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2. Thus have I heard . evam me sutam Nhu Vﬁy to1
N On one occasion the nghe. Mot thoi Thé
= D g -
ey o ?Hﬁ% Blessed One was eke_lm_samay.am bhag Tono Savatthi (Xa-v
EEEBMEIPETT | living at Savatthi in | 2V sdvatthivam ¢) Jetavana (Ky-da-L
° Jeta’s Grove, viharatijetavane am), tai tinh xa

Anathapindika’s
Park.

anathapindikassa ara
3

6ng Anathapindika (
Cap Co boc)

me.
R > ZEBEfE 522K | Then the wanderer Atha kho vacchagott | Rdi du si ngoai dao
SEBFT > Bt 2E[7] | Vacchagotta went to | o paribbajako yena b | Vacchagotta di dén
AR > FEHEL » | the Blessed One hagavatenupasankam | chd Thé Ton, sau khi

B » E

[484] and exchanged
greetings with him.
When this courteous
and amiable talk was
finished, he sat down
at one side and asked
the Blessed One:

i; upasankamitva bha
gavatasaddhim samm
odi.

Sammodaniyam kath
am saranlyam Vvitisar
etvackamantam nisid
i. Ekamantam nisinn
o khovacchagotto par
ibbajako bhagavanta

m etadavoca:

dén, néi 1én nhiing
161 chao don hoi
tham véi Thé Ton,
sau khi noi 1én nhitng
161 chao don hoi
tham than hitu roi
ngdi xudng mot bén.
Sau khi ngdi xubéng
mdt bén, du si ngoai
dao Vacchagotta
bach Thé Tén

3.TEE | SHER

“How 1is it, Master

“Kim nu kho, bho go

Ton gida Gotama, phai

E41 2 R ~ 4.2 | Gotama, does Master | tama, (1)‘sassato lok | ching Ton
st (1) THHREE 0 | Gotama  hold  the | o, idamevasaccam m | gia Gotama c6 tri
2 EE > 8RAIEE | view: ‘The world | oghamafifian’ti e | kién nhu sau: “Thé
=z g B8 ? 4 is (1) eternal: only | vamditthi ~ bhavam | gi6i 1a (1) thwong
this is true, anything | gotamo”ti? tra, chi nhu vay Ia
else is wrong’?” chon, ngoai ra 1a hu
vong™?
S EEME % ¢ | “Vaccha, I do not | “Na  kho aham, | Nay Vaccha, Ta
TERAVEUZ R 40 | hold the view: ‘The | vaccha, evamditthi: khong c6 tri kién nhu
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world is eternal: only
this is true, anything

else is wrong.’*

‘sassato loko,
idameva saccam.

moghamafifian’”’ti

sau: “Thé gidi la
thuong tra, chi nhu

vay la chon, ngoai ra

4. T EAERER
HmER ()
R4 3 (3) % 4
% (IR

“How then, does
Master Gotama hold
the view: ‘The world
is (2) not eternal:
only this is true,
anything else is
wrong’?”

“Vaccha, I do not
hold the view: ‘The

world is not eternal:

only this is true,
anything else s
wrong.’

Kim pana, bho gotam
a, ‘asassato loko, ida

meva saccam mogha

mafnan’ti—evamditt
hi bhavam gotamo™ti
?

Na kho aham, vaccha
, evamditthi: (2)asass
ato loko idameva sac
cam moghamafinan’”’
t1.

la hu vong”.

Ton gida Gotama, phai
chang Toén
gia Gotama co tri

kién nhu sau: “Thé
gidi 1a (2)vé thwong,
chi nhu vay 1a chon,
ngoai ra la hu vong™?
Nay Vaccha, Ta
khong ¢ tri kién nhur
sau: “Thé giéi 1a vo
thuong, chi nhu vay
la chon, ngoai ra la
hu vong”.

5. O)F& - (6
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“How is it, Master
Gotama, does Master
Gotama hold the
view: ‘The world is
(5)finite: only this is
true, anything else is
wrong’?”

-“Vaccha, I do not
hold the view: ‘The
world is finite: only
this is true, anything

else is wrong.’*

“Kim nu kho, bho
gotama, ‘(5)antava
loko, idameva sacca
m moghamaiifian’ti
—evamditthi bhavam
gotamo”ti?

“Na kho aham,
vaccha, evamditthi:
‘antava loko,
idameva saccam

moghamanfian’ti.

Ton gia Gotama, phai
chang Toén
gia Gotama co tri
kién nhu sau: “Thé
(5)hiru

bién, chi nhu vay la

giéi  1a

chon, ngoai ra 1a hu
vong™?

Nay Vaccha, Ta
khong ¢ tri kién nhur
sau: “Thé gi6i 1a hiru
bién, chi nhu vay la
chon, ngoai ra 1a hu

vong”.

“How then, does
Master Gotama hold
the view: ‘The world
is (6)infinite: only
this is true, anything
else is wrong’?”
“Vaccha, I do not

Kim pana, bho gotam
a >

(6) ‘“anantava loko, i
dameva saccam mog

hamannan’ti—evamd
itthi bhavam gotamo”
ti?

Ton gia Gotama, phai
chang Toén
gia Gotamacd tri kién
nhu sau: “Thé gidi 1a
(6)vé bién, chi nhu
vay la chon, ngoai ra

1a hu vong™?




hold the view: ‘The
world is infinite: only
this is true, anything

else is wrong.’*

Na kho aham, vaccha
, evamditthi:

anantava loko, idame
va saccam moghama

fifan’”’t1.

Nay Vaccha, Ta
khong ¢ tri kién nhur
sau: “Thé giéi 1a vo
bién, chi nhu vay la
chon, ngoai ra 1a hu

vong”.

6. O)mEIRS

“How is it, Master
Gotama, does Master
Gotama hold the
view: (9) ‘The soul
and the body are
the same: only this is
true, any thing else is
wrong’ 2!

“Vaccha, I do not
hold the view: ‘The
soul and the body are
the same: only this is
true,anything else is

wrong.’

“Kim nu kho, bho
gotama, (9) ‘tam
jivam tam sariram,
1idameva saccam

moghamanfian’ti—

evamditthi bhavam
gotamo”ti?

“Na kho  aham,
vaccha, evamditthi:
‘tam  jivam  tam
sarfram, 1dameva
saccam

moghamanfian’ti.

Ton gida Gotama, phai

chang Toén
gia Gotama co tri
kién nhu sau: (9)

“Sinh mang va than
thé 1a mot, chi nhu
vay la chon, ngoai ra
1a hu vong™?

Nay Vaccha, Ta
khong ¢ tri kién nhur
sau: “Sinh mang va
than thé 1a mot, chi
nhu vay la chon,

ngoai ra la hu vong”.

7. 10y RHR

“How then, does
Master Gotama hold
the view: (10) ‘The
soul is one thing

the body

another: only this is

and

true, anything else is
wrong’?”

“Vaccha, I do not
hold the view: ‘The

soul is one thing and

the body another:
only this is true,
anything else s
wrong.’

Kim pana, bho gotam
a, (10)‘afifiam jivam
afifiam sariram, ida
meva saccammogha
mafnan’ti—evamditt
hi bhavam gotamo™ti
0

“Na kho aham, vacch
a, evamditthi:

afifiam jivam afinam
sariram, idameva sac
cam moghamafinan’”’
ti.

Ton gida Gotama, phai
chang Toén
gia Gotama co tri
kién nhu sau: (10)
“Sinh mang va than
thé 1a khac, chi nhu
vay la chon, ngoai ra

1a hu vong™?

Nay Vaccha, Ta
khong c¢6 tri kién nhu
sau: “Sinh mang va
than thé 1a khac, chi
nhu vay la chon,

ngoai ra la hu vong”.

8. (INMZRAEIE
(12)fR5E ~ (13)F

“How is it, Master

Gotama, does Master

“Kim nu kho, bho
gotama, (11) ‘hoti

Ton gida Gotama, phai

chang Ton
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hold the
(11) ‘After
death a Tathagata

Gotama

view:

exists: only this is
true, anything else is
wrong’ 2”1

“Vaccha, I do not
hold the view: ‘After
death a

exists: only this is

Tathagata

true, anything else is

wrong.’

tathagato param
marana, idameva
saccam
moghamaffian’ti—ev
amditthi bhavam
gotamo”ti? “Na kho
aham, vaccha,
evamditthi: ‘hoti
tathagato param
marana, idameva
saccam

moghamanfian’ti.

gia Gotama ¢ tri
kién nhu sau: (10)
“Nhwr Lai ¢6 ton tai
sau khi chét, chi nhu
vay la chon, ngoai ra
1a hu vong™?

Nay Vaccha, Ta
khong c6 tri kién nhu
sau: “Nhu Lai c6 ton
tai sau khi chét, chi
nhu vay la chon,

ngoai ra la hu vong”.

“How then, does
Master Gotama hold
the view: (12) ‘After
death a Tathagata
does not exist: only
this is true, anything
else is wrong’?”

“Vaccha, I do not
hold the view: ‘After
death a

does not exist: only

Tathagata

this is true, anything

else is wrong.’

“Kim pana, bho
gotama, (12) ‘na hoti
tathagato param
marana, idameva
saccam
moghamaffian’ti—ev
amditthi bhavam
gotamo”ti? “Na kho
aham, vaccha,
evamditthi: ‘na hoti
tathagato param
marana, idameva
saccam

moghamanfian’ti.

Ton gida Gotama, phai
chang Toén
gia Gotama co tri
kién nhu sau: “Nhu
Lai khong c6 ton tai
sau khi chét, chi nhu
vay la chon, ngoai ra
1a hu vong™?

Nay Vaccha, Ta
khong ¢ tri kién nhur
sau: (12) “Nhw Lai
khéong c6 ton tai sau
khi chét, chi nhu vay
la chon, ngoai ra la

hu vong”.

“How 1is it, Master
Gotama, does Master

hold the
(13) “After
death a Tathagata

both exists and does

Gotama

view:

not exist: only this is
true, anything else is
wrong.’?’ [485]

“Kim nu kho, bho
gotama, (13) ‘hoti ca
na ca hoti tathagato
param marana,
1idameva saccam
moghamaffian’ti—ev
amditthi bhavam
gotamo”ti? “Na kho

aham, vaccha,

To6n gia Gotama, phai
ching Ton
gia Gotama co  tri
kién nhu sau: (13)
“Nhw Lai ¢é ton tai
va khéng ton tai sau
khi chét, chi nhu vay
la chon, ngoai ra la

hu vong™?




“Vaccha, I do not
hold the view: ‘After
death a Tathagata

both exists and does
not exist: only this is

true, anything else is

evamditthi: ‘hoti ca
na ca hoti tathagato
param marana,
idameva saccam

moghamanfian’ti.

Nay Vaccha, Ta
khong c6 tri kién nhu
sau: “Nhu Lai c6 ton
tai va khong co ton
tai sau khi chét, chi

nhu vay la chon,

wrong.’* ngoai ra 1a hu vong”.
S EEME TS ¢ | “How then, does | “Kim pana, bho Tén gia Gotama, phai
"BRAEUZE R~ 40 | Master Gotama hold | gotama, (14) ‘neva chang Toén
=i JIEIEFIEEE | the view: (14) ‘After | hoti na na hoti gia Gotama co  tri

&AL -

death a Tathagata

tathagato param

neither exists nor
does not exist: only
this is true, anything
else is wrong’?”’/

“Vaccha, I do not
hold the view: ‘After
death a

neither

Tathagata
exists nor
does not exist: only
this is true, anything

else is wrong.’

marana,
idameva saccam mog
hamannan’ti—evamd

itthi bhavam
gotamo”ti?

“Na  kho  aham,
vaccha, evamditthi:
‘neva hoti na na hoti
tathagato param
marana, idameva
saccam

moghamanfian’ti.

kién nhu sau: (14)
“Nhw_Lai khong cé
ton tai va khong
khong ton tai sau
khi chét, chi nhu vay
la chon, ngoai ra la
hu vong™?

Nay Vaccha, Ta
khong ¢ tri kién nhur
sau: “Nhu Lai khong
c6 ton tai va khong
khong t6n tai sau khi
chét, chi nhu vay la
chon, ngoai ra 1a hu

vong”.

9. FANF > ZEpEfE
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“How 1is it then,
Master Gotama?
When Master

Gotama is asked each
of
questions, he replies:
‘I do not hold that

these ten

view.’... [ZE0% » &
& A% ]

What danger does
Master Gotama see
that he does not take
up of

any these

“‘Kim nu kho, bho
gotama, sassato loko,
idameva saccam
moghamanfianti—ev
amditthi bhavam
gotamo’ti iti puttho
samano ‘na kho
aham, vaccha,
evamditthi—sassato
loko, idameva
saccam moghamanfia

n’ti

Sao vay, thua Toén

gia Gotama? Khi
duoc  hoi:  “Phai
chang Toén
gia Gotamaco tri
kién.......

“Nhu Lai khong co

ton tai va khong
khong t6n tai sau khi
chét, chi nhu vay la
chon, ngoai ra 1a hu
vong” Ton

gia Gotama thdy  c6




speculative views?”

pana bho gotamo

su nguy hai gi ma

AHERCER, ~ #8) | adinavam Ngai khong chip
sampassamano evam | nhan  hoan  toan
imani sabbaso nhimg tri kién nay
ditthigatani nhu vay?
anupagato”ti?

 fh S E B E “VaCChfla . the | Sassato loko’ti | Nay Vaccha, nghi
% TEERER - it speculatlYe view thgt kho,vaccha, rang: “Thé gidi 1a
F'EIEJ & e - g% | the world is eternal is '
IS %‘ /Eﬂj\% @j a thicket of views, a | ditthigatametamditt | thuong trd”, nhu vay
% L EEdEsEE - wilderness of views, | higahanam ditthikant | 1a ta_kién, kién tra
- R a contort}on Pf VIEWS, | aro ditthivisikam 1am, kién hoang vu,
EEHEREEYE5 |a vacillation  of | . .; o 2
B . phEgEE , 2| views, a fetter of ditthivipphanditam kién hy’ luan,’ k1e’n
%[S]Fﬁ RN views. It is beset by | ditthisamyojanam tranh chap, kién kiét
stppws , g | suffering, by | sadukkham huoc, di doi voi
‘,‘: » REPTR vexation, by despair, o P P ..
5t i Fi] ML R A R 2K and by fever savighatam kho, véi tan hai, voi
o4 F w2k saupayasam nao hai, voi nhiét
=~ ¢\ He ° .
B~ A8~ EE saparilaham,na ndo, khong hudng

nibbidaya na
viragaya na
nirodhaya na
upasamaya na
abhififaya na
sambodhaya
na nibbanaya

samvattati.

dén yém ly,

[&r> 235 MA 175 :
(Hfr &K ) 45 45 -

and it does not lead
to disenchantment,

ly tham, doan diét, an

: to dispassion tinh, thang tri, gidc
P AARA L A to cessatio’n, to ngd, Niét-ban.
. AR 23g | peace, to  direct
knowledge,

LERR FRLE | o enlightenment,
% . , (CBETA| to Nibbana.
2019.Q1, TOI1, no.
26, p. 712¢20-21)]
HpEfE o2 | I51F | “The speculative ‘Asassato loko’ti Niay Vaccha, nghi
TR 94 % ~ | view that the world is | kho, vaccha ... pe ... |rang: “Thé giéi la
W ~ JEHE JESE | not eternal ...that the | ‘antava loko’ti kho, | thuong tra” ... “Thé
W HIE ~ #5872 | world is finite ... that | vaccha ... pe ... gioi 1a vo thuong”
8 ~ JEHEIEH | the world is ‘anantava loko’ti “Thé giéi 1a hiru

10
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infinite ... that the
soul and the body are
the same ... that the
soul is one thing and
the body another ...
that after death a
Tathagata exists
[486] ... that after
death a Tathagata
does not exist ... that
after death a
Tathagata both exists
and does not exist ...
that after death a
Tathagata neither
exists nor does not
exist [EEMSEENS -
HE P ] s
a thicket of views, a
wilderness of views,
a contortion of views,
a vacillation of
views, a fetter of
views. It is beset by
suffering, by
vexation, by despair,
and by fever, and it
does not lead to
disenchantment, to
dispassion, to
cessation, to peace,
to direct knowledge,
to enlightenment, to
Nibbana. Seeing this
danger, I do not take
up any of these

speculative views.”

kho, vaccha ... pe ...
‘tam jTvam tam
sariran’ti kho,
vaccha ... pe ...
‘afifiam jTvam afinam
sariran’ti kho,
vaccha ... pe ... ‘hoti
tathagato param
marana’ti kho,

3

vaccha ... pe ... ‘na
hoti tathagato param
marana’ti kho,
vaccha ... pe ... ‘hoti
ca na ca hoti
tathagato param
marana’ti kho,
vaccha ... pe ...
‘neva hoti na na hoti
tathagato param
marana’ti kho,
vaccha, ditthigata-
metam ditthigahanam
ditthikantaro
ditthivisukam ditthi-
vipphanditam ditthi-
samyojanam
sadukkham
savighatam
saupayasam
saparilaham, na
nibbidaya na
viragaya na
nirodhaya na
upasamaya na
abhififaya na
sambodhaya na
nibbanaya samvattati.

Imam kho aham,

bién” ... “Thé gi6i la
“Sinh

mang va than thé la

vO bién”

mot” ... “Sinh mang
va than thé 1a
khac” ... “Nhu Lai
c6 ton tai sau Kkhi
chét” “Nhu Lai
khong co ton tai sau
khi chét” “Nhu
Lai cO ton tai va
khong co ton tai sau
khi chét”
Vaccha, nghi rang:
“Nhu Lai khoéng co

ton

Nay

tai va khong
khong t6n tai sau khi
chét”, nhu vay 1a ta
kién, kién tro lam,
kién hoang vu, kién
hy luén, kién tranh
kiét

v6i

kién
doi

kho, véi tan hai, voi

chép,
phuoc, di
nao hai, voi nhiét
ndo, khong hudng
dén yém ly, ly tham,
doan diét, an tinh,
théng tri, giac ngo,
Niét-ban.
Vaccha, Ta thay co

Nay

su nguy hai ndy ma
Ta khong chap nhan
hoan toan nhiing tri

kién nhu vay.

11




vaccha, adinavam
sampassamano evam
imani sabbaso
ditthigatani

anupagato”ti.

1. HEFEHRA
i - TEZ | ffT
2

5 Bl 2R
"W R - 2
et % | AWK
RoosERM () &
HeEw - R (i) 48
Heww o pher iii) B
HeE ~ PR (iv)
EREEE |

“Then does Master
hold
speculative view at
all?”

“Vaccha,

‘speculative view’ is

Gotama any

something that the

Tathagata has put
away. For the
Tathagata, Vaccha,

has seen'’ this:
‘Such is material (i)
form,

such its origin, such
its disappearance;
such is (ii) feeling,
such its origin, such
its disappearance;
such (ii )perception,
such its origin, such
its disappearance;
such are (iii)
formations, such
their origin, such
their disappearance;
suchis (iv)
consciousness, such
its origin, suchits

disappearance.’

“Atthi

gotamassa

ditthigatan”ti?
“Ditthigatanti

pana bhoto

kifici

kho,
vaccha,
apanitametam
tathagatassa.
Ditthafihetam,
vaccha, tathagatena:
‘iti (i) rapam, iti
ripassa samudayo, iti
ripassa atthangamo;
iti  (ii) vedana, iti
vedanaya samudayo,
iti vedanaya
atthangamo; iti  (iii)
saiifia, iti sanfiaya
samudayo, iti
safifidya atthangamo;
iti (iv)sankhara, iti
sankharanam
samudayo, iti
sankharanam
atthangamo; iti (v)
vififianam, iti
viiinanassa
samudayo, iti
viiinanassa

atthangamo’ti.

Nhung Ton
gia Gotama co ta
kién nao khong?
Nay Vaccha, ta kién
da duoc Nhu Lai
doan trir. Nhung nay
Vaccha, day 1a diéu
Nhu Lai d3 thay:
“Pay la (i) sac, day
1a sic tap, day la sic
diét; day 1a (i) tho,
day la tho tap, day la
tho diét; day 1a  (iii)
tuwong, day la tudng
tap, day la tuong
diét; day 1a(i) hanh,
day la hanh tap, day
la hanh diét; day la
(iv ) thire, day Ia
thire tap, day la thuc
diét”.

IEAIRA ~ 2R
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Therefore, I say, with
the destruction,
fading away,
cessation, giving up,
and relinquishing of
all conceivings, all

Tasma tathagato
sabbamannitanam
sabbamathitanam

sabbaahankarama-

Do viy, ta ndi rang,
voi sy doan tru, ly
tham, doan diét, xa
bo, viat bo tat ca do
tudng cia tat ca hon
mé, clia tit ca ngi
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EfE > BTW - FiEF - | excogitations, all mankaramananusaya- | Kién, ngd so kién,
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the underlying nirodha caga thoat, khong con
tendency to conceit, | patinissagga anupada | chap thu.
the Tathagata is vimuttoti vadam1’’ti.
liberated through not
clinging.”
12. “When a bhikkhu’s Thua Ton

mind is liberated
thus, Master Gotama,
where does he
reappear [after
death]?”

“The term

‘reappears’ does not
apply, Vaccha.”"
“Then he does not
reappear, Master
Gotama?”

“The term ‘does not
reappear’ does not
apply, Vaccha.”
“Then he both
reappears and does
not reappear, Master
Gotama?”

“The term  ‘both
reappears and does
not reappear’ does
not apply, Vaccha.”
“Then he neither
reappears nor does
not reappear, Master
Gotama?”

“The term ‘neither
reappears nor does
not reappear’ does
not apply, Vaccha.”

“Evam vimuttacitto
pana, bho gotama,
bhikkhu kuhim
upapajjati’ti?
“Upapajjatiti kho,
vaccha, na upeti”.
“Tena hi, bho
gotama, na
upapajjatr’ti? “Na
upapajjatiti kho,
vaccha, na upeti”.
“Tena hi, bho
gotama, upapajjati ca
na ca upapajjati’ti?
“Upapajjati ca na ca
upapajjatiti kho,
vaccha, na upeti”.
“Tena hi, bho
gotama, neva
upapajjati na na
upapajjati’ti? “Neva
upapajjati na na
upapajjatiti kho,

vaccha, na upeti”.

gia Gotama, mdt
Ty-kheo dugc tdm
giai thoat nhu vay
sanh khéi chd nao?
—Sanh khoi, nay
Vaccha, khong c6 ap
dung.

—Nhu vay, Ton
gia Gotama, vi 4y
khong sanh khoi?
—Khong sanh khéi,
nay Vaccha, khong
c6 ap dung.

—Nhu vay, Ton
gia Gotama, vi 4y
sanh khdi va khong
sanh khoi?

—Sanh  khoi  va
khong sanh khoi, nay
Vaccha, khong c6 ap
dung.

—Nhu vay, Ton
gia Gotama, vi 4y
khong sanh khéi va
khong khoéng sanh
khoi?

—Khong sanh khoi
va khong khong sanh
khoi, nay Vaccha,
khong c6 ap dung.

“When Master
Gotama is asked
these four questions,
he replies:

‘The term
“reappears” does not
apply, Vaccha;

the term “does not

“‘Evam vimuttacitto
pana, bho gotama,
bhikkhu kuhim
upapajjati’ti iti puttho
samano ‘upapajjatiti
kho, vaccha, na
upett’ti vadesi. ‘Tena

hi, bho gotama, na

Khi duogc hoi: “Ton
gia Gotama, vi
Ty-kheo dugc tdm
giai thoat nhu vay
sanh khéi tai chd
nao?”, Ton gia dép:
“Sanh khoi, nay
Vaccha, khong c6 ap

13




reappear” does not
apply, Vaccha;

the term  “both
reappears and does
not reappear” does
not apply, Vaccha;
the term ‘“neither
reappears nor [487]
does not reappear”
does not  apply,
Vaccha.’

Here I have fallen
into bewilderment,
Master Gotama, here
I have fallen into
confusion, and the
measure of
confidence I had
gained through
previous
conversation with
Master Gotama has

now disappeared.”

upapajjati’ti iti puttho
samano ‘na
upapajjatiti kho,
vaccha, na upett’ti
vadesi. ‘Tena hi, bho
gotama, upapajjati ca
na ca upapajjati’ti iti
puttho samano
‘upapajjati ca na ca
upapajjatiti kho,
vaccha, na upett’ti
vadesi. ‘Tena hi, bho
gotama, neva
upapajjati na na
upapajjati’ti iti puttho
samano ‘neva
upapajjati na na
upapajjatiti kho,
vaccha, na upett’ti
vadesi. Etthaham,
bho gotama,
afifianamapadim,
ettha
sammohamapadim.
Yapi me esa bhoto
gotamassa purimena
kathasallapena ahu
pasadamatta sapi me

etarahi antarahita”ti.

dung”. Khi duoc hoi:
“Nhu vay, Ton

gia Gotama, vi 4y
khong sanh khoi?”
Ton gia dap: “Khong
sanh khoi, nay
Vaccha, khong c6 ap
dung”. Khi duoc hoi:
“Nhu vay, Ton

gia Gotama, vi 4y
sanh khoi va khong
sanh kh¢i?”, Ton gia
dap: “Sanh khéi va
khong sanh khoi, nay
Vaccha, khong c6 ap
dung”. Khi duoc hoi:
“Nhu vay, Ton

gia Gotama, vi 4y
khong sanh khoi va
khong khong sanh
kho1?”, Ton gia dép:
“Khong sanh khoi va
khong khong sanh
khoi, nay Vaccha,
khong c6 ap dung”.
Thua Ton

gia Gotama, toi tré
thanh vo tri vé diém
nay, toi tr¢ thanh mé
mo vé diém nay, va
mat s6 tin tuong toi
da c6 doi véi Ton
gia Gotama do cac
cudc dam thoai luc
trude dem lai, nay da

bién mat noi toi.

13.

“It is enough to

cause you

“Alaiihi te, vaccha,

afifanaya, alam

Nay Vaccha, thoi vira

roi, vo tri cua Ong!
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bewilderment,
Vaccha, enough to
cause you confusion.
For this Dhamma,
Vaccha, is profound,
hard to see and hard
to understand,
peaceful and
sublime, unattainable
by mere reasoning,
subtle, to be
experienced by the
wise.

t is hard for you to
understand it when

you hold another

sammohaya.

Gambhiro hayam,
vaccha, dhammo
duddaso
duranubodho santo
pantto atakkavacaro
nipuno panditaveda-

niyo.

So

annaditthikena

taya dujjano

annakhantikena

annarucikena annatra

Thoi vira roi, mé mo
Ong)! Nay
Vaccha, sau kin la

(cua

phap nay, kho thay,
kho giac ngd, an tinh,
thu thing, khong thé
lugn ban, té nhi, chi

bac tri maéi hiéu.

That rat khé cho Ong
c6 thé hiéu dugc, khi
Ong thuoc tri kién
khac, kham
khac, ly tudng khac,

nhan

view, accept another | yogenaafifiatracariya- | hanh tri khac, dao su

teaching, approve of | kena. khéc.

another teaching,

pursue a different

training, and follow a

different teacher.

[H]
LpEAME T "2 | | So 1 shall question | Tena hi, vaccha, | Va nay Vaccha, nay
o] # 8% = 4 & K | you about this in | tafifievettha pati- | Ta tré lai hoi Ong,
IR? | return, Vaccha. pucchissami;
HpE2EEE © TS | Answer as  you | yatha te khameyya Hay tra 1oi néu Ong
o EEET - choose. tatha nam kham nhan.

byakareyyasi.

14. ZEPEVRG4075 N | “What do you think, | Tam kim maiifiasi, | Nay Vaccha, Ong
FRLRIZRK » 750K | Vaccha? vaccha, sace te | nghi thé nao?

[*IZ3A?

Suppose a fire were
burning before you.
Would you know:

“This fire is burning
before me’?”
“l would, Master

Gotama.”

purato aggi jaleyya,
janeyyasi tvam:
‘ayam me purato
aggi jalatr’ti?

“Sace me, bho
gotama, purato aggi

jaleyya, janeyyaham:

Néu mot ngon lira
chdy do¢ trudc mat
Ong, Ong c6 Dbiét:
“Ngon Itra nay chay
do trudc mat t61?”

To6n gia Gotama, néu

mot ngon Itra chay do

15




‘ayam me purato

aggi jalatr’ti.

trudc mat toi, toi co
biét: “Ngon lira nay
chay do¢ trudc mat

61”7

[E4]

“If someone were to
ask you, Vaccha:
‘What does this fire
burning before you
burn in dependence
on?’ - being asked
thus, what would you

answer?”

“Being asked thus,
Master Gotama, 1
would answer: ‘This
fire burning before
me burns in
dependence on grass

%¢¢

and sticks.

“Sace pana tam,
vaccha, evam
puccheyya: ‘yo te
ayam purato aggi
jalati ayam aggi kim
paticca jalatT’ti, evam
puttho tvam, vaccha,
kinti
byakareyyas1’ti?

“Sace mam, bho
gotama, evam
puccheyya: ‘yo te
ayam purato aggi
jalati ayam aggi kim
paticca jalatT’ti, evam
puttho aham, bho
gotama, evam
byakareyyam:

‘yo me ayam purato
aggi jalati ayam aggi
tinakatthupadanam

paticca jalati’”’ti.

Nhung néu,

Vaccha, c6 ngudi hoi

nay

Ong nhu sau: “Ngon
Itra nay chéy do trudce
mat Ong, ngon ltra
nay do duyén gi ma
chay d6?”, néu dugc
hoéi vay, nay Vaccha,
Ong tra 10i nhu thé
nao?

ThuaTongia Gotama,
néu c6 ngudi hoi toi
nhu sau: “Ngon Itra
nay chay dé trudc
mit Ong, ngon lira
nay do duyén gi ma
chay d6?”, néu duoc
hoéi vay, thua Ton

gia Gotama, t0i s€ tra
161 nhu sau: “Ngon
Ira chay do trude
mat t61, ngon Itra nay
chay do do duyén

nhién liéu cd va cui”.

IR AR, B
KB ?

“If that fire before
be

extinguished, would

you were to
you know: ‘This fire
before me has been

extinguished’?”

“Sace te, vaccha,
purato so aggi
nibbayeyya,
janeyyasi tvam:
‘ayam me purato

aggi nibbuto’”’ti?

Niay Vaccha, néu
ngon Itra ay bi tat
truc miat Ong, Ong
c6 biét: “Ngon lua
nay da tit trudc mat

6177
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“l would, Master

Gotama.”

“Sace me, bho
gotama, purato so
aggi nibbayeyya,
janeyyaham:

Ton gia Gotama, néu
ngon lua ay duogc tat
trudc mat toi, toi s€

biét: “Ngon lira nay
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‘ayam me purato

aggi nibbuto’”’ti.

da tat trude mat toi”.
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“If someone were to

ask you, Vaccha:
‘When  that fire
before you  was
extinguished, to

which direction did it
go: to the east, the
west, the north, or the
south?’ - being asked

thus, what would you

“Sace pana tam,
vaccha, evam
puccheyya:‘yo te
ayam purato aggi
nibbuto so aggi ito
katamam disam
gato—puratthimam
va dakkhinam va
pacchimam va

uttaram va’ti, evam

Nay Vaccha, néu co
ngudi héi Ong nhu
sau: “Ngon ltra nay
da tat trude mat Ong,
ngon lira 4y tir day da
di vé phuong huéng
nao, phuong Pong,
phuong Tay, phuong
Bic, hay phuong

Nam?”,dugc héi vay,

answer?” puttho tvam, vaccha, | nay Vaccha, Ong tra
kintibyakareyyast’ti? | 10i thé nao?
HpEA@s : TS | | “That does not apply, | “Na upeti, bho Khong co6 thé ap
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Master Gotama. The
fire burned in
dependence on its
fuel of grass and
sticks. When that is
used up, if it does not
get any more fuel,
being without fuel, it
is reckoned as

extinguished.”

gotama, yafihi so,
bho gotama, aggi
tinakatthupadanam
paticca ajali tassa ca
pariyadana afifiassa
ca anupahara anaharo
nibbutotveva
sankhyam

gacchattti.

dung ¢ day, Ton
gia Gotama. Vi rang,
nay Ton gia Gotama,
ngon ltra iy da chay
vi duyén nhién li¢u
cd va cui. Khi co va
cii 4y hét va vi
khong c6 nhién li¢u
khac, nén duoc xem
la khong c6 nhién

lidu, da bi tat.
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“So too, Vaccha,
the Tathagata has
abandoned that
material form by
which one describing
the Tathagata might
describe him;¥ he
has cut it off at the
root, made it like a
palm stump, done
away with it so that it

is no longer subject

“Evameva kho,
vaccha, yena riipena
tathagatam
paffapayamano
paffapeyya tam
ripam tathagatassa
pahinam
ucchinnamilam tala-
vatthukatam
anabhavamkatam
ayatim anuppada-

dhammam.

Cing vdy, nay
Vaccha, do sic phap
nay, nho d6 ma mot
ngudi nhan biét Nhur
Lai c6 thé nhan biét
duoc, sic phap ay da
duoc Nhu Lai doan
diét, cat tan goc ré,
lam cho nhu than cay
tala khong duoc tai
sanh, khong thé sanh
khoi trong tuong lai.
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to future arising.
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The Tathagata is
liberated from
reckoning in terms of
material form,
Vaccha, he is
profound,
immeasurable,
unfathomable like the

ocean.

The term ‘reappears’
does not apply, the
term ‘does not
reappear’ does not
apply, [488] the term
‘both reappears and
does not reappear’
does not apply, the
term ‘neither
reappears nor does
not reappear’ does
not apply."

The Tathagata has
abandoned that
feeling by which one
describing the
Tathagata might
describe him ...

has abandoned that
perception by which
one describing the
Tathagata might
describe him ...

has abandoned those
formations by which
one describing the

Tathagata might

Riipasankhaya-
vimutto kho, vaccha,
tathagato  gambhiro
appameyyo
duppariyogalho-
seyyathapi
mahasamuddo.

Upapajjatiti na upeti,
na upapajjatiti na
upeti, upapajjati ca
na ca upapajjatiti na
upeti, neva upapajjati
na na upapajjatiti na
upeti.

Yaya vedanaya
tathagatam
paffiapayamano
paffapeyya sa
vedana tathagatassa
pahina ucchinnamula
talavatthukata
anabhavankata
ayatim
anuppadadhamma.
Yaya vedanaya
tathagatam
paffapayamano
paffapeyya sa
vedana tathagatassa
pahina ucchinnamula
talavatthukata
anabhavankata
ayatim
anuppadadhamma.
Vedanasankhaya-
vimutto kho, vaccha,
tathagato gambhiro
appameyyo
duppariyogalho—sey

Giai thoat khoi cai
goi 1a sic, nay
Vaccha, la Nhu Lai,
tham sau, vo lugng,
kho do dén day nhu
dai duong. Khoi 1én
khong c6 ap dung,
khong  khoi  1én
khong c6 ap dung,
khoi 1én va khong
khoi 1€én khong cé ap
dung, khong khoi 1é€n
va khong khong khoi
lén khong co6 ép
dung.

Do tho nay, nho do
ma mdt ngudi nhan
biét Nhu Lai co thé
nhan biét dugc, tho
ay da duoc Nhu Lai
doan diét, cat dut tan
gbc ré, 1am cho nhu
than cay tala khong
duoc tai sanh, khong
thé sanh khoi trong
tuong lai. Gidi thoat
cai goi la tho, nay
Vaccha, la Nhu Lai,
tham sau, vo lugng
kho do dén day dai
duong, khéi Ién
khong c6 ap dung,
khong  khoi  1én
khong c6 ap dung,
khoi 1én va khong
khoi 1én khong cé ap
dung, khong khoi 1é€n
va khong khong khaoi
lén khong co6 ép
dung.

Do tuéng nay, nho
d6 ma mot nguoi
nhan biét Nhu Lai c6
thé nhan biét duoc,
tuong dy da duoc
Nhu Lai doan diét,
cat dut tan géc 1é,
lam cho nhu than cay
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describe him ...

has abandoned that
consciousness by
which one describing
the Tathagata might
describe him; he has
cut it off at the root,
made it like a palm
stump, done away
with it so that it is no
longer subject to
future arising.

The Tathagata is
liberated from
reckoning in terms of
consciousness,
Vaccha; he is
profound,
immeasurable,
unfathomable like the
ocean. The term
‘reappears’ does not
apply, the term ‘does
not reappear’ does
not apply, the term
‘both reappears and
does not reappear’
does not apply, the
term ‘neither appears
nor does not appear’

does not apply.”

yathapi
mahasamuddo.
Upapajjatiti na upeti,
na upapajjatiti na
upeti, upapajjati ca
na ca upapajjatiti na
upeti, neva upapajjati
na na upapajjatiti na
upeti.

Yaya safiaya
tathagatam
paffapayamano
pafifapeyya sa safina
tathagatassa pahina
ucchinnamila
talavatthukata
anabhavankata
ayatim
anuppadadhamma.
Safinasankhaya-
vimutto kho, vaccha,
tathagato gambhiro

appameyyo
duppariyogalho—sey
yathapi
mahasamuddo.
Upapajjatiti na upeti,

na upapajjatiti na
upeti, upapajjati ca
na ca upapajjatiti na
upeti, neva upapajjati
na na upapajjatiti na
upeti.

Yehi sankharehi
tathagatam
paffiapayamano
pafifapeyya te
sankhara tathagatassa
pahina ucchinnamula
talavatthukata
anabhavankata
ayatim
anuppadadhamma.
Sankharasankhaya-
vimutto kho, vaccha,
tathagato gambhiro
appameyyo
duppariyogalho—sey
yathapi
mahasamuddo.

tala khong duoc tai
sanh, khong thé sanh
khoi trong tuong lai.
Giai thoat céi goi la
tuong, nay Vaccha,
la Nhu Lai, tham sau,
v6 luong, kho do dén
day dai duong, khoi
lén khong co6 ép
dung, khong khoi 1én
khong c6 ap dung,
khoi 1én va khong
khoi 1én khong cé ap
dung, khong khoi 1é€n
va khong khong khoi
lén khong co6 ép
dung.

Do nhiing hanh nay,
nho d6 ma mot nguoi
nhan biét Nhu Lai c6
thé nhan biét duoc,
cac hanh dy da dugc
Nhu Lai doan diét,
cat dut tan géc 1é,
lam cho nhu than cay
tala khong duoc tai
sanh, khong thé sanh
khoi trong tuong lai.
Gidi thoat nhiing céi
goi 1la  hanh, nay
Vaccha, la Nhu Lai,
tham sau, vo lugng
kho do dén day dai
duong, khéi Ién
khong c6 ap dung,
khong  khoi  1én
khong c6 ap dung,
khoi 1én va khong
khoi 1€én khong cé ap
dung, khong khoi 1én
va khong khong khaoi
1én, khong co6 4p
dung.

Do thtc nay, nho do
ma mdt ngudi nhan
biét Nhu Lai co thé
nhan biét dugc, cai
thire 4y da duoc Nhu
Lai doan diét, cat dut
dugc tan gbc ré, lam
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Upapajjatiti na upeti,
na upapajjatiti na
upeti, upapajjati ca
na ca upapajjatiti na
upeti, neva upapajjati
na na upapajjatiti na
upeti.

Yena vifinanena
tathagatam
paffapayamano
paffapeyya tam
vinfianam
tathagatassa pahtnam
ucchinnamilam tala-
vatthukatam
anabhavankatam
ayatim anuppada-
dhammam. Vinfana-
sankhayavimutto
kho,vaccha,tathagato
gambhiro appameyyo
duppariyogalho—sey
yathapi
mahasamuddo.Upapa
jjatiti na upeti, na
upapajjatiti na upeti,
upapajjati ca na ca
upapajjatiti na upeti,
neva upapajjati na na
upapajjatiti na

cho nhu than cay tala
khong duogc tai sanh,
khong thé sanh khai
trong tuong lai. Giai
thoat cai goi 1a thuec,
nay Vaccha, 1a Nhu
Lai, tham sau, voO
lugng, kho do dén
day nhu dai duong,
khoi 1€én khong cé ap
dung, khong khoi 1én
khong c6 ap dung,
khoi 1én va khong
khoi 1én khong cé ap
dung, khong khoi 1én
va khong khong khoi
lén khong co6 ép
dung.

upeti’ti.
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suppose there were a
great sala tree not far
from a village or
town, and

impermanence wore

“seyyathapi, bho
gotama, gamassa va
nigamassa va avidire
mahasalarukkho.

Tassa

xa lang hay thi tran,
vi vd thuong nén
canh 14 roi rung, vo
va dot non roi rung,
giac cdy roi rung va
sau mot thoi gian,
v6i canh 14 roi rung,
vo1 vo va dot non roi
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away its branches
and foliage, its bark
and sapwood, so that
on a later occasion,
being divested of
branches and foliage,
divested of bark and
sapwood, it became
pure, consisting
entirely of

heartwood;

aniccata sakhapalasa
palujjeyyum

, tacapapatika
palujjeyyum, phegga
palujjeyyum; so
aparena samayena
apagatasakhapalaso
apagatatacapapatiko
apagataphegguko
suddho assa, sare

patitthito;

rung, voi gidc cay roi
rung, cdy 4y thuan
tinh chi con lai 161
cay.

e EE!
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so too, this discourse
of Master Gotama’s
is divested of
branches and foliage,
divested of bark and
sapwood, and is pure,

consisting entirely of

SO aparena samayena
apagatasakhapalaso
apagatatacapapatiko
apagataphegguko
suddho assa, sare
patitthito; evameva

bhoto gotamassa

Ciing vay, 101 n6i nay
cua Ton gia Gotama,
véi canh 14 roi rung,
vo1 vo va dot non
rung, voi giac cay roi
rung, 10i néi ay thuan
tinh, chi con lai 161
cay.

heartwood. pavacanam apagata-
sakhapalasam apaga-
tatacapapatikam
apagatapheggukam
suddham, sare
patitthitam.
17. “Magnificent, Abhikkantam,  bho TI}@t vi fi}éu thay,
[E~] Master Gotama! gotama ... pe ... iﬁgt vi giizliéi()tillrlz ;Z
Magnificent, Master Tén gia Gotama!
Gotama! Master Nhu nguoi  dung

Gotama has made the
Dhamma clear in
many ways, as
though he were
turning upright what
had been overthrown,
revealing what was
hidden, showing the
way to one who was

lost, or holding up a

ding lai nhiing gi bi
quing ngd xudng,
phoi bay ra nhiing gi
bi che kin, chi duong
cho nguodi bi lac
hudng, dem den sang
vao trong bong toi dé
nhitng ai c6 mat c6
thé thdy sic; ciing
vay, Chanh phap da
duoc Toén
gia Gotama dung
nhiéu phuong tién
trinh bay giai thich.
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lamp in the dark
[489] for those with

eyesight to see forms.

I go to Master
Gotama for refuge
and to the Dhamma
and to the Sangha of
bhikkhus.From today
let Master Gotama
remember me as a
lay follower who has
gone to him for

refuge for life.”

upasakam mam
bhavam gotamo
dharetu ajjatagge
panupetam saranam

gatan”ti.

Con xin quy y Toén
gia Gotama, quy vy
Phap va quy vy Tang.
Tongia Gotama nhan
con lam d¢ tu, tr nay
tr di cho dén mang
chung, con xin tron
doi quy ngudng.
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Kim pana, bho gotam
a, na hoti tathagato...
gotamo’ti iti puttho s
amano ‘na kho aham,
vaccha,evamditthi—
neva hoti na na hoti t
athagato param mara
na,idameva saccam

moghamafifian’ti vad

esl.

RS | T BREIN SO o

oo A M ERE LR

(—) CHERTEEE) HINTA 248 S R T e (AL ST e -
FE56 2 &l et AT ERY 2 MhPeEdape it - fhMInyEa A — AR — %Ay -
==

QLS 9 el

TiEER | A speculative views- ditthigatani (R#kR) BER -

() CREPTE4E) AN 28 15 R B e (AL B A AH FEAY I BE -

TR 1 & (R EEE) 38 T b ESWaRare T - | iiAE Bhikkhu Sujato HYZEEA
HyEC#EE ¢ T the Blessed One was living atSavatthiin Jeta’ s Grove, Anathapindika’ s Park. |
ERBUEA —1 - —ESROME S —ESR M ESEE MGG IUVBE - R T
BEAN—FEZ b EREEE LNV - e 3 BEE 8 & - (FEfE N4
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fEE-VUfEEe - (H/24E Majjhimanikaya 72 Aggivacchasutta ) #y5aE HUg a5 HHEae -
FLER R > AR T PUAESC AR R R a0k ) MR sefl - BEEAESE 9 &g > FLE (5
Pafr) HysCEK ¢ T RAEIERAEE  MREEEER 0 —VIRER?, o BUESRE Vacchagotta [
FHPERAN LAY - FhleRtEl SR A FRES M RE R - RAH T MY -
el B fEs T A A i L 2R BAE MY EEAE o fRIE Majhimanikaya 72

( Aggivacchasutta ) Y5 A EER T HL ) FVEHEEFSCZ ditthigatani > 522 speculative
views (e [ER - #E]D - AJREEE—E TR, WER - NEESE 10 &F
—{E/NERE  EERSH AT TR RRRR TER L 8y TERERE - HEE - HATE
B aHlER# > IWEER - IREER - IERIHER - RS R - AR
TR THR EEEF SCE ditthigatani - ditthigahanam -~ ditthikantaro
ditthivisikam ditthivipphanditam ditthisam > 53 speculative views (RA#EER (5254, ~ i
B - RER—E AR, (vEE > AEEE TEE ) (WEERERS - HIMEEI
AfEH ¢ “and itdoes not lead to disenchantment, to dispassion, to cessation, to peace, to direct
knowledge, to enlightenment, to Nibbana™  (EEAR ~ FR ~ BigF ~ 5658 ~ B2 - E%R) > (=
BRI &/ 0T — 8 BRI ASE MA 175 KSESFHIZEM S 5
T TR EE  JRE Y SRR IR o AR KOURE - TNA B INEE -
IFEEIEEE - BRI SR ARG, EAE T - JNA R R IR - FRIRAIRIRAE
EHNEHITRAE - AR NE - TR > MK - BRASDEES > BES1TA
K IDKFIRIE > A ALY - DU IREER, AT -

BEAh AR5 11 & (RS N 48 ) A - S LR - AR EEE T A

R RS - ZEpefE o AR R, - a8 R BEsy - Ihe B8 &~ RLE R -
BB o T RAEMEARKN S EER A% (form |, feeling, perception,

formations,consciousness ) -ripam, vedana, saiia, sankhara viifidnam ) -

4 (] 28 & 45 T AEE - AR - NRER > BSRIAESE - EAER -
(CBETA 2019.Q1, T01, no. 26, p. 712¢20-21)
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A GEFIE2E. FN=) © TEER -~ RS R—YIE - —t2 ~ —0)4
—U)k - WPATR -~ FARREEE > BrR - B AR HE ) BRECCEE > EE
FISCIRE:H] © “Therefore, | say, with the destruction, fading away, cessation, giving
up, and relinquishing of all conceivings, all excogitations, all I-making, mine-making,
and the underlying tendency to conceit, the Tathagata is liberated through not
clinging.” HIERERIHT - REAEE MR - B - %6 12 &« GEPFIELE) 20 T4
EFIRR o BB BRI AETRAR ) - BEREMEEEZET] - &&% 17 &
IEEER AR5 TR TR A 2 Rk M Bk * - (B2 RIE me AR B S EkER
PP > (6 5 Fh RS - SRR R T -

Rt » “EmdsCaisEg % - A —BBIE 2 - (HE RS NE 2 R AEsE
TH B - B R TR H BN R VU B R - B VU B B T AR A A (A 7

= L AR TR

EHR R KN AR EN FIE S (ReH AT EE S RN - (hBHEEE AR
THEMNRESL - NEREZ EAFERMHIE - 1 ERE AT ZOUE - FrbUEAF 2
FUK - FAE R L EREE A - ILE MR CUEEEH BAFR B T HRFUTEM ERIIL
QL VRE (R > BT HEITEEGFE > FEE—DF (Had) S EIEELR

Aggivacchagotta Sutta - To Vacchagotta on Fire SPATETsmAY VU ES S EL 71 R 4NE T ¢

5 (FEPTEEL) 534 T N - EPENREIGAER - BEBEE © [A20EEEE - | (CBETA
2019.Q1, T02, no. 99, p. 246a16-18)[A2] : 1 [CB)Y [EE-CB]) > 1% [ K]

CHIEMEPT &40) & 10T b5 - BRI - BT RS HE AT BE M2 - ) (CBETA
2019.Q1, T02, no. 100, p. 445c7-8)
6 upasakam mam bhavam gotamo dharetu ajjatagge panupetam saranam gatan™i

(From today let Master Gotama remember me as a lay follower who has gone to
him for refuge for life.” )
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1.8 | such is material such 1ts origin such its disappearance
2.57 | such is feeling such its origin such its disappearance [ =j fifHR
348 | such is perception such 1ts origin such 1ts disappearance [
447 | such is formations such their origin | such their disappearance
5.3% | such is consciousness | such their origin | such their disappearance
AR LA BRI - PR B R S R SR 0~ =2~ ] 17 8
REEEERENEESEE O 2 17 EBEE - AR RENEZ SR 2

<SR 0 BRSPS

ERECECA - s

HRAYEER - EPRRE

AU IR phAAAE - (HEEE MBI B SRR by - 42 - B

R

B 288 35
A

g~ &5im

INEWTFEHRARIESE - Tt R AR (e EEAINEES - Rl E
b —H 72 HiEr  ALEEEREAZ RE - R

"WMsEZ >

R 248 ) BRELN

RECE HASEA - ETRRRNVIERE A — LM (52

EATHRANT IR -

CHATHZRA A

ARSI AR R > R ARG

o BHBETE R -

B (el B e Y A T

T NRERT T R (YRR T IRy R TR T R B TS L LAY R - T

Zex (FZ ALK PhfeRENE "Ry
JHEE - FHiE - E - BEE - JREIREE

CHERSE - IEAEIRERIT > I
R BRI R SR R A e R AR

MR -

I, RS, - RS
ST RRI i

mBlES ~ anEEE - AIHFRIE

R ~ FEY - JRE

1\\\{§
Jarg 5 o PLRAS

R NLRHY— T &
25




TEZ55#E To Vacchagotta on Fire o - {fif 21420 ¢ (1) eternal ~ (2) not eternal ~ (5)Finite

(6)Infinite ~ (9) ‘The soul and the body are the same ~ (10) “The soul is one thing and the body
another~(11) ‘After death a Tathagata exists~ (12) ‘After death a Tathagata does not exist ~ (13)
‘After death a Tathagata both exists and does not exist ~ (14) ‘After death a Tathagata neither

exists nor does not exist & LAY R EE R > R 214 > BEEE T > AER

JRER o BRIt IRRRERGEREEM TR ) pOUES R AN - TERE - BEAR

% B - BEREMTP TIEMEEE MR ERIUE TS R R R A -

Hefa[ &%, FLNT) %5 34 (CBETA 2019.Q1, T02, no. 99, p. 245¢20-26) .

https://suttacentral.net/search > With Vacchagotta - Bhikkhu Sujato 5% .

Majjhimanik a ya72 Aggivacchasutta .
#2072 Kinh Day Vacchagotta v & Lira - BABREART 22,
To Vacchagotta on Fire , Bhikku Sujato

DEDU. ¥iE T H

i The view that the soul (jiva) and the body are the same is materialism, which reduces the
soul to the body. The following view that the soul and the body are different is an eternalist
view, which regards the soul as a persisting spiritual principle that can exist independently of

the body.

i The view that a Tathagata exists after death is a form of eternalism that regards the
Tathagata, or spiritually perfect individual, as possessing a self that attains eternal deliverance
after the death of the body. The view that a Tathagata does not exist after death also identifies
the Tathagata as self, but holds that this self is annihilated upon the death of the body. The
third view attempts a synthesis of these two, which the Buddha rejects because both
components involve a wrong view. The fourth view seems to be a sceptical attempt to reject

both alternatives or to avoid taking a definite stand.
il Tn the Pali a word play is involved between ditthigata, “speculative view,” which the

26



Tathagata has put away, and dittha, what has been “seen” by the Tathagata with direct vision,

namely, the rise and fall of the five aggregates.

v MA says that “does not reappear” actually does apply, in the sense that the arahant does not
undergo a new existence. But if Vacchagotta were to hear this he would misapprehend it as
annihilationism, and thus the Buddha denies that it applies in the sense that annihilation is not

a tenable position.

V' MA says this is the material form by which one would describe the Tathagata as a being (or
self) possessing material form. MT adds that the material form has been abandoned by the
abandonment of the fetters connected with it, and it has thus become incapable of arising

again in the future.

i This passage should be connected with the simile of the extinguished fire. Just as the
extinguished fire cannot be described as having gone to any direction, so the Tathagata who
has attained to final Nibbana cannot be described in terms of the four alternatives. The simile
concerns solely the legitimacy of conceptual and linguistic usage and is not intended to
suggest, as some scholars have held, that the Tathagata attains to some mystical absorption in
the Absolute. The words “profound, immeasurable, unfathomable” point to the transcendental
dimension of the liberation attained by the Accomplished One, its inaccessibility to discursive

thought.
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