam katva tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

Her Good Deeds

Sa kappasatasahassam devamanussesu samsaritva,
After being reborn amongst gods and humans (only) for one hundred thousand aeons,

anuppanne Buddhe, Baranasiyam kulagehe patisandhim ganhitva,
when there was no Buddha arisen, after being conceived in a good family home in
Savatthi,

attano attano bhatu jayaya’® saddhim kalaham karonti,
during a quarrel with her brother’s wife,

taya Paccekabuddhassa pindapate dinne,
when (the sister) gave alms food to an Independent Buddha,

“Ayam imassa pindapatam datva, attano vasam vatteti,” ti
thinking: “After giving alms food to him, she has him under her control,”

Paccekabuddhassa hatthato pattam ganhitva,
she grabbed the bowl from the Independent Buddha’s hand,

bhattam chaddetva, kalalassa puretva adasi.
threw away the food, filled it with mud and gave (it back).

Mahajano: “Bala ayan,”-ti garahitva,
The people said: “She is a fool,” and blamed her,

“Yaya te saddhim kalaho kato, tassa Kifici na karosi,
°saying: “You had a quarrel with her, but did nothing to her,

75 SHB, PTS: nibbartta.
766 RTE: attano bhaginiya, her sister; ChS: samibhaginiya; her husband’s sister.
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Paccekabuddho te kim aparajjhati?” ti aha.
what offence has the Independent Buddha done to you?”

Sa tesam vacanena lajjayamana puna pattam gahetva,
Feeling shame at these words, she took the bowl again,
kalalam haretva,’®” dhovitva gandhacunnena ubbattetva,
emptied the mud, washed and scrubbed it with fragrant soap powder,

catumadhurassa puretva,
filled it with the four sweet things,’®

upari asittena padumagabbhavannena sappina vijjotamanam,
and sprinkling it with ghee shining the colour of a lotus calyx,

Paccekabuddhassa hatthe thapetva,
placed it in the hand of the Independent Buddha,

“Yatha ayam’® pindapato obhasajato, evam obhasajatam me sariram hotii.” ti
saying: “Just as this alms food shines forth, so may my body shine forth.”
Patthanam patthapes. ti’”"

She established this aspiration.
Sabbam’’! Mahakassapatherassa’’? vatthumhi vuttanayeneva veditabbam.

And everything should be understood as it has been related in the Elder Maha Kassapa’s
story.””3

Her Last Life

...amhakam Sattha loke uppajjitva,
...after our Teacher had arisen in the world,
Pavattitavara-Dhammacakko,”’* anupubbena Rajagaham pavisi.

and had Set Rolling the Noble Wheel of the Dhamma, he gradually entered Rajagaha.

767 RTE: haritva.

768 Ghee, honey, sugar and sesame oil.

769 RTE: Yathayam.

710 SHB, PTS: thapest ti.

71N RTE: Sabbam-etarn.

m RTE, ChS: -ttherassa.

773 The text of the relevant sections have been included here to complete the story.
774 SHB: Pavattavara-.
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775 776

Satthari tattha vasante,’’> ayam Pippalimanavo,

While the Teacher was dwelling there, this young brahmana Pippali,’”’

Magadharatthe, Mahatitthabrahmanagame,
in the Magadha country, in the brahmana village called Great Ford,

Kapilabrahmanassa Aggamahesiya kucchismim’’® nibbatto.
had been reborn in the brahmana Kapila’s Queen’s womb.

Ayam Bhadda Kapilani’’”® Maddaratthe Sagalanagare,
And Bhadda Kapilani, in the Madda country, in the Sagala town,

Kosiyagottabrahmanassa Aggamahesiya kucchismim nibbatta.
had been reborn in the brahmana Kosiya’s Queen’s womb.

Tesam anukkamena vaddhamananam,
Gradually they both grew up,

Pippalimanavassa visatime vasse,’” Bhaddaya solasame vasse sampatte,
and when the young brahmana Pippali was twenty years old, and Bhadda had come to
sixteen,

Matapitaro puttam oloketva,
his Mother and Father, after examining their son,

“Tata, tvam vayapatto,
said: “Dear, you are now mature,

kulavamso nama patitthapetabbo,” ti ativiya nippilayimsu.
you should keep up the family lineage,””8! and they pressed him greatly.

Manavo aha: “Mayham sotapathe evariipam katham ma kathetha,
The young brahmana said: “It is not suitable to talk such talk in my ear,

aham yava tumhe dharatha’®? tava patijaggissami,
as long as you last I will look after you,

715 SHB, PTS: pativasante.

776 SHB, RTE: Pipphali-; and similarly throughout.

777 The future Ven. Maha Kassapa.

778 ChS: kucchimhi; also just below.

719 PTS: Bhaddakapilani.

780 SHB, PTS omit: vasse.

781 1t means he should now get married and have children of his own.
782 RTE: Jjivatha.
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tumhakam accayena’® nikkhamitva, pabbajissami.” ti
but after you have departed, I will go forth.”

Te katipaham atikkamitva’® puna kathayimsu, so pi’® tatheva patikkhipi.”¢
After a few days had passed they spoke again, and again he refused.

Puna pi kathayimsu, puna pi patikkhipi.
Again they spoke, again he refused.

Tato patthaya Mata nirantaram kathesi’®’ yeva.
From then on his Mother spoke incessantly about it.

Manavo: ‘Mama Mataram safnfiapessami,’ ti
The young brahmana, thinking: ‘I must convince my Mother,’

rattasuvannassa nikkhasahassam’®® datva,
gave a thousand coins of red gold,
suvannakarehi ekam itthiriipam karapetva,’®®
had a woman’s form made by the goldsmiths,
tassa majjanaghattanadikammapariyosane,”?

and at the end of the work he rubbed and polished it and so on,
tam rattavattham’®! nivasapetva,
dressed it in red clothes,

vannasampannehi pupphehi ceva nana-alankarehi ca alankarapetva
had it adorned with various ornaments and colourful flowers,
Mataram pakkosapetva aha:"?

summoned his Mother and said:

“Amma, evariipam arammanam labhanto gehe vasissami,”?
“Mother, finding someone of such a form I will live in a household,

783 SHB, PTS: pacchato.

84 SHB, PTS: atikkametva.

785 SHB, PTS omit: pi.

780 RTE: patikkhipati, similarly on the next line.
8T RTE: katheti.

788 RTE: rattasuvannanikkhasahassan.
89 SHB, PTS: karetva.

790 RTE: samajjana-.

PV RTE: rattavatthani.

92 SHB, PTS omit: dha.

793 SHB, PTS: thassami.
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alabhanto na vasissami.” ti’**

but not finding her I will not live (there).”

Pandita brahmani cintesi:
The wise brahmant thought:

“Mayham putto puiifiava dinnadano katabhiniharo,
“My meritorious son must have formed a resolution and given gifts,

puiifiam karonto na ekako va akasi,
he wasn’t making merit by himself alone,

addha etena saha katapuiiiia suvannariipakapatibhaga va’®> bhavissati.” ti
surely there will be a woman whom he made merit with who is like this golden statue.”

Attha brahmane pakkosapetva sabbakamehi santappetva,
She summoned eight brahmanas and satisfied them with all they wished for,

suvannariipakam ratham’ aropetva:

and mounted the golden statue on a chariot,

“Gacchatha, Tata, yattha amhakam jatigottabhogehi samanakule,”®’

saying: “Go, Dears, and wherever there is a family similar to ours in birth, lineage and
wealth,

evariipam darikam passatha imam-eva”3
look for a girl who is like this golden statue,

suvannaripakam
pannakaram’® katva detha,” ti uyyojesi.
and after making a present, give it (to her),” and she sent them off.

Te: ‘Amhakam nama etam kamman,’-ti nikkhamitva,
They (thought): ‘“This is our work,” and departed,

‘Kattha gamissama?’ ti cintetva,
thinking: “‘Where will we go?’

‘Maddarattham nama itthakaro, Maddarattham gamissama,’ ti
and: ‘The Madda country is a mine of women, let us go to the Madda country,’

794 SHB, PTS: thassami ti.
795 RTE omits: va.

796 RTE: rathe.

797 PTS: samane kule.

798 RTE: idam-eva.

799 SHB: saccakaran.
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Maddaratthe Sagalanagaram agamamsu.

they went to the Madda country and to the Sagala town.

Tattha tam®" suvannaraipakam nahanatitthe thapetva ekamante3'! nisidimsu.
They set up the golden statue there at the bathing ghat and sat down on one side.

Atha Bhaddaya dhati Bhaddam nahapetva alankaritva, sirigabbhe nisidapetva,
Then Bhadda’s nurse washed and decorated Bhadda and made her sit in the royal bed
chamber,

nahayitum gacchanti,??? tam riipakam disva,

and while going to bathe, she saw the statue,
‘Ayyadhita me idhagata,’ ti safifiaya santajjetva,3?

and thinking: ‘“The Noble Lady has come here,” she made a threatening gesture,

“Dubbinite kim tvam idhagata?” ti talasattikam uggiritva,
saying: “Why are you so obstinate as to come here?” and lifting up her hand
threateningly,

“Gaccha sighan!”-ti gandapasse pahari.

she said: “Go (back) quickly!” and slapped it on the side.
Hattho pasane patihato viya vikampittha 34
Her hand trembled like she had struck a rock.

Sa patikkamitva:3' “Evam thaddham nama!”
Stepping back, she said: “It is so hard!”

Mahagivam disva:3% ‘Ayyadhita me,’ ti safifiam uppadesim,
Seeing her stiff neck, thinking: ‘My Noble Lady,” she made a gesture,

“Ayyadhitaya hi me nivasanapatiggahikaya pi ayutta,” ti aha.
and said: “This is inappropriate for a Noble Lady who is dressed by me

1%°

Atha nam te manussa parivaretva: “Evaruipa te Samidhita?” ti pucchimsu.
Then those men surrounded her and asked: “Is your Master’s daughter like this?”

800 RTE omits: ran.

801 RTE: ekam-antan.

802 SHB, PTS, ChS: agacchant.

803 prs: tajjetva.

804 ChS: kampittha.

805 SHB, PTS adds: va.

806 RTE: evani thaddhabhavam fiatva pakkamitva suvannaripakam disva.
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“Kim esa imaya satagunena sahassagunena mayham Ayya®"” abhirapatara,

“Why this is as lovely as my Noble Lady, who has a hundred, even a thousand, virtues,

dvadasahatthe gabbhe nisinnaya padipakiccam natthi,
there is nothing that can hold a candle to her when she is sat in her twelve-cubit
chamber,

sarirobhaseneva tamam vidhamati!” ti

the radiance of her body destroys the darkness!”
“Tena hi agaccha,” ti®"® pijam?®"” gahetva, suvannariipakam rathe3!’ aropetva,
“Then come,” and they took the offering, mounted the golden statue on a chariot,

810

Kosiyagottassa brahmanassa®!! gharadvare thatva agamanam nivedayimsu.

and stopped at the gate of the house of the brahmana of the Kosiya clan and
announced their coming.

Brahmano patisantharam katva: “Kuto agatattha?” ti pucchi.
The brahmana received them well and asked: “From where did you come?”

“Magadharatthe Mahatitthagame Kapilabrahmanassa gharato.” ti
“From the house of the brahmana Kapila in the Great Ford village in the Magadha
country.”

“Kim karana agata?” ti
“For what reason have you come?”

“Imina nama karanena.” ti
“For this reason,” (and they explained).

“Kalyanam, Tata, samajatigottavibhavo8'> amhakarm brahmano,
“It is good, Dears, this brahmana has the same birth, lineage and wealth as us,

dassama®!? darikan,” ti pannakaram ganhi.
we will give (him) the girl,” and he received the bride-gift.

Te Kapilabrahmanassa sasanam pahinimsu:
They sent a message to the brahmana Kapila,

“Laddha darika, kattabbam karotha.” ti
saying: “Having found the girl, please do what should be done.’

>

807 ChS: Ayyadhita.

808 SHB: agacchahi ti; RTE: agacchama ti.
809 ChS: khujjan.

810 chs: ratham.

811 RTE omits: brahmanassa.

812 RTE: samanajati-.

813 ChS: dassami.
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Tam sasanam sutva Pippalimanavassa arocayimsu:
After hearing the message, they informed the young brahmana Pippali,

“Laddha kira darika.” ti
saying: “It seems the girl has been found.”

Manavo: ‘Aham na labhissanti ti cintesim, ime laddha ti vadanti.
The young brahmana (reflecting): ‘I thought they will not find (her) and now they say
she is found.

Anatthiko hutva, pannam pesessami,’ ti
Misfortune has arisen, I will send her a letter,’

rahogato pannam likhi.
and having gone into seclusion he wrote a letter.

“Bhadda attano jatigottabhoganuripam gharavasam labhatu,
“Bhadda should gain a household life suitable to her birth, lineage and wealth,

aham nikkhamitva pabbajissami, ma paccha vippatisarini ahosi.” ti

(but) having renounced, I will go forth, do not regret it later.”

Bhadda pi: “Asukassa kira®'¥ mam datukamo,” ti sutva,
Bhadda also, having heard: “It seems they desire to give me to such and such,”

rahogata pannam likhi.
went into seclusion and wrote a letter.

“Ayyaputto attano jatigottabhoganuripam gharavasam labhatu,
“The Noble Sir should gain a household life suitable to his birth, lineage and wealth,

aham nikkhamitva pabbajissami, ma paccha vippatisari ahosi.” ti
(but) having renounced, I will go forth, do not regret it later.”
Dve pannani antaramagge samagacchimsu.

The two letter bearers met on the highway.

“Idam kassa pannan?”-ti
“Whose letter is this?”

814 SHB, PTS: nama kira.
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“Pippalimanavena Bhaddaya pahitan.”-ti
“The young brahmana Pippali send it to Bhadda.

L3

“Idam kassa pannan?”-ti%1°

“This is whose letter?”

“Bhaddaya Pippalimanavassa pahitan,”-ti ca vutte dve pi vacetva,
“Bhadda sent it to the young brahmana Pippali,” and after saying that and reading (the
letters),

“Passatha darakanam kamman”-ti
saying: “Look at the children’s deeds!”

phaletva araiifie chaddetva,

they tore them up and threw them away in the wilderness,
samanapannar likhitva, ito ca etto ca pesesum.?1®
wrote similar letters, and sent them from here and there.

Iti tesam anicchamananam yeva samagamo ahosi.
Thus neither (Pippali nor Bhadda) wished there to be a meeting.

Tam divasam-eva manavo®!” ekam pupphadamam gahetva thapesi.

The day (they married) the young brahmana took a garland of flowers and set it up.®'®
Bhadda pi tani sayanamajjhe thapesi.®!®
Bhadda also set (one up) in the middle of the bed.

Bhuttasayam-asa ubho pi: ‘Sayanam abhiruhissama,’ ti samagantva,
Having enjoyed supper they both thought: “We will go up and lie down,” and having
met (in the bedroom),

manavo dakkhinapassena sayanam abhiruhi,
the young brahmana went up and lay down on his right side,

Bhadda vamapassena abhiruhitva aha:
and Bhadda after laying down on her left side, said:

815 RTE, ChS: “Idar kassa?” ti.

816 SHB: etesam pesesum; RTE: etesum pesesum; PTS: etesum pesenti.

817 SHB, RTE: tam divasan yeva manavo pi.

818 There seems to be an ellipsis in the story here as they are now married, but it doesn’t say how
that came about.

819 RTE: Bhadda pi Kapilant sayanamajjhe thapetva; SHB, PTS: Bhadda pi tani vamena majjhe
thapetva.
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“Yassa passe pupphani milayanti tassa ragacittam uppannan-ti vijanissama,3?

“On whichever side the flowers fade we will know that a lustful thought arose to the
one (on that side),

imam pupphadamam na alliyitabban.”-ti
you should not come near this garland of flowers.”

Te pana aiifiam-afifiam sarirasamphassabhayena

Through fear of their bodies coming into contact with each other
tiyamarattim niddam anokkamanta®! va vitinamenti,
they passed the time without falling asleep during the three watches of the night

diva pana hasanam-attam-pi®?? nahosi.
and during the day there was no laughter.

Te lokamisena asamsattha yava Matapitaro dharanti,
For as long as their Mothers and Fathers continued they were unaffected by material
life in this world,

tava kutumbam avicaretva, tesu kalankatesu vicarayimsu.

and they did not manage the family estates, but with their passing, they had to manage
them.
Pippalimanavassa®?? sampatti sattasitikotidhanam.

The young brahmana Pippali was very wealthy, having eight hundred and seventy
million.

Ekadivasam sariram ubbattetva chaddetabbam®?* suvannacunnam-eva,

The golden powder that was thrown away after bathing his body for one day,

Magadhanaliya dvadasanalimattam?3? laddhum vattati.
was enough for twelve measures by the Magadha measure.
Yantabaddhani satthimattani talakani, 326

There were at least sixty reservoirs with irrigation machines,

820 RTE: janissama; SHB, PTS: vijanissama ti.
821 RTE, PTS: anokkanta.

822 ChS: hasamattam pi.

823 ChS: Mahati manavassa.

824 SHB, chaddhetabba-; PTS: chaddetabba-.
825 SHB: dvadasanalt, PTS: dvadasanalin.

826 Chs: satthi mahatalakani.
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kammanto dvadasayojaniko, Anuradhapurappamana cuddasa gama,??’

his workplace was twelve leagues, there were fourteen Anuradhapura-sized villages,??

cuddasa hatthanika, cuddasa assanika, cuddasa rathanika.’?

fourteen elephant armies, fourteen horse armies and fourteen chariot armies.

83 831

So ekadivasam alankata-assam® aruyha
One day, after mounting a decorated horse

mahajanaparivuto kammantam gantva,
and going to work surrounded by the populace,

khettakotiyam thito nangalehi bhinnatthanato,
standing at the top of ten million fields that were being broken by the plough,

kakadayo sakune ganduppapadike panake®*? uddharitva, khadante disva,
and having seen the birds, beginning with the crows, digging up and eating the earth
worms, and insects and so on,

“Tata, ime kim khadanti?” ti pucchi.
he asked: “Dear, what are they eating?”

“Ganduppade, Ayya.” ti
“Earth worms, Noble Sir.”

“Etehi katam papam kassa hot1?” ti
“Who (pays) for the wickedness done by these (birds)?”

“Tumhakam, Ayya.” ti
“You do, Noble Sir.”

So cintesi: ‘Sace etehi katam papam mayham hoti,
He thought: ‘If mine is (the result) for the wickedness done by these,

kim me karissati sattasitikotidhanam,
what will I do with eight hundred and seventy million,

827 RTE: Anuradhapurappamano dasagamo.
828 The Great Commentator Buddhaghosa was residing in Anuradhapiira, the ancient Sri Lankan

capital, when he compiled the commentaries.

829 RTE: hatthanika . assanika . rathanika.
830 RTE: alarikatassan.

831 SHB, PTS: alankatarathanm abhiruyha.
832 chs: ganduppadadipanake.

8
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kim dvadasayojaniko kammanto,
what use is a workplace of twelve leagues,

kim satthi yantabaddhani talakani,

what use sixty reservoirs with irrigation machines,
kim cuddasa gama?333
what use fourteen villages?

Sabbam-etarh Bhaddaya Kapilaniya niyyadetva®* nikkhamma pabbajissami.’ ti
Having given everything over to Bhadda Kapilani I will renounce and go forth.’

Bhadda pi Kapilani tasmim Khane,
Bhadda Kapilani at that time,

antaravatthusmim3 tayo tilakumbhe pattharapetva,
three pots of sesame seeds having being sown over the inner fields,

dhatihi parivuta nisinna, kake3%¢ tilapanake khadamane?¥ disva,
was sitting surrounded by her helpers, and saw crows eating the worms (that dwelt) in
the sesame,

“Amma, kim ime khadanti?” ti pucchi.
and asked: “Lady, what are they eating?”

“Panake, Ayye.” ti
“Worms, Noble Lady.”

“Akusalam kassa hot1?” ti
“Whose is the unwholesome (result)?”

“Tumhakam, Ayye.” ti
“Yours, Noble Lady.”

Sa cintesi:
She thought:

‘Mayham catuhatthavattham nalikodanamattaii-ca laddhum vattati,
‘Four cubit of clothes and a mere measure of milk-rice is enough for me,

833 RTE: kim dasagama.
834 Chs: niyyatetva.

835 ChS: -vatthumhi.

836 SHB, PTS: kakehi.
837 ChS: khadante.
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yadi panetam ettakena janena katam akusalam mayham hoti,
but if the unwholesome (deeds) done by this many people is mine,

addha®® bhavasahassena pi vattato sisamn ukkhipitum na sakka,
it is certainly not possible to lift my head from the round (of births and deaths)
through a thousand rebirths,

Ayyaputte agatamatte yeva sabbam tassa niyyadetva,
having given everything over to the Noble Sir as soon as he returns,

nikkhamma pabbajissami.’ ti
I will renounce and go forth.’

Manavo agantva nahayitva®® pasadam aruyha maharahe pallanke nisidi.
The young brahmana returned after bathing, ascended the mansion and sat down on an
expensive couch.

Athassa®¥ Cakkavattino anucchavikam®!! bhojanam sajjayimsu.

They prepared a meal for him suitable for a Universal Monarch.

Dve pi bhuiijitva, parijane nikkhante, rahogata3*? phasukatthane nisidirsu.
After they both had eaten, and with the departure of the attendants, they sat down on a
comfortable spot in seclusion.

Tato manavo Bhaddam aha:
Then the young brahmana said this to Bhadda:

“Bhadde imam gharam agacchanti kittakam dhanam ahari?” ti
“Bhadda, when coming to this house how much wealth did you bring?”

“Paficapannasa sakatasahassani, Ayya.” ti
“Fifty-five thousand carts, Noble Sir.”
“Etam sabbam, ya ca%® imasmim ghare sattasitikotiyo,3**

° “There is all this wealth, plus eight hundred and seventy million,

838 SHB, PTS omit: addha.

839 RTE: nhatva; SHB, PTS: nahatva.
840 RTE, PTS: Atha.

841 SHB, PTS: anucchavika-.

842 RTE: rahogate.

843 pTs: yava.

844 SHB, PTS: satta-asitikotiyo.
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yantabaddha satthi talakadibheda,?*® sampatti atthi,
and sixty reservoirs with irrigation machines and so on,
sabbam tuyham yeva niyyadesin.”-ti%4
I give all of this over to you.”

“Tumhe pana kuhim3¥ gacchatha, Ayya?” ti
“But where will you go, Noble Sir?”

“Aham pabbajissami.” ti
“I will go forth.”
“Ayya,’*® aham-pi tumhakam yeva agamanam olokayamana nisinna,
“Noble Sir, I also have been sitting here waiting for your coming,

aham-pi pabbajissami.” ti
I also will go forth.”

Tesam adittapannakuti viya tayo bhava upatthahimsu.
The three states of continuation® appeared to them like three leaf-huts that are
burning.

Te antarapanato kasayani 3 vatthani mattikapatte ca aharapetva,
They had their clothes died yellow with astringents and clay bowls brought from the
market,

anfiam-afifnam kese oharapetva:
shaved off each others’ hair,

“Ye loke Arahanto te uddissa amhakam pabbajja,” ti vatva,
saying: “Our going forth is on account of those who are Liberated in the world,”

thavikaya patte osaretva, amse laggetva, pasadato otarimsu.

and depositing their bowls in their bags, and slinging them over the shoulder, they
descended from the palace.

Gehe dasesu va kammakaresu®®! va na koci safijani.
No one from the home, whether servants or workers, recognised them.

845 RTE, PTS add: ca.

846 Chs: niyydatemi ti.

847 ChS: kaham.

848 SHB, RTE, PTS omit: Ayya.

849 The sense worlds (kamaloka), the form worlds (ripaloka) and the formless worlds (aripaloka).
850 chs: kasavarasapitani.

851 SHB, PTS: kammakaresu.
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Atha ne®>? brahmanagamato nikkhamma dasagamadvarena®>® gacchante,

Then, having departed from the brahmana village, while going through the entrance to

the servants’ village,

akappakuttavasena dasagamavasino®** safijanimsu.
they were recognised by those living in the servants’ village by their gait and

deportment.

Te rodanta padesu nipatitva: “Kim amhe anathe karotha, Ayya?” ti ahamsu.

Throwing themselves at their feet crying, they said: “Noble Ones, why do you leave us

helpless?”

“Mayam bhane adittapannasala viya tayo bhava ti pabbajimha,?>*

° After saying: “We, friends, (having seen) that the three states of continuation are like

three leaf-huts that are burning, are going forth,

sace tumhesu ekekam bhujissamh karoma, vassasatam-pi nappahoti,?>

if we were to make you freemen one by one, it would not be possible with one hundred

years (you are so many),

tumhe va®>’ tumhakam sisam dhovitva, bhujissa hutva jivatha,” ti vatva,
after washing each other’s heads,®*® live as freemen,”

tesam rodantanar yeva pakkamimsu.
and leaving them crying they went away.

Thero purato gacchanto nivattitva olokento? cintesi:

The Elder, as he was going along in front, after stopping and looking,

‘Ayam’® Bhadda Kapilani sakala-Jambudipagghanika itthi,
thought: “This Bhadda Kapilani, who is worth more than all the women in the Rose-
Apple Isle,

mayham pacchato agacchati.
is coming along behind me.

852 SHB, PTS: ze.

853 SHB, PTS: dasakammakaragamadvarena.

854 SHB, PTS: cuddasa gamavasino.

855 SHB, PTS: pabbajissama.

836 prs: nappahoma ti.

857 RTE, PTS: tumhe ca.

858 Apparently a sign that they were given their freedom.
859 SHB, PTS omit: nivattitva olokento.

860 SHB, PTS omit: Ayari.
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Thanam kho panetam vijjati yam kocid-eva evam cinteyya:
But there may be a reason for someone to think thus:

“Ime pabbajitva pi vina bhavitum na sakkonti, ananucchavikam karonti.” ti
“Having gone forth they are not able to live apart, but that is unsuitable (for them).”
Koci va pana amhesu®! manam padiisetva, apayapiirako bhaveyya,

If someone defiled their minds in this way, they might (risk) filling up the lower
worlds,

imam pahaya, maya®? gantum vattati, ti cittam uppadesi.
after abandoning her, it is right to go off by myself,” (this) thought arose.

So purato gacchanto dvedhapatham disva tassa®® matthake atthasi.
While going forward he saw a junction in the path and stood at its head.

Bhadda pi agantva vanditva atthasi.
Bhadda came and worshipped and also stood there.

Atha nam aha: “Bhadde, tadisim itthim mama pacchato agacchantim disva
Then he said to her: “Bhadda, having seen such a woman as you following me,

‘Ime pabbajitva pi vina bhavitum na sakkonti,’ ti cintetva,
and thinking: ‘Having gone forth they are not able to live apart,’

amhesu padutthacitto mahajano apayapurako bhaveyya,

through us the people may defile their minds, and might fill up the lower worlds,
imasmim dvedhapathe tvam®* ekam ganha, aham ekena gamissami.” ti
(therefore) at this junction you take one (road), and I will go by another.”

“Ama, Ayya, pabbajitanamh matugamo nama malar:
“Yes, Noble Sir, for those gone forth, women are known as a stain,

‘Pabbajitva pi®®® vina na bhavanti,’ ti amhakam dosam dassanti,
thinking: ‘Having gone forth these are not living apart,’ they will make the fault ours,

tumhe ekam maggam ganhatha, aham ekam ganhitva,3% vina bhavissama.” ti
you take one path, I will take another, and we will live apart.”

861 RTE: koci nama amhesu; SHB, PTS omit: amhesu.
862 SHB, PTS: mayhan.

863 PTS: rattha.

864 RTE: dvedhapathe thatva.

865 RTE adds: ime.

866 SHB, PTS omit: ahan ekarn ganhitva.
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Tikkhattum padakkhinam katva,
After reverentially circumambulating him three times,

catiisu thanesu paicapatitthitena vanditva,
worshipping with the five-fold prostration on all four sides,

dasanakhasamodhanasamujjalam afijalim paggayha,

extending a reverential salutation with the ten fingernails joined together,
“Satasahassakappappamane®’ addhane kato mittasanthavo

°saying: “Our friendship and fellowship that ran over a measure of one hundred
thousand aeons

ajja bhijjati,” ti vatva:
is broken today, 868

“Tumhe dakkhinajatika nama, tumhakam dakkhinamaggo vattati,
and “You are known as one belonging to the right, the right path is suitable for you,

mayar matugama nama vamajatika, amhakam vamamaggo3® vattati,” ti
I am a woman belonging to the left, the left path is suitable for me,”

vanditva maggam patipanna.
after worshipping, she entered the (left) path.

Tesam dvedhabhiitakale®”? ayam mahapathavi,
At the time of this juncture the great earth,

“Aham®”! cakkavalagirisinerupabbate dharetum sakkonti pi,3"2
° as though saying: “This universe with its mountains and Mount Sineru I am able to
bear,

tumhakam gune dharetum na sakkomi,” ti vadanti viya viravamana akampi,
but your virtue I am unable to bear,” quaked with a roar,

873 874

akase asanisaddo viya pavatti,®’> cakkavalapabbato unnadi.
which spread like thunderstorms in the sky, and the mountain (at the centre of the)
universe resounded.

867 SHB, PTS: Satasahassakappaparimane.

868 This seems to presage her ability to know past lives, although this was happening before her
ordination or attainment.

869 SHB, PTS: vamo maggo.

870 RTE: dvedhagatakale.

871 SHB, PTS omit: Ahari.

872 RTE: sakkomi, omits: pi; PTS omits: pi.

873 SHB: pavattittha; RTE: vattati; PTS: pavattati.
874 SHB: unnami; RTE: onami; PTS: unnamati.
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Mahakassapathero®”” pana dakkhinamaggam gahetva,
But the Elder Maha Kassapa, after taking the right hand road,

Dasabalassa santikam Bahuputtakanigrodhamialam gato,

went into the One of Ten Power’s presence at the root of the Many Sons’ Banyan Tree
(shrine),

ayam Bhadda Kapilani vamamaggam ganhitva,’
while Bhadda Kapilani, after taking the left hand road,

matugamassa pabbajjaya ananuiifiatabhavena Paribbajikaramarm agamasi.
because there wasn’t (yet) permission for women to go forth, went to the Wandering
Nuns’ monastery.

Yada pana Mahapajapati Gotami®’’ pabbajjaii-ca labhi,?’
But when Mahapajapati Gotami received the going forth,

tada sa Theri®”® Theriya santike pabbajjafi-ca upasampadaii-ca labhitva,
then that Elder,% after receiving the going forth and the higher ordination in the
presence of the Elder Nun,

aparabhage, vipassanaya kammam karonti,
later, while working at insight meditation,

Arahattam patva pubbenivasafiane cinnavast ahosi.
attained Liberation and became one who had mastered the knowledge of former lives.

Atha Sattha Jetavane nisiditva, bhikkhuniyo patipatiya thanantaresu®®! thapento,
Then after the Teacher had sat down in Jeta’s Wood, as he was assigning the places of the
nuns in order,

imam Therim pubbenivasam anussarantinam aggatthane thapesi ti.
he placed this Elder Nun in the foremost position amongst those who recollect their
former lives.

875 RTE, ChS: -tthero.

876 RTE: ganhitva va.

877 Chs: Mahapajapatigotamt.

878 RTE, ChS: Mahapajapatt Gotami pabbajjaii-ca upasampadarii-ca labhi.

879 RTE omits: Theri.

880 1¢ is curious that she should be called an Elder at this point, as she is still unordained in the
nuns’ Community.

81 SHB, PTS, RTE: thanantare.
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Bhaddakaccanatherivatthu
11. The Story about the Elder Nun Bhadda Kaccana

Introduction

This is the story of the nun Bhadda Kaccana, also known as Rahulamata, Bimba,
Yasodhara, Gopi and other names, who had previously been Siddhattha’s wife. The story
about her runs somewhat contrary to the preceeding story, as she is said to be one of just
four disciples who could recollect an uncountable period and one hundred thousand
aeons, far exceeding the others in this facility; they are Vens. Sariputta, Moggallana,
Bakkula, and Bhadda Kaccana.

Yet above Bhadda Kapilani has just been placed as foremost amongst those who recollect
their former lives. How we resolve this problem is not sure. I tend to think that the
position given to Bhadda Kapilant is probably mistaken, as her story gives no indication
that would be the position she would hold.?%?

However, the story surrounding Bhadda Kaccana also gives no real background for her
attainment either, simply stating she aspired for it, and that she became famous for
having acquired it, and later was appointed to the position.

In the Traditions neither her aspiration, not her appointment to this position, are
mentioned, and her main accomplishment seems to have been as being the Bodhisatta’s
wife in many lives. But then again, given the identification of this nun with Siddhattha’s
wife, it seems odd that none of the literally dozens of past life stories that were known
about her are included here; indeed, apart from her life at the time she made the
aspiration no other lives but her last one are mentioned.

Eventually in the late Medieval period a whole cycle of stories seem to have grown up
about her, as can be seen in the Theri-Apadanadipani,®®® where her story far exceeds in
length that of any other of the Elder Nuns.

One other problem that requires mentioning is that there is no one amongst the male
disciples who is mentioned as having this position. Bakkula, who is mentioned in the story
as also having this quality of recall, is only placed foremost amongst those with little ill-
health in the stories of the male disciples, and this position is not mentioned there.

882 Except for the aspiration recorded before Buddha Padumuttara, which would be part of the
textual misidentification.

883 Effectively the last commentary ever written on one of the Tipitaka books. It was written by
Bhaddanta Kumarabhivamsa in the 1960s, but first published in 1992 in Burmese script, and
then in 2009 in Romanised script. For materials translated from Sinhala based on traditional
works, see Ranjini Obeyesekere: Yasodhara, the Wife of the Bodhisattva, SUNY, New York,
2009.



The Elder Nun Bhadda Kaccana - 149

AN 1.5.11
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

mahabhififiappattanam, yad-idam Bhadda Kaccana.?%
amongst those who have attained very deep knowledge, that is to say, Bhadda
Kaccana.

AA 1.5.11
(commentary)

Ekadasame, “Mahabhiiifiappattanan,”-ti%®>
In the eleventh (story), “Amongst those who have attained very deep knowledge,”

mahatiyo abhififiayo®® pattanam, Bhadda Kaccana, nama®’ agga ti dasseti.
it shows why the Elder Nun Bhadda Kaccana, amongst those who had very deep
knowledge, was said to be foremost.

Ekassa hi®®® Buddhassa cattaro va jana mahabhiiiiia honti, na avasesasavaka.
For one Buddha there are four people who have very deep knowledge, and not the rest of
the disciples.

Avasesasavaka hi kappasatasahassam-eva anussaritum sakkonti, na tato param.
Other disciples may be able to recall one hundred thousand aeons, but not more than
that.8%

Mahabhiiifiappatta pana kappasatasahassadhikam asankhyeyyar anussaranti.
For those who have attained very deep knowledge they recall (at least) an uncountable
(length of time) and one hundred thousand aeons.

884 ChS: Bhaddakaccana.

885 RTE: Mahabhininappatt-, and similarly throughout.

886 SHB, PTS: abhiiiiia.

887 SHB, PTS omit: nama.

838 SHB, PTS: pi.

889 The six powers (chalabhiniiia) of the later texts are magical power (iddhividha), the divine ear
(dibbasota), knowledge of others’ minds (cetopariyariana), recollection of former lives
(pubbenivasanussati), the divine eye (dibbacakkhu) and the extinction of the pollutants
(asavakkhaya). Here the distinguishing feature seems to be her ability to recall more lives than

others. But if that was so, why was Bhadda Kapilani named as the disciple who excelled in that
ability.
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Amhakam-pi Satthu Sasane dve Aggasavaka Bakkulathero®”’ Bhadda Kaccana ti:

In our Teacher’s dispensation they were the two Great Disciples,®! the Elder Bakkula and
Bhadda Kaccana:

ime cattaro ettakam anussaritum sakkhimsu.??
these four were able to recall this much.

Tasma ayam Theri mahabhififiappattanam agga nama jata.
Therefore this Elder Nun became known as foremost amongst those who had attained
very deep knowledge.

Bhadda Kaccana ti tassa namam.
Bhadda Kaccana is her name.

Bhaddakaficanassa®? hi uttamasuvannassa viya®* tassa sariravanno ahosi,
Her skin-colour was like the finest gold, indeed, like the most auspicious gold,

sa tasma Bhaddakaficana ti namam labhi,
therefore she received the name Bhaddakaficana (Auspicious Golden One),

sa paccha Kaccana tveva sankham gata.$’s

and later the name Kaccana came.

Rahulamatayetam adhivacanam.
She was also designated Rahulamata (Rahula’s Mother).

Her Aspiration and Good Deeds

Sa hi®”® Padumuttarabuddhakale,
At the time of the Buddha Padumuttara,

Hamsavatiyam kulagehe patisandhim gahetva,
she was conceived in a good family home in Hamsavati,

aparabhage Satthu Dhammakatham sunanti,
and later, while listening to the Teacher talk about Dhamma,

890 RTE, ChS: Bakulatthero.

891 vens. Sariputta and Moggallana.

892 RTE: asakkhinsu.

893 RTE: Bhaddakaccanassa; RTE, PTS add: viya.

894 RTE: viya ca.

895 RTE replaces these two lines with: rasma Bhaddakaccanatveva sankham gata.
896 RTE: Sa pi.
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Sattharam ekam bhikkhunim mahabhifiiappattanam aggatthane thapentam disva,
seeing the Teacher place a certain nun as being foremost amongst those who had attained

very deep knowledge,

adhikarakammam katva®’’ tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

Her Last Life

Sa kappasatasahassam devamanussesu samsaritva,

After being reborn amongst gods and humans (only) for one hundred thousand aeons,

imasmim Buddhuppade,
when this (Gotama) Buddha arose,

Suppabuddhasakkassa®’® gehe patisandhim ganhi,

she was conceived in the Sakyan Suppabuddha’s home

Bhadda Kaccana tissa namam akamsu.
and they made the name Bhadda Kaccana for her.

Sa vayappatta Bodhisattassa geham agamasi.

When she had reached maturity she went to the Buddha-to-be’s home.’

Sa®'! aparabhage Rahulakumaram nama puttam vijayi.
Later she gave birth to a son, the prince Rahula.

Tassa jatadivase va’"? Bodhisatto nikkhamitva,
The Buddha-to-be, after renouncing on the day (Rahula) was born,

Bodhimande sabbafifiutam patva,
and attaining omniscience within the circle of the Bodhi Tree,

lokanuggaham karonto, anupubbena Kapilavatthum agamma,
while bringing relief to the world, gradually came to Kapilavatthu,
fiatinam sangaham akasi.

and gave assistance to his relatives.

897 PTS omits: adhikarakammani katva.
898 RTE: Suppabuddhassa.

899 Making her a cousin of Siddhattha.
9001 e. she married Siddhattha.

%1 SHB, PTS omit: Sa.

902 RTE omits: va.

0f

0
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Aparabhage, parinibbute Suddhodanamaharaje,

Later, when the Great King Suddhodana attained Nibbana,
Mahapajapati Gotam1®* paficahi matugamasatehi saddhim Satthu santike pabbaji.
Mahapajapatt Gotami, together with five hundred women, went forth in the presence of
the Teacher.

Rahulamata pi Janapadakalyani pi Theriya santikam gantva, pabbaji.
Rahula’s Mother and Janapadakalyani,”® after going into the presence of the Elder Nun,
also went forth.

Sa pabbajitakalato patthaya Bhadda Kaccanatheri®” tveva pakata ahosi.
Beginning from that time she became well-known as the Elder Nun, Bhadda Kaccana.
Sa%"® aparabhage vipassanam vaddhetva, Arahattam patva,”’’
Later, having developed insight, and attained Liberation,
abhififiasu cinnavasi ahosi, ekapallanke®’® nisinna,
she mastered the deep knowledges, during a single sitting in cross-legged position,
ekavajjanena, kappasatasahassadhikam®"” asankhyeyyam anussarati,
with one advertence, she recalled (at least) an uncountable (length of time) and one
hundred thousand aeons,

tassa tasmim gune pakate jate.
and she became well-known as having this virtue.

Sattha Jetavane nisinno’'? bhikkhuniyo patipatiya thanantaresu®!! thapento,
As the Teacher was sitting in Jeta’s Wood and assigning the places of the nuns in order,

imam Therim mahabhififiappattanam aggatthane thapest ti.
he placed this Elder Nun in the foremost position amongst those who had very deep
knowledge.

903 SHB, ChsS: Mahapajapatigotami.
9041 e. Nanda.

995 SHB: Bhadda-; ChS: -ttheri.

906 SHB omits: Sa; PTS: Atha.

907 SHB: patta.

908 Chs: ekapallarikena.

909 RTE adds: ekari.

10 SHB, PTS: nisitva.

o PTS, ChS: thanantare.
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Kisagotamitherivatthu
12. The Story about the Elder Nun Kisa Gotami

Introduction

Kisa GotamT’s story is another of the really memorable stories in this collection: having
made the usual aspiration at the time of the Buddha Padumuttara, no further lives are
recorded until she is born in her last life, to a poor family in Savatthi.

She gained a good marriage but was despised by the family until such time as she had a
son, at which point she was treated with respect. Unfortunately this didn’t last, as the
young lad died while still a child.

Gotami, unable to face the fact that her child had died, which, besides the grief involved
in losing a child, would also have the unwanted consequence of lowering her status again,
wandered around asking for medicine for her dead child, which no one could supply.

One wise man thought to send her to the Buddha, who is a physician who could cure all
ills, and she readily went along. The Buddha asked her to bring a mustard seed to him, but
there is a catch, it must be from a household that never saw a death in the family.

Full of hope she went into town and started on her quest, but after a few houses she
realised every house she went to has seen a death in the family, and that death is not for
her son alone, but is a pervasive phenomena in life, and that this is a universal teaching.

She abandoned her child in the charnel ground and returned to the Buddha a wiser person
than when she left, and he taught her with a verse, which saw her established in the first
stage of Awakening. Later he taught her again, and that time she attained Liberation.

Again here there is no explanation for why she attained her foremost position as one who
wore rough robes, and it does not seem to be prefigured in the story. It is simply stated

that that was what she was good at, and eventually she was placed foremost for it.

The counterpart to this nun amongst the monks was Mogharaja.’!?

12 He was one of BavarT’s sixteen students, who made an epic journey across India to meet and ask
questions of the Buddha. His answers were enough for most of them to attain Liberation.
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AN 1.5.12
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

likhacivaradharanam, yad-idam Kisa Gotami.
amongst those who wear robes made of rough materials, that is to say, Kisa
Gotami.

AA 1.5.12
(commentary)

Dvadasame, “Lukhacivaradharanan,”-ti
In the twelfth (story), “Amongst those who wear robes made of rough materials,”

tthi lakhehi samannagatam pamsukulam dharentinam, Kisa Gotami agga ti dasseti.
it shows why Kisa Gotami, amongst those who wore robes brought from the cemetery that
are rough in three ways,”'? was said to be foremost.

‘GotamT’ ti tassa®'* namam,
‘Gotam?” was her name,

thokam kisadhatukatta®' pana ‘Kisa Gotami,’ ti vuccati.
but as she was somewhat thin by nature she was called ‘Kisa®'® Gotam?".

Her Aspiration

Ayam-pi’!” Padumuttarabuddhakale,
At the time of the Buddha Padumuttara,
Hamsavatiyam kulagehe nibbattitva,’!

she was reborn in a good family home in Hamsavati,

Satthu Dhammadesanam sunanti,
and while listening to the Teacher teach the Dhamma,

Sattharam ekam bhikkhunim likhacivaradharanam
° seeing the Teacher place a certain nun

913 The Tika describes these as being: vatthaliikhasuttalikharajanalitkhasankhata, reckoned as
rough in cloth, rough in thread, and rough in dye.

914 RTE: rissa.

915 SHB, PTS: kilantadhatukatta; RTE: kisadhatukatta.

916 1t means: thin, skinny.

17 SHB, PTS: Ayam-pi hi.

18 SHB, PTS: nibbatra.



The Elder Nun Kisa Gotami - 155

aggatthane thapentam disva,
as being foremost amongst those who wore robes made of rough materials,

adhikarakammam katva tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

Her Last Life

Sa kappasatasahassam devamanussesu samsaritva,
After being reborn amongst gods and humans (only) for one hundred thousand aeons,

imasmim Buddhuppade,
when this (Gotama) Buddha arose,

Savatthiyam duggatakule nibbattitva,’!’
she was reborn in a poor family in Savatthi,

vayappattakale ekam kulam agamasi.
and when she reached maturity she went to a good family.

Tattha nam duggatakulassa dhita ti paribhavimsu.
There they abused her as a daughter of a poor family.

Sa aparabhage puttam vijayi, athassa sammanam-akamsu.
Later, she gave birth to a son, and then she was treated with respect.

So panassa darako adhavitva paridhavitva kilanavaye thito,
But when the boy had reached playing age, running here and running there,

kalam-akasi, tassa soko udapadi.
he died, and grief arose in her.

Sa: ‘Aham imasmim yeva gehe hatalabhasakkara hutva,
She thought: ‘In this home, where gains and respect have been cut off,

puttassa jatakalato patthaya, sakkaram papunim,
and since the time of the birth of my son, I have gained respect,

ime mayham puttam bahi chaddetum-pi vayameyyun.’-ti
they will endeavour to cast away my son.’

Puttam ankenadaya: “Puttassa me bhesajjam detha,” ti
With her son on her hip, saying: “Give medicine for my son,”

919 SHB, PTS: nibbatta.
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gehadvarapatipatiya®’ vicarati,
she wandered successively to the door of (various) homes,

ditthaditthatthane manussa: “Kattha te matakassa®?! bhesajjam ditthapubban?”-ti
and men, wherever they saw her, saying: “Where did you ever see medicine for one who
is dead?”

panim paharitva parihasam karonti.
clapped their hands and mocked her.

Sa tesam kathaya neva safifattim’?? gacchati.
Although they spoke like this, she wasn’t convinced.

Atha nam eko panditapuriso disva,
Then, after a certain wise man had seen her,

‘Ayam puttasokena cittavikkhepam patta bhavissati,
and thought: ‘Her mind has been overthrown by grief for her son,

etissa pana®?® bhesajjam na afifio janissati,
but although no one else will know of a medicine,

Dasabalo va janissati,’ ti cintetva,
the One of Ten Powers will know,’

evam-aha: “Amma, tava puttassa bhesajjam afifio jananto nama natthi
he said: “Lady, there is no one knowing the medicine for your son other

sadevake pana’* loke Aggapuggalo Dasabalo,
than the Greatest Person in the world with its gods, the One of Ten Powers,

dhuravihare vasati, tassa santikam gantva pucchahi.” ti
who dwells in a nearby monastery, go into his presence and ask (Him).”

Sa: ‘Saccam puriso katheti,’ ti puttam-adaya,
She, thinking: ‘“This man speaks the truth,” carrying her son,

Tathagatassa Buddhasane nisinnavelaya parisapariyante thatva,
stood on the edge of the (four) assemblies at a time when the Realised One was sitting on
his Buddha seat,

920 prs: -patipatiyam.
921 RTE: matassa.

922 RTE: sadittin.

923 RTE: etassa panassa.
924 PTS omits: pana.
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“Puttassa me bhesajjam detha Bhagava,” ti aha.
and said: “Give medicine for my son, Fortunate One.”

Sattha tassa upanissayam disva,
The Teacher, seeing she had the supporting conditions,

“Bhaddakam te Gotami’* katam bhesajjatthaya idhagacchantiya,
said: “It is fortunate for you, Gotami, that you came here for medicine,

gaccha nagaram pavisitva, kotito patthaya sakalanagaram caritva,
go, enter the town and wander through the whole town starting from one end,

yasmim gehe koci matapubbo natthi, tato siddhatthakarmn aharahi,” ti’?® aha.
and at whatever home there has not been a death, from there bring a mustard seed.”

Sa:*?” “Sadhu, Bhante,” ti
Saying: “Very well, reverend Sir,”

tutthamanasa antonagaram pavisitva, pathamagehe yeva:
she entered into the town with a hopeful mind, and at the first home

“Dasabalo mama puttassa bhesajjatthaya siddhatthakam aharapeti:
¢ she said: “The One of Ten Powers has me bring a mustard seed as medicine for my son,

siddhatthakam me detha,” ti aha.
please give me a mustard seed.”

“Handa, Gotam1” ti ntharitva, adamsu.

-9

Saying: “Come, Gotami,” and stretching forth, they gave (it to her).
“Aham evam gahetum na sakkomi:*
“I am not able to take it,

‘Imasmir gehe koci matapubbo nama®? natthi?’ ” ti
(but first must ask): ‘In this home has there not been a death? ”

“Kim vadesi Gotami, ko idha matake ganetum sakkoti?” ti

“What did you say, Gotami, who is able to count those who have died here?”
“Tena hi alam naham ganhissami,”’
“Then that is enough, I will not take it,

925 PTS: Gotami.

926 RTE, ChS: ahara ti.

927 PTS omits: Sa.

928 SHB, PTS: sakka.

929 SHB, PTS omit: nama.

930 RTE omits: nahan ganhissami; PTS: ganhissami ti.
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Dasabalo mam yattha matapubbo natthi, tato nam ganhapeti,” ti aha.”’!

the One of Ten Powers (told) me that from a home where there has not been a death,
from there I have to take it for him.”

Sa imina va niyamena tatiyagharam®? gantva, cintesi:
Having gone to the third house in this way, she realised:

“Sakalanagare ayam-eva niyamo bhavissati,
“The whole city will be this way,

idam hitanukampakena Buddhena dittham bhavissati.” ti
this must have been foreseen by the Awakened One, who is beneficent and
compassionate.”

Samvegam labhitva, tato va®>® bahi nikkhamitva,
She became spiritually anxious, departed from there,

amakasusanam gantva,”>* puttam hatthena gahetva:
went to the charnel grounds, and took her son with her hand,

“Puttaka, aham imam maranam taveva uppannan-ti cintesim,
¢ and saying: “Son, I thought there was death only for you,

na panetam taveva, mahajanasadharano, esa Dhammo,” ti vatva,
but it is not only for you, for the (whole) population it is the same, this is the Dhamma,”

puttam amakasusane chaddetva, imam gatham-aha:
she abandoned her son in the charnel grounds, and spoke this verse:

“Na gama-Dhammo no nigamassa Dhammo,
“Not a village Teaching, nor a town Teaching,
Na capi yam®*® ekakulassa Dhammo,
Nor is this a Teaching for one family alone,

931 SHB, PTS: atthi tato siddhatthakarn na ganhapeti ti; omit: aha.
932 SHB: tatiya gharam; PTS: tatiyam gharam.

933 PTS omits: va.

934 SHB, PTS: netva.

935 SHB, PTS: cap’ ayan.
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Sabbassa lokassa sadevakassa,
For the whole of the world with its gods,

Eso va’* Dhammo, yad-idam aniccata.” ti
There is this Teaching of impermanence.”®?’

Evaii-ca pana vatva, Satthu santikam agamasi.
Having spoken thus, she went into the presence of the Teacher.

Atha nam Sattha: “Laddho te, Gotami,”? siddhatthako?” ti®*” aha.
Then the Teacher said to her: “Gotami, did you get the mustard seed?”

“Nitthitam,”* Bhante, siddhatthakena kammam, patitthar pana me detha,” ti aha.
“The business with a mustard seed is finished, reverend Sir, but give me something for
support.”

Athassa Sattha Dhammapade imam gatham-aha:
Then the Teacher spoke this verse to her found in the Dhammapada:

“Tam puttapasusammattam byasattamanasam nararn,
“That person whose clinging mind is intoxicated by children and cattle,

suttam gamam mahogho va maccu adaya gacchati.” ti
death will carry away like a sleeping village by a great flood.”**!

Sa gathapariyosane yatha thita va Sotapattiphale patitthaya pabbajjam yaci,
At the end of the verse as she stood there she was established in Stream-Entry and
requested the going forth,
Sattha pabbajjar anujani.’*?

and the Teacher allowed the going forth.

Sa tikkhattum Sattharam padakkhinam katva, vanditva,
She circumambulated the Teacher three times, worshipped him,

bhikkhuni-upassayam gantva, pabbajjaii-ca®® upasampadaii-ca®* labhitva,
went to the nunnery, received the going forth and higher ordination,

936 ChS: Eseva.

937 The verse is quoted from the Traditions about Kisa Gotami, Theri-Apadana, 3.2 vs. 27.
938 PTS: Gotami.

939 RTE: siddhatthaka ti.

940 RTE: Natthi me.

%41 Dhp 287.

942 RTE: anujanati.

943 SHB, PTS: pabbajji.

944 SHB, PTS: upasampadam.
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na cirasseva’® yoniso manasikare kammam karonti, vipassanam vaddhesi.
and in no long time, while wisely reflecting, she developed insight.

Athassa Sattha imam obhasagatham-aha:
Then the Teacher spoke this lustrous verse:

“Yo ca vassasatam jive apassam Amatarn padam,
“The one who lives for a hundred years not seeing the Deathless state,

ekaham jivitam seyyo passato Amatam padan.”-ti

is surpassed by one living for one day seeing the Deathless state.”4¢

Sa gathapariyosane Arahattam patta,’’

At the end of the verse she attained Liberation,

parikkharavalafije paramukkattha hutva,
and in the use of the requisites she became pre-eminent,

tthi lakhehi samannagatam civaram parupitva vicari.
and wandered around after covering herself with a robe that was rough in three ways.

Aparabhage Sattha Jetavane nisinno,
Later as the Teacher was sitting in Jeta’s Wood,

bhikkhuniyo patipatiya thanantaresu®*® thapento,
as he was assigning the places of the nuns in order,

imam Therim luikhacivaradharanam aggatthane thapesi ti.
he placed this Elder Nun in the foremost position amongst those who wore robes that are
rough in three ways.

945 SHB: pana ca cirasseva.
946 Dhp 114.

947 RTE: patva.

948 Chs: thanantare.
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Sigalakamatatherivatthu®®
13. The Story about the Elder Nun Sigalakamata

Introduction

The last of these stories concerns Sigalakamata, who heard the Buddha Padumuttara®®
praise the virtue of having faith in the Buddha, Dhamma and Sangha, saw him appoint a

nun as being foremost in this virtue and aspired for the same position herself.

No other of her lives are recorded here, apart from her last one when she was born to a
rich merchant in Rajagaha. She heard the Buddha give a discourse one day and gaining
faith she decided to go forth, and had a great attraction to the physical splendour of the
Buddha.

Understanding her inclination the Buddha taught her with appropriate teachings that
tended to enhance her faith. These are unfortunately not identified in the commentary,
but they were sufficient for her to attain Liberation,”! and she was later identified by the
Buddha as the nun who was foremost amongst those with faith.

Her male counterpart was Ven. Vakkali.

AN 1.5.13
(text)

Etad-aggam bhikkhave mama savikanam bhikkhuninam
This is the foremost of my nun disciples, monastics,

saddhadhimuttanam, yad-idam Sigalakamata.
amongst those who are inclined to faith, that is to say, Sigalakamata.

AA 1.5.13
(commentary)

Terasame, ‘“Saddhadhimuttanan,”-ti

In the thirteenth (story), “Amongst those who are inclined to faith,”
saddhalakkhane abhinivitthanam, Sigalakamata®>? agga ti dasseti.
it shows why Sigalakamata, amongst those who adhered to the characteristic of faith, was
said to be foremost.

949 RTE: Singalamata-; and so throughout.

930 According to the Traditions he was her half-brother.

951 She was One who was Liberated through Faith (Saddhavimuttt), which is one of the seven kinds
of Noble Disciples (Ariyapuggala).

952 ChS: Singala-; throughout.
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Her Aspiration

Ayam kira Padumuttarabuddhakale,
At the time of the Buddha Padumuttara, it seems,

Hamsavatiyam kulaghare nibbatta,
she was reborn in a good family home in Hamsavati,

Satthu Dhammakatham®>? sunanti:
and listened to the Teacher talk about Dhamma,’>* (saying):

Yassa saddha Tathagate, acala suppatitthita,’>’

Whoever has faith in the Realised One,”>® unshaken and firmly established,

silafi-ca yassa kalyanam, ariyakantam pasamsitam,
whoever is virtuous and good, pleasing to the Noble Ones and praised,

Sanghe pasado yassatthi, ujubhutafn-ca dassanam,
whoever has confidence in the Community, having insight that is upright,

adaliddo ti tam ahu, amogham tassa jivitam.
they say that one is not poor, his life is not in vain.

Tasma saddhaii-ca silafi-ca, pasadam Dhammadassanam,
Therefore faith, virtue, confidence and insight into Dhamma,

anuyuiijetha medhavi, saram Buddhana’®?’ Sasanam.
should be engaged in by the intelligent, remembering the Buddhas’ Dispensation.

Sattharam ekam bhikkhunim saddhadhimuttanam
Seeing the Teacher place a certain nun

aggatthane thapentam disva,
as being foremost amongst those who were inclined to faith,

adhikarakammam®®® katva tam thanantaram patthesi.
she did a great deed and aspired for that position herself.

953 RTE: Dhamman.

(a0l appears from the Apadana she was a Nun in that Lord Buddha’s Community at the time.
955 RTE: supatitthita.

956 From her Apadana, verses 7-9.

957 RTE: Buddhanar.

98 PTS: adhikarar.
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Her Last Life

Sa kappasatasahassam devamanussesu samsaritva,
After being reborn amongst gods and humans (only) for one hundred thousand aeons,

imasmim buddhuppade,
when this (Gotama) Buddha arose,

Rajagahanagare setthikule nibbatta,
she was reborn in a merchant’s family in Rajagaha,

samanajatikam kulam gantva,
and after going to a family of similar birth,

ekam puttam vijayi, tassa Sigalakakumaro ti namam akamsu.

she gave birth to one son, and they made the name Sigalaka Kumara for him.%>
Sa pi teneva karanena Sigalakamata nama jata.

Through that reason the name Sigalakamata®® arose.
Sa ekadivasam Satthu Dhammakatham sutva,

One day, after hearing the Teacher talk about Dhamma,”®!

patiladdhasaddha Satthu santikam®®? gantva pabbaji.

she gained faith,%% and after going into the presence of the Teacher, went forth.

Pabbajitakalato patthaya saddhindriyam adhimattam patilabhi.
Since the time of going forth she gained a preponderance of the faculty of faith.

Sa Dhammasavanatthaya®® viharam gantva,

Having gone to the monastery for the purpose of listening to Dhamma,
Dasabalassa sarirasampattim®®® olokayamana va titthati.
she stood looking at the One of Ten Power’s bodily splendour.

Sattha tassa saddhalakkhane abhinivitthabhavam fiatva,
The Teacher, knowing that she adhered to the mark of faith,

9391t is this Sigalaka Kumara that the Buddha gives instruction to in Sigalasuttamh, DN 31, one of
the most popular and influential discourses in the Canon.

960 1t means: Sigalaka’s Mother.

961 This was the famous and influential Discourse to Sigala, her son, DN 31.

962 pTS: santike; omit gantva.

963 11 the Traditions it says she attained Stream-Entry at this point.

964 RTE, ChS: Dhammassavanatthaya.

965 SHB, PTS: sariranipphattinm.
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sappayam katva, pasadaniyam-eva Dhammam desesi.”*®

and knowing the suitability, taught confidence-inspiring Dhamma.

Sa pi Theri saddhalakkhanam-eva dhuram katva, Arahattam papuni.
So this Elder Nun, bearing the characteristic of faith, attained Liberation.

Atha nam Sattha aparabhage Jetavane nisiditva,
Later, after the Teacher had sat down in Jeta’s Wood,

bhikkhuniyo patipatiya thanantaresu®®’ thapento,
as he was assigning the places of the nuns in order,

imam Therim saddhadhimuttanam aggatthane thapes ti.
he placed this Elder Nun in the foremost position amongst those who were inclined to
faith.
Theripalivannana Nitthita’*®
The Commentary on the Text about the Elder Nuns is Finished

966 SHB, PTS: deseti.

97 Chs: thanantare.

968 RTE: Terasasuttapatimanditaya Theripaliya Vannana Nitthita. ChS: Paficamavaggavannana
Terasasuttapatimanditaya Theripaliya Vannana Nitthita.
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